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PREFACE. 

A  COMMENTARY  like  the  present  draws  frankly  from 
its  predecessors,  just  as  these  in  their  turn  used  ma- 
terials quarried  by  earlier  scholars,  whom  they  do  not 
name  on  each  occasion.  The  right  to  do  this  is  won  by  con- 
scientious effort  in  sifting  previous  collections  and  reproducing 
only  what  is  trustworthy,  apt,  and  instructive  for  the  under- 
standing of  the  text.  If  new  illustrations  or  evidence  can  be 
added,  that  is  so  much  to  the  good. 

So  far  as  I  am  aware,  the  solution  I  have  given  of  the  textual 
problem  of  i17,  the  "shadow  of  turning,"  is  strictly  new.  It 
is  a  matter  of  no  consequence  in  itself,  but  acquires  interest 
because  it  bears  directly  on  the  relation  of  the  Sinaitic  and 
Vatican  manuscripts,  and  because  Dr.  Hort  candidly  recognised 
this  reading  of  N  and  B,  as  hitherto  understood,  to  present  a 
grave,  although  unique,  obstacle  to  his  and  Dr.  Westcott's 
theory. 

To  some  other  discussions,  of  the  nature  of  detached  notes, 
in  which  material  is  freshly  or  fully  collected,  I  have  ventured 
to  call  the  reader's  attention  in  the  Table  of  Contents.  It  may 
also  be  not  improper  to  remark  that  the  account  of  extant 
ancient  commentaries  on  James  in  Greek  and  Latin  (pages 
110-113)  runs  counter  to  some  recent  statements. 

The  explanation  offered  of  "thou"  and  "I"  in  218,  which 
seems  to  me  to  solve  the  problem  of  that  passage,  is  not 
strictly  new,  but  has  been  overlooked  in  most  current  works 
on  the  epistle.  In  the  light  of  modern  geographical  knowledge 
the  reference  in  57  to  "the  early  and  latter  rain"  gains  a 
greater  importance  than  has  generally  been  observed. 

The  summary  of  the  epistle  (pages  4/.)  may  make  more 
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clear  and  intelligible  than  I  have  been  able  to  do  elsewhere  the 
measure  of  unity  which  the  epistle  shows,  and  the  relation  of 
its  parts. 

A  marked  defect  of  this  commentary,  although  one  not 
peculiar  to  it,  is  that  its  rabbinical  illustrations  ought  to  be 
fuller.  The  glaring  technical  inconsistencies  in  the  mode  of 
referring  to  such  passages  as  are  cited  will  betray  at  once  that 
they  are  drawn  from  various  secondary  sources  and  not  from 
original  and  systematic  research.  It  would  be  a  great  service 
to  New  Testament  scholars  to  provide  them  with  a  new  and 
adequate  set  of  Horae  hebraicae,  and  nowhere  is  the  need  so 
great  as  in  James  and  the  Gospel  of  Matthew. 

These  two  writings  are  sources  from  which  a  knowledge  of 
primitive  Palestinian  Christianity  can  be  drawn,  and  they  rep- 
resent a  different  line  of  development  from  that  of  the  Hel- 
lenistic Christianity  which  finds  expression  in  Luke,  Paul,  and 
John.  The  grounds  of  the  distinction  are  other  than  those 
which  the  Tubingen  School  believed  to  have  controlled  early 
Christian  history,  but  they  are  no  less  clear  or  far-reaching. 
A  just  understanding  of  these  tendencies  requires  a  sound 
view  not  only  of  the  origin  and  meaning  of  the  Epistle  of  James, 
but  of  its  history  in  the  church.  And  here  the  critical  question 
is  that  of  the  Shepherd  of  Hermas.  The  view  stated  below 
that  Hermas  betrays  no  knowledge  of  James  and  is  not  de- 
pendent on  him  was  forced  on  me,  I  am  glad  to  say,  by  the 
study  of  the  facts,  against  a  previous  prejudice  and  without  at 
first  recognising  where  it  led;  but  it  is  in  truth  the  key  to  the 
history.  If  Hermas  really  read  the  Epistle  of  James  so  often 
that  he  knew  by  heart  its  most  incidental  phrases,  now  working 
them  into  his  own  writing  and  again  making  them  the  text 
for  long  expansions,  the  place  of  the  epistle  in  early  Chris- 
tianity becomes  an  insoluble  riddle. 

The  notes  on  textual  criticism  in  the  commentary  are  intended 
to  treat  chiefly  those  selected  variants  which  make  a  difference 
in  the  sense ;  the  materials  employed  do  not  ordinarily  go  be- 
yond the  apparatus  of  Tischendorf.  I  hope  later  to  treat  the 
criticism  and  history  of  the  text  of  James  in  the  light  of  all  the 
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evidence,  including  as  nearly  as  may  be  the  whole  body  of 
extant  minuscule  Greek  manuscripts. 

To  many  friends  who  have  helped  me  in  countless  ways  and 
from  great  stores  of  thought  and  knowledge  I  would  gratefully 
express  the  obligation  that  I  owe  them. 

James  Hardy  Ropes. 

Harvard  University, 
October  15,  1915- 
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INTRODUCTION. 

I.    THE  EPISTLE. 

The  Epistle  of  James  is  a  religious  and  moral  tract  having 
the  form,  but  only  the  form,  of  a  letter.  It  contains  counsels 
and  reflections  on  a  variety  of  topics  relating  to  personal  char- 
acter and  right  conduct,  but  attains  a  certain  unity  from  the 
writer's  own  traits  of  sincerity,  good  sense,  and  piety,  which 
are  manifest  in  every  paragraph.  (The  epistle  has  been  as- 
signed to  many  dates  and  several  places  of  origin,  and  is  held 
by  many  to  be  a  genuine  writing  of  James  the  Lord's  brother; 
but  it  is  probably  the  pseudonymous  production  of  a  Christian 
of  Jewish  origin,  living  in  Palestine  in  the  last  quarter  of  the 
first  century  or  the  first  quarter  of  the  second.!  The  precise 
limits  of  the  period  within  which  it  was  written  cannot  be 
determined. 

The  epistle  reflects  the  conditions  of  Jewish  life  in  Palestine, 
and  almost  all  the  ideas  have  their  roots  in  Jewish  thought,  but 
in  much  of  the  language,  style,  and  mode  of  expression  gener- 
ally, and  in  some  of  the  ideas,  Hellenistic  influences  are  unmis- 
takable and  strong.  The  interweaving  of  the  two  strains  con- 
tributes much  to  the  freshness  and  effectiveness  of  the  epistle 
as  a  hortatory  essay. 

Our  first  certain  knowledge  of  the  book  is  from  two  sources 
of  about  the  same  date;  namely,  Origen  (c.  185-c.  254)  and 
the  pseudo-clementine  Epistles  to  Virgins,  written  in  Palestine 
in  Greek  in  the  early  decades  of  the  third  century.  After 
Origen  the  Epistle  of  James  seems  soon  to  have  become  widely 
accepted  in  the  Greek  church  as  a  part  of  the  N.  T.  In  the 
West  the  translation  into  Latin,  made  before  350,  gives  the 
earliest  evidence  of  acquaintance  with  the  epistle  by  Latin- 
speaking  Christians.    In  Syria  the  Greek  original  was  known 
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as  early  as  the  latter  half  of  the  fourth  century,  and  it  was 
first  translated  into  Syriac  (as  a  part  of  the  Peshitto)  in  the 
early  part  of  the  fifth. 

§  i.    The  Purpose  and  Contents  of  the  Epistle. 

(a)  Purpose. 

The  writer  of  the  Epistle  of  James  has  in  mind  in  his  coun- 
sels the  general  needs  of  such  Christians  as  he  is  acquainted 
with  or  of  whose  existence  he  is  aware.  The  epistle  does  not 
treat  of  the  special  concerns  of  any  particular  church  nor  owe 
its  origin  to  any  specific  occasion.  The  author  addresses  any 
Christians  into  whose  hands  his  work  may  fall  and  touches 
upon  subjects  of  wide  and  general  interest.  It  cannot  be  said 
that  the  epistle  has  any  more  specific  "purpose"  than  the  gen- 
eral aim  of  edification.  In  the  selection  of  topics  the  writer 
was  governed  partly  by  his  own  special  interests  at  the  mo- 
ment, partly  by  what  he  drew  from  his  own  experience  of  the 
life  about  him  as  to  the  needs  of  human  nature  in  general. 
Doubtless  here,  as  always,  the  impulse  to  expression  arose  from 
the  consciousness  of  having  something  to  say  which  by  its 
freshness  either  of  form  or  substance  would  interest  readers 
and  strike  home.  There  is  no  attempt  in  the  epistle  to  give  a 
full  or  systematic  account  of  the  author's  ideas  on  any  subject. 

(b)  Contents. 

Like  the  ancient  Wisdom-literature  of  the  Hebrews,  with 
which  (in  spite  of  entire  difference  of  style)  the  writer  probably 
shows  some  familiarity,  much  of  the  epistle  is  in  aphoristic  form. 
Such  s,enjtgnces,  having  their  meaning  complete  in  themselves, 
gain  comparatively  little  illumination  from  the  context;  they 
are  the  well-rounded  and  compact  results  of  whole  trains  of 
previous  thought,  and  are  successful  in  suggesting  these  to  the 
reader's  mind.  In  trying  to  interpret  by  a  paraphrase,  or  to 
show  the  connection  of  ideas,  it  is  difficult  to  avoid  ascribing  to 
the  writer  what  he  has  not  said,  and  elaborating  thoughts 
hinted  at,  rather  than  fairly  implied,  by  the  text  (cf.  the  full 
and  instructive  Paraphrases  of  Erasmus,  and  the  attempts  to 
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summarise  the  epistle  found  in  the  commentaries  and  the  books 
on  Introduction). 

The  aphorisms  are  not  generally  isolated,  but  are  gathered 
in  paragraphs;  and  these  often  have  unity  and  show  connec- 
tion and  progress  of  thought.  The  paragraphs  are  grouped 
loosely  under  more  or  less  definite  points  of  view,  and  in  chs. 
2  and  ^-s6  we  find  an  approach  to  the  fuller  discussion  of  a 
topic  from  various  sides.  In  some  instances  the  connection  be- 
tween smaller  divisions  is  made  by  the  skilful  use  of  the  same 
or  a  similar  word  at  the  close  of  one  sentence  and  the  opening 
of  the  next  (thus,  ilf-  %alpuv,  ^apav;  i4f-  Xenrofievot,  Xeiire- 
rai;  i12f-  Treipacr/jLou^eipa^ofjLevo^i  i21f-  \6yov,  \6yov;  516*- 
Trpoaevxeo-de,  Berjo-is ;  cf.  the  connection  made  by  314-18  be- 
tween the  divergent  subjects  of  chs.  3  and  4).  It  is  notewor- 
thy that  in  the  later  chapters,  where  there  is  more  continuity 
in  the  flow  of  thought,  this  method  of  "capping"  sentences 
rarely  occurs. 

Beneath  the  whole  epistle  plainly  lie  two  pervading  and 
strongly  felt  principles :  (1)  the  hatred  of  sham  of  every  kind ; 
(2)  the  conviction  that  God  and  the  world  are  incompatible  as 
objects  of  men's  allegiance.  Neither  of  these  principles  could 
serve  as  a  title  to  the  tract,  but  they  bind  its  somewhat  mis- 
cellaneous contents  together  in  a  sort  of  unity. 

These  general  characteristics  recall  the  spirit  of  the  Hellen- 
istic diatribes,  among  which  the  Epistle  of  James  seems  to  find 
its  fittest  literary  classification.  There,  as  here,  the  aim  to 
pierce  through  appearance  and  pretense  to  reality  is  a  leading 
motive,  and  in  the  first  two  chapters  of  James  we  read  what 
Christian  earnestness  thought  it  worth  while  to  say  on  this 
favourite  theme  of  the  sometimes  superficial  or  possibly  flip- 
pant, but  commonly  serious  even  if  unconventional,  Greek  pop- 
ular street  preacher;*  while  James's  discussion,  in  his  last  two 
chapters,  of  the  two  incompatible  aims  of  human  striving  also 
treats  a  familiar  topic  of  these  moralists,  f 

*P.  Wendland,  Die  hellenistisch-romische  Kultur  in  ihren  Beziehungen  zu  Judentum  und 
Christentum',  1012,  p.  76  (Diogenes),  p.  85  (later  moral  preachers). 

t  Wendland,  op.  tit.,  p.  85 ;  A.  Bonhoffer,  Epiktet  und  das  Neue  Testament  (Religionsge- 
schichtliche  Versuche  und  Vorarbeiten,  x),  1911,  pp.  351/. 
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These  contacts  make  more  intelligible  the  structure  of  the 
epistle.  Familiarity  with  these  great  discussions,  which  had 
been  given  in  public  for  centuries,  would  cause  contemporary 
readers  to  see  fitness  in  a  series  of  topics  which  to  us  seem  in- 
congruous, to  recognise  the  naturalness  of  transitions  which 
strike  us  as  awkward  and  abrupt,  and  to  detect  a  latent  unity 
which  for  us  is  obscured  by  the  writer's  habit  of  making  no 
introductory  announcement  of  his  successive  themes.  It  must, 
however,  be  emphasised  that  the  writer's  method  is  hortatory, 
not  expository  (about  60  imperatives  occur  in  the  108  verses) ; 
his  goal  is  nowhere  so  definitely  formulated  in  his  mind  as  to 
forbid  a  swift  and  unexpected  leap  to  inculcate  some  important 
object  of  Christian  endeavour  (so  in  ch.  5) .  In  such  cases  we  can- 
not assume  completely  to  trace  the  real  sequence  of  his  thought. 

The  following  summary  of  the  epistle  is  an  attempt  to  indi- 
cate for  the  several  larger  divisions  the  point  of  view  which  may 
have  led  to  the  grouping  of  the  paragraphs. 

i1.    Epistolary  Salutation. 

I.       I2-226.      ON  CERTAIN  RELIGIOUS  REALITIES. 

(1)  I2-18.    In  the  formation  of  character. 

(a)  12-4.    The  real  nature  of  trouble  is  as  an  aid  to  a 

well-rounded  character. 

(b)  i6-8.    Real  prayer  requires  unwavering  faith. 

(c)  19-11.    Poverty  is  real  wealth. 

(d)  i12.    The  endurance  of  trouble  brings  the  crown  of  life. 

(e)  113-18.    The  real  cause  of  sin  is  not  temptation  sent 

by  God,  but  lies  within  yourself. 

(2)  i19-226.    In  religious  instruction  and  public  worship. 

(/)  i19"25.    Hearing  is  indeed  better  than  talking,  but  the 

real  response  to  the  word  of  God  is  not  to  listen 

only  but  to  obey, 
(g)   i26"27     Real  worship  is  inconsistent  with  reckless 

speech;   the  best  worship  is  kindly  service  and 

inner  purity. 
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(h)  21-7-  To  court  the  rich  and  neglect  the  poor  in  the 
house  of  worship  reverses  real  values. 

(i)  28-13.  For  such  conduct  it  is  a  futile  excuse  to  urge 
that  the  law  of  love  requires  it. 

(j)  214-26.  Equally  futile  is  it  to  pretend  in  excuse  that 
the  possession  of  faith  dispenses  from  works. 

II.  31"18.      ON  THE  TEACHER'S  CALLING. 

(a)  31-12.  Against  ambition  to  be  teachers.  The  teacher 
is  under  heavier  responsibility  than  others;  yet 
the  tongue  (the  teacher's  organ)  is  as  powerful  as 
the  little  rudder  in  a  great  ship,  as  dangerous  as  a 
little  fire  in  a  great  forest,  and  is  untamable. 

(6)  313-18,  The  true  w{se  man's  wisdom  must  be  meek 
and  peaceable;  such  wisdom  alone  comes  from 
above,  and  only  peaceable  righteousness  receives 
the  divine  reward. 

III.  4?-$w.      WORLDLINESS    AND   THE    CHRISTIAN   CONDUCT    OF 

LIFE  CONTRASTED. 

(1)  tfs6.    Worldliness  in  rivalry  with  God  as  the  aim  of  life. 

(a)  41-12.  The  cause  of  the  crying  evils  of  life  is  the  pur- 
suit of  pleasure,  an  aim  which  is  in  direct  rivalry 
with  God  and  abhorrent  to  him. 

(Jo)  413-17.  The  practical  neglect  of  God  seen  in  the 
trader's  presumptuous  confidence  in  himself;  and 
the  futility  of  it. 

(c)  51-6.    The  practical  neglect  of  God  seen  in  the  cruelty 

and  luxury  of  the  rich;  and  the  appalling  issue 
which  awaits  it. 

(2)  57-20.    Counsels  for  the  Christian  conduct  of  life. 

(d)  57-11.    Constancy  and  forbearance ;  and  their  reward. 

(e)  512-18.    The  religious  expression  of  strong  emotion; 

and  the  efficacy  of  prayer. 

(f)  519,20-    The  privilege  of  service  to  the  erring. 
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§  2.    The  Literary  Type  op  the  Epistle  of  James.* 

The  character  of  James  as  an  epistle  is  given  it  solely  by  i1, 
which  (see  note  ad  loc.)  has  the  conventional  form  usual  in  the 
opening  sentence  of  a  Greek  letter.  But  the  address  (however 
interpreted)  "to  the  people  of  God,  in  their  dispersion"  (rats 
Sd>8e/ca  <f>v\ai<i  iv  tji  Siacnropa)  implies  that  what  follows  is  a 
literary  tract  intended  for  any  Christian  into  whose  hands  it 
may  fall,  not  a  proper  letter  sent  to  a  definite  individual  or 
even  to  a  definite  group  of  persons. 

With  this  corresponds  the  epistle  itself.  The  author's  treat- 
ment of  his  themes  is  plainly  governed  by  the  conditions  of 
life  with  which  he  is  familiar,  but  nothing  implies  any  definite 
or  restricted  circle  within  the  Christian  church  as  the  persons 
to  whom  the  letter  is  sent.  The  terms  used  are  in  part  drawn 
from  local  conditions,  but  the  exhortations  themselves  could 
apply  anywhere  where  there  were  Christians.  As  a  letter  proper 
would  be  a  substitute  for  a  conversation,  so  such  an  epistle  as 
this  corresponds  to  a  public  address  prepared  for  delivery  to 
an  indefinite  number  of  audiences  and  equally  suitable  for  all 
of  them.  A  letter  proper  is  written  to  be  sent  to  the  person  or 
persons  addressed.  A  tract  is,  in  more  or  less  formal  fashion, 
published.  The  same  piece  of  writing  might,  indeed,  be  in  itself 
fit  for  either  use;  in  that  case  the  author's  purpose  could  be 
learned  only  from  the  form  of  the  epistolary  address.  But  in 
the  present  instance  neither  contents  nor  address  indicates  that 
the  letter  was  ever  intended  to  be  sent  to  any  specific  church 
or  churches. 

On  the  history  of  the  epistolary  form  in  classical  and  Christian  lit- 
erature, see  R.  Hirzel,  Der  Dialog,  1895,  esp.  i,  pp.  300-308,  352-358, 
ii,  p.  8;  H.  Peter,  Der  Brief  in  der  romischen  Litteratur  (Abhand- 
Iungen  der  phil.-hist.  Classe  der  Kgl.  Sachsischen  Gesellschaft  der 
Wissenschaften,  xx),  1901 ;  K.  Dziatzko,  art.  "Brief,"  in  Pauly-Wis- 
sowa,  RE,  1899;  A.  Deissmann,  Bibelstudien,  1895  (Eng.  transl.  1901), 
art.  "Epistolary  Literature,"  in  EB;  H.  Jordan,  Gesckichte  der  altchrist- 
lichen  Literatur,  1911. 

*  C.  F.  G.  Heinrid,  Der  litlerarische  Ckarakier  der  neutestamentlichen  Sckriflen,  1908, 
brings  out  many  noteworthy  points  of  view  with  regard  to  the  various  aspects  of  these  ques- 
tions, and  was  one  of  the  first  in  recent  times  to  call  attention  to  their  importance. 
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The  Epistle  as  a  form  of  literature,  in  distinction  from  its  use 
as  the  convenient  instrument  of  personal  intercourse,  seems  to 
have  its  roots  in  theJSreek  literary  history  of  the  fourth  and 
third  centuries  before  Christ.  Eminent  men  of  a  still  earlier 
period  had  written  letters,  often  long  and  weighty,  and  these 
had  sometimes  been  collected.  Such  were  those  of  Isocrates, 
of  which  some  genuine  representatives  may  perhaps  be  included 
in  the  extant  collection  bearing  his  name.  Especially  Aristotle, 
f322  B.C.,  wrote  letters,  and  his  tracts  of  counsel  to  Alexander 
and  to  Themison,  King  of  Cyprus,  gained  by  virtue  of  their 
personal  dedication  something  of  the  character  of  letters.  Epi- 
curus, f27o  B.C.,  sought  to  strengthen  the  fellowship  of  his  dis- 
ciples by  writing  letters,  of  some  of  which  the  addresses  at  least 
are  known  to  us  (Trpbs  rovs  iv  Alyvirrq)  <£i\ov?,  tt/jo?  tou?  iv 
'A<ria  (^iXovij  7T/30?  Toi»?  iv  A.aix.'^rdiccp  (j)i\ov<;,  7T/30?  tou?  iv 
MvTiXrjvij  4>t\oar6cj)ovii)  *  and  the  disciples  followed  the  mas- 
ter's example.  Many  letters  of  this  type  were  by  their 
nature  of  interest  to  others  than  the  persons  addressed,  and 
when  collected  and  more  widely  circulated  became  works  of 
literature. 

In  the  same  direction  led  the  custom  of  dedicating  books  to 
individuals  and  so  giving  the  whole  book  in  some  sense  the 
character  of  an  epistle.f 

The  result  of  all  this  was  that  the  epistle  became  a  usual 
form  for  a  treatise,  taking  a  place  like  that  held  by  the  dialogue. 
The  transition  corresponded  to  the  changed  times  and  the  ex- 
pansion of  Hellenism.  Once  all  higher  culture  had  been  con- 
centrated at  Athens,  and  a  group  there  gathered  for  grave  con- 
versation presented  the  normal  relation  of  author  and  audience 
which  the  book  affected  to  record  and  perpetuate.  Now  edu- 
cated men  were  diffused  in  countless  centres  throughout  a  widely 
extended  world  of  Greek  civilisation,  and  the  direct  method  of 
address  was,  naturally,  by  a  letter.J  In  the  Hellenistic  period 
all  the  world  wrote  letters,  and  many  of  them  were  intended 
for  publication.    Philosophers  (especially  the  Epicureans  and 

•  H.  Usener,  Epicurea,  1887,  pp.  91,  135.  t  R.  Hirzel,  Der  Dialog,  i,  p.  173. 

I  So  Hirzel,  op.  cit.  i,  pp.  352/. 
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Peripatetics),  moralists,  rhetoricians,  men  of  science,  used  this 
form  for  their  essays,  and  we  hear  of  epistles  on  topics  medical, 
mathematical,  grammatical,  antiquarian,  and  even,  perhaps, 
amusing.  Literary  letters  of  consolation  and  exhortation  "grad- 
ually gained  the  position  held  by  printed  sermons  and  books  of 
practical  edification  among  modern  Christians."  * 

The  rhetorical  writers  found  it  necessary  to  occupy  them- 
selves with  the  principles  and  rules  of  this  epistolography,  and 
discussed  the  nature  of  an  epistle  and  the  style  proper  to  it. 
From  this  period  proceed  various  treatises  on  the  art  of  letter- 
writing,!  with  their  classification  of  types  of  epistles  (twenty- 
two  kinds  are  given,  later  increased  to  forty-one),  on  which  later 
works  were  based. 

The  Romans,  who  constituted  a  part  of  this  Hellenistic  world, 
excelled  in  the  epistolary  form  of  composition,  and  became  "  the 
classic  nation  for  the  letter  as  the  Greeks  are  for  the  dialogue."! 
Varro,  Cicero,  Horace,  Seneca  are  the  great  names  of  a  vast 
epistolary  literature  to  which  moralists,  philologists,  jurists, 
physicians  made  their  contributions,  and  in  which  it  is  often 
hard  to  know  whether  a  given  letter  carefully  written  on  a  seri- 
ous subject  was  originally  intended  for  publication  or  only  for 
the  person  addressed. 

From  an  early  time  pseudonymous  letters  were  written,  with 
the  name  not  of  the  real  author  but  of  another — usually  some 
famous  leader  of  thought.  When  Menippus  wrote  letters  of 
the  gods  addressed  to  the  Epicureans,§  no  one  was  deceived ;  in 
other  instances  the  question  of  whether  or  not  the  author  de- 
sired to  deceive  the  public  is  less  easy  to  answer.  But  in  the 
dialogues  of  Plato  the  name  of  Socrates  is  used  with  entire 
freedom  for  the  exposition  of  Plato's  own  ideas,  and  a  similar 
use  of  a  great  name  in  "the  half  of  a  dialogue"  (to  quote  an 
ancient  writer's  description  of  a  letter ||)  was  natural  and  equally 
innocent.  Probably,  too,  the  habit  of  free  composition  of  let- 
ters, as  well  as  speeches,  incidentally  to  historical  narratives 

I*  H.  Peter,  op.  cit.  p.  19 ;   cf.  E.  Norden,  Die  unlike  Kunslprosa',  1909,  ii,  p.  538,  note  2. 
t  R.  Hercher,  Epislologmphi  graci,  pp.  1-16.    ,,  t  Hirzel,  op.  cit.  ii,  p.  8. 

§  Hirzel,  op.  cit.  i,  p.  358.  ||  Hirzel,  op.  cit.  i,  p.  305. 
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tended  to  promote  the  pseudonymous  composition  of  independ- 
ent examples  of  both  forms.  Teachers  of  rhetoric  composed 
model  letters,  appropriate  to  historical  characters  in  assumed 
situations,  and  gave  out  such  problems  for  their  pupils'  exer- 
cise in  the  epistolary  art.  A  large  proportion  of  the  many  hun- 
dred letters  assembled  in  the  great  collection  of  R.  Hercher, 
Epistolographi  grceci,  Paris,  1873,  are  deemed  to  be  such  rhe- 
torical models  or  pupils'  exercises.  But,  whatever  the  causes, 
pseudonymous  epistles  became  common. 

Among  the  Jews  of  the  Hellenistic  age,  as  would  be  expected, 
literary  epistles  were  written.  Such  were  the  Letter  of  Aristeas, 
the  Epistle  of  Jeremy  which  forms  ch.  6  of  the  Book  of  Baruch 
in  the  Apocrypha,  and  the  Epistle  of  Baruch  to  the  Nine  and  a 
Half  Tribes  appended  to  the  Apocalypse  of  Baruch.*  All  these 
are  serious,  but  pseudonymous,  writings.  It  is  possible  that 
certain  of  the  letters  bearing  the  name  of  Heraclitus  and  of 
Diogenes  were  of  Jewish  origin,  f 

In  the  Christian  church  letters  as  literary  works,  not  merely 
as  private  communications,  were  produced  almost  from  the  start. 
To  name  no  other  examples,  the  epistles  of  Paul  to  the  Romans 
and  the  Ephesians  were  surely  not  intended  to  be  read  but  once, 
or  by  one  small  group  of  Christians  only ;  the  Pastoral  Epistles 
owe  their  origin  to  the  epistolary  tradition ;  and  such  a  work 
as  the  (First)  Epistle  of  Clement  of  Rome  can  hardly  have  been 
without  a  larger  purpose  than  to  edify  the  Corinthians  to  whom 
it  is  addressed.  The  custom  of  the  time  is  illustrated  in  the 
name  "Second  Epistle  of  Clement  of  Rome,"  early  assigned  to 
an  anonymous  homily,  as  well  as  in  the  pseudonymous  Epistle 
of  Barnabas  and  Second  Epistle  of  Peter,  and  in  the  anonymous 
Epistle  to  Diognetus.  With  the  further  development  of  the 
church,  Christian  epistolary  writings — both  personal  letters  and 
literary  works,  both  genuine  and  pseudonymous — multiplied 
rapidly,  and  many  have  been  preserved.  J 

The  epistolary  form  which  James  has  was  thus  altogether 
natural  and  appropriate  for  a  tract,  and  is  fully  accounted  for 

•  A.  Deissmann,  Bibelstudien,  p.  234.  f  Schiirer,  GJV,  iii,  pp.  624/.  (§  33,  VII,  8). 

X  H.  Jordan,  Gesckichte  der  altchristlichen  Literatur,  ign,  pp.  123-172. 
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by  the  literary  custom  of  the  time  without  the  necessity  of  sup- 
posing either  a  real  epistolary  aim  on  the  part  of  the  author  or 
the  addition  by  a  later  and  inept  hand  of  an  alien  epistolary 
preface.*  But  it  throws  no  light  on  the  actual  literary  relation- 
ships of  the  document  itself,  which  shows  in  its  contents  noth- 
ing whatever  of  the  specific  character  of  a  letter. 

All  the  more  striking  is  the  abundant  illustration  which  the 
Epistle  of  James  receives  from  both  the  manner  and  the 
substance  of  Hellenistic  popular  moral  addresses,  or  Diatribes. 
At  least  since  the  time  of  Socrates,  who  was  at  once  the  revered 
head  of  a  circle  of  disciples  and  a  public  disputant  ready 
to  debate  with,  confute,  and  instruct  every  chance  comer, 
Greek  and  Hellenistic  cities  everywhere  must  have  known  the 
public  preacher  of  philosophy  and  morals  as  a  familiar  figure 
of  the  street  and  market-place.  In  the  early  fourth  century 
B.C.,  Diogenes  lived  at  Athens ;  and  his  followers  (called  Cynics 
from  their  master's  well-earned  nickname  of  "The  Dog")  de- 
veloped their  ethical  and  social  protest  against  the  fetters  of 
convention  into  a  well-marked  type  of  popular  doctrine.  This 
original  Cynicism,  united,  as  the  predominant  factor,  with 
other  more  cultivated  and  rhetorical  influences  to  produce  Bion 
of  Borysthenes  (c.  280  B.C.),  a  pungent  sermoniser  of  whose 
utterances  a  fortunate  chance  has  preserved  written  record, 
quoted  in  the  fragments  of  his  otherwise  unimportant  follower 
Teles  (c.  230  B.C.).  Later  generations  (cf.  Horace,  Epist.  ii,  2, 
1.  60)  looked  back  to  Bion  as  the  chief  representative,  if  not  the 
founder,  of  the  style,  and  the  fragments  make  it  evident  that 
an  apt  form  for  this  preaching  had  already  been  created.  In 
the  following  centuries  it  is  certain  that  others  besides  Cynics 
adopted  the  same  methods,  and  that  the  style  of  the  early 
preachers  was  perpetuated  by  a  long  series  of  inconspicuous 
workers ;  but  whatever  literary  precipitate  in  written  form  their 
discourses  may  once  have  had  perished  in  ancient  times.  In 
those  days,  as  now,  popular  moral  tracts,  although  undoubtedly 
abundant,  were  generally  commonplace  and  ephemeral.     Our 

•This  latter  is  the  view  of  Harnack,  CaL,  i,  1897,  pp.  485-491. 
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knowledge  has  to  be  drawn  chiefly  from  later  representatives 
of  the  type.* 

Paul  Wendland,  Die  hellenistisch-riimische  Kultur  in  ihren  Beziekungen 
zu  Judentum  und  Christentum2,  1912,  pp.  75-96,  "Die  philosophische 
Propaganda  und  die  Diatribe" ;  P.  Wendland,  "Philo  und  die  kynisch- 
stoische  Diatribe,"  in  Wendland  and  Kern,  Beitrage  zur  Geschichte 
der  griech.  Philosophie  und  Religion,  1895;  J.  Bernays,  Lucian  und 
die  Kyniker,  1879;  R.  Bultmann,  Der  Stil  der  paulinischen  Predigt 
und  die  kynisch-stoische  Diatribe  (Forschungen  zur  Religion  und  Litera- 
te des  Alten  und  Neuen  Testaments,  xiii),  1910;  Teletis  reliquiae, 
ed.  Hense2,  1909 ;  C.  F-  G.  Heinrici,  Der  litter arische  Character  der  n.  t. 
Schriften,  1908,  pp.  9-12 ;  S.  Dill,  Roman  Society  from  Nero  to  Marcus 
Aurelius,  1904,  pp.  334-383 ;  T.  C.  Burgess,  Epideictic  Literature 
(Studies  in  Classical  Philology,  vol.  iii),  Chicago,  1902,  pp.  234-241; 
E.  Norden,  Die  antike  Kunstprosa*,  1909,  i,  pp.  129-131;  ii,  pp.  556-558. 

In  Rome  under  the  empire  this  popular  preaching  associated 
itself  closely  with  literary  training,  and  produced,  or  deeply  in- 
fluenced, works  which  have  survived.  From  the  common  char- 
acteristics of  these  later  writers  and  their  close  resemblance 
to  the  meagre  remains  of  earlier  times,  it  is  evident  that  the 
type  early  matured  its  noteworthy  traits  of  popular  effective- 
ness and  retained  them  for  centuries  without  substantial  alter- 
ation. Stoic  philosophy  and  morals  had  come  to  the  front  as 
the  chief  higher  influence  on  the  masses,  and  abundantly  used 
this  apt  instrument.  In  Seneca  and  Epictetus  the  influence 
of  the  popular  diatribe  is  at  its  height.  "The  key-note,  the 
most  striking  colour,  of  the  whole  body  of  writing  of  the  phi- 
losopher Seneca  is  the  diatribe-style"  ;f  and  the  discourses  of 
Epictetus,  though  spoken  to  a  select  circle  of  personal  pupils, 
are  cast  in  the  style  of  the  diatribe.  How  widely  this  preaching 
had  pervaded  ancient  life  may  be  observed  from  the  traces  of 
its  large  influence  in  the  satires  of  Horace,  Persius,  Juvenal,  in 
the  orations  of  Dio  of  Prusa,  the  essays  of  Plutarch,  and  the 
treatises  of  the  Jew  Philo,  as  well  as  in  the  reports  of  the  utter- 
ances of  Musonius  and  other  less  well-known  personages  of  the 

•  On  the  traces  of  the  continuous  line  of  Cynic  preachers  in  the  late  third,  the  second,  and 
the  first  centuries  B.C.,  see  G.  A.  Gerhard,  Phoinix  von  Kolophon,  i9og,  pp.  171/.,  with  many 
references  to  sources  and  literature. 

t  Wendland,  Hellenistisch-rd'mische  Kultur*,  p.  79. 
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same  period.  Paul  at  Athens  (although  not  in  the  synagogues 
of  the  Hellenistic  cities)  must  have  presented  himself  to  his 
hearers  as  just  such  a  preacher  as  those  to  whose  diatribes  they 
were  accustomed  to  listen :  and  such  must  have  been  very  gen- 
erally the  case  with  the  early  Christian  missionaries.  It  is  not 
strange  that  the  diatribe  had  a  profound  and  far-reaching  effect 
on  the  forms  of  Christian  literature  for  centuries,*  that  its  in- 
fluence is  clearly  traceable  in  the  epistles  of  Paul,  and  that  it 
serves  to  explain  much,  both  of  the  form  and  the  content,  of 
the  Epistle  of  James. 

To  the  most  characteristic  traits  of  the  style  of  the  diatribe 
belong  the  truncated  dialogue  with  an  imaginary  interlocutor 
(often  introduced  by  a\\'  ipel  t«,  a\\'  epovvrai,  epoivr  av 
Vfia<;,  or  the  simple  <f>r]<r{)  and  the  brief  question  and  answer 
(e.  g.  Teles,  p.  10,  lines  6ff.:  jepwv  yeyova? ;  fir)  tyrei  ra  tov 
veov.  aaOevrfi  trakiv ;  fir)  tyrei  rb,  tov  lcr%vpov  .  .  .  a,7ropo<; 
•jrdkiv  yeyovas ;  fir)  ^rjret  rr)v  tov  eviropov  Biairav) .  Good  in- 
stances of  both  are  found  in  Jas.  218  f-  and  Jas.  513  '••  These 
traits  serve  well  to  illustrate  the  aim  of  immediate  impression, 
appropriate  to  popular  hortatory  address,  which  has  largely  con- 
trolled the  formation  of  this  literary  type. 

On  the  style  of  the  diatribe,  see  R.  Bultmann,  Der  Stil  der  pauli- 
nischen  Predigt  und  die  kynisck-stoische  Diatribe,  1910,  where  will  be 
found  a  very  full  collection  of  detailed  illustrations  of  the  character- 
istics of  these  writings  drawn  from  Teles,  Musonius,  Dio  of  Prusa, 
Epictetus,  Seneca,  and  other  writers,  together  with  references  to  the 
literature  on  the  subject.  A  brief  but  good  statement  is  that  of  Hein- 
rici,  Der  Utterarische  Charakter  der  neutestamentlichen  Schriften,  1908, 
PP-  74/. 

Origen,  Contra  Celsum,  vi,  2,  points  out  the  effectiveness  of  this 
popular  and  hortatory  quality  in  Epictetus's  style  as  compared  with 
Plato :  %a\  el  %P~h  Ye  ToX[xiqaavTa  etireiv,  6X(you?  (asv  (Sviqaev,  e'l  fz  Svijaev, 
■f)  TceptxaXX-fjs  xal  iizixezr^eu^ivr)  nx&xwvoq  x.al  xoiv  itapaicXiQakix;  <j>pa- 
ci4vt(i)v  Xl^tq "  icXst'ova?  Se  r)  ttcW  eixeXeaTspov  6t[/.a  xal  icpaYiiaTixw?  xal 
iotoxaanivGx;  -ucbv  icoXXtov  [i.  e.  in  a  plain,  practical,  and  popular  style] 
BtSa^dvTUV  xal  yptxty&VTUv.  &jti  fouv  ESsiv  xbv  ;j.ev  ITXittova  ev  xepal  t&v 
SoxouvTtov  elvac  <j>iXoX6y(<>v  [jl6vov,  -cbv  Se  'ExtxTirjTov  xal  b%b  t&v  tux^vtuv 
xal  poxfjv  xpb?  tb  <S(j>eXeta8at  ex6vtwv  6aufj,a^6fievov,  aia6o[AEV(i>v  tt)<;  &%h 
•cuv  X6yo>v  a&Tou  psXTit&asco?. 

*  Norden,  Antike  Kunstprosa1,  ii,  pp.  556-558. 
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Of  the  other  habitual  phrases  and  modes  of  expression  which 
give  a  well-marked  and  easily  recognisable  form  to  the  diatribe, 
very  many  are  observable  in  James.  Thus,  such  formulas  as 
p,r)  ifkavaaOe  (i16),  OeXeis  8e  yvayvat,  (220),  /3\e7r«9  (222),  opare 
(224),  tare  (i19),  tl  ofyekos  (214- 16),  ov  %prj  to  introduce  a  con- 
clusion (310),  81b  \eyei  with  a  quotation  (4s),  IBov  (3". 6  54-7-9-11), 
all  have  either  exact  or  substantial  parallels  in  the  recurrent 
phrases  of  this  literature.  The  transitions  are  often  made  in 
the  same  way  as  with  the  Greek  sermonisers — by  raising  an 
objection  (2s),  by  a  question  (214  41  513),  by  dye  (413  51).  The 
imperatives  are  not  only  numerous  (nearly  sixty  times  in  the 
108  verses),  but,  as  in  the  diatribes,  are  sometimes  ironical 
(51,  perhaps  49).  Rhetorical  questions  (e.  g.  24-  5- 14-16  3U£-  44f-) 
are  numerous,  and  41  f •  shows  the  characteristic  form  of  state- 
ment by  "catechism-like"  question  and  answer.  The  apos- 
trophe to  the  traders  and  the  rich  (413~56)  is  quite  in  the  style 
of  the  diatribe,  and  does  not  in  the  least  imply  that  the  persons 
addressed  were  expected  to  be  among  the  readers  of  the  tract. 
Even  personifications  are  not  lacking  (i15  213  41  53f),  although 
they  are  less  elaborate  than  in  the  Greek  sermons,  where  they 
constitute  a  favourite  ornament.  Figures  are  abundant  in  all 
kinds  of  popular  address,  but  in  those  of  James  there  is  direct 
resemblance  to  the  diatribes.  Some  comparisons  are  conven- 
tional, traceable  for  centuries  previous  in  Greek  writers  (espe- 
cially, with  others,  the  rudder,  the  bridle,  the  forest  fire,  in  33-6) ; 
as  in  the  diatribes,  many  are  drawn  from  the  works  of  nature, 
others  from  the  common  life  of  man  (i25  215  57),  and  they  are 
sometimes  double  or  with  repetition  (3s"6'  10-12).  Examples  from 
famous  individuals  are  found  here,  too  (Abraham,  Rahab,  Job, 
Elijah),  and  they  are,  as  with  the  Greek  preachers,*  stock  in- 
stances, well-known  representatives  of  the  qualities  mentioned. 

In  general  the  Greek  preachers  were  well  aware  that  in  their 
diatribes  they  were  awakening  sinners  and  inculcating  familiar 
but  neglected  principles,  not  engaged  in  investigating  truth  or 
in  carrying  thought  further  to  the  conquest  of  the  unknown. 

*See  E.  Weber,  "De  Dione  Chrysostomo  Cynicoram  sectatore,"  in  Leipziger  Studien,  x, 
1887,  pp.  227/. 
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Not  originality  but  impressiveness  was  what  they  aimed  at. 
The  argument  is  from  what  the  readers  already  know  and  ought 
to  feel.  They  appeal  to  analogy  (cf.  Jas.  214-17),  to  experience 
(cf.  s5^"3),  and  to  common  sense  (cf.  Jas.  passim).  Harsh 
address  to  the  reader  is  not  absent  in  James,  and  a>  avOpcoire 
iceve  (220),  /M>^a\iSe?  (44)  are  not  unlike  the  &  Tdkalirwpe, 
fiwpe,  stulte,  of  the  diatribe.  The  writers  of  diatribes  were 
fond  of  quotations  from  poets  and  sages,  but  these  were  used 
not  for  proof  of  the  doctrine  but  incidentally,  and  often  for 
ornament  of  the  discourse.  So  is  it  usually  with  James  (i11- 17 
46  511.  20  for  ornament ;  28  to  state  an  inadequate  excuse,  which 
is  overruled),  in  contrast  to  the  frequent  use  in  Paul  and  Mat- 
thew of  the  O.  T.  for  proof. 

Other  traits  of  style  show  resemblance.  As  in  the  diatribes, 
there  is  a  general  controlling  motive  in  the  discussion,  but  no 
firm  and  logically  disposed  structure  giving  a  strict  unity  to 
the  whole,  and  no  trace  of  the  conventional  arrangement  recom- 
mended by  the  elegant  rhetoricians.  The  method  of  framing 
the  sections  in  by  a  general  statement  at  opening  and  close  is 
to  be  seen  in  James  at  i2"12- 19"26  217-26  311"12- 13"18.  The  char- 
acteristic methods  of  concluding  a  section  are  found:  by  a 
sharp  antithesis,  i26  213- 26  315-18  4";  by  a  question,  412  56;  by 
a  quotation,  520 ;  by  ov  XPV,  310.  A  key- word  often  runs 
through  a  passage,  or  is  repeated  so  as  to  give  a  sense  of 
reference  back;  so  iretpaapjk  i2-14,  ao$ia  313-18,  £f)\o<;  313-42, 
Xakivayayeiv  y\S>acav  i26  312,  \6yo<i  1*8-23^  v6fio<i  iXevdepia? 
I25  212,  Kpiveiv  411.  12. 

Like  a  diatribe,  the  epistle  begins  with  a  paradox  (i2)  and 
contains  others  (i10  25).  The  general  principle  that  popular  esti- 
mates of  values  are  false  and  must  be  reversed  underlies  James 
as  it  does  the  Greek  sermons.  Wherein  true  wealth  consists 
was  a  favourite  subject  of  their  exposition  and  prompted  many 
paradoxical  turns  ;  in  James  it  has  given  rise  to  a  passage 
not  without  its  difficulties  (i10-12).  Irony  is  not  lacking  (214-19 
51-6),  though  it  is  of  the  serious,  never  of  the  flippant,  order. 

Of  course,  any  one  of  these  traits  of  language,  style,  and 
mode  of  thought  could  be  paralleled  from  other  types  of  liter- 
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ature.  What  is  significant  and  conclusive  is  the  combination 
in  these  few  pages  of  James  of  so  many  of  the  most  striking 
features  of  a  specific  literary  type  familiar  in  the  contemporary 
Hellenistic  world.  The  inference  from  details  is  confirmed  by 
the  general  tone  and  character  of  the  whole  epistle — direct, 
plain,  earnest,  sensible — lively,  even  on  occasion  descriptive 
and  dramatic  (cf.  21£f),  full  of  illustration  and  concrete  appli- 
cation— not  aiming  at  profundity  of  speculation,  popular  and 
hortatory  throughout. 

The  traits  referred  to  in  the  above  paragraphs  are  many  of  them 
observable  in  the  epistles  of  Paul,  who  betrays  large  influence  from 
the  style  of  the  diatribe.  No  writing  of  Paul's,  however,  comes  so 
close  to  the  true  type  of  this  form  of  literature  as  does  the  Epistle  of 
James.  Paul,  a  many-sided  thinker,  also  follows  other,  very  different 
and  not  always  readily  identifiable,  models,  and  in  his  general  tone 
displays  far  more  passion  and  far  more  boldness  of  thought  than  the 
admirable,  but  quiet,  simple,  and  somewhat  limited,  writer  of  our 
epistle.  For  the  resemblances  and  differences  between  Paul  and  the 
diatribe,  see  Bultmann,  op.  cit.  pp.  64-107. 

It  is,  to  be  sure,  true  that  some  differences  from  the  diatribes 
preserved  and  known  to  us  can  be  observed  in  James,  and  in 
view  of  the  strong  and  pervading  resemblance  these  are  of  sig- 
nificance. They  show  how  the  specific  character  of  this  Chris- 
tian Jew  led  him  to  develop  the  type  of  these  tracts.  The  most 
striking  difference  is  the  greater  seriousness  and  restraint  of 
tone.  Nothing  in  James  could  entitle  it  to  be  described  as 
a-TTOvSaioyeXoiov.  The  characteristic  diatribe  had  more  of  the 
laugh,  and  it  was  usually  a  bitterer  laugh  than  would  have  been 
possible  to  the  high-minded  but  friendly  preacher  who  here 
speaks  to  us.  The  diatribes  were  abundantly  humorous,  often 
trivial,  and  sometimes  verged  on  the  coarse.  Again,  James,  as 
a  Christian  preacher,  addresses  his  readers  as  "brethren,"  "be- 
loved brethren,"  whereas  the  Greek  preacher  thought  of  indi- 
viduals, addressed  them  in  the  singular,  and  was  not  bound  to 
them  either  by  love  or  by  the  bond  of  a  common  brotherhood. 
The  habit  of  scolding  the  audience  and  the  world  at  large  and 
of  ridicule  and  abuse  in  general  was  a  peculiarly  vivid  and  per- 
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manent  trait  of  the  Cynic  diatribe.*  James  shows  a  certain 
contact  with  it  in  his  serious  warning  (41"12)  and  in  his  apostro- 
phes (413~S6),  but  his  usual  tone  is  mild,  and  one  might  almost 
suspect  that  the  injunctions  to  emphasise  the  gentle  nature  of 
true  wisdom  (313  ff-)  were  aimed  in  direct  condemnation  of  the 
Cynic's  rough  and  censorious  habit.  In  view  of  Jas.  512,  it  is 
worth  notice  that  for  the  frequent  oaths,  which  give  a  pic- 
turesque, if  slightly  vulgar,  force  to  the  language  of  the  dia- 
tribes, we  have  here  no  substitute. 

Again,  the  comparisons  used  by  James  are  more  limited  in 
range  than  those  with  which  the  diatribes  are  crowded.  His 
seem  conventional  and,  with  few  exceptions,  slight,  in  compari- 
son with  the  fulness  with  which  every  side  of  human  life — clean 
and  dirty — is  mirrored  in  the  comparisons  of  the  Greeks.  In 
particular,  the  figures  from  ways  and  customs  of  organised  so- 
ciety— the  arena,  the  theatre,  the  market-place,  war,  handi- 
crafts— and  from  the  practises  of  Greek  religion  are  lacking. 
He  seems  to  belong  to  a  simpler  world — although  he  is  not 
ignorant  of  a  wider  reach  beyond  his  own  daily  round.  In 
ideas  James,  of  course,  breathed  a  different  atmosphere.  Of  the 
familiar  Cynic  and  Stoic  commonplaces  the  chief  one  that  ap- 
pears is  the  representation  of  poverty  as  exaltation  and  wealth 
as  debasement,  while  the  opening  exposition  of  the  moral  uses 
of  trouble  has  a  certain  similarity  to  Greek  popular  philosophy. 
But  the  true  nature  of  freedom,  the  paradox  that  death  is  life, 
the  doctrine  that  sin  is  ignorance,  the  right  apprehension  of 
exile,  of  the  feelings,  the  general  principle  that  evils  are  good — 
these  are  not  James's  topics. 

The  resemblance  of  James  to  the  diatribes  is  made  even  more 
convincing  by  noting  the  contrast  which  the  epistle  shows  in 
style  and  method  to  the  Jewish  Wisdom-literature,  with  which 
it  is  often  classed,  and  with  which,  in  the  deeper  roots  of  our 
writer's  thought,  he  has  much  closer  kinship  than  with  the  Hel- 
lenistic diatribe.    In  the  Book  of  Proverbs  endless  contrasted 

*  On  this  trait  of  the  Cynics,  see  G.  A.  Gerhard,  Phoinix  von  Kolophon,  1909,  pp.  35-39 
where  many  illustrations  are  given. 
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sentences  (in  themselves  clever  and  interesting,  if  only  they 
were  not  so  many)  may  well  be  found  less  tedious  in  the  original 
poetry,  whose  rhythm  finds  its  proper  effect  in  this  trick  of  paral- 
lelism ;  but  how  unlike  to  the  simple  but  varied  prose  of  James ! 
And  the  literary  type  assumed  by  Proverbs,  with  its  constant 
address  to  "my  son"  and  its  imagined  sage  handing  down  an- 
cient wisdom,  is  utterly  different  from  that  of  James's  exhorta- 
tion to  his  audience  of  "beloved  brethren."  Jas.  i10  might  pos- 
sibly seem  of  the  type  of  Proverbs,  and  47, 10  barely  suggest  it, 
but  hardly  another  sentence  will  recall  the  haunting  distich  of 
the  Hebrew  book.  Equally  distant  from  James  are  the  shrewd 
practical  maxims  and  occasional  real  poetry  of  Ecclesiasticus. 
That  book  is  too  much  written  in  parallels  to  suggest  James, 
and  its  thinking  is  of  a  wholly  different  nature,*  as  may  be 
seen  by  comparing  either  its  prudential  wisdom  or  its  poetical 
feeling  for  Wisdom  with  what  James  has  to  say,  for  instance, 
in  313-18.  The  maxims  in  Tobit,  ch.  4,  plainly  translated  from 
a  Semitic  poetical  original,  call  to  mind  neither  the  diatribe  nor 
James.  And  the  Book  of  Wisdom,  with  its  higher  flights  of 
poetry  and  more  Hellenistic  and  modern  character,  does  not 
often  much  remind  us  of  James,  although  he  may  have  read 
it  and  56-15  can  in  some  respects  be  compared  with  Jas.  3,  while 
Wisd.  722  f-  (an  especially  unsemitic  passage)  recalls  Jas.  316"17. 
In  the  Wisdom-literature,  as  a  literary  type,  it  is  impossible 
to  place  James.  The  epistle  is,  rather,  a  diatribe,  showing 
how  that  highly  serviceable  type,  now  well  known  to  us,  could 
be  handled  by  a  Jewish  Christian,  who  used  what  he  knew 
of  the  Greek  preacher's  sermons  not  to  gain  his  ideas  from 
them  but  for  suggestions  of  effective  ways  of  putting  his  own 
Christian  and  Jewish  teaching. 

The  diatribe  was  highly  significant  for  Christian  preaching,  e.  g. 
Chrysostom,  Horn,  in  J  oh.  iii,  3,  but  it  must  not  be  forgotten  that  in 
fundamental  ideas  the  Christians'  connection  with  Jewish  thinking 
was  far  closer  than  with  the  Hellenistic  moralism.  Wilamowitz- 
Moellendorf  tends  to  overlook  this  in  his  striking  discussion  of  Teles 
in  Antigonos  von  Karystos  (Philologische  Untersuchungen,  iv),  1881, 

*This  difference,  at  least,  is  noted  by  Zahn,  Einleitung',  i,  p.  80:    "Ohne  dass  man  von 
einer  sonderlichen  Geistesverwandtschaft  des  Jk  mit  diesem  Jesus  reden  konnte." 
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pp.  3 13  Jf.,  in  which  he  opposes  the  notion  of  J.  Freudenthal  that  the 
"sacred  eloquence  of  the  Jews"  was  the  immediate  parent  of  Christian 
homiletics.  See  the  important  discussion  by  J.  Freudenthal,  Die  Fla- 
vins Josephus  beigelegte  Schrift  Ueber  die  Herrsckaft  der  Vernunft  {IV 
Makkabaerbucti),  Breslau,  1869. 

A  third  type  of  Hellenistic  literature,  besides  the  epistle  and  the 
diatribe,  might  suggest  itself  as  a  possible  source  for  the  literary  char- 
acter of  James.  The  Protrepticus,  or  parenetic  tract,  was  a  form  of 
hortatory  writing  of  which  the  earliest  examples  are  the  two  exhorta- 
tions of  Isocrates,  Ad  Nicoclem  and  Nicodes.  More  ethical  and  less 
political  is  the  icapafveatq,  or  praceptio,  of  Pseudo- Isocrates,  Ad  De- 
monicum,  also  a  product  of  the  fourth  century  B.C.  These  tracts  are 
largely  composed  of  separate  apothegms,  many  of  these  being  widely 
current  and  often-repeated  practical  maxims,  but  both  in  form  and 
spirit  they  are  as  far  removed  from  the  Epistle  of  James  as  Lord  Ches- 
terfield's Letters  Written  to  His  Son  are  from  a  sermon  of  John  Wesley. 
They  are  later  prose  representatives  of  the  poetical  tradition  of  gnomic 
literature  seen  in  Theognis  and  in  the  now  lost  Phocylides,  and  are 
the  precursors  of  the  useful  florilegia  and  gnomic  collections  of  a  later 
time.  This  character  is  expressly  intimated  by  Isocrates,  Ad  Nicoclem, 
40/.,  when  he  declares  the  art  of  this  kind  of  composition  to  lie  in 
skilful  selection  of  the  fine  thoughts  of  others.  Later  instances  of  the 
protrepticus  seem  to  have  been  numerous.  The  earlier  ones  were  often 
tracts  recommending  and  inviting  to  the  rhetorician's  studies  and 
art.  The  moralists  and  philosophers,  too,  including  Posidonius,  wrote 
works  of  this  kind,  now  mostly  lost,  which  exerted  considerable  influ- 
ence. The  Protrepticus  of  Aristotle  was  a  defense  of  the  significance 
of  philosophy  for  life.  Galen  wrote  a  protrepticus  to  the  science  and 
practise  of  medicine.  The  type  ran  out  at  last  into  the  "epideic- 
tic"  literature  of  mere  display.  See  P.  Hartlich,  "De  exhortationum 
a  Grsecis  Romanisque  scriptarum  historia  et  indole,"  in  Leipziger 
Studien,  xi,  1889,  pp.  209-333 ;  T.  C.  Burgess,  Epideictic  Literature 
(Studies  in  Classical  Philology,  vol.  iii),  Chicago,  1902,  pp.  229JF. 
note  2;  P.  Wendland,  Anaximenes  von  Lampsakos,  1905;  F.  Blass, 
Attische  Beredsamkeit2,  1892,  ii,  pp.  in,  271  Jf. 

§  3.    Literary  Relationships. 

(a)  The  relation  of  the  Epistle  of  James  to  the  Wisdom- 
literature  of  the  O.  T.  has  already  been  referred  to,  and  it  has 
been  pointed  out  that  in  literary  type  and  style  the  epistle 
breathes  a  different  atmosphere.  Some  of  the  ideas,  however, 
of  Proverbs,  Ecclesiasticus,  and  Wisdom  are  found  repeated  in 
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James.  It  is  not  unlikely  that  the  writer  was  familiar  with 
these  books,  and  a  full  list  of  the  parallels  is  to  be  found  in 
Mayor,  Epistle  of  St.  James,  ch.  4.  But  direct  influence  on 
the  language  of  James  cannot  be  affirmed  with  any  confidence, 
except  in  the  case  of  Proverbs,  from  which  (Prov.  3s4)  a  quo- 
tation is  made  in  Jas.  4A  Some  of  the  more  striking  parallels 
are  to  be  found  in  Prov.  n30  ("the  fruit  of  righteousness," 
cf.  Jas.  318),  iq3  (against  blaming  God,  cf.  Jas.  i13),  271  ("boast 
not  of  the  things  of  to-morrow,  for  thou  knowest  not  what 
the  morrow  will  bring  forth,"  cf.  Jas.  413"16),  173  2721  (testing 
human  qualities,  cf.  Jas.  i3),  2920  ("a  man  that  is  swift  in  his 
words,"  cf.  Jas.  i19). 

The  Wisdom  of  Jesus  Sirach,  or  Ecclesiasticus,  offers  better 
parallels,  but  it  is  doubtful  whether  the  common  view  that 
James  unquestionably  used  it  can  be  maintained.*  Many  topics 
referred  to  by  James  appear  in  it ;  thus,  the  dangers  proceeding 
from  the  tongue  (Ecclus.  196-12  2o5-8-  18-20  22"  2813-26  35  [32] 7-9), 
wisdom  the  gift  of  God  (i1"10),  prayer  with  a  divided  heart  (i27), 
pride  (107-18),  the  uncertainty  of  life  (io10  n16-  17),  blaming  God 
(1511"20),  man  as  made  in  God's  image  and  ruling  over  the  beasts 
(i73f),  the  eclipse  of  the  sun  and  the  changes  of  the  moon 
(1731  2711).  Other  passages  remind  us  of  the  conditions  im- 
plied in  James;  so  410,  the  widow  and  orphan;  735,  visiting  the 
sick;  i319f-,  oppression  of  the  poor  by  the  rich;  1815,  on  grudging 
beneficence;  389  f •,  prayer  and  confession  by  the  sick.  But  these 
may  attest  a  general  similarity  in  the  religious  and  intellectual 
environment  rather  than  proper  literary  dependence,  although 
the  author  of  James  may  well  have  read  Ecclesiasticus.  The 
parallels  from  the  Wisdom  of  Solomon  are  less  striking.  The 
most  noteworthy  are  i11  (cf.  Jas.  411  59) ;  24  (cf.  Jas.  414) ;  210-20, 
the  oppression  of  the  poor;  34"6,  tribulation  as  a  test  sent  by 
God ;  58,  pride  and  wealth,  and  the  transitory  nature  of  wealth ; 
729f-,  comparison  with  light  and  the  sun.  No  case  implies 
dependence. 

(6)  The  style  and  language  of  the  Epistle  of  James  can  well 
be  illustrated,  as  already  shown,  from  those  of  the  Hellenistic 

*  For  references,  see  Schiirer,  CJV*,  iii,  p.  220  (§  32,  III,  1). 
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diatribe  with  which  the  book  belongs.  Furthermore,  parallels 
in  phrases  and  vocabulary  are  abundant  from  Philo,  the  author 
of  4  Maccabees,  Clement  of  Rome,  and  Hermas,*  writers  of  the 
first  and  second  centuries  after  Christ,  who  all  joined  some 
degree  of  Hellenism  with  fundamental  Jewish,  or  Jewish  and 
Christian,  ideas,  and  who  were  members  of  a  partly  segregated 
Jewish  or  Christian  community  in  some  Hellenistic  city  (Alex- 
andria, Rome). 

H.  A.  A.  Kennedy,  "The  Hellenistic  Atmosphere  of  the  Epistle  of 
James,"  in  Expositor,  eighth  series,  vol.  ii,  ion,  pp.  37-52,  is  a  use- 
ful collection  of  some  of  the  more  striking  parallels  from  Hellenistic 
writers. 

Another  work  which  shows  in  language  (not  in  structure,  nor 
in  the  broader  qualities  of  style)  special  affinity  to  James  is  the 
Testaments  of  the  Twelve  Patriarchs.f  This  is  of  Palestinian 
origin,  and  was  originally  written  in  Hebrew  about  one  hundred 
years  before  the  beginning  of  the  Christian  era.  Its  literary 
quality  is  not  lofty,  and  a  good  deal  of  legend  and  folk-lore  crops 
out  in  it,  but  it  represents  in  its  ideas  a  high  type  of  Palestinian 
Judaism — devout,  earnest,  spiritual,  capable  of  lending  itself 
directly  to  Christian  use  and  of  receiving  Christian  additions. 
The  strict  and  plain  moral  teaching  and  the  simple  and  devout 
piety  of  the  Testaments  are  but  little  tinged  with  formalism 
or  legalism,  and  they  reveal  an  attractive  type  of  popular 
religion  such  as  can  well  have  nourished  itself  on  the  O.  T. 
Psalms,  and  in  which  many  not  unworthy  parallels  to  the  teach- 
ings of  the  Gospels  are  to  be  found.  James  is  a  far  more  highly 
educated  man  than  the  author  of  the  Testaments,  but  the  Jew- 
ish background  of  both  was  similar.  The  Testaments  appear 
to  have  been  translated  into  Greek  not  later,  and  perhaps 
earlier,  than  the  early  second  century  after  Christ.  The  fact 
of  Christian  interpolation  is  undoubted,  but  the  additions  can 
generally  be  recognised,  and  the  Greek  version  of  these  writings 

*  For  parallels  from  Philo,  see  Mayor,  ch.  4;  Siegfried,  Philo  von  Alexandria,  1875,  pp.  310- 
314;  for  the  Christian  writers,  Mayor,  ch.?2. 
t  See  the  collection  of  parallels  in  Mayor,  ch.  4. 
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may  fairly  be  accounted  a  monument  of  Hellenistic  Judaism 
contemporary  with  James. 

The  parallels  are  numerous  and  in  many  instances  show  close 
verbal  resemblance.     For  instance : 

Test.  Benj.  65  f)  aya0r)  Bidvoia  ovk  e%et  BvoyXcocrcras  evXoyia? 
Kal  KaTcLpas,  vftpew?  Kal  Ti/w)?,  ^tru^ia?  Kal  Tapa^*;  vttq- 
Kpfoew;  Kal  akr)9eCa<it  [irevia<i  Kal  ttXovtov,]  aXXa  fiCav  eyei 
irepl  irdvTas  elXiKpivrj  Kal  KaOapav  8id8ecnv,   cf.  Jas.   39,  10  • 

Test.  Nephth.  84  Kal  6  8m/3oA,o?  <f>ev^eTai  a<f>  vfia>v}  cf.  Jas.  4* ; 

Test.  Dan  62  eyyiaare  tw  0ea>,  cf.  Jas  48 ; 

Test.  Zab.  83  oaov  jap  avOpwiros  airXay^vi^erai  eh  rov 
irkricrCov  avTov)  toctovtov  Kal  6  Kvpios  eh  avrov,  cf.  Jas.  213  • 

Test.  Jos.  27  iv  BeKa  ireipaa fioh  BoKifiov  cnreSeifje  fie  Kal  ev 
iraatv  avroh  efiaKpoOvfir^aa  oTi  fieya  cfcdpfiaKov  ecrriv  rj  fiaK- 
podvfiCa  Kal  TToXXa  aya0a  SiSacriv  rj  inrofiovrj,  cf.  Jas.  i2-4; 

Test.  Benj.  41  t'Sere  ovv)  TeKva  fiov,  tov  ayadov  avSpbs  to 
Te'Xo?,  cf.  Jas.  511. 

We  find  also,  in  passages  of  indubitable  Jewish  origin,  strong 
similarity  in  the  emphasis  on  sincerity  (a7r\oT7?5) ,  mercy  (e'Xeo?), 
peace,  and  humility,  on  envy  (<£0oW?),  anger,  and  arrogance, 
and  on  other  virtues  and  vices.  And  in  the  Testaments  the 
chief  interest  in  the  law  (which  is  called  \6yos  a\r]6eia<i) 
Test.  Gad  31,  cf.  Jas.  i18)  is  on  the  side  of  the  moral  precepts. 
But  all  these  resemblances  do  not  go  further  than  to  exhibit  a 
common  background  of  high  Jewish  morality  in  which  both  the 
Testaments  and  James  (and  Hermas)  share.  There  is  no  reason 
to  assume  literary  relationship;  these  ideas  and  phrases  were 
part  of  the  ever-repeated  material  of  Jewish  sermons.  They 
show  James's  origin,  but  do  not  permit  the  inference  that  he 
had  read  the  Testaments,  which  are  a  valuable  compend  of 
Jewish  moral  ideas,  not  an  originating  centre  of  influence. 

(c)  The  relation  of  James  to  other  books  of  the  N.  T. 
itself  is  of  the  same  general  nature  as  its  relation  to  nearly 
contemporary  Jewish  writings  and  to  the  Apostolic  Fathers. 
In  no  case  (unless  it  be  Romans  and  Galatians)  is  direct  knowl- 
edge or  influence  on  either  side  to  be  admitted.  The  material 
is  conveniently  collected  by  Mayor,  Epistle  of  St.  James,  ch. 
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3,  "On  the  Relation  of  the  Epistle  to  the  Other  Books  of  the 
New  Testament."  In  the  epistle  to  the  Hebrews  the  refer- 
ences to  Abraham  (Heb.  n8"10- 17"19)  and  Rahab  (Heb.  n31)  as 
heroes  of  faith,  and  the  expression  Kapirbv  elprjviKov  .  .  .  Bi- 
icaioGvw)<;  (Heb.  1211,  cf.  Jas.  318),  are  the  most  important 
parallels,  and  they  prove  nothing.  From  the  Apocalypse  the 
most  important  is  the  promise  of  210,  yivov  maro?  a%pt  davdrov 
/cal  Saxrco  croi  tov  (TTecpavov  Trjs  %<of)<;}  but  this  cannot  be  in- 
tended by  James  in  i12. 

A  closer  relation  is  observable  between  James  and  1  Peter, 
and  the  question  of  priority  has  been  strongly  argued  on  both 
sides.  The  two  books  represent  opposite  poles  of  thought. 
The  thought  of  1  Peter  is  closer  to  the  theology  of  Paul  than 
any  other  non-pauline  book  of  the  N.  T.,  although  the  style  and 
language  depart  noticeably  from  Paul;  James  is  perhaps  the 
least  Pauline  book  in  the  N.  T.  Yet  the  two  are  curiously 
akin  in  their  phrases  and  some  of  their  ideas.  The  following 
table  exhibits  some  of  the  most  striking  instances: 

1  Peter  James 

i1  (Staaxopi)  i1 

i»'-,  cf.  4"  i"- 

1"  i18 

1"  (Is.  405-9)  i10'- 

21  (<k%oQ£\xsvoi  o5v)  1" 

4»  (Prov.  1012  [Heb.])  520 

5««-  (Prov.  3")  46'- 

59  ((kv-zltsTtj-cs)  4' 

These  major  instances  are  supported  by  a  large  number  of 
others,  in  themselves  less  significant,  which  add  their  evidence 
that  the  authors  of  James  and  1  Peter  have  come  under  com- 
mon religious  and  literary  influences.  Beyond  this  the  evidence 
does  not  carry  us,  and  the  established  phrases  and  conventions 
which  we  must  assume  for  Hellenistic  Jewish  synagogue  ser- 
mons as  well  as  for  Christian  preaching  are  a  sufficient  back- 
ground to  account  for  all  the  facts.  It  is,  indeed,  remark- 
able that  of  the  small  number  of  direct  allusions  to  O.  T. 
language  in  James,  three  are  found  paralleled  in  1  Peter.     But 
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in  two  cases  (Is.  406-9,  Prov.  io12)  the  utter  difference  in  use 
makes  dependence  on  either  side  highly  improbable,  while  the 
third  (Prov.  334)  is  a  saying  very  naturally  remembered  and 
quoted  (so  also  in  Clem.  Rom.  30).*  It  is  hard  to  picture 
the  mental  processes  of  a  writer  who  having  read  James  should 
have  thereby  been  affected  in  such  a  manner  as  to  produce 
1  Peter,  or  vice  versa.  In  general  it  must  be  said  that,  even 
if  literary  dependence  were  admitted  to  exist,  it  would  be 
wholly  impossible  to  decide  on  which  side  it  lay. 

Thorough  discussions  of  the  N.  T.  parallels  are  to  be  found  in  Spitta, 
Der  Brief  des  Jakobus,  1896,  pp.  155-236.  For  Spitta's  theory  of  the 
Jewish  origin  of  the  epistle  it  was  essential  to  show  that  James  is  not 
dependent  on  any  Christian  sources. 

The  parallels  which  the  Epistle  of  James  shows  to  the  above- 
mentioned  writers,  both  Jewish  and  Christian,  do  not  in  any 
case  indicate  acquaintance,  still  less  borrowing,  on  either  side.f 
Just  as  the  typical  style  of  the  Greek  diatribe  persisted  in  rec- 
ognisable form  for  centuries  and  was  used  by  preachers  and 
writers  of  diverse  literary  level,  so  likewise  the  phrases  and 
vocabulary  of  Jewish  Hellenistic  religious  writing  and  public 
speech  at  the  time  of  the  origin  of  the  Christian  church  made 
up  a  common  stock  used  independently  by  many  writers  in 
widely  distant  places  for  a  long  period.  The  phenomena  and 
history  of  the  religious  language  and  homiletical  phrases  and 
courses  of  thought  among  English-speaking  Protestants  the 
world  over  during  the  past  two  centuries  would  provide  a  mod- 
ern instance  of  substantially  the  same  situation.  From  the 
Jews  the  Christians  took  over  a  large  section  of  this  body  of 
language  and  thought,  and  used  and  developed  it  as  their  own. 
This  could  not  have  been  otherwise.  The  apostles  began  this 
process,  and  it  continued  until  this  Jewish  stock  had  been  fully 
naturalised  and  its  origin  forgotten. 

In  the  Epistle  of  James  the  currents  represented  by  the  Hel- 
lenistic diatribe  and  by  the  sermons  and  religious  tracts  of 

*  All  three  citations  depart  from  the  LXX  by  substituting  [o]  <Jeos  for  xupios. 
t  The  relation  of  James  to  Clement  of  Rome,  Hermas,  etc.,  is  discussed  below,  pp.  87-go, 
in  connection  with  the  history  of  the  Epistle  of  James  in  the  church. 
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Greek-speaking  Jews  cross  and  interlace.  The  nearest  parallel 
to  this  combination  among  Jewish  writers  is  the  Alexandrian 
Philo,*  among  Christians  the  Apostle  Paul.  The  literary  per- 
sonality whom  we  learn  to  know  in  our  epistle  is  in  part  ex- 
plained by  these  causes,  but  his  writing  also  shows  his  own 
distinctive  individuality,  education,  and  experience. 

§  4.    Language. 

The  language  of  the  epistle  is  that  of  a  writer  of  the  Koine' 
who  uses  Greek  fluently  and  accurately,  although  his  style  has 
a  certain  Biblical  tinge ;  so  far  as  we  can  judge,  Greek  was 
probably  his  mother  tongue,  f  His  forms  and  syntax  are  cor- 
rect, and  appropriate  to  written  discourse ;  there  is  less  occasion 
than  in  Paul  or  in  the  Synoptic  Gospels  to  turn  from  the  ordi- 
nary grammars  to  the  colloquial  Greek  of  the  papyri  for  illus- 
tration of  strange  expressions.  Some  instances  occur  of  words 
and  phrases  characteristic  of  good  Greek  style  and  unique, 
or  very  rare,  in  the  N.  T. ;  so  aye  vvv  (with  plural),  eoucev, 
XPV,  irp6<;  with  accusative  (<pdouov)  equivalent  to  the  adverb 
(<f>6ovepS><;) ,  aire(pa(TTO<;  kolkwv,  cnrap%tf  Tt?.  Certain  allitera- 
tions and  plays  on  words  are  perhaps  intentional,  thus:  i2 
•jreipaap,oi'i  irepLiriar^Te  ttoikiXols  }  i24  aireXrjXvdev  ical  evBeax; 
eireXdOero,  24  Bie/cpidrjre  .  .  tcpnai,  3s  fwcpbv  fieXos  earlv 
teal  fieydXa  avyel,  414  <f>aivofievrj  .  .  .  cKpavi^ofievi)  (for  oth- 
ers, see  Mayor3,  pp.  ecliijf.).  Especially  in  his  figurative  lan- 
guage the  writer  shows  his  command  of  well-chosen  and  ex- 
pressive words.  The  vivacity,  simple  directness,  and  general 
attractiveness  and  effectiveness  of  his  style  are  conspicuous  even 
to  the  reader  of  the  English  version.  The  relation  of  the  style, 
on  its  Hellenistic  side,  to  the  diatribe  has  already  been  dis- 
cussed (pp.  12-16). 

At  the  same  time,  long  and  difficult  words  are  rather  seldom 
used,  no  tendency  appears  to  elaboration  of  grammatical  struc- 
ture or  to  complication  of  sentences  or  periods,  and  there  is 

*  P.  Wendland,  "Philo  und  die  kynisch-stoische  Diatribe,"  in  Wendland  and  Kern,  BeitrSge 
zur  Geschichte  d.  griech.  Philosophic  und  Religion,  1805. 

t  Mayor,  chs.  8  and  g,  treats  fully  of  the  grammar  and  style;  note  also  his  "Index  of 
Greek  Words." 
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nothing  to  suggest  acquaintance  with  the  higher  styles  of 
Greek  literature.  The  general  tone  is  plainer  and  less  literary 
than  that  of  the  preface  to  the  Gospel  of  Luke  (Lk.  11-4)  or  of 
the  epistle  to  the  Hebrews,  or  of  Philo  (although  many  of  the 
single  phrases  can  readily  be  illustrated  from  this  last  writer). 
Even  as  compared  with  Paul,  there  is  less  to  recall  the  con- 
temporary rhetoric  of  the  school,  although,  on  the  other  hand, 
there  is  less  to  suggest  the  every-day  talk  of  the  street.  We 
may  conclude  that  the  popular  Hellenistic  preachers  and  the 
written  tracts,  now  lost,  which  corresponded  to  their  sermons, 
have  combined  with  the  Greek  O.  T.  to  form  this  writer's  style 
and  to  give  him  his  vocabulary. 

The  judgment  of  Erasmus  {Annotationes  in  epistolam  Jacobi,  1516) 
on  James's  style  is  interesting.  After  saying  that  the  epistle  is  salu- 
bribus  prxceptis  referta,  he  continues:  Nee  enim  referre  videtur  usque- 
quaque  majestatem  illam  et  gravitatem  apostolicam.  Nee  hebraismi  tan- 
tum  quantum  ab  apostolo  Jacobo  qui  fuerit  episcopus  Hierosolymtianus 
expectaretur.  This  guarded  statement  was  repeated  by  Luther  in  the 
following  form  (Resolutiones  Lutherianae  super  propositionibus  suis  Lip- 
siae  disputatis,  15 19) :  Stilus  epistolae  illius  longe  est  infra  apostolicam 
majestatem  nee  cum  Paulino  ullo  modo  comparandus. 

The  vocabulary  of  James  consists  of  about  570  words.  About 
73  of  these  are  not  found  elsewhere  in  the  N.  T.*  This  number 
may  be  compared  with  63  for  1  Peter  (of  the  same  length  as 
James),  34  for  Galatians,  and  43  for  Ephesians  (both  some- 
what longer). 

Of  James's  words  all  except  about  25  are  found  in  the  Greek 
O.  T.  (including,  of  course,  the  Apocrypha).  Only  6  words 
in  the  epistle  appear  to  be  found  neither  in  the  N.  T.  nor  in 
the  Greek  O.  T.  (fipvco,  ivd\io<;}  evireidri';  t  e^/i^o?,  0prjcrKO<i} 
/caTrjifreia) . 

Not  only  through  this  hint  from  his  vocabulary,  but  by  re- 
peated direct  allusion  to  the  language  of  the  Greek  translation 
is  it  made  clear  that  James  knew  the  LXX.f  Thus  i10  f-  is 
based  on  Is.  406  f- ;  in  221  he  uses  the  language  of  Gen.  222- 9 ;  in 

•  So  Thayer ;  Mayor's  list  counts  up  only  63,  in  consequence  of  a  different  treatment  of 
variant  readings. 

t  Cf.  H.  A.  A.  Kennedy,  op.  oil.  p.  39. 
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25S  quotes  Gen.  156 ;  in  46,  Prov.  334 ;  511  suggests  Ps.  1038 ;  while 
many  other  single  phrases  occur  in  which  the  writer  clearly  be- 
trays his  familiarity  with  the  LXX  (see  Westcott  and  Hort's 
list  of  "Quotations  from  the  Old  Testament,"  p.  607).  In 
several  cases  (notably  223  </u\o?  6eov,  520)  there  is  a  use  of 
O.  T.  language  in  a  translation  at  variance  with  the  LXX, 
but  these  are  brief  phrases  and  do  not  in  the  least  imply  ac- 
quaintance with  the  Hebrew  original.  It  may  be  added  that 
one  of  the  two  or  three  formal  quotations  (4s,  the  only  quota- 
tion introduced  by  r/  ypatpr)  Xeyei)  is  not  found  in  the  O.  T. 
at  all,  and  is  of  unknown  origin. 

This  acquaintance  with  the  LXX  gives  a  distinct  Biblical 
flavour  to  the  style  in  general.  Actual  grammatical  Hebraisms 
are  few.  The  genitive  of  quality,  equivalent  to  an  adjective, 
appears  in  a,Kpoarr)<;  i7n\r)afiov7)f  (i26),  Kpiral  8ia\oyia[i<av 
rrovrjpcov  (24) ;  perhaps  also  the  less  strange  vo/jlo?  eXevdepias 
([i26]  212),  0  Kocr/iio?  t?}?  aSucias  (3  s),  to  irpoawrrov  rrjs  yeve- 
creta?  avrov  (i23)  ought  to  be  included.  The  use  of  iv  in  39 
may  perhaps  be  a  Hebraism.  In  517  {rrpoa-evxy  ^poo-rjv^aro) 
the  writer  is  probably  not  imitating  the  Hebrew  infinitive  ab- 
solute ;  but  the  Christian  iv  ra>  ovo/xari  ($™- 14)  may  perhaps  be 
called  a  Hebraism,  and  rroL^ral  \6yov  (i22)  would  probably 
have  a  different  meaning  in  secular  Greek. 

But  there  are  many  cases  of  the  use  of  Biblical  phrases, 
correct  but  slightly  unhellenic*  Thus  ek  paprvpiov  (53),  e\o- 
yicrOr]  efc  Si/ccuoavvrjv  (223),  the  frequency  of  l8ov  (six  times,  as 
against  nine  in  all  Paul's  epistles),  rroielv  e\eo?  (213),  rroielv 
elprjvrjv  (318),  vrrdyere  iv  elprjvrj  (216),  iv  rrdcraii  rak  680k  avrov 
(i8),  fiatcdpios  avqp  (i12),  bp<f>avov<s  Kal  XV  Pa^  (i27)>  T^poo-oa- 
iro\r]p,yjriai<;  (21),  TrpoamrroXr]  fiTrretre  (29),  to  koSJov  ovofia  to 
iiruckiqOev  i<fi  vp,a<;  (27),  Brjpicov  re  Kal  rrereivSsv  eprrertav  re 
Kal  iva\ia>v  (3'),  tow  Ka6'  ofioicoaiv  6eov  yeyovoras  (39),  fioc- 
XaXiSes  (4*),  KaOapiaare  yelpa?  (4s),  elf  ra  3>ra  KvpCov  2a- 
fBaa>6  (54),  iv  rjp-epa,  a(f>ayf)<;  (5s),  rrpolfjuov  Kal  otyi/wv  (5?), 
rro\vo~ir\ayxvo<;  (511),  are  some  of  the  characteristic  expres- 
sions of  this  sort. 

*  On  such  expressions,  see  J.  H.  Moulton,  Prolegomena,  pp.  10/. 
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The  theory  that  the  Epistle  of  James  is  a  translation  from  an  Aramaic 
or  Hebrew  original  has  from  time  to  time  been  put  forward  (references 
in  Mayor3,  p.  cclx,  note  1),  most  recently  by  J.  Wordsworth  in  his  dis- 
cussion of  the  Latin  Codex  Corbeiensis  (ff)  in  SB,  i,  1885,  pp.  142-150. 
The  usual  arguments  have  been  a  priori,  on  the  ground  that  James  the 
Lord's  brother  must  have  written  Aramaic.  Wordsworth  found  note- 
worthy textual  variants  in  ff  together  with  some  cases  of  very  free 
translating,  and  tried  to  explain  both  phenomena  by  the  adventurous 
supposition  that  the  Greek  and  Latin  texts  give  two  independent  ver- 
sions of  the  Aramaic  original.  But  the  textual  variants  are  adequately, 
and  more  easily,  explained  on  the  ordinary  principles  of  textual  criticism, 
while  the  free  translations  do  not  at  all  imply  any  other  original  than 
the  current  Greek  text  in  a  form  much  like  Codex  Vaticanus.  Words- 
worth's theory  is  criticised  by  Mayor,  ch.  10,  and  Zahn,  Einleitung, 
§  6,  note  6. 

On  the  other  side,  nothing  in  the  epistle  suggests  that  it  was  not 
written  in  Greek,  and  there  is  much,  including  plays  on  words  (xat'peiv, 
Xapiv,  ilf-)>  alliteration  (i2  3s,  and  perhaps  elsewhere),  a  probable 
Greek  metrical  quotation  (i17),  the  use  of  the  LXX,  and  many  Greek 
expressions  not  easily  retranslatable  into  a  Semitic  language,  which 
taken  together  make  it  morally  certain  that  Greek  was  the  original 
language  in  which  the  epistle  was  written. 

§  5.    The  Ideas  and  Historical  Background  of  the 

Epistle. 

On  the  ideas  of  the  Epistle  of  James  reference  should  be  made  (be- 
sides the  commentaries  and  books  on  N.  T.  theology  and  the  history 
of  the  apostolic  age)  to  Woldemar  G.  Schmidt,  Der  Lehrgehalt  des  Jaco- 
busbriefes,  1869;  P.  Feine,  Der  Jakobusbrief  nach  Lehranschauungen 
und  Entstehungsverhdltnissen,  1893 ;  E.  Grafe,  Die  Stellung  und  Bedeutung 
des  Jakobusbriefes  in  der  Entwickelung  des  Urchristentums,  1904;  B. 
Weiss,  Der  Jakobusbrief  und  die  neuere  Kritik,  1904;  E.  Kiihl,  Die 
Stellung  des  Jakobusbriefes  zum  alttestamentlichen  Gesetz  und  zur  Pauli- 
niscken  Recktfertigungslehre,  1905;  B.  Bartmann,  St.  Paulus  und  St. 
Jacobus  tiber  die  Rechtfertigung  (Biblische  Studien,  ii),  Freiburg,  1897. 

The  most  striking  fact  about  this  epistle  is  the  paucity  in 
it  of  allusions  and  ideas  and  interests  which  were  peculiar  to 
any  particular  phase  of  early  Christianity  and  which  would 
indicate  the  origin  and  date  of  the  writing.  The  book  is  by  no 
means  colourless,  either  in  its  religious  or  its  moral  aspects, 
but  it  is,  for  the  most  part,  of  very  general  applicability,  a  trait 
which  gives  it  its  curiously  modern  sound.     This  circumstance 
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has  given  rise  to  a  great  divergence  of  critical  opinion  about 
the  book,  and  the  task  of  the  critic  is  to  find  the  place  and  time 
at  which  the  absence  of  such  references  can  be  best  accounted 
for  without  doing  injustice  to  the  few  positive  indications  which 
the  book  contains. 

It  is,  indeed,  true  that  in  a  tract  like  this,  not  sent  to  meet 
the  needs  of  any  particular  moment  or  crisis  in  a  definite  church, 
but  aiming  at  the  edification  of  any  Christians  into  whose  hands 
it  might  fall,  a  general  treatment  and  but  little  allusion  to 
specific  conditions  might  be  expected.  Further,  in  any  short 
tract  of  practical  rather  than  systematic  character  not  all  sides 
of  the  writer's  thought  will  be  represented.  Yet  in  James  the 
discussion  relates  to  so  great  a  number  of  eminently  concrete 
matters,  and  takes  in  so  wide  a  range  of  religious  thought,  that 
it  can  hardly  fail  to  give  us  a  tolerable  notion  of  the  main 
ideas  which  were  most  important  to  the  writer's  religious  life. 
In  this  respect  it  will  bear  comparison  with  many  of  the  epistles 
of  Paul  or  the  Apostolic  Fathers.  We  have  a  right  to  believe 
that  the  epistle  offers  a  picture,  not  indeed  complete,  but  yet 
fair  and  trustworthy,  of  the  writer's  religious  position.  And 
for  that,  as  well  as  for  the  outward  circumstances  in  which  he 
wrote,  the  silences  of  the  epistle  are  highly  significant  and  must 
be  given  full  weight. 

The  historical  background  of  the  epistle  has  two  aspects: 
(a)  the  religious  ideas  which  underlie  the  writer's  practical  re- 
ligious exhortations,  and  (b)  the  general  character  and  situation 
of  the  Christians,  as  known  to  the  writer  and  implied  in  the  book. 

(a)  The  Ideas. 

The  writer's  religious  position  is  fundamentally  that  of  later 
Judaism.  But  it  is  to  be  observed  that  herein  he  shows  no 
trait  of  specific  "Jewish  Christianity,"  such  as  would  distin- 
guish him  from  early  Christians  generally,  whether  of  Jewish 
or  Gentile  origin.  He  nowhere  betrays  any  pride  in  or  loyalty 
to  the  Jewish  people  (contrast  Paul,  Rom.  91-5,  Eph.  211-12,  etc.), 
never  hints  at  any  duties  to  the  temple  or  its  sacrifices,  gives 
no  sign  that  he  observes  or  values  the  Pharisaic  ideals  of  puri- 
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fication  or  the  Sabbath  or  the  dietary  regulations.  This  might, 
indeed,  be  explained  as  due  to  full  agreement  among  the  Jewish 
Christians  who  constituted  his  environment,  so  that  these  fun- 
damental things  could  be  taken  for  granted  and  hence  were 
not  alluded  to.  And  the  same  reason  can  be  given  for  the 
absence  of  any  reference  to  circumcision  or  to  the  exclusive 
privileges  of  the  Jews  in  the  favour  of  God.  Yet  even  so,  these 
omissions  prove  that  the  question  of  whether  it  was  or  was  not 
necessary  for  Christians  (or  even  for  Jewish  Christians)  to  be 
circumcised  and  observe  the  Mosaic  law  was  not  an  important 
subject  of  dispute  in  those  places  at  that  time.  The  writer  is 
simply  not  concerned  about  faithfulness  in  these  matters ;  they 
do  not  occur  to  him  (cf.  chs.  4,  5)  as  points  at  which  lack  of 
complete  devotion  to  God  may  naturally  show  itself.  Either, 
then,  he  did  not  hold  to  those  things  which  marked  off  "Jewish 
Christians,"  properly  so  called,  from  other  Christians,  or  else 
no  controversy  about  them  touched  his  circle.  The  latter  pos- 
sibility is  unlikely,  because  in  a  body  of  Jewish  Christians  who 
were  so  completely  devoted  to  these  aspects  of  Judaism  as  would 
in  that  case  be  supposed  (cf.  Acts  2120),  it  is  unlikely  that  a 
writing  of  this  practical  tendency  would  be  wholly  devoid  of 
any  reference  to  them.  On  the  other  hand,  a  strong  Jewish 
substratum,  such  as  we  find  here,  was  common  to  early  Chris- 
tianity at  Gentile  as  well  as  at  Jewish  centres.  We  may  fairly 
conclude  that  the  writer  was  not  a  partisan  "Jewish  Christian." 
The  writer's  main  ideas  of  Jewish  origin  can  easily  be  put  to- 
gether from  the  epistle.  They  are  by  no  means  meagre,  and 
touch  on  many  sides  of  religion.  He  believes  in  one  God,  the 
creator  and  father  of  men  (219  39)  and  of  the  universe  (i17), 
who  is  holy  (i13),  from  whom  only  good  gifts  come  to  men,  and 
who  is  the  source  of  all  good  (iB- 17),  in  whose  hands  are  all  our 
ways  (415)-  God  is  merciful  (511),  hears  prayer  (15-7  42f-  513"18), 
forgives  sin  (515'  20).  A  Judgment  is  coming  upon  all  men  (212 
412  S5' 9),  and  it  is  our  duty  strictly  to  observe  God's  law 
(.,.  21-25  2  8-12  4"),  of  which  a  knowledge  has  been  given  us  and 
by  which  we  shall  be  judged  (212).  A  favourable  issue  for  any 
man  in  this  Judgment  is  called  "justification"  (221' 24  *•)•    To 
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be  "saved"  and  to  be  "justified"  seem  to  refer  to  the  same 
experience  (214-  24,  cf.  i21  412  520).  The  writer  plainly  thinks  of 
this  justification  as  given  to  a  sincerely  good  man  who  loves 
God  (i12  28).  Such  a  man  will  be  repentant  for  his  imperfec- 
tions (516),  and  will  receive  the  forgiveness  (516)  of  a  merciful 
Lord  and  Father  (3s).  It  is,  of  course,  assumed  that  the  persons 
in  question  are,  or  profess  to  be,  men  of  faith  (214  ff-),  members 
of  the  people  of  God  (i1) ;  the  writer  is  not  thinking  of  heathen, 
nor  discussing  the  question  of  the  eternal  destiny  of  Socrates. 
Those  who  love  God  can  look  forward  to  life  as  their  crown  of 
reward  (i12)  and  to  the  inheritance  of  a  kingdom  (26). 

To  possess  the  Law  of  God,  which  is  able  to  save  our  souls 
(i21),  is  a  privilege  and  joy  (i26  212).  In  this  law  the  ten  com- 
mandments and  other  precepts  of  the  O.  T.  occupy  a  chief 
place  (28-11),  however  much  they  may  or  may  not  be  supple- 
mented by  other  teaching  and  by  Christian  interpretation. 

The  devil  (47)  and  our  own  wicked  impulses  (i14  f-)  bring  us 
to  sin,  and  all  men  do  sin  (32) ;  unforgiven  sin  issues  in  death 
(ji5  £2o)}  an(j  thg  torment  of  a  future  punishment  is  mentioned 
(5  s-6).  God  requires  complete  devotion  (esp.  41-10),  a  faith  in 
himself  which  does  not  waver  in  its  determination  to  hold  fast 
to  him  (i6-8)  in  spite  of  trials  (i2-4- 12).  A  sharp  contrast  exists 
between  God  and  the  world  (44),  heaven  and  earth  (316),  and 
with  the  world  and  the  earth  the  writer  associates  the  realm  of 
demons  (316). 

Wisdom  is  a  gift  of  God,  and  that  it  is  indispensable  for  men 
in  general,  and  particularly  for  teachers  (313"17),  is  taken  for 
granted  (i6).  Among  the  duties  prominent  in  the  writer's  mind 
are  care  for  the  poor,  sick,  and  needy  (i27  216f-  514),  attention 
to  the  erring  (519f-),  impartiality  to  poor  and  rich  (21-4),  peace- 
ableness  and  gentleness  (i2°f-  313-18),  manifold  self-restraint  in 
speech  (i26  32-12  411-12  59- 12). 

The  writer  has  a  strong  sense  of  human  personal  responsi- 
bility, of  the  importance  of  man's  will,  and  of  his  power  by  God's 
help  to  put  forth  moral  effort  and  succeed  in  the  achievement  of 
character.  Good  works  (there  is  no  hint  that  among  these 
he  includes  ritual  or  Pharisaic  acts  of  piety,  but,  on  the  other 
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hand,  no  clear  indication  that  he  consciously  rejects  them)  are 
necessary  to  please  God  (i22,  25  212' 14-26  313).  A  living  faith 
can  be  recognised  by  the  good  works  of  the  believer  (218).  It 
does  not  exist  where  there  are  no  accompanying  works.  Faith 
without  works  is  dead. 

For  a  striking  statement  of  the  general  attitude  of  the  Jew  in  these 
matters,  see  C.  G.  Montefiore,  Judaism  and  St.  Paul,  1014,  pp.  34-44. 
The  whole  description  given  by  Montefiore  of  the  religious  attitude  of 
the  average  rabbinical  Jew  would  in  most  respects  well  sum  up  the 
fundamental  ideas  of  the  Epistle  of  James. 

The  language  of  James  can  be  illustrated  at  countless  points  from 
Philo,  as  the  commentary  shows,  but  not  even  the  contrast  of  heavenly 
and  earthly  (315)  shows  any  real  contact  with  the  specific  ideas  of  Philo's 
Hellenistic  Judaism. 

The  poor  and  lowly  have  been  chosen  by  God  for  his  own 
(26),  and  have  high  privilege  (i9) ;  the  rich  are  fortunate  only 
when  they  lose  their  wealth  (i10),  they  are  selfish,  lacking  in  the 
requisite  complete  devotion  to  God,  and  cruel  (51-6) ;  and  God 
hates  the  proud  (46, 10).  The  desire  for  riches  and  pleasure 
leads  to  every  evil  (41-3)  and  alienates  from  God  (44). 

Certain  Jewish  religious  ideas,  it  will  be  noticed,  are  absent 
here  (besides  the  omissions  already  mentioned),  including  some, 
like  the  Spirit  of  God  and  angels,  which  had  an  important  place 
in  the  Christian  inheritance  from  Judaism.  But  the  whole  con- 
stitutes a  substantial  and  inclusive  system  of  religious  thought, 
and  it  is  noteworthy  how  many  religious  ideas  are  introduced 
in  so  short  a  tract.  In  discussing  a  moderate  number  of  topics, 
the  writer  has  found  occasion  to  reveal  with  surprising  fulness 
his  positive  religious  conceptions  and  beliefs.  In  such  a  docu- 
ment, as  will  be  seen  later,  conspicuous  omissions  are  likely  not 
to  be  accidental,  but  to  indicate  the  absence  of  the  ideas  from 
the  writer's  thinking  or,  at  any  rate,  their  relative  unimpor- 
tance for  his  vital  religion. 

In  addition  to  this  Jewish  body  of  thought  the  epistle  con- 
tains a  few  references  to  specifically  Christian  beliefs.  The 
writer  describes  himself  (i1)  as  "a  worshipper  of  the  Lord  Jesus 
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Christ" ;  the  faith  which  he  shares  with  his  readers  is  "in  our 
Lord  Jesus  Christ  of  glory"  (21).  As  with  Paul,  it  is  not  easy 
to  be  sure  when  "the  Lord"  refers  to  God  and  when  to  Christ, 
but  the  writer  bids  his  readers  continue  in  the  hope  of  "the 
coming  of  the  Lord,"  evidently  meaning  Christ  (57"8).  That  he 
also  means  Christ  by  "the  Lawgiver  and  Judge"  (412),  and 
"the  Judge"  (5*)  is  perhaps  not  likely,  but  the  fair  name  which 
they  bear  and  which  is  blasphemed  by  the  rich  who  oppress 
them  (27)  is  undoubtedly  that  of  Christ,  and  it  is  probably  in 
his  name  (514)  that  the  elders  anointed  the  sick  with  oil.  Jesus, 
then,  is  the  Messiah,  and  is  Lord ;  he  abides  in  divine  glory,  and 
will  come  to  judge  all  men  and  save  those  who  love  God.  The 
Christians  are  probably  meant  by  the  first-fruits  of  God's  crea- 
tures (i18),  whom  he  begat  by  his  word  of  truth,  that  is,  by  the 
complete  revelation  of  his  law  in  the  form  in  which  Christian 
understanding  receives  it.  They  have  now  taken  the  place, 
and  received  the  attributes,  formerly  held  by  the  Jews  as  the 
people  of  God  (i1). 

These  Christian  references  are  not  very  numerous,  but  they 
are  unmistakable,  and  relate  to  the  most  fundamental  points 
of  primitive  Christian  belief.  As  is  natural,  it  is  chiefly, 
though  not  exclusively,  in  Christian  connections  that  the  es- 
chatological  side  of  the  writer's  thought  comes  out.  The  Chris- 
tian elements  are  entirely  germane  to  the  ideas  of  Jewish  origin 
and  fuse  with  the  latter  in  one  consistent  and  comprehensible 
system. 

That  the  Epistle  of  James  was  written  not  by  a  Christian  at  all  but 
by  a  Jew,  and  that  it  has  suffered  interpolation  at  i1  and  21,  is  elaborately 
argued  in  the  valuable  book  of  F.  Spitta,  Der  Brief  des  Jakobus,  1896; 
and  the  same  idea  was  independently  worked  out  by  L.  Massebieau, 
"L'epitre  de  Jacques  est-elle  l'ceuvre  d'un  Chretien?"  in  Revue  de  I'His- 
toire  des  Religions,  xxxii,  1895,  pp.  249-283.  Hardly  a  single  scholar 
besides  these  two  has  been  led  to  adopt  the  theory.  The  reasons 
which  have  seemed  decisive  against  it  are  the  following : 

(1)  The  interpolation  of  the  words  referring  to  Christ  in  i1  is  not 
suggested  by  anything  in  the  sentence.  In  21  the  phrase  is,  indeed, 
awkward,  but  is  not  intolerable. 

(2)  The  passages  of  the  epistle  interpreted  above  as  Christian  are 
an  integral  part  of  the  structure  of  the  letter,  and  in  the  case  of  most 
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of  them  Spitta's  attempt  to  show  that  the  language  was  equally  pos- 
sible for  a  Jew  is  unsuccessful.  Note  also  the  surely  Christian  refer- 
ence to  "the  elders  of  the  church"  (5").  Again,  if  the  discussion  of 
faith  and  works  in  214-26  implies  a  polemic  against  Paul  or  Paulinists 
that  is  conclusive  for  the  Christian  origin  of  the  epistle;  and  the 
position  of  recognised  primary  significance  assumed  for  faith  in  i3 
and  25  is  both  characteristic  of  Christian  thinking  and  unlikely  for 
a  non-christian  Jewish  writer. 

(3)  The  epistle  contains  nothing  whatever  which  positively  marks 
it  as  distinctively  Jewish.  There  is  no  sentence  which  a  Jew  could 
have  written  and  a  Christian  could  not ;  its  Jewish  ideas  are  without 
exception  those  that  a  Christian  could  hold.  This  peculiar  stamp  of 
thought  would,  if  Jewish,  be  almost,  if  not  quite,  without  example 
among  Jewish  writers ;  while  to  suggest  that  the  strictly  Jewish  parts 
have  been  excised  by  the  Christian  interpolator  supposes  a  degree  of 
literary  activity  on  his  part  not  contemplated  in  the  original  theory 
and  dangerous  to  its  integrity.  The  idea  of  a  Christian  editor  largely 
modifying  a  previous  Jewish  document  is  a  theory  which  would  have 
little  to  commend  it  as  against  the  usual  notion  of  a  Christian  writer 
freely  using  congenial  Jewish  material. 

Important  criticisms  of  Spitta's  views  are  those  of  E.  Haupt,  in 
Theol.  Studien  und  Kritiken,  Ixix,  1896,  pp.  747-768;  Harnack,  CaL, 
i,  1897,  pp.  485-491;  Zahn,  Einleitung,  1897,  §8,  note  7;  Mayor3, 
1910,  pp.  cxcii-cciii. 

In  this  system  of  thought,  however,  in  which  the  fundamental 
ideas  of  primitive  Christianity  appear  in  union  with  a  form  of 
Judaism,  simple,  rational,  and  free  from  Jewish  nationalist  and 
partisan  traits,  we  are  struck  by  the  absence  of  many  elements 
which  quickly  became  common,  and  some  which  are  universal,  in 
other  early  Christianity.  First,  and  most  noticeable,  is  the  ab- 
sence of  any  mention  whatever  of  the  death  of  Christ.  There 
is  no  reference  to  it  either  as  constituting  a  problem  (cf.  Lk. 
2413-27,  Acts  223  318  173  2623,  1  Cor.  i22),  as  the  means  of  men's 
salvation,  or  even  as  a  significant  event  in  the  history  of  Jesus 
Christ.  In  this  omission  our  author  stands  in  contrast  with 
practically  every  other  writer  of  the  N.  T.  and  with  the  Apos- 
tolic Fathers  save  Hermas,  and  the  substance  of  his  epistle 
forbids  the  explanation  that  he  had  no  occasion  to  make  such 
a  reference.  That  the  writer  thought  of  salvation  as  to  be 
brought  to  believers  through  Christ  at  his  coming  (5')  is  evi- 
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dent,  but  it  is  equally  plain  that  he  had  no  vivid  consciousness, 
and  perhaps  no  clear  thought  at  all,  of  any  relation  of  Christ's 
death  to  God's  saving  grace. 

Here  we  have  a  striking  contrast  to  Paul.  And  this  contrast 
is  borne  out  by  other  omissions.  Paul's  doctrine  held  to  a 
radical  change  produced  by  faith.  The  old  man  is  put  off, 
the  Christian  has  become  a  new  creature,  he  is  no  longer  in  the 
flesh  but  in  the  Spirit,  and  Christ  dwells  in  him,  he  is  free  from 
bondage  to  sin,  is  already  justified,  and  may  count  on  complete 
salvation  through  the  power  of  God,  the  supernatural  forces 
meanwhile  showing  their  presence  in  his  new  ability  to  do 
right.  The  realistic  and  literal  meaning  of  all  this  in  Paul's 
thought  is  not  to  be  minimised.  But  of  this  whole  conception 
of  miraculous  entrance  on  a  new  mode  of  existence  through 
complete  transformation  by  an  initiation  nothing  appears  in 
James.  This  whole  method  of  viewing  religion  is  alien  to  his 
way.  He  believes  in  God's  help,  but  without  any  mysticism 
whatever.  And  he  probably  makes  no  reference  to  the  Holy 
Spirit  (see  note  on  46).  The  omission  of  many  of  the  individual 
ideas  which  find  expression  in  Paul's  epistles  would  not  be 
significant,  but  this  broad  contrast  in  the  general  view  of  the 
religious  life  is  important,  for  (apart  from  the  phraseology  of 
James's  discussion  of  faith  and  works)  all  the  positive  ideas  of 
James,  taken  individually,  would  have  been  highly  satisfactory 
to  Paul. 

The  only  exception  to  what  has  just  been  said  of  the  absence 
of  this  essential  side  of  Paul's  thought  from  James  is  the  figure 
of  birth  for  becoming  a  Christian  (ils).  But  this  is  expressed 
by  a  term  (cnre/cvrjaev)  not  found  in  Paul  and  foreign  to  the 
technical  use  (avayevvrjo-is)  of  the  early  Gentile  church.  It 
implies  only  that  the  Christians  have  succeeded  to  the  Jew- 
ish privilege  of  "sons  of  God,"  and  does  not  carry  us  into  the 
circle  of  Pauline  ideas  referred  to  above. 

The  use  of  the  term  Lord  ([6]  xupio?)  for  Jesus  Christ  (i1  21  s8> "), 
although  characteristic  of  Paul,  was  not  original  with  him,  and  marana 
tha  (1  Cor.  i622,  Didache  io6)  shows  that  it  had  early  become  current 
with  Aramaic-speaking  Christians  and  must  have  been  widely  used. 
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Its  use  does  not  imply  other  Hellenistic  ideas.  See  W  Bousset,  Kyrios 
Christos,  1913,  p.  103,  note  3 ;  J.  Weiss,  Christus,  1900  (Eng.  transl. 
191 1) ;  H.  Bohlig,  "Zum  Begrifi  Kyrios  bei  Paulus,"  in  Zt.  jiir  neutest. 
Wissenschaft,  xiv,  1913,  pp.  23-37. 

While  James  and  Paul  thus  stand  in  this  sharp  contrast,  no 
hint  appears  in  James  of  controversy  with  Pauline  Christianity 
over  the  validity  of  the  Jewish  law,  nor  of  attack  on  Paul 
personally.  In  214-26  James  is  not  engaged  in  doctrinal  con- 
troversy, but  is  repelling  the  practical  misuse  which  was  made, 
or  which  might  be  made,  of  Paul's  doctrine  of  justification  by 
faith  alone  in  order  to  excuse  moral  laxity.  James  shows  no 
comprehension  of  what  Paul  actually  meant  by  his  formula; 
but  the  formula  itself  is  foreign  to  him,  and  he  heartily  dis- 
likes it. 

The  relation  to  Paul  implied  in  21*-2'  is  the  most  discussed  subject  in 
connection  with  the  epistle.  Large  references  to  the  abundant  litera- 
ture may  be  found  in  B.  Bartmann,  St.  Paulus  und  St.  Jacobus  uber  die 
Rechtfertigung  (Biblische  Studien,  ii),  1897,  pp.  1-17.  That  James 
wrote  after  Paul's  doctrine  had  become  well  known  to  the  church  must 
be  admitted,  for  he  quotes  exactly  Paul's  formula  (221'  S4,  cf.  Gal.  2", 
Rom.  328),  and  this  formula  was  the  outgrowth  of  the  most  original 
element  of  Paul's  system  and  is  alien  to  earlier  Jewish  thought.  Whether 
James  shows  signs  of  having  gained  his  knowledge  of  Paul  from  actually 
reading  Paul's  epistles  cannot  be  determined.  His  language  is  probably 
capable  of  explanation  on  the  assumption  that  he  had  not  read  them, 
and  his  entire  failure  to  suggest  that  Paul's  formula  could  be  dissociated 
from  its  misuse  shows  at  least  that  he  had  paid  surprisingly  little  atten- 
tion to  Romans  and  Galatians. 

Most  of  the  discussions  of  the  relation  of  James  to  Paul  err  through 
the  inability  of  their  authors  to  separate  themselves  from  modern  the- 
ological issues  and  the  method  of  modern  theological  definition.  Cer- 
tainly James  did  not  understand  Paul's  motive  for  insisting  that  justi- 
fication is  by  faith  alone  and  not  by  works,  and  he  resists  a  doctrine 
which  seems  to  him  to  mean  that  good  conduct  can  safely  be  neglected 
by  a  Christian.  But  he  has  no  idea  of  disparaging  faith,  which  he 
everywhere  assumes  as  present  and  which  he  highly  values.  His  point 
is  that  faith  and  works  are  inseparable  in  any  properly  constituted 
Christian  life,  and  he  argues  this  clearly  and  effectively.  That  he  sup- 
posed the  false  inference,  which  threatened  morality,  to  be  a  necessary 
consequence  of  Paul's  formula  is  not  certain,  though  not  unlikely. 
Paul  himself  would  have  had  no  quarrel  with  James's  positive  con- 
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tention  about  morality,  although  he  might  have  preferred  to  describe 
good  conduct  as  "the  fruit  of  the  Spirit"  (Gal.  5"  '•)  rather  than  as 
the  evidence  of  a  living  faith  (Jas.  218) ;  but  he  would  have  deplored 
as  utterly  superficial  and  inadequate  James's  mode  of  stating  the  con- 
ditions of  justification. 

There  has  been  much  discussion  as  to  whether  Paul  and  James  meant 
the  same  thing  by  the  terms  "justification,"  "works,"  and  "faith." 
As  to  "justification,"  the  idea  clearly  is  the  same,  although  Paul's  pe- 
culiar use  of  it  in  his  system,  whereby  it  pertains  to  the  initial  moment 
of  the  Christian  fife  and  not  merely  to  the  day  of  judgment,  is  wholly 
foreign  to  James.  In  "works"  Paul  would  have  included  the  good 
conduct  to  which  James  refers,  but  when  he  speaks  of  "works  of  the 
law"  he  often  has  prominently  in  mind  such  ritual  requirements  as 
circumcision,  which  are  not  at  all  what  James  is  referring  to.  As  to 
"faith,"  there  is  no  difference  of  "concept,"  for  James  has  no  special 
"concept"  of  faith,  but  is  talking  of  the  act  or  state  popularly  called 
faith ;  it  is  not  a  question  of  definition,  but  of  observation.  If  it  be 
true  that  Paul  would  have  denied  the  name  of  faith  to  the  "dead" 
faith  of  which  James  speaks,  that  is  because  he  had  changed  and  en- 
larged the  connotation,  and  so  reduced  the  denotation,  of  the  term. 
Paul  and  James  move  in  this  matter  in  different  circles  of  thought,  and 
the  attempt  to  superimpose  one  circle  on  the  other  in  order  to  deter- 
mine their  agreement  or  disagreement  in  detail  is  futile.  They  can  be 
compared  only  in  the  large.  Then  it  appears  that  the  two  writers  are 
at  one  on  the  moral  question ;  and  that  the  substance  of  James's  own 
theology  is  all  contained  in  Paul's,  while  he  lacks  everything  that 
made  Paul's  view  distinctive  and  original.  The  same  relation  sub- 
sists here  that  appears  in  nearly  every  other  comparison  between 
James  and  kindred  thinkers. 

As  there  is  no  contact,  friendly  or  otherwise,  with  the  Hellen- 
istic, or  mystical,  side  of  Paul's  thought  and  no  controversy 
with  Paul  personally,*  so  there  is  naturally  no  suggestion  either 
of  gnostic  tendencies  or  of  polemic  against  them.  In  the  Johan- 
nine  literature  gnosticising  conceptions  everywhere  affect  the 
method  of  thought,  even  though  a  vigorous  argument  is  carried 
on  against  the  results  of  their  dangerous  tendencies.  James 
lives  in  a  different  atmosphere. 

Allusion  to  gnostic  tendency  has  been  found  in  the  contrast  of  true 
and  false  wisdom  (313-18),  the  word  <J>ux»d)  (3")>  the  use  of  tdXstos 
(X4,  17,  25  32),  the  blame  of  God  for  temptation  (i13),  the  disrespect  for 

•  Neither  220  nor  ch.  3  can  possibly  have  reference  to  Paul. 
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and  judging  of  the  law  (411,  Cerdon  and  Marcion),  the  misuse  of  the 
Pauline  doctrine  of  faith  (214-26) ;  but  no  one  of  these  implies  such  no- 
tions. See  Pfleiderer,  Urchristentum1, 1902,  ii,  545-547,  for  a  statement 
of  that  view,  which  has  exercised  considerable  influence;  cf.  Grafe, 
Stettung  und  Bedeutung  des  Jakobusbriefes,  1904,  p.  44. 

There  is  no  inclination  to  asceticism  in  the  epistle,  for  the 
praise  of  the  poor  and  condemnation  of  the  rich  and  the  re- 
quirement of  a  radical  choice  between  God  and  the  world  are 
no  more  ascetic,  in  any  proper  sense  of  the  term,  than  are  the 
sayings  of  Jesus  on  these  subjects.  No  sacramental  tendency 
shows  itself.  No  speculative  interest  appears  in  any  direction. 
The  eschatology  is  incidental  and  undeveloped.  And  the  post- 
apostolic  notion  sometimes  ascribed  to  James,  of  Christianity 
as  a  body  of  doctrine  to  be  believed  ("the  faith,"  "fides  quae 
creditur"),  and  correspondingly  of  faith  as  an  "intellectualistic" 
acceptance  of  propositions,  is  not  at  all  the  "dead"  faith  of 
which  James  speaks.*  The  demons'  faith  in  one  God  stands, 
in  fact,  at  the  opposite  pole  from  this  "intellectualism";  for  as 
a  faith  in  God's  existence  and  power  it  is  sincere  and  real ;  its 
fault  lies  in  its  complete  divorce  from  love  or  an  obedient  will. 

When  we  make  a  comparison  with  the  Apostolic  Fathers  the 
positive  traits  which  give  definite  character  to  the  thinking  of 
every  one  of  them  are  all  lacking  in  James.  Most  of  these  have 
been  included  in  the  summary  of  things  absent  already  given, 
but  the  entire  absence  of  allegory  is  a  striking  addition  that  can 
be  made  to  the  list.  Indeed,  James  exhibits  not  one  distinctly 
marked  individual  theological  tendency  which  would  set  him 
in  positive  relation  to  any  of  the  strong  forces  either  of  the 
apostolic  or  of  the  post-apostolic  period.  His  simple-minded 
and  robust  emphasis  on  the  power  and  duty  of  a  right  funda- 
mental choice  and  of  right  action,  and  his  way  of  describing  his 
religion  as  God-given  "law,"  are  the  two  most  distinctive  the- 
ological ideas  in  the  epistle.  The  latter  of  these  has,  indeed, 
reminded  critics  of  the  doctrine  of  the  new  law  and  the  new 
Lawgiver  in  the  Apostolic  Fathers  and  elsewhere,  f    But  James 

*  This  error  is  common  and  has  led  to  many  unwise  inferences  about  relative  dates, 
t  For  instance,  cf.  Bousset,  Kyrios  Christos,  pp.  361,  note  3,  368-373;  F.  Loofs,  Leitfaden 
zum  Stadium  der  Dogmengeschichte',  pp. 92/.  118, 123/. 
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does  not  make  this  the  starting-point  of  a  theology,  or  an  im- 
portant principle  of  his  christology.  No  more  does  he  carry 
what  might  readily  have  become  a  doctrine  of  works  and  of  the 
human  will  a  step  beyond  the  simple  expression  of  sincere  moral 
earnestness.  The  many  parallels  between  James  and  the  Apos- 
tolic Fathers*  are  due  to  the  share  that  both  have  in  the  com- 
mon stock  of  moral  and  religious  ideas  which  Christianity  took 
over  from  Judaism ;  they  are  given  a  false  prominence  by  the 
lack  in  James  of  distinctive  religious  ideas  which  would  have 
sharply  marked  him  off  from  these  kindred  thinkers. 

A  large  dependence  on  the  sayings  of  Jesus  in  the  Synoptic 
Gospels  has  often  been  found  in  the  epistle.  An  exhaustive 
list  and  full  discussion  of  those  parallels  is  given  by  Spitta.f 
Most  of  them,  as  Spitta  rightly  contends,  have  no  bearing  on 
the  question,  being  merely  verbal  or  else  due  only  to  common 
relation  to  Jewish  ideas.  The  following,  however,  are  worth 
noting;    the  context  should  be  examined  in  each  case. 

Jas.  i5:  ahehto. . .  xal  SoS^aexat      Mt.  7',  Lk.    ii»:    akstts    xal    SoO^asxat 
airtp.  Ciptev. 

Jas.  2s:  Toi?  xrwxois . . .  xXiQpo-       Mt.  53:  [jLoadcpcoc  ol  xtwxoI  Ttji  xveiSywret, 
v6[tous  •zriz  Qaaiksttxq.  oti  afltoiv  eattv  1)  (iaatXsta  xuv  oipavwv, 

cf.  Lk.  62°  (ol  xtuxoQ. 

Jas.  318:  -cot?  xotouatv  eJp^virjv.  Mt.  S9:  y-axiptot  ol  eEpiqvoxoiof. 

Jas.  44:  fjiotxaXESs?.  Mk.  83S:   Iv  -zfl  Y£ve?  xaikn  tjj  [xotxaXfSt 

(cf.  Mt.  12"  164). 

Jas.  51-1:    Sys   vuv  ol  xXoistot      Lk.  6U:  xXfjv  oiotl  fiyuv  tots  xXousfots,  8ti 
*tX.  dx^xsTs  tJ)v  xapixXiqaiv  Syiwv. 

Jas.  s12  (oaths).  Mt.  5"-". 

Some  of  these  parallels  (especially  the  last  one)  may  well  be 
cases  of  direct  influence  from  a  word  of  Jesus,  and  there  may 
also  be  influence  from  his  words  hidden  in  some  of  the  slighter 
parallels.     But  more  significant  than  these  single  and  disputable 

*  Conveniently  collected  in  Mayor,  ch.  2.         t  Der  Brief  ties  Jakobus,  1896,  pp.  155-183. 
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points  is  the  broad  fact  that  we  find  James  following  some  of 
the  larger  interests  of  the  Synoptic  Gospels  and  entirely  un- 
touched by  others.  His  ever-recurring  insistence  on  doing, 
both  in  itself  and  in  contrast  to  merely  hearing  or  saying,  rep- 
resents the  same  type  of  religion  which  has  so  chosen  the 
sayings  in  the  Gospels  (especially  Matthew)  as  to  emphasise 
exactly  the  same  point.  (Mt.  721-23,  Lk.  646,  Mt.  724"27,  Lk. 
647-49,  Mt.  2531-46,  etc.)  So  also  with  the  value  set  on  poverty 
and  the  warning  to  the  rich,  with  the  injunctions  to  prayer, 
to  complete  devotion  to  God  (Mt.  619'34),  to  restraint  in  judging 
and  in  unkind  speech,  and  with  other  topics.  These  are  mostly 
ideas  natural  to  devout  Judaism ;  the  point  to  be  noted  is  the 
special  and  strong  interest  in  them  found  alike  in  the  compilers 
of  the  Gospels  (or  of  their  source)  and  in  James.  Yet  equally 
conspicuous  is  James's  omission  of  some  of  the  chief  motives 
which  have  produced  the  Synoptic  Gospels.  Not  only  does  he, 
like  other  early  writers,  but  in  more  complete  measure  than 
they,  fail  to  use  the  traits  of  Jesus'  life  and  character,  even  where 
they  would  have  been  particularly  apt  for  reinforcement  of 
moral  and  religious  appeal,  but  the  absence  of  the  term  Son  of 
Man,  and  of  the  idea  of  the  Kingdom  of  God  as  an  important 
structural  element  in  his  thought,  separate  James  from  the 
Synoptic  type  on  the  side  of  the  sayings,  while  the  comparative 
absence  of  eschatological  interest  and  the  entire  absence  of  in- 
terest in  the  death  of  Christ  (those  great  commanding  topics 
which  so  largely  dominate  the  Markan  side  of  the  Synoptic 
tradition)  forbid  the  supposition  that  from  the  same  circle  and 
age  could  have  come  both  a  gospel  like  Matthew  or  Luke  (to 
say  nothing  of  Mark)  and  the  Epistle  of  James.  James  was  in 
religious  ideas  nearer  to  the  men  who  collected  the  sayings  of 
Jesus  than  to  the  authors  of  the  Gospels,  but  his  religious  in- 
terests are  not  identical  with  those  of  either  group. 

(b)  The  Situation. 

We  must  now  turn  to  the  general  character  and  situation  of 
the  Christians  whose  needs  and  tendencies  guided  the  compo- 
sition of  the  epistle.    Here  we  get  no  help  from  the  address 
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in  i1.  The  tract  is  not  a  letter  sent  to  a  definite  group  of  in- 
dividuals, and  by  "the  twelve  tribes  in  the  dispersion"  were 
meant  any  Christians  anywhere  who  might  read  the  book.  We 
have  to  suppose  that  the  author  has  in  view  general  Christian 
conditions,  as  he  knew  them  where  he  lived  and  as  he  supposed 
them  to  exist  elsewhere. 

The  Christians  who  are  in  mind  evidently  consisted  mainly 
of  poor  and  humble  folk,  living  along  with  other  persons  much 
better  off  who  appear  to  have  been  large  farmers  (54) ;  travelling 
traders  are  also  a  familiar  class  (413ff-).  These  Christians  are 
subject  to  troubles  such  as  might  shake  their  faith  in  Providence 
(i2),  but  are  not  represented  as  exposed  to  any  direct  religious 
persecution.  The  rich,  indeed,  are  mostly  hostile  to  Christian- 
ity, and  are  oppressors  of  the  poor  through  the  courts  and  by 
other  methods  (26f-  54),  but  nothing  indicates  that  their  op- 
pression was  religious  persecution. 

In  i10  the  rich  man  is  a  brother,  but  apparently  exceptional  (cf.  25) ; 
in  21  the  rich  man  is  not  a  Christian,  and  the  rich  of  26  blaspheme  the 
Christian  name,  while  the  apostrophe  of  51-8  is  clearly  addressed  to 
non-christians. 

The  traits  of  these  Christians,  so  far  as  mentioned  in  the 
epistle,  are  easily  comprehensible.  The  writer  offers,  indeed, 
no  praise  of  his  readers  such  as  would  be  found  in  a  Pauline  let- 
ter ;  but  that  is  part  of  its  character  as  a  diatribe.  They  have 
certain  moral  dangers,  they  need  encouragement  and  warning ; 
but  it  would  be  a  mistake  to  suppose  that  the  conditions  known 
to  the  writer  were  those  of  any  conspicuous  demoralisation  or 
monstrous  worldliness.  If  some  relied  on  their  Christian  pro- 
fession to  make  up  for  defect  in  Christian  practise,  the  crime 
which  draws  out  that  censure  is,  after  all,  nothing  graver  than 
an  excessive  civility  and  truckling  to  rich  strangers  who  ap- 
peared at  their  church  meeting.  Their  quarrelsome  propensi- 
ties  seem  to  have  been  strongly  develpj}edJn.,both  word  and 
act  (39  f-  13-16  41"3-  n  59),  but  more  is  not  impiiedjthan  the  ordi- 
naryjErictions  and-wrong  speeches  of  decent,  but  somewhat  un- 
governedj,  people. 
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Nothing  worse  is  indicated  here  than  took  place  at  Thessa- 
lonica,  at  Corinth,  at  Philippi,  at  Jerusalem,  in  the  earliest  years 
of  those  churches,  and  we  have  no  right  to  infer  from  the  faults 
of  James's  readers  a  relatively  late  stage  in  their  Christian  his- 
tory. Nothing  in  the  epistle,  it  is  true,  refers  to  them  as  if 
they  had  lately  come  from  Judaism  or  heathenism,  or  breathes 
the  fresh  enthusiasm  of  a  newly  planted  church,  and  the  sense 
of  the  very  recent  conversion  of  the  readers  which  is  often  found 
in  Paul  is  lacking  (so  even  i18).  But  it  is  wrong  to  say  that 
a  condition  of  Christian  life  is  here  indicated  so  secularised 
as  to  imply  a  very  long  lapse  of  time  since  these  Christian 
churches  were  founded. 

That  these  Christians  lived  among  Jews,  not  as  mission  out- 
posts among  me.  heathen,  and_were_themsekes  Jej^.is_iheJLni: 
plication.iif.the  whole  epistle.  There  is  no  reference  to  idolatry, 
to  slaves,  to  a  generally  accepted  lax  standard  of  sexual  mo- 
rality, to  any  surrounding  heathenism.  In  a  heathen  city  their 
difficulties  would  have  been  likely  to  come  from  the  police,  or 
from  neighbours  poor  like  themselves  and  jealous;  here  the 
oppression  is  from  the  rich,  who  maltreat  their  work-people. 
The  apostrophe  to  the  rich  (51-6)  is  in  language  full  of  allusion 
to  the  O.  T.,  as  if  those  who  are  attacked  might  be  expected 
(if  they  would  but  read)  to  feel  the  force  of  an  appeal  to  the 
impartial  severity  of  the  Lord  of  Sabaoth  in  the  Judgment  and 
to  the  torments  of  fire  in  the  last  days.  The  Christian  assem- 
bly is  called  a  "synagogue" — not,  perhaps,  a  decisive  piece  of 
evidence,  but  yet  significant  in  confirmation  of  the  rest.  The 
picture  in  514"16  of  the  visit  of  the  elders  to  the  sick  man  with 
oil  and  prayer  and  confession  is  a  curiously  exact  reproduction 
of  what  Jewish  writers  tell  of  Jewish  ways.  The  sense  of  the 
pressing  duty  of  almsgiving  and  of  visiting  the  unfortunate  are 
traits  of  a  Jewish  community.  The  knowledge  of  the  O.  T. 
everywhere  assumed  proves,  however,  no  more  here  than  at 
Corinth  (cf  Clement  of  Rome),  and  the  writer's  familiarity 
with  Jewish  midrashic  embellishment  of  the  O.  T.  stories  (517) 
is  significant  rather  for  him  than  for  his  readers. 

That  the  conditions  were  those  of  Palestine  seems  directly  im- 
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plied  by  the  reference  (s7)  to  "  the  early  and  latter  [rain]."  Only 
in  Palestine  among  the  countries  that  come  in  question  do  the 
seasonal  conditions  produce  the  intensity  of  anxious  hope  to 
which  this  verse  refers.  By  reason  of  just  that  intensity  of 
feeling  (as  well  as  because  of  the  comparative  inconspicuousness 
of  the  few  O.  T.  passages  where  these  rains  are  mentioned) 
the  phrase  has  every  appearance  of  being  not  a  literary  allusion 
but  a  reference  to  a  familiar  fact  of  daily  life.  If  the  word 
Kavacov  in  i11  means  the  sirocco,  that  would  suit  the  climate 
of  Palestine,  or  of  other  Oriental  regions,  but  the  word  may 
mean  merely  "heat"  and  so  give  no  specific  implication. 

These  Palestinian  Jewish  Christians  formed  an  established  re- 
ligious body,  with  a  regular  meeting,  doubtless  both  for  instruc- 
tion and  for  worship  (cf.  i19-27),  of  which  no  secret  was  made 
and  which  outsiders  were  more  than  welcome  to  visit.  They 
were  numerous  enough  to  be  a  community  (not  necessarily, 
nor  probably,  segregated  from  the  rest  of  the  city  or  village) 
in  which  social  vices  and  virtues  could  exist  (so  ev  v/uv  41-3 
513-16).  They  had  elders  (514),  but  there  is  no  mention  of  bishops 
or  deacons.  They  also  had  "teachers"  (31),  a  class  to  which 
the  writer  himself  belonged,  which  is  well  known  in  early  Chris- 
tianity, and  which  persisted  in  Palestine  until  the  third  century 
(cf.  Ps.-Clement,  Epistles  to  Virgins).  What  ch.  3  indicates 
concerning  the  functions  and  character  of  these  teachers,  as 
well  as  about  the  ideals  to  be  cherished  by  them,  need  not  be 
here  recited. 

The  general  state  of  the  country  and  the  relations  of  these 
churches  with  their  Jewish  neighbours  (other  than  the  rich)  are 
but  little  touched  on  in  the  epistle.  The  impression  through- 
out the  tract  is  of  a  settled  condition  of  affairs.  There  is  no 
indication  of  war  or  of  public  disturbance  or  calamity;  no 
allusion  is  made  to  the  Jewish  war  or  to  the  destruction  of 
Jerusalem.  Agriculture  and  trade  appear  to  be  carried  on  in 
peace;  the  uncertainties  of  life  are  those  of  ordinary  peaceful 
times.  There  has  been  opportunity  for  the  Christian  churches 
to  grow  and  establish  themselves — mainly  through  winning 
converts  among  the  humbler  classes.    Nothing  in  the  epistle 
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implies  a  time  of  very  active  missionary  work.  The  rich  who 
blaspheme  are  evidently  for  the  most  part  out  of  reach  of  Chris- 
tian influence  (2s-7) ;  if  one  of  them  comes  to  the  Christian 
meeting  a  flutter  of  officious  attention  arises  in  the  congrega- 
tion. Argumentative  apologetics  do  not  show  themselves  in 
any  way,  whether  in  the  choice  or  the  treatment  of  religious 
topics — the  contrast  here  to  the  writings  of  Paul  is  striking. 
Nor  does  any  acute  crisis  in  the  relations  of  Christians  and 
non-christians  appear  to  exist ;  one  would  infer  that  the  Chris- 
tians, although  very  possibly  disliked,  were  tolerated  and  free 
to  maintain  their  own  activity  and  inner  life,  with  their  own 
officials  and  constituency,  under  the  instruction  of  their  own 
teachers.  The  Christians'  relations  to  non-christian  neighbours 
who  worship  the  same  God  and  Father  appear  to  be  peaceful ; 
they  can  well  be  ruled  by  the  same  counsels  which  are  primarily 
given  with  reference  to  mutual  relations  among  Christians. 

B.  Weiss  has  advanced  an  ingenious  but  untenable  view,  which 
is  clearly  and  fully  stated  in  his  Jakobusbrief  und  die  neuere  Kritik, 
1904,  esp.  pp.  17  Jf.  He  holds  that  ch.  3  of  the  epistle  is  intended  to 
correct  unwise  missionary  methods  ("falscker  Bekehrungseifer")  on  the 
part  of  the  Christians.  Out  of  these,  he  thinks,  arose  also  the  internal 
troubles  of  which  ch.  4  speaks.  Nothing  in  the  epistle  seems  to  me 
to  be  in  accord  with  this  notion.  Weiss  builds  it  on  the  singular  argu- 
ment that  since  there  is  no  indication  in  the  epistle  of  doctrinal  di- 
versities within  the  church  there  was  nothing  that  the  "teachers" 
could  teach  to  their  fellow  Christians.  Hence  they  must  have  been 
missionaries  to  non-christians ! 

Nothing  in  the  epistle  suggests  that  the  writer  is  especially 
familiar  with  conditions  at  Jerusalem. 

§  6.    The  Origin  of  the  Epistle. 
(a)  History  of  Opinion  as  to  the  Author. 

M.  Meinertz,  Der  Jakobusbrief  und  sein  Verfasser  in  Schrift  und 
Ueberlieferung  (Biblische  Studien,  x,  1-3),  Freiburg,  1905 ;  see  infra, 
pp.  86-109,  "  History  of  the  Epistle  in  the  Church." 

The  views  of  modern  scholars  will  be  found  well  summarised  in 
J.  Moffatt,  Introduction  to  the  Literature  of  the  New  Testament,  191 1,  pp. 
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468-475 ;  Beyschlag,  Der  Brief  des  Jacobus1  (Meyer8),  1897,  pp.  23-27 ; 
see  also  Holtzmann,  Einleitung3,  1892,  pp.  336-338 ;  Zahn,  Einleitung, 
§  8,  with  notes;  Mayor,  ch.  7. 

The  first  word  of  the  epistle  declares  it  to  have  been  written 
by  "James."  But  nothing  indicates  directly  and  explicitly 
which  James  is  meant,  and  it  is  not  even  clear  that  the  author 
is  an  apostle  or  that  he  is  a  person  mentioned  elsewhere  in  the 
N.  T.  The  earliest  known  opinion  on  the  person  of  the  writer 
is  that  of  Origen  {infra,  pp.  92/.),  who  understood  the  author 
to  be  James  the  Lord's  brother.  This  identification  may  well 
have  come  to  him  from  tradition,  and  may  have  been  shared 
by  Clement,  who  probably  was  acquainted  with  the  epistle 
{infra,  pp.  91  /.) ;  but  of  all  that  we  have  no  positive  knowledge 
whatever.  In  any  case,  this  view  became  the  standing  opinion, 
with  but  few  exceptions,  in  the  churches,  Greek,  Latin,  and 
Syrian,  which  successively  adopted  the  epistle  into  their  N.  T. 

Eusebius,  in  stating  that  the  epistle  is  not  accepted  by  some 
churches,  doubtless  had  in  mind  the  Syrians  and  perhaps  the 
Latins,  but  he  does  not  intimate  that  any  one  who  held  to  its 
apostolic  authorship  attributed  it  to  any  other  James  than  the 
Lord's  brother,  and  does  not  imply  that  he  knew  of  any  rival 
positive  tradition.  He  himself  seems  to  have  accepted  the  epis- 
tle, as  did  Jerome,  whose  more  definite  statement  is  probably 
only  a  paraphrase  of  the  remarks  of  Eusebius,  H.  e.  ii,  23. 

Euseb.  H.  e.  ii,  2^ut-  Totauira  xotl  t4  xctTii  'I<&x,a>{5ov,  o5  -fj  xpdoTi)  tgSv 
6vo[Aa^o[xevo)v  xa8oXix.(dv  otwtoXuv  elvai  X^-fetai*  tatiov  Ss  <b?  vo0siietat 
ji,4v,  oi  xoXXol  fouv  tuiv  xaXatuv  gcutt}<;  etivir];jt.6vsuaotv. 

H.  e.  iii,  25s  tuv  S'  dvTiXsyo[j.lvo)v,  yvii>gi[uov  8'  o3v  8[Xd)q  toT<;  xoXXots, 
■f)  Xeyoh^vtt)  'IaxcifJou  (j>!psTac  v.a\  -f)  'Io68a,  15  ts  IIlTpou  Ssuxlpa  ixtaToXJ) 
xal  fj  Svofxa^oixlvr)  SeiiTlpa  ocort  tp(tt)  'Iw&vvou. 

Jerome,  De  vir.  ill.  2,  Jacobus  qui  appellatur  frater  domini,  cogno- 
mento  Justus,  ut  nonnulli  existimant,  Joseph  ex  alia  uxore,  ut  autem 
mihi  videtur,  Mariae,  sororis  matris  domini,  cujus  Johannes  in  libro 
suo  meminit,  filius,  post  passionem  domini  statim  ab  apostolis  Hieroso- 
lymorum  episcopus  ordinatus,  unam  tantum  scripsit  epistulam,  quae  de 
septem  catholicis  est,  quae  el  ipsa  ab  alio  quodam  sub  nomine  ejus  edita 
adseritur,  licet  paulatim  tempore  procedente  obtinuerit  auctoritatem. 

Nearly  all  succeeding  writers  of  ancient  and  mediaeval  times, 
whether  they  follow  the  Epiphanian  or  the  Hieronymian  theory 
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of  the  personal  relationship  to  Jesus  of  James  the  Lord's  brother, 
ascribe  to  him  the  epistle.  In  most  instances,  indeed,  the  au- 
thor is  referred  to  simply  as  "James  the  apostle,"  but  many 
writers  (e.  g.  Chrysostom,  Andrew  of  Crete,  Rufinus,  Prosper 
of  Aquitaine,  Gregory  of  Tours,  Bede,  Bar-Hebrseus)  make  it 
clear  that  James  the  Lord's  brother  is  intended.  In  a  very 
few  cases  the  author  of  the  epistle  is  taken  to  be  James  son  of 
Zebedee.  Thus  the  tenth  century  (so  Gebhardt)  Latin  Codex 
Corbeiensis  has  a  subscription  to  the  epistle:  Explicit  epistola 
Jacobi  filii  Zcebedei;  and  a  series  of  Spanish  writers,  headed  by 
Isidore  of  Seville,  7636,  and  running  down  to  the  seventeenth 
century,  have  been  led  by  national  patriotism  to  claim  the 
epistle  for  their  apostle  and  patron,  St.  James  of  Compostella 
(the  son  of  Zebedee).  This  tendency  is  to  be  observed  in  the 
Mozarabic  liturgy ;  and  through  some  channel  (perhaps  popu- 
lar rather  than  learned)  it  has  reached  Dante  (Paradiso,  xxv,  13- 
18,  29-33,  76-78,  94/.).  But  in  general  there  was  no  departure 
from  the  traditional  view ;  and  down  to  the  sixteenth  century, 
if  nothing  to  the  contrary  is  indicated,  a  reference  to  "James  the 
apostle"  as  author  of  the  epistle  is  to  be  taken  as  meaning 
James  the  Lord's  brother. 

Meinertz,  op.  cit.  pp.  211-215,  Zahn,  Einleitung,  §  5,  note  3.  The  pref- 
ace to  the  Catholic  epistles  printed  in  the  editio  princeps  of  the  Peshitto 
(ed.  Widmanstad,  1555)  has  not  been  confirmed  from  any  ancient 
Syriac  Ms.  and  is  probably  no  older  than  that  edition.  It  reads :  "  In 
the  name  of  our  Lord  Jesus  Christ  we  print  three  epistles  of  James, 
Peter,  and  John,  who  were  witnesses  of  the  revelation  of  our  Lord 
when  he  was  transfigured  before  their  eyes  on  Mount  Tabor,  and  who 
saw  Moses  and  Elijah  who  talked  with  him." 

With  the  Reformation  came  criticism  of  the  Epistle  of  James 
and  corresponding  variety  in  the  views  of  its  authorship.  Eras- 
mus and  Cajetan  were  in  doubt,  while  many  Lutherans  wholly 
denied  apostolic  authorship,  and  Luther  himself  was  disposed 
to  ascribe  the  epistle  to  "some  good  pious  man  who  had  taken 
some  sayings  from  the  apostles'  disciples"  (Sammtl.  Werke, 
Erlangen  ed.,  vol.  lxiii,  p.  157).  The  possibility  that  the  epistle 
was  written  by  James  son  of  Alphseus  (distinguished  from  the 
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Lord's  brother)  also  came  into  view.  But  in  the  seventeenth 
and  eighteenth  centuries  Protestant  opinion  settled  back  into 
the  traditional  view,  holding  the  epistle  to  be  genuine  and  to  be 
the  work  of  the  Lord's  brother.  No  Protestant  writer  of  influ- 
ence has  ever  taken  up  the  cause  of  the  son  of  Zebedee,  or  of 
the  son  of  Alphaeus  (as  distinct  from  the  Lord's  brother),  for 
neither  of  which  views,  indeed,  can  anything  be  said. 

For  Roman  Catholic  writers  the  decree  of  the  Council  of 
Trent  merely  determined  that  the  epistle  must  be  accepted  as 
by  an  "apostle  James,"  and  the  obiter  dictum  (Sess.  xiv,  Doc- 
trina  de  Sacramento  extremae  unctionis,  ch.  i,  De  institutione  sacra- 
menti  extremae  unctionis)  which  referred  to  extreme  unction  as 
per  Jacobum  autem  apostolum  ac  domini  fratrem  fidelibus  com- 
mendatum  ac  promulgatum,  did  not  restrict  Catholics  to  a  corre- 
sponding view  of  the  epistle.  This  left  room  for  the  Spanish 
opinion  in  favour  of  the  son  of  Zebedee,  as  well  as  for  the 
uncertainty  of  Cornelius  a  Lapide,  tI037,  and  others;  but 
these  exceptions  are  rare,  and  in  the  nineteenth  century  it 
does  not  appear  that  any  Roman  Catholic  writer  on  the 
epistle  attributed  it  to  any  other  author  than  James  the  Lord's 
brother. 

Modern  Protestant  criticism  of  the  epistle  begins  with  the 
first  edition  of  De  Wette's  Einleitung,  1826,  in  which  its  apos- 
tolic origin  was  roundly  denied.  Later  scholars  are  mainly 
divided  between  those  who  accept  the  epistle  as  a  genuine  work 
of  James  the  Lord's  brother  (on  Protestant  ideas  about  his  per- 
sonality, see  infra,  p.  59)  and  those  who  attribute  it  to  an  un- 
known writer  of  a  later  generation.  Occasionally  this  rejection 
proceeded  from  orthodox  Lutheran  motives  like  those  of  the 
sixteenth  century,*  but  in  most  instances  the  rejection  of  the 
apostolic  origin  of  the  Epistle  of  James  goes  with  the  critical 
rejection  of  other  traditions  as  to  the  N.  T.  literature.  The 
name  of  James  son  of  Zebedee  has  found  but  few  to  support  it ; 

*  So,  perhaps,  Kahnis,  Die  lutherische  Dogmalik,  i1,  1861,  pp.  533  ff.,  who  thinks  the  epistle 
written  by  a  Jewish  Christian  in  direct  polemic  against  Paul,  but  does  not  explicitly  deny 
that  James  the  Lord's  brother  was  the  author.    For  other  instances,  see  Meinertz,  pp.  255/. 
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and  the  view  urged  by  Spitta  and  Massebieau  that  the  writer 
was  not  a  Christian  but  a  Jew  has  met  with  small  favour.  If 
the  writer  was  not  an  apostle,  three  views  are  possible :  (1)  that 
the  writer  was  an  otherwise  unknown  James,  (2)  that  the  first 
verse  is  a  later  addition,  (3)  that  the  epistle  was  from  the  start 
pseudepigraphic.  All  these  views  are  represented  among  Prot- 
estant scholars. 

Those  ;^J^idJke~JJtdiiQiU^he^  assign 

the  epistle  either  to  a  date  before  c.  50  (so  Beyschlag,  Zahn,  B/(ayorj.and 
many  others)  or  to  one  shortly  before  the  death  of  James  (62  or  a  little 
later) ,  and  naturally  think  of  Jerusalem  as  the  place  of  composition. 
Among  critics  who  reject  the  apostolic  authorship,  the  dates  given  show 
wide  variation,  but  are  seldom  earlier  than  90  or  later  than  130,  al- 
though a  few  carry  the  possible  date  down  as  late  as  150.  As  to  the 
place,  these  critics  are  for  the  most  part  divided  between  Palestine  and 
Rome. 

(b)  Conclusions. 

From  the  study  of  the  internal  evidence  given  by  the  his- 
torical background  and  ideas  of  James  must  be  drawn  what 
we  can  know  of  the  date  and  authorship  of  the  epistle.  Ex- 
ternal evidence  carries  us  only  to  the  point  that  the  epistle  was 
probably  n5t  written  later  than  150  a.d.  That  would  seem 
certainly  implied  by  the  belief  of  Origen  that  it  was  the  work 
of  James  an  apostle,  even  though  his  testimony  to  the  actual 
authorship  be  not  accepted.  It  is,  indeed,  probable  that  the 
epistle  bore  from  the  first  the  name  of  James,  and  that  thereby 
was  intended  the  brother  of  the  Lord,  but  nothing  in  the  epistle 
or  in  the  conditions  of  literary  production  of  that  age  forbids 
the  idea  that  such  a  tract  was'  originally  pseudonymous.  The 
title  and  the  tradition  offer  the  name  of  a  conceivable  author ; 
but  they  create  no  overpowering  presumption  that  he  was  the 
real  one. 

Harnack,  Lekre  der  Zw'olf  Apostel  (Texte  und  Untersuchungen,  ii), 
1884,  pp.  106-109,  CaL,  i,  1897,  pp.  485-491,  holds  that  the  epistle, 
written  120-150  a.d.  as  an  anonymous  compilation  of  earlier  sayings, 
began  with  i2  and  was  not  made  over  into  an  Epistle  of  James  by  the 
addition  of  i1  until  toward  the  end  of  the  second  century.  For  this 
view,  which  is  part  of  a  theory  that  this  process  was  applied  to  several 
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N.  T.  writings,  there  is  no  evidence  in  the  case  of  the  Epistle  of  James. 
The  first  verse,  if  properly  understood,  makes  a  suitable  opening  to 
the  tract,  and  even  if  it  be  held,  as  Harnack  holds,  that  James  the 
Lord's  brother  cannot  have  written  the  epistle,  neither  anything  in  the 
epistle  itself  nor  the  literary  custom  of  the  time  makes  any  difficulty 
in  supposing  it  a  pseudonymous  religious  tract.  Against  the  theory 
appeal  is  made  to  the  apparent  relation  of  xapdev  (v.2)  to  xalpeiv  (v.1); 
it  is  also  said  that  an  editor  introducing  at  so  late  a  date  an  attribution 
to  James  would  have  made  it  unmistakable  which  James  was  intended 
(cf.  Zahn,  Einleitung,  §  8,  note  i).  These  counter-arguments  are  not 
conclusive,  but  Harnack's  theory  is  still  less  convincing. 

We  may  sum  up  the  pertinent  points  in  the  internal  evi- 
dence already  discussed.  The  writer  and  the  readers  whom  he 
expected  to  rear.h  by  his  tract  were  Greek-sr^aking-Jewish 
Christians" in  Palestine.  The  churches  are  apparently  past  the 
earlier  stages  of  their  life ;  they  had  been  formed  not  very  re- 
cently and  are  living  under  settled  conditions  among  Jewish 
neighbours  as  an  accepted  part  of  the  whole  Palestinian  com- 
munity. Neither  life  nor  thought  in  the  church  is  dominated 
by  passionate  missionary  effort.  No  crisis  seems  present  in 
the  internal  affairs  of  these  believers ;  and  there  is  no  indication 
of  public  disturbance  or  of  recent  or  impending  calamity  in 
civil  matters.  The  great  controversy  over  the  Law,  of  which 
we  read  in  the  Acts  and  the  epistles  of  Paul,  is  no  longer  rife. 

The  writer  himself  writes  Greek  with  entire  facility,  and  has 
become  so  familiar  with  the  literary  type  of  the  Hellenistic  di- 
atribe that  he  can  freely  use  it  (evidently  not  for  the  first  time 
here)  as  the  vehicle  of  his  Christian  admonitions.  He  is  him- 
self, no  doubt,  a  Jew,  but  accustomed  to  read  the  O.  T.  in  the 
Septuagint  version.  His  main  ideas  are  Jewish,  and  his  dis- 
tinctively Christian  thinking  primitive  though  unmistakable. 
Religion  appears  to  him  mainly  in  the  guise  of  a  noble  spiritual 
Law!  He  is  later  than  Paul,  of  whose  formulas  he  disapproves 
without  understanding  their  real  purpose.  Singularly  devoid 
of  contact  with  the  progressive  movements  which  were  else- 
where developing  toward  second-century  Christian  thought,  he 
does  not  descry  within  his  horizon,  still  less  contain  in  himself, 
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any  of  the  germinant  heresies  of  the  age.  Even  the  tenden- 
cies which  led  the  exclusive  and  stagnant  form  of  Jewish  Chris- 
tianity to  solidify  itself  into  a  heresy  are  alien  to  him.  He 
represents  an  admirable  type  of  Christianity,  but  one  of  ex- 
traordinary intellectual  isolation. 

These  internal  indications  are  best  satisfied  by  supposing  that 
the  epistle  was  written  by  a  Christian  teacher  in  some  half- 
hellenistic  city  of  Palestine,  in  the  period  of  quiet  after  the  de- 
struction of  Jerusalem  in  70  a.d.*  and  before  the  disturbances 
which  culminated  in  the  rebellion  of  Bar-Cochba,  132-135  a.d. 
For  a  closer  dating  than  75-125  a.d.  the  epistle  seems  to  pro- 
vide no  aid. 

As  to  the  place  of  origin  the  epistle  is  wholly  without  sug- 
gestion, and  a  number  of  towns  in  Palestine  could  show  the 
required  conditions.  A  good  example  is  Caesarea,  the  Roman 
capital.  Here  was  a  Romanised  city  containing  a  population 
partly  Jewish,  partly  heathen,  in  which  the  writer's  contact 
with  Hellenistic  moral  preaching  would  be  easily  supposable, 
but  where  the  Christians  would  not  have  found  themselves  out 
of  relation  to  Jewish  life.  Christians  existed  at  Caesarea  from 
an  early  time  (Acts  10/.  21s- 16),  and  its  continued  importance 
as  a  Christian  centre  is  attested  by  the  references  in  the  Clem- 
entine Recognitions.  No  sufficient  reason  exists  for  thinking 
that  the  author  of  the  Epistle  of  James  actually  lived  here,  but 
it  happens  that  more  is  known  about  Caesarea  than  about  most 
similar  places,  and  it  is  instructive  to  find  that  its  known  cir- 
cumstances would  well  account  for  the  origin  of  the  epistle,  f 
Much  the  same  could  be  said  of  Tiberias,  if  there  were  any  such 
tradition  of  Christians  there.J 

The  general  view  here  stated  of  the  time  and  place  of  origin 
of  the  Epistle  of  James  excludes  the  traditional  authorship  by 

*  A  date  earlier  than  the  Jewish  war  is  unlikely  because  the  epistle  ignores  the  Pauline 
controversy  over  the  law  while  it  yet  shows  a  knowledge  of  Pauline  formulas. 

t  On  Csesarea,  see  Schiirer,  GJV,  §  23,  I,  9  (and  other  references  in  the  Index);  G.  A. 
Smith,  Historical  Geography  of  the  Holy  Land'',  pp.  138  £. ;  JE,  art.  "CEesarea";  EB,  art. 
"Caesarea." 

J  On  Tiberias,  see  Schiirer,  GJV,  §  23, 1,  33. 
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James  the  Lord's  brother.  Is  this  indirect  result  confirmed 
by  any  convincing  direct  evidence?  Such  proof  is  difficult  to 
get  because  so  little  is  known  of  James's  ideas  or  character; 
yet  two  special  .considerations,  tend  to  make-it  unlikely  that 
the.author  was  lames. 

(i)  The  first  is  the  writer's  contact  with  Hellenism.  Not 
only  is  the  epistle  written  in  a  Greek  style  better  than  that 
of  most  writers  of  the  N.  T.,  but  the  writer  shows  a  contact 
with  Greek  modes  of  public  preaching  and  with  Greek  ideas 
and  illustrations  which  would  not  be  expected  in  a  Galilean 
peasant  whose  experience  of  the  world,  even  in  the  period  of  his 
broadest  activity,  came  through  his  leadership  of  the  Christians 
at  Jerusalem.  And  this  remains  true,  even  when  all  necessary 
deductions  have  been  made  for  the  later  and  legendary  nature 
of  the  ascetic  traits  with  which  the  description  given  by  Hege- 
sippus  has  endowed  the  "bishop  of  Jerusalem." 

(2)  The  second  point  has  to  do  with  what  we  know  of  James 
the  Lord's  brother's  religious  attitude.  He  was  deeply  engaged 
with  the  questions  directly  arising  out  of  the  controversy  be- 
tween Paul  and  the  Judaisers  (Acts  15,  2i18ff-,  Gal.  21-10  212) ;  and 
although  he  took  a  mediating  position  at  Jerusalem,  yet  he  was 
fully  trusted  as  a  leader  by  the  crowds  of  Christians,  "all  zealous 
for  the  law,"  who  lived  there,  while  the  allusion  in  Gal.  212  surely 
indicates  that  his  ideas  of  Jewish  Christian  observance  of  the 
Jewish  dietary  regulations  were  strict.  But  in  the  epistle  all 
these  questions  lie  completely  outside  the  circle  of  the  writer's 
interest,  extensive  as  that  circle  is.  And  this  becomes  of  greater 
significance  because  the  writer  has  in  mind  and  discusses  Paul's 
formulas.  He  disapproves  of  them,  but  on  other  grounds  than 
that  which  chiefly  moved  the  Judaisers  of  Paul's  day,  and 
caused  that  well-known  controversy  to  be  the  life-and-death 
struggle  of  exclusive  Jewish  Christianity.  Then  the  question 
was  whether  such  "works"  of  the  Law  as  circumcision,  the 
dietary  rules,  and  the  Sabbath  were  requisite  to  justification; 
now,  without  a  hint  of  that  question,  the  objection  to  Paul's 
statement  is  that  it  seems  to  imply  that  men  can  be  justified 
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without  showing  any  of  the  "works"  of  Christian  love.  It 
seems,  to  say  the  least,  unlikely  that  a  representative  leader 
who  had  taken  a  great  part  in  the  earlier  controversy  should, 
within  fifteen  years,  in  discussing  the  same  forms  of  statement, 
betray  no  consciousness  whatever  of  that  controversy  or  of  its 
vital  significance  for  the  section  of  the  church  to  which  he  be- 
longed. The  writer  of  the  epistle  is  anxious  for  the  spiritual 
welfare  of  Jewish  Christians ;  he  shows  no  sign  of  any  concern 
about  the  interests  of  Jewish  Christianity. 

If,  then,  this  epistle  probably  bore  from  the  start  the  name 
of  "James,  servant  of  God  and  of  the  Lord  Jesus  Christ,"  and 
yet  is  not  from  the  pen  of  James,  the  well-known  leader  of 
Jewish  Christianity,  might  we  not  suppose  it  to  be  the  work 
of  some  otherwise  unknown  Palestinian  Christian  sharing  this 
not  uncommon  name  ?  This  is  undoubtedly  possible ;  in  view, 
however,  of  the  conspicuous  position  and  wide,  heroic  fame  of 
the  Lord's  brother,  it  does  not  seem  likely.  A  Christian  epistle 
bearing  his  name,  with  no  special  indication  of  the  identity  of 
the  author,  could  hardly  have  been  put  out  in  Palestine  in  the 
first  or  early  second  century  without  seeming  to  the  Christian 
public  of  that  age  to  claim  the  authorship  of  the  great  James, 
just  as  it  did  in  the  time  of  Origen,  a  century  later.  And  the 
literary  customs  of  the  time  make  the  publication  of  a  pseu- 
donymous epistle  well  conceivable,  even  for  an  earnest  and  sin- 
cere writer,  at  a  time  when  James  himself  had  been  dead  cer- 
tainly for  fifteen  years,  perhaps  for  more  than  fifty. 

The  origin  here  supposed  for  the  epistle  seems  to  accord  well 
with  its  earliest  history  in  the  church.  Produced  after  the 
apostolic  period,  in  a  secluded  part  of  Christendom,  and  having 
no  immediate  significance  for  current  controversy,  it  was  pre- 
served in  Palestine  alone  for  nearly  or  quite  a  century.  Then, 
its  pseudonymous  character  in  the  meantime  forgotten,  it  came 
to  the  knowledge  of  the  Greek  church  either  through  being 
brought  to  Alexandria  in  the  second  century  or  through  one  of 
the  visits  of  Origen  to  Palestine.  The  use  of  it  in  the  pseudo- 
clementine  Epistles  to  Virgins  of  the  third  century  may  have 
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been  due  to  its  currency  among  Greek-speaking  Christians  in 
Palestine,  where  those  epistles  were  written.  Since  our  epistle 
was  known  to  be  an  ancient  book  when  it  first  came  to  the  at- 
tention of  Origen  (or  of  Clement  of  Alexandria?),  and  since  it 
purported  to  be  written  by  James,  apparently  the  Lord's  brother 
of  that  name,  and  since  it  contained  nothing  unworthy  of  such 
an  origin,  it  was  gradually  accepted,  first  in  Alexandria,  then,  as 
it  became  known  more  widely  and  with  high  authority  recom- 
mending it,  elsewhere  in  the  Christian  world.  This  process  went 
on  slowly  because  the  church  leaders  were  aware  that  the  book 
was  a  newcomer  which  had  not  been  read  and  valued  in  the 
church  at  large  in  the  second  century. 

The  often-quoted  statement  of  Jerome  {quae  et  ipsa  ah  alio  quodam  sub 
nomine  ejus  edita  adseritur)  must  not  be  taken  to  imply  more  knowledge 
than  Jerome  gained  from  Eusebius,  and  the  latter's  statement  means 
only  that  in  his  time  the  Syrian  and  Latin  churches  had  not  yet  taken 
up  the  epistle  into  their  canon.  We  cannot  infer  from  Jerome  that  a 
tradition  of  the  real  authorship,  or  even  of  the  pseudonymity  of  the 
epistle,  had  survived  through  the  second  century  and  come  with  it 
to  Greek  theologians  and  so  to  Jerome  himself ;  see  above,  p.  44. 

For  the  significance  of  the  Epistle  of  James  in  the  history  of 
early  Christian  thought  it  makes  not  much  difference  whether 
it  was  written  by  James  the  Lord's  brother  about  the  year  60, 
or  by  another  Palestinian  teacher  fifty  years  later.  In  either 
case  the  place  of  origin  and  the  kind  of  Christians  whose  life 
the  epistle  reflects  are  the  same,  and  the  epistle  itself  shows 
how  little  development  of  Christian  thought  took  place  there 
in  those  decades.  The  historical  importance  of  that  phase  of 
Christian  history  lies  not  in  what  came  out  of  it  but  in  the 
traces  it  reveals  of  still  earlier  Palestinian  Christianity,  and  in 
its  testimony  to  one  of  the  many  legitimate  forms  which  Chris- 
tianity (and  in  this  case  very  early  Christianity)  has  assumed 
in  its  long  history. 
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APPENDIX  ON  JAMES  THE  LORD'S  BROTHER  AND 
OTHER  PERSONS  NAMED  JAMES. 

Acta  Sanctorum,  Mali,  vol.  i,  pp.  18-34,  Antwerp,  1680. 

A.  H.  Blom,  Disputatio  theologica  inaugurate  de  tois  aaeasois  et 
TAI2  aaea$ai2  toy  kypioy,  Leyden,  1839. 

J.  B.  Lightfoot,  "The  Brethren  of  the  Lord,"  in  Saint  Paul's  Epistle 
to  the  Galatians,  1865,  10i8oo,  pp.  252-291. 

Theodor  Zahn,  "Briider  und  Vettern  Jesu,"  in  Forschungen  zur 
Geschichte  des  neutest.  Kanons,  vi,  1900,  pp,  225-364. 

Max  Meinertz,  Der  Jakobusbrief  und  sein  Verfasser  in  Schrijt  und 
Ueberlieferung  (Biblische  Studien,  x,  1-3),  Freiburg,  1905. 

§  I.      NEW  TESTAMENT  PERSONS   NAMED  JAMES. 

The  N.  T.  persons  bearing  the  name  of  James  are  as  follows : 

(1)  James  son  of  Zebedee  and  Salome,  (elder?)  brother  of  John, 
included  in  all  four  lists  of  the  Twelve,  and  frequently  referred  to 
in  the  Gospels.  He  was  beheaded  by  Herod  Agrippa  I  in  or  before 
the  year  44  a.d.  (Acts  122). 

(2)  James  son  of  Alphaeus,  one  of  the  Twelve  (Mt.  io3,  Mk.  318, 
Lk.  615,  Acts  i13). 

(3)  James  the  Lord's  brother.  So  described  in  Gal.  i19,  and 
mentioned  in  29> 12;  doubtless  the  person  referred  to,  as  having  seen 
the  risen  Lord,  in  1  Cor.  157  Evidently  the  same  as  James  who 
appears  as  a  leading  Christian  at  Jerusalem  in  Acts  12"  is13  2118. 
Cf.  Mk.  63  =  Mt.  1356. 

(4)  James  "the  less"  (5  fuxpfis).  His  mother  was  Mary,  and  he 
had  a  brother  Joses  (Mk.  is40  =  Mt.  27s6,  Mk.  161  =  Lk.  2410). 

(5)  James  father  (or,  very  improbably,  brother)  of  Judas,  the 
latter  being  one  of  the  Twelve  ('IoiiSa?  Tax(&£Jou),  Lk.  616,  Acts  i13. 
Instead  of  this  Judas  another  name  (either  Thaddaeus  or  Lebbseus) 
appears  in  the  list  of  Mk.  318,  copied  in  Mt.  io3. 

(6)  James,  by  whom  the  Epistle  of  James  claims  to  have  been 
written  (Jas.  i1). 

(7)  James  brother  of  the  Judas  (Jude  v. x)  by  whom  the  Epistle 
of  Jude  claims  to  have  been  written. 

Of  these  several  persons  named  James,  No.  1  (James  son  of 
Zebedee)  and  No.  2  (James  son  of  Alphseus)  are  certainly  distinct 
individuals,  both  names  being  found  together  in  the  lists  of  the 
Twelve  Apostles.  Of  the  career  of  James  son  of  Alphaeus,  however, 
nothing  whatever  is  known,  at  any  rate  under  that  name ;  and  the 
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same  is  true  of  No.  4  (James  the  less)  and  No.  5  (James  [father]  of 
Judas),  so  that  the  way  is  open  for  identifying  one  or  more  of  these 
three  with  No.  3,  James  the  Lord's  brother,  a  man  of  note  re- 
peatedly mentioned  in  the  Acts  and  in  Paul's  epistles.  Such  a 
combination,  by  which  Nos.  2,  3,  4,  5,  6,  and  7  were  regarded  as 
a  single  individual,  was  made  by  Jerome  toward  the  end  of  the 
fourth  century,  and  has  prevailed  in  the  western  church  and  with 
modern  Roman  Catholic  scholars.* 

§  2.      THE  HISTORY   OF   OPINION. 

The  history  of  opinion  with  regard  to  the  relationships  of  James 
the  Lord's  brother  is  of  considerable  interest. 

The  most  natural  interpretation  of  the  terms  "brother"  (Mt. 
12". 47  1355  2810  [?],  Mk.  331-  32  63,  Lk.  819> 20,  Jn.  212  73-  5- 10  2017  [?], 
Acts  i14,  1  Cor.  95,  Gal.  i19)  and  "sister"  (Mt.  1366,  Mk.  63)  is 
undoubtedly  to  take  them  as  referring  to  children  of  Joseph  and 
Mary,  younger  than  Jesus.  This  is  apparently  implied  t  by  the 
statement  of  Lk.  27  (cf.  also  Mt.  i25),  that  Mary  "brought  forth 
her  firstborn  son  (tov  ulbv  tbv  icpwt6toxov),"  and  this  view,  often  called 
the  "Helvidian,"  was  perhaps  the  opinion  of  most  persons  in  the 
Christian  church  of  the  second  century.  Origen  implies  that  it 
was  so,  since  he  refers  to  the  opposite  opinion,  which  he  himself 
held,  as  that  of  "some,"  in  apparent  distinction  from  the  majority 
(Tom.  x,  17,  on  Mt.  1366);  and  Tertullian  probably  held  the  Lord's 
brethren  to  have  been  the  sons  of  Joseph  and  Mary  (Contra  Mar- 
cionem,  iv,  19 ;  De  came,  7). 

Zahn,  Forsckungen,  vi,  p.  319,  cf.  pp.  309-313,  argues  that  Clement 
of  Alexandria,  Strom,  vii,  16,  93/.,  likewise  implies  that  the  mass  of 
simple  Christians  held  to  the  "Helvidian"  view;  and  holds  that  that 
view  was  maintained  by  Hegesippus.  But  the  implication  of  Clement's 
language  does  not  carry  so  far  as  this,  and  as  to  the  view  of  Hegesippus 
there  is,  in  fact,  no  positive  evidence  whatever. 

By  the  fourth  century,  however,  this  opinion  had  been  reduced 
to  the  grade  of  a  heresy.  In  376-377,  when  Epiphanius  fulminates 
against  it  in  a  pastoral  letter,  which  he  later  incorporated  in  his 
great  work  against  heresies  (Har.  Ixxviii,  pp.  1034-1057;  cf.  xxviii, 
7;  xxix,  1  /. ;  li,  10;  lxvi,  19),  it  is  only  to  comparatively  unim- 
portant or  out-of-the-way  Christians,  such  as  those  in  Arabia  (or 

*  The  identification  of  James  the  Lord's  brother  with  James  son  of  Zebedee  has  occasion- 
ally been  made,  but,  as  in  Iren.  Bar.  iii,  I21B,  only  by  a  sheer  mistake. 

t  A  clear  statement  of  the  opposite  interpretation  of  Lk.  2'  and  Mt.  1"  may  be  found  in 
Lightfoot,  Galatians,  pp.  270  JF. 
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possibly  Agaria  west  of  the  sea  of  Azov*),  whom  he  dubbed  Anti- 
dicomarianitae,  or  Bonosus  of  Sardica,  or  Jovinian  that  he  can  refer 
as  instances.  The  views  of  all  these  were  condemned  as  heretical, 
while  Apollinaris  of  Laodicea,  many  of  whose  followers  at  least  are 
said  to  have  held  to  this  opinion  (Epiph.  Har.  lxxvii,  36;  lxxviii,  1), 
was  himself  a  theologian  of  doubtful  repute,  f  Helvidius  himself 
is  an  obscure  person,  known  to  us  solely  through  Jerome's  refuta- 
tion of  a  treatise,  written  at  Rome  about  the  year  380,  in  which 
he  maintained  the  view  that  goes  by  his  name.  He  seems  to  have 
been  a  bold  spirit,  disaffected  toward  the  current  monkish  asceti- 
cism ;  using  chiefly  the  statements  of  the  Gospels,  he  found  him- 
self able  to  produce  as  older  theological  authorities  only  Tertullian 
and  Victorinus  of  Pettau.  He  won  some  followers,  but  the  day 
for  his  view  had  passed  and  was  not  to  come  again  until  the  eigh- 
teenth century. 

Opposed  to  this  ancient,  so-called  Helvidian,  view  of  the  matter, 
with  its  support  in  the  natural  implications  of  Scripture,  was  an- 
other theory,  which  is  first  found  in  certain  apocryphal  writings, 
and  which,  being  more  in  accord  with  the  prevailing  sentiment, 
dominated  the  church  of  the  fourth  century  and  remains  the  usual 
doctrine  in  the  Greek  church  to  the  present  day.  It  is  often  called 
the  "Epiphanian"  doctrine,  from  its  most  painstaking  defender  in 
the  fourth  century  (Epiph.  Htzr.  lxxvii,  36;  lxxviii,  1-24),  but  its 
origin  lies  as  far  back  as  the  early  second  century.  According  to 
this  theory,  Mary  had  no  other  children  than  our  Lord;  the 
"brothers"  and  "sisters"  were  the  children  of  Joseph  by  a  former 
wife,  brought  up  in  the  household  of  Joseph  and  Mary  and  reputed 
Jesus'  half-brothers.  For  the  theory  no  direct  evidence  is  to  be 
found  in  the  N.  T.;  it  seems  to  derive  its  origin,  and  certainly  gained 
its  rapid  spread,  from  the  feeling  of  veneration  for  the  Virgin 
Mary  which  has  produced  so  vast  an  overgrowth  of  legends  about 
her  life.  This  was  here  conjoined  with  the  far-reaching  asceticism 
which,  foreign  to  Judaism,  came  with  Hellenism  into  Christian 
thought  and  life.  Ascetic  doctrine  speedily  supplemented  the  vir- 
gin birth  by  the  perpetual  virginity  of  Mary;  hence  a  first  wife 
had  to  be  assumed  as  the  mother  of  Joseph's  children.  The  ear- 
liest extant  statement  of  this  is  found  in  the  romance  now  known 
as  the  Protevangelium  Jacobi,  a  fiction  of  the  middle  of  the  second 
century,  in  which  it  is  said  (ch.  9)  that  at  the  time  of  his  betrothal 
to  Mary  Joseph  was  a  widower  more  than  eighty  years  old,  with 
a  number  of  children.    A  similar  statement  is  said  by  Origen 

*  So  Zahn,  Forschungen,  vi,  p.  306,  note  2. 

t  Hilary  of  Poitiers  (t  366),  Comm.  in  Matt.  i«,  calls  those  who  held  this  opinion  homines 
pravissimi. 
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{Tom.  x,  17,  on  Mt.  1366)  to  have  been  contained  in  the  Gospel 
according  to  Peter  (of  date  not  far  from  the  Protevangelium). 
It  may  have  been  the  view  of  Clement  of  Alexandria,  and  was 
definitely  affirmed  by  Origen  himself,  although  he  seems  to  be 
aware  that  it  is  supported  only  by  these  legendary  authorities 
(delir  amenta  apocryphorum,  as  Jerome  calls  them),  and  that  it  rests 
solely  on  dogmatic  or  even  sentimental  grounds.  Most  of  the 
early  writers  had  no  occasion  to  state  by  what  theory  they  har- 
monised the  doctrine  of  the  perpetual  virginity  with  the  existence 
of  brothers  and  sisters  of  the  Lord,  and  therefore  cannot  be  quoted 
on  this  question,  but  when  Epiphanius  wrote  (not  long  before  380), 
he  was  able  to  assume  that  his  own  view  was  universally  held  by 
orthodox  Christians.  It  is,  indeed,  explicitly  stated  by  Hilary  of 
Poitiers  (t368)  and  "Ambrosiaster"  (c.  375),  and  was  the  view 
of  Ephraem  Syrus,*  Gregory  of  Nyssa,  Ambrose,  and,  in  the  main, 
of  Chrysostom  (who,  however,  seems  later  to  have  inclined  toward 
the  equally  orthodox  theory  of  Jerome).  Later  Greek  writers,  with 
few  exceptions,  held  to  this  tradition,  and  the  calendars  of  the 
Greek,  Syrian,  and  Coptic  churches,  which  distinguish  James  the 
Lord's  brother  from  both  of  the  apostles  named  James,  are  evi- 
dently in  accord  with  this  doctrine  of  the  Apocrypha,  of  Origen, 
and  of  Epiphanius.  This  is  the  view  accepted  by  the  theologians 
of  the  oriental  Orthodox  churches  at  the  present  day. 

For  the  following  note  on  the  brethren  of  Jesus  in  Russian  theological 
literature  I  am  indebted  to  Dr.  Aurelio  Palmieri : 

Most  of  the  Russian  writers  accept  the  opinion  of  St.  Epiphanius, 
and  hold  that  Joseph  had  six  sons  before  his  marriage  with  the  Virgin. 
Among  the  Russian  writers  who  hold  this  view  are :  Bieliaev,  0  sobornom 
poslanii  ap.  Jakova  (The  Catholic  Epistle  of  St.  James)  Ctenia,  held  in 
the  Society  of  the  Friends  of  Ecclesiastical  Progress,  1872,  vol.  i; 
Bishop  Alexis  (Novoslov),  Vvedenie  v  poslanie  Jakova  (Introduction  to 
the  Epistle  of  St.  James),  ibid.  1877,  vol.  ii,  p.  341 ;  Jaroscevsky,  Sobornoe 
poslanie  Sv.  Ap.  Jakova  (The  Catholic  Epistle  of  St.  James),  Kiev,  1901, 
p.  36;  Glubokovsky,  Blagoviestie  khristianskoi  svobody  v  poslanii  Sv. 
Ap.  Pavla  k  Galatam  (The  Gospel  of  Christian  Liberty  in  the  Epistle  of 
St.  Paul  to  the  Galatians),  Petrograd,  1902,  pp.  67-69;  Orlin,  Sobornoe 
poslanie  Jakova  (The  Catholic  Epistle  of  St.  James),  Riazan,  1903,  p.  2 ; 
Glagolev,  in  Pravoslanaia  bogoslovskaia  entziklopedia  (Orthodox  Theo- 
logical Encyclopedia),  Petrograd,  1901,  vol.  ii,  pp.  1113-1126;  Bogda- 
scevsky,  ibid.  vol.  vi,  pp.  42-43.  One  exegete  only  has  accepted  the 
view  of  Jerome :  Theodorovic,  Tolkovanie  na  sobornoe  poslanie  Sv.  Ap. 
Jakova  (Commentary  on  the  Catholic  Epistle  of  St.  James),  Vilna,  1897. 

Two  Russian  writers  have  proposed  another  explanation.  They  are 
Prof.  Kibalcic,  Sv.  Ap.  Jakov.,  brat  Gospoden  (St.  James,  Apostle  and 

*  J.  R.  Harris,  Four  Lectures  on  the  Western  Text  of  the  New  Testament,  1894,  p.  37. 
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Brother  of  Our  Lord),  Cernigov,  1882 ;  and  the  famous  historian,  Alexis 
Lebedev,  in  the  review:  Duscepoleznoe  Ctenie,  Moscow,  1903,  i,  pp. 
38-82;  iii,  407-425;  vi,  215-228;  vii,  363-370;  x,  235-245;  xi,  377- 
396;  xii,  542-552;  1904,  i,  91-105;  ii,  229-236,  and  in  vol.  vi,  of  Orth. 
Theol.  Ency.  According  to  Lebedev,  the  N.  T.  does  not  state  that 
either  the  Virgin  or  Joseph  had  other  sons  except  Jesus.  Therefore  the 
so-called  brethren  of  Jesus  were  not  brethren  in  the  ordinary  sense; 
neither  do  they  belong  to  a  supposed  first  wife  of  Joseph.  They  were 
only  cousins  on  the  side  either  of  Mary  or  Joseph.  The  only  woman 
whom  the  Gospels  represent  as  their  mother  is  Mary,  mentioned  in  the 
Gospel  of  John,  with  the  explanatory  reference  to  Clopas,  who  would 
be  their  father.  Mary  is  not  the  sister  of  the  Virgin,  who  is  not  rep- 
resented as  having  sisters.  She  was  therefore  cousin  of  Joseph.  The 
Gospels  say  almost  nothing  about  Clopas ;  his  name  is  only  mentioned 
by  Luke.  Nevertheless,  we  can  argue,  he  was  well  known  in  the  age  of 
the  apostles.  A  tradition  of  the  second  century  says  that  he  was  the 
only  brother  of  Joseph.  Therefore,  Mary  of  Clopas  was  a  cousin  of 
Joseph  and  consequently  of  the  Virgin,  and  she  is  the  mother  of  the 
so-called  brethren  or  cousins  of  Jesus.  Prof.  A.  Lebedev  has  discussed 
his  opinion  in  a  special  work,  Bratja  Gospodni  (1  Cor.  9,  5),  Moscow, 
1908. 

In  the  western  church  the  influence  of  Jerome  has  caused  opinion 
on  the  subject  to  have  a  different  history.  This  active-minded 
controversialist  spent  the  years  382-385  in  Rome,  and  early  in 
that  period,  in  reply  to  the  then  recent  work  of  Helvidius,  wrote 
his  treatise,  Adversus  Helvidium  de  perpetua  virginitate  B.  Mariae. 
In  this  he  presented  an  entirely  novel  theory,  by  which  he  was 
able  to  identify  James  the  Lord's  brother  with  James  the  apostle, 
son  of  Alphseus,  and  so  reduce  the  number  of  persons  named 
James  in  the  N.  T.  to  two.  The  theory  can  be  most  clearly  ex- 
hibited by  the  following  table  of  relationships,  as  understood  by 
Jerome. 


Mary  Mary  of  Clopas,  wife  of  Alphseus 

I  1  i  i  i  1 

Jesus       James  Joses  Judas  Simon         sisters 

son  of  Alphseus, 
apostle, 
the  less, 
brother  of  the  Lord 

Under  Jerome's  theory  this  Judas  (Mk.  63)  can  be  identified  with 
the  apostle  Judas  Jacobi,  the  genitive  then  indicating  the  relation  of 
brother,  not  son.  A  further  possible  combination  is  that  which  iden- 
tifies Simon  brother  of  the  Lord  with  Simon  the  Zealot,  one  of  the 
Twelve.  But  neither  of  these  combinations  seems  to  have  occurred 
to  Jerome. 
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Jerome's  theory  appears  to  have  been  wholly  original  with  him, 
and  both  his  own  efforts  and  those  of  later  Roman  Catholic  writers 
to  find  support  for  it  in  earlier  ecclesiastical  tradition  must  be 
deemed  to  have  failed.  By  the  theory  the  "brothers  and  sisters" 
of  the  Lord  are  made  his  cousins,  being  children  of  his  mother's 
sister.  In  order  to  hold  this,  it  must  be  assumed  that  the  word 
"brother"  is  in  these  contexts  susceptible  of  such  a  meaning,  an 
assumption  linguistically  highly  unlikely,  if  not,  as  most  Protestant 
scholars  would  hold,  impossible.  Apart  from  this  essential  foun- 
dation-stone the  theory  rests  on  the  following  considerations: 

(i)  Gal.  i19  implies  that  James  the  Lord's  brother  was  an  apos- 
tle. Since  James  son  of  Zebedee  died  about  44  a.d.,  James  the 
Lord's  brother  must  be  the  same  as  James  son  of  Alphaeus. 

(2)  Jn.  io25  may  be  interpreted  as  meaning  that  Mary  of  Clopas 
was  the  sister  of  the  mother  of  Jesus. 

(3)  Mk.  1540  (cf.  is47  161)  mentions  as  a  witness  of  the  crucifixion 
a  Galilean  woman,  Mary  mother  of  James  the  less  and  Joses,  and 
Jerome  identified  her  with  Mary  of  Clopas. 

(4)  James  the  less  is  identified  with  James  son  of  Alphaeus ;  for, 
in  the  opinion  of  Jerome,  the  designation  "the  less"  (minor,  6  fj.ixp6?) 
is  added  in  order  to  distinguish  this  James  from  the  more  prominent 
apostle  of  the  same  name,  James  son  of  Zebedee.  In  that  case 
Mary  of  Clopas  must  have  been  the  wife  of  Alphaeus.  What  the 
designation  "of  Clopas"  means,  Jerome  does  not  know.  He  does 
not  suggest  the  explanation,  later  current  but  linguistically  un- 
sound, that  Clopas  and  Alphaeus  represent  the  same  Aramaic  name 
(Chalphai). 

From  the  point  of  view  of  monkish  asceticism,  Jerome's  ingen- 
ious theory  had  an  advantage  over  the  previously  current  doctrine 
represented  by  Epiphanius.  It  preserved  not  only  the  perpetual 
virginity  of  Mary,  but  also  that  of  Joseph  (Adv.  Helv.  19).  Against 
it,  in  spite  of  its  complete  lack  of  traditional  authority,  could  be 
urged  only  linguistic  and  historical  objections,  while  in  an  age 
which  was  much  occupied  with  strict  definition  of  the  limits  of  the 
canon,  the  Epiphanian  view  was  subject  to  the  discredit  of  its 
close  association  with  antiquated  apocryphal  legends.  Even  in 
the  East  Jerome's  theory  seems  to  have  commended  itself  to  Chrys- 
ostom  (Comm.  in  Gal.  i19),  and  Theodoret  expressly  advocated  it. 
In  the  Latin  church  it  gained  the  powerful  support  of  Augustine 
and  made  a  rapid  conquest.  Cassiodorius  (468-562)  treats  the 
theory  as  established,  and  the  western  liturgies  imply  it  by  provid- 
ing (unlike  the  eastern)  only  one  day  of  commemoration  for  any 
James  other  than  the  son  of  Zebedee. 

The  theologians  of  the  Middle  Ages  and  of  succeeding  centuries 


JAMES  THE  LORD'S  BROTHER  59 

clung  to  this  received  view  with  but  few  exceptions.*  Certain 
critics  of  the  seventeenth  century,  indeed,  Combefis  (t  1679),  Hen- 
schen  the  Bollandist  (ti68i),  and  Richard  Simon  (fi7i2;  His- 
toire  critique  du  texte  du  Nouveau  Testament,  1689,  ch.  17)  argued 
that  James  the  Lord's  brother  was  not  the  same  person  as  James 
son  of  Alphaeus,  but  they  do  not  seem  to  have  reached  a  clear  and 
complete  theory.  In  later  times  also  an  occasional  Roman  Cath- 
olic writer  has  taken  similar  ground,  but  in  general  there  has  been 
complete  adherence  to  the  theory  of  Jerome,  which  is  now  the 
established  tradition  of  Roman  Catholic  scholars. 

On  the  Protestant  side,t  in  so  far  as  the  question  was  discussed 
by  the  men  of  the  Reformation,  the  traditional  view  of  Jerome 
seems  to  have  been  retained.  Luther  (who  held  fast  to  the  per- 
petual virginity  of  Mary)  and  the  Magdeburg  Centuries  both  identi- 
fied James  the  Lord's  brother  with  the  son  of  Alphaeus ;  and  in 
spite  of  some  signs  presaging  the  coming  confusion  of  critical  theo- 
ries, these  sixteenth-century  authorities  were  followed  by  the  bulk 
of  seventeenth-century  Protestants.  Striking  exceptions  were  Gro- 
tius  (f  1645),  who  preferred  the  Epiphanian  solution,  and  Hammond 
(f  1660).  The  eighteenth  century  shows  less  agreement.  Various 
scholars  rejected  the  Hieronymian  tradition;  while  the  eccentric 
Whiston  (fi752),  and  later,  with  vastly  greater  influence,  Herder, 
in  his  Brief e  zweener  Briider  Jesu  in  unserm  Kanon,  1775,  affirmed 
the  Helvidian  doctrine. 

In  the  critical  inquiries  of  the  nineteenth  century  the  old  opin- 
ions have  been  reaffirmed  and  ingenious  new  theories  proposed. 
In  the  first  half  of  the  century  the  Hieronymian  view  was  held  by 
a  large  proportion  of  Protestant  writers,  at  least  of  the  more  ortho- 
dox type,  and  from  the  latter  part  of  the  century  also  such  voices 
were  not  lacking.J  The  Epiphanian  doctrine  is  also  maintained 
by  a  few  writers,  among  whom  stands  the  great  name  of  Light- 
foot^  But  among  Protestant  scholars  the  Helvidian  view  has 
increasingly  gained  adherents,  and  it  is  now  dominant. 

§  3.      THE  DECISIVE  CONSIDERATIONS. 

The  reasons  for  the  tendency  of  modern  Protestant  scholars  to 
adopt  the  Helvidian  view  are  sound  and  do  not  require  long  dis- 
cussion here. 

*  See  for  abundant  detail  on  mediaeval  and  modern  scholars  Meinertz,  Jakobusbrief,  pp. 
203-316. 

t  Meinertz,  op.  cit.  pp.  216,  288. 

t  Smith  and  Fuller,  DB',  vol.  i,  part  ii,  1893,  p.  1517. 

§  Lightfoot,  Galatians,  pp.  270-272,  adopted  the  Epiphanian  view  on  the  ground  of  Jn. 
19".  ".  He  holds  it  unlikely  that  Mary,  if  she  was  the  mother  of  James  and  the  others, 
should  have  been  "consigned  to  the  care  of  a  stranger  of  whose  house  she  becomes  henceforth 
the  inmate." 
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(i)  Against  the  Epiphanian  view  no  conclusive  objection  can 
be  brought,  save  that  no  real  evidence  speaks  for  it.  It  is  not 
intrinsically  improbable,  nor  contrary  to  anything  in  the  N.  T., 
that  Joseph  should  have  married,  lost  his  wife,  and  had  a  family 
of  children  before  his  betrothal  to  Mary,  but  the  legends  of  the 
Protevangelium  Jacobi  afford  no  presumption  of  trustworthy  tradi- 
tion, and  nothing  in  the  N.  T.  itself  is  capable  of  sustaining  the 
weight  of  the  story.  The  argument  from  Jn.  1925,  on  which  Light- 
foot  rests  his  case,  is  wholly  insufficient.  In  fact,  the  Epiphanian 
view  has  its  roots  in  the  dogmatic  assumptions  of  an  ascetic  the- 
ology, or  at  best  in  mere  pious  sentiments  which  have  become  alien 
to  modern  Protestant  thought. 

(2)  The  theory  of  Jerome,  although  more  frequently  advocated 
among  Protestants  than  the  Epiphanian  view,  is  subject  to  far 
greater  objections. 

(a)  In  the  first  place  it  requires  the  admission  that  "brother" 
in  the  various  contexts  where  it  is  used  can  mean  "  cousin."  This 
is,  in  fact,  impossible  and  is  fatal  to  the  whole  theory.* 

(b)  Jerome's  interpretation  of  Jn.  1925,  whereby  Mary  of  Clopas 
is  made  out  to  be  the  sister  of  the  Virgin,  is,  on  the  whole,  unlikely 
(see  the  commentaries,  and  Zahn,  Forschungen,  vi,  pp.  338/.  352). 

(c)  Mary  "of  Clopas"  is  more  naturally  taken  as  referring  to 
the  wife  of  Clopas,  and  in  that  case  (since  the  identification  of  the 
names  Clopas  and  Alphaeus  is  not  to  be  accepted)  she  cannot  well 
have  been  the  wife  of  Alphaeus. 

(d)  The  necessity  of  inferring  from  Gal.  i19  that  James  the  Lord's 
brother,  there  referred  to,  was  in  Paul's  view  an  apostle  is  dis- 
puted (see  the  commentaries).  But,  even  if  the  inference  be  granted, 
it  is  now  admitted  that  from  early  times  and  through  all  the  early 
centuries  others  than  the  Twelve  were  called  apostles. 

So,  for  instance,  Epiphanius  called  James  an  apostle,  but  denied  that 
he  was  one  of  the  Twelve.  See  Zahn,  Forschungen,  vi,  p.  7,  note  2,  pp. 
307/. ;  Lightfoot,  "  The  Name  and  Office  of  an  Apostle,"  in  Galatians, 
pp.  92-101. 

Whether  in  1  Cor.  15',  even  if  toT?  dxoo-x6}.oic,  xaatv  means  the 
Twelve  only,  James  is  or  is  not  represented  as  included  among  them  is 
so  doubtful  that  no  argument  can  properly  be  drawn  from  the  passage. 

(e)  The  expression  'I&wogo?  b  (j.ixp6?  (Mk.  is40),  on  the  use  of 
which  (Lat.  minor)  Jerome  puts  much  stress,  does  not  seem  to  be 
used  of  inferiority,  in  contrast  to  some  "James  the  Great"  among 
the  apostles,  but  (note  that  it  is  positive,  not  comparative)  refers 
to  some  personal  characteristic,  probably  of  stature. 

•Mayor',  pp.  xxiv/.,  discusses  the  arguments  adduced;  see  also  Lex.  s.  v.  oStA^ot,  and 
Lightfoot,  Galatians,  pp.  261-265. 
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It  thus  appears  that  Jerome's  highly  speculative  combinations 
crumble  under  analysis.  Against  his  view  speak  positively  many 
of  the  references  in  the  Gospels.  The  consistent  distinction  made 
between  the  apostles  and  the  brethren  of  the  Lord,  and  the  failure 
of  the  evangelists  to  give  any  hint  that  one  or  two  or  even  three 
of  the  Twelve  Apostles  are  identical  with  certain  more  or  less  well- 
known  persons  elsewhere  referred  to  in  their  histories  are  impor- 
tant arguments.  It  is  difficult  to  believe,  even  if  Jerome's  theory 
of  cousinship  were  true,  that  the  evangelists  could  have  been  aware 
of  such  a  fact.  The  repetition  of  the  name  Mary  for  two  sisters, 
the  supposed  union  of  two  households  while  evidently  the  mothers 
of  both  were  still  living,  and  the  complete  ignoring,  in  the  nar- 
ratives, of  the  second  mother's  relation  to  her  children,  although 
she  is  expressly  stated  (Mk.  1 540)  to  have  been  a  member  of  Jesus' 
company  in  Galilee,  all  these  improbabilities  combine  with  the 
explicit  statement  of  the  Gospel  of  John  that  Jesus'  brethren  did 
not  believe  on  him  (Jn.  75)  and  the  clear  implication  of  lack  of 
sympathy  with  his  work  found  in  Mk.  321,  31  to  make  it  appear  im- 
possible that  James  the  Lord's  brother  should  have  been  one  of  the 
original  Twelve  Apostles. 

For  an  effective  statement  of  how  ill  the  cousinship  hypothesis  suits 
the  Gospel  narratives,  see  Mayor3,  p.  xxix.  The  various  difficulties 
which  make  Jerome's  view  impossible  are  fully  presented  by  Lightfoot, 
Galatians,  pp.  258-265. 

In  order  to  maintain  the  theory  of  Jerome,  which  has  had  wider 
and  longer  prevalence  among  western  Christians  than  any  other 
view,  it  is  necessary  to  escape  the  difficulties  by  supplementary 
hypotheses  of  various  kinds,  such  as  making  an  unwarrantable  dis- 
tinction between  the  James  of  Gal.  i19  and  the  James  of  Gal.  29, 
or  understanding  that  the  term  "the  brethren  of  the  Lord"  is 
used  by  the  evangelists  with  tacit  exclusion  of  the  only  "brother 
of  the  Lord"  in  whom  the  early  church  had  any  special  reason  to 
be  interested.* 

In  fact,  we  have  no  reason,  apart  from  dogma  or  an  untrust- 
worthy sentiment,  to  question  that  the  brothers  and  sisters  of  the 
Lord  were  children  of  Joseph  and  Mary  younger  than  Jesus,  and 
that  the  impression  as  to  them  and  their  history  naturally  derived 
by  unsophisticated  readers  from  the  four  Gospels  and  the  Acts  is 
correct.  We  know  nothing  whatever  about  the  relationship  to  one 
another  of  the  several  persons  named  James  who  are  brought  before 

•  To  these  theories  the  full  discussion  of  the  subject  itself,  and  of  the  history  of  opinion, 
by  Meinertz  is  a  valuable  guide;  see  also  Zahn,  Forschungen,  vi,  pp.  326/. 
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us  in  the  Gospels  and  Acts  and  the  epistles  of  Paul.  There  cannot 
have  been  fewer  than  three  distinct  Jameses;  in  all  probability 
there  were  four  or  five. 

§  4.      THE  TRADITION  CONCERNING  JAMES  THE  LORD'S  BROTHER. 

(a)  The  New  Testament. 

James  son  of  Zebedee,  the  apostle,  died  a  martyr's  death  by  order 
of  Herod  Agrippa  I,  about  44,  and  does  not  seriously  come  in 
question  as  author  of  the  epistle.  Of  the  other  persons  called 
James  mentioned  in  the  N.  T.  only  James  the  Lord's  brother  is 
sufficiently  known  to  us  in  his  personality  and  career  to  make  the 
question  of  whether  he  may  have  been  the  author  of  the  epistle 
capable  of  discussion. 

The  information  furnished  by  the  N.  T.  about  this  James  is 
important.  In  the  Gospels  he  is  named  only  in  Mk.  63,  Mt.  13 55, 
as  well  known  to  the  inhabitants  of  Nazareth,  but  he  is  to  be  as- 
sumed as  included  with  the  other  brothers  in  the  attempt  to  re- 
strain the  public  activity  of  Jesus  described  in  Mk.  321' 31  =  Mt.  1 246. 
According  to  the  Gospel  of  John  the  brethren  of  the  Lord  and 
his  mother  accompanied  Jesus  to  Capernaum  (Jn.  212),  challenged 
him  (Jn.  73~9)  to  go  to  Jerusalem  and  manifest  himself  to  the 
world  (they  themselves  not  believing  on  him),  and  proved  their 
own  Jewish  piety  by  making  the  pilgrimage  to  the  feast  of  taber- 
nacles (Jn.  710).  On  both  these  occasions  we  may  fairly  infer  that 
James  was  with  the  others.  At  any  rate,  the  evangelist  was  cer- 
tainly not  aware  that  James  at  that  time  took  any  different  atti- 
tude from  the  rest  of  the  family. 

In  the  command  to  report  the  fact  of  the  resurrection  to  "my  breth- 
ren," Mt.  28X0,  Jn.  20",  the  word  "brethren"  is  probably  to  be  taken 
in  the  sense  of  spiritual  relationship,  but  the  interpretation  is  not  wholly 
certain. 

After  the  resurrection  we  find  the  mother  of  Jesus  and  his  brethren 
joined  with  the  apostles  and  other  Christians  in  the  common  life 
and  common  Christian  faith  of  the  church  at  Jerusalem  (Acts  i14), 
but  of  their  transition  to  faith  in  Jesus  Christ  nothing  is  told  us. 
James  is  nowhere  expressly  mentioned  until  Acts  1217,  when  he 
seems  to  be  represented  as  of  chief  importance,  next  to  Peter, 
among  the  Christians  then  resident  in  Jerusalem.  In  view  of  the 
regular  custom  in  the  Book  of  Acts  of  formally  introducing  to 
the  reader  the  personages  of  the  narrative  as  they  are  mentioned 
(Barnabas  436;  Stephen  and  Philip  65;  Paul  7s8;  Agabus  u28; 
Silas  1522;  Timothy  161;  Aquila,  Priscilla  182;  Apollos  1824),  we 
may  infer  from  the  absence  of  any  such  introduction  of  James  that 
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the  author  knew  him  to  be  the  Lord's  brother  and  deemed  him 
sufficiently  accounted  for  by  Acts  i14. 

In  Acts  James  appears  again  at  1513  and  2118.  At  the  confer- 
ence at  Jerusalem  concerning  the  admission  of  uncircumcised  be- 
lievers into  the  church,  he  took  with  Peter  a  leading  part,  and  is 
represented  as  offering  the  opinion  (Acts  1 513"21)  which  was  accepted 
and  put  into  effect  by  the  church  of  Jerusalem.  This  decision, 
fully  concurred  in  by  Peter,  was  joyfully  recorded  by  the  writer 
of  Acts  as  an  adequate  charter  of  Gentile  liberty  (is31)-  Nearly 
ten  years  later,  at  the  close  of  the  main  period  of  Paul's  missionary 
activity,  James  is  the  head  of  the  church  at  Jerusalem,  still,  as 
before,  fully  trusted  by  the  Christians  of  the  city — who  were  "all 
zealous  for  the  law" — and  at  the  same  time  heartily  well  disposed 
toward  the  Gentile  missionary  Paul,  to  whom  he  gives  a  friendly 
welcome  and  prudent  advice  (Acts  2118"25).  After  Paul  has  fallen 
into  the  singular  difficulties  which  ultimately  led  to  his  journey  to 
Rome,  we  hear  in  Acts  no  word  more  either  of  James  or  of  the 
Jerusalem  Christians. 

These  notices  in  Acts  are  supplemented  by  certain  allusions  of 
Paul.  James  the  Lord's  brother,  whom  Paul  says  (Gal.  i19)  that 
he  saw  on  his  first  visit  to  Jerusalem,  can  be  no  other  than  the  James 
who  united  with  Peter  and  John  in  assuring  Paul  of  their  recogni- 
tion and  fellowship  in  Gal.  29,  and  this  mutual  understanding  can 
hardly  be  referred  to  any  other  occasion  than  that  described  in 
Acts  15.  The  intricate  problems  here  involved  cannot  now  be  dis- 
cussed. The  leading  position  of  James  at  Jerusalem,  and  his  full 
identification  with  the  Jewish  Christians  of  that  city,  are  implied 
in  Gal.  212  by  the  words  "before  that  certain  came  from  James." 
The  other  references  are  1  Cor.  157,  which  mentions  that  James 
had  a  vision  of  the  risen  Christ,  and  o5,  which  implies  that  the 
brethren  of  the  Lord  were  married. 

Beyond  this  the  N.  T.  information  does  not  go.  We  are  justi- 
fied in  referring  all  these  notices  to  the  same  James,  and  our 
two  sources  agree  in  representing  him  as  trusted  by  the  Jewish 
Christians  of  Jerusalem,  while  at  the  same  time  friendly  to  Paul 
and  the  Gentile  mission.  Of  his  own  views,  of  the  direction  which 
his  Christian  thinking  had  taken  and  the  distance  it  had  travelled, 
and  of  his  special  type  of  character  and  temperament,  of  his  precise 
attitude  toward  the  problems  then  arising  about  the  relations  of 
Christianity  to  the  law  and  customs  of  the  Jews — of  all  that  we 
learn  hardly  anything.  We  may  infer  that  a  man  accepted  by  the 
Jerusalem  Christians  as  their  leader  cannot  have  abandoned  the 
practise  of  the  Jewish  law;  and  Gal.  212  seems  to  show  James's 
agreement  with  the  Jerusalem  Christians  who  (in  Paul's  view)  led 
Peter  astray.    On  the  other  hand,  we  are  directly  informed  (Gal.  29) 
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that  James  admitted  the  right  of  Gentiles  to  become  Christians 
without  passing  through  the  gate  of  circumcision.  From  the  so- 
called  "provisos  of  James"  (Acts  I520-  28  2126)  much  the  same  in- 
ference is  to  be  drawn;  they  mean  that  James  did  not  wish  to 
impose  the  Law  upon  Gentile  Christians.* 

(b)  Other  Tradition. 

Outside  of  the  N.  T.  a  considerable  amount  of  tradition  about 
James  the  Lord's  brother  has  been  preserved,  and,  mingled  with 
much  obvious  legend,  some  elements  of  fact  are  probably  contained 
in  it.     The  chief  sources  are  the  following : 

(1)  Josephus,  Antiquities,  xx,  91: 

ocre  Sfj  o3v  toiouto?  <Sv  6  "Avavos,  vojxfja?  exetv  ocatpbv  iittT'rjSstov  Stii 
t6  TsOvotvat  (asv  <1>tj<jtov,  'AX^Ivov  S'Iti  yux-zb  tV  oSbv  ux&pxetv,  xaBtf^ei 
auvlSptov  x.piTt5v  x.al  xapayaY^v  sfq  atab  tbv  <iSeX<j>bv  'Iyjjou  tou  Xsyo- 
Hevou  Xptaroij,  'Iasuojio?  ovopwc  aixy,  v.a{  Ttvocq  lirepouq,  dx;  icapavo[j.Tj(javT(i)v 
xaTYj-yopfav  xotTjaitAsvoi;,  xap^Swxe  Xsua8ir)ao(i.ivou?. 

"  So  Ananus,  being  that  kind  of  a  man,  and  thinking  that  he  had  got 
a  good  opportunity  because  Festus  was  dead  and  Albinus  not  yet 
arrived,  holds  a  judicial  council ;  and  he  brought  before  it  the  brother 
of  Jesus  who  was  called  Christ, — James  was  his  name, — and  some  others, 
and  on  the  charge  of  violating  the  Law  he  gave  them  over  to  be  stoned." 

This  passage  is  suspected  of  being  an  interpolation  by  Schurer, 
GJV3,  i,  §  19,  5,  pp.  581  /.  (E.  Tr.  I.  ii,  pp.  186/.),  and  Zahn,  For- 
schungen,  vi,  pp.  301-305.  It  is  defended  as  genuine  by  Mayor3, 
p.  lviii,  note  2;  Lightfoot,  Galatians,  p.  366,  note  2;  and  E.  Schwartz, 
Zeitschrift  fur  die  neutestamentliche  Wissenschaft,  iv,  1903,  pp.  59/. 
The  only  ground  for  doubt  of  the  genuineness  is  that  the  text  of 
Josephus  is  known  elsewhere  to  have  suffered  from  Christian  inter- 
polation (notably  Antiq.  xviii,  33,  the  passage  about  Jesus  Christ), 
and  that  Origen  refers  (Tom.  x,  17,  on  Mt.  1365 ;  Contra  Celsum, 
i,  47  ;  ii,  13)  to  a  statement  in  Josephus,  no  longer  extant,  but 
plainly  of  Christian  origin,  to  the  effect  that  the  murder  of  James 
was  the  occasion  of  the  destruction  of  Jerusalem.  This  evidence 
for  interpolation  is  not  sufficient ;  and  Josephus's  date  for  the 
death  of  James,  a.d.  62,  must  stand,  although  it  contradicts  the  nar- 
rative of  Hegesippus. 

(2)  Hegesippus,  quoted  by  Eusebius,  E.  e.  ii,  23 : 

"To  the  government  of  the  church  in  conjunction  with  the  apostles 
succeeded  the  Lord's  brother,  James, — he  whom  all  from  the  time  of 
the  Lord  to  our  own  day  call  the  Just,  as  there  were  many  named 
James.    And  he  was  holy  from  his  mother's  womb;   wine  and  strong 

*  J.  H.  Ropes,  "Acts  xv.  21,"  in  Journal  of  Biblical  Literature,  vol.  xv,  1896,  pp.  75-81. 
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drink  he  drank  not,  nor  did  he  eat  flesh ;  no  razor  touched  his  head, 
he  anointed  himself  not  with  oil,  and  used  not  the  bath.  To  him  alone 
was  it  permitted  to  enter  the  Holy  Place,  for  neither  did  he  wear  wool, 
but  linen  clothes.  And  alone  he  would  enter  the  Temple,  and  be  found 
prostrate  on  his  knees  beseeching  pardon  for  the  people,  so  that  his 
knees  were  callous  like  a  camel's  in  consequence  of  his  continually 
kneeling  in  prayer  to  God  and  beseeching  pardon  for  the  people.  Be- 
cause of  his  exceeding  righteousness  (Stde  f£  toi  x-fjv  urap@oX-!)v  ttjs 
StxatoauvT)?)  he  was  called  the  Just  (6  Sfoato?)  and  Oblias,  which  is  in 
Greek  'Bulwark  of  the  People'  (izepioxii  tou  Xaou),  and  Righteousness, 
as  the  prophets  declare  concerning  him. 

"Therefore  certain  of  the  seven  sects  among  the  people,  already 
mentioned  by  me,  in  the  Memoirs,  asked  him,  'What  is  the  door  of 
Jesus  (tc?  $  6upot  tou  Tijaou)?'  and  he  said  that  He  was  the  Saviour; 
— of  whom  some  accepted  the  faith  that  Jesus  is  the  Christ.  Now 
the  aforesaid  sects  were  not  believers  either  in  a  resurrection  or  in 
One  who  should  come  to  render  to  every  man  according  to  his  deeds ; 
but  as  many  as  believed  did  so  because  of  James.  So,  since  many 
of  the  rulers,  too,  were  believers,  there  was  a  tumult  of  the  Jews  and 
scribes  and  Pharisees,  for  they  said  there  was  danger  that  all  the 
people  would  expect  Jesus  the  Christ.  Accordingly  they  said,  when 
they  had  met  together  with  James:  'We  entreat  thee,  restrain  the 
people,  since  it  has  gone  astray  unto  Jesus,  holding  him  to  be  the 
Christ.  We  entreat  thee  to  persuade  (xsicat)  concerning  Jesus  all 
those  who  come  to  the  day  of  the  passover,  for  we  all  listen  (xei06fi.s9a) 
to  thee.  For  we  and  all  the  people  testify  to  thee  that  thou  art  just 
and  that  thou  respectest  not  persons.  Do  thou  therefore  persuade 
the  people  concerning  Jesus,  not  to  go  astray,  for  all  the  people  and 
all  of  us  listen  to  thee.  Take  thy  stand  therefore  on  the  pinnacle  of 
the  Temple,  that  up  there  thou  mayest  be  well  seen,  and  thy  words 
audible  to  all  the  people.  For  because  of  the  passover  all  the  tribes 
have  come  together,  with  the  gentiles  also.' 

"So  the  aforesaid  scribes  and  Pharisees  set  James  on  the  pinnacle 
of  the  Temple,  and  called  to  him  and  said,  '  O  thou,  the  Just,  to  whom 
we  all  ought  to  listen,  since  the  people  is  going  astray  after  Jesus  the 
crucified,  tell  us  what  is  the  door  of  Jesus.'  And  with  a  loud  voice  he 
answered,  'Why  do  you  ask  me  concerning  the  Son  of  Man?  and  he 
sitteth  himself  in  heaven  on  the  right  hand  of  the  great  Power  and  shall 
come  on  the  clouds  of  heaven.'  And  when  many  were  convinced  and 
gave  glory  for  the  witness  of  James,  and  said,  'Hosanna  to  the  son  of 
David,'  then  again  the  same  scribes  and  Pharisees  said  to  one  another, 
'We  were  wrong  to  permit  such  a  testimony  to  Jesus;  but  let  us 
go  up  and  cast  him  down,  that  through  fear  they  may  not  believe 
him.'  And  they  cried  out  saying,  'Ho,  ho!  even  the  Just  has  gone 
astray,'  and  they  fulfilled  the  Scripture  written  in  Isaiah,  Let  us  away 
with  the  Just,  because  he  is  troublesome  to  us ;  therefore  they  shall  eat  the 
fruits  of  their  doings. 

"Accordingly  they  went  up  and  cast  the  Just  down.  And  they  said 
one  to  another,  'Let  us  stone  James  the  Just,'  and  they  began  to 
stone  him,  since  he  was  not  killed  by  the  fall.    But  he  turned,  and 
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knelt  down,  saying,  'I  beseech  thee,  Lord  God  Father,  forgive  them, 
for  they  know  not  what  they  do.'  And  so,  as  they  were  stoning  him, 
one  of  the  priests  of  the  sons  of  Rechab,  the  son  of  the  Rechabim, 
mentioned  by  Jeremiah  the  prophet,  cried  out,  saying,  'Stop !  What 
are  ye  doing?  The  Just  prays  for  you.'  And  a  certain  one  of  them, 
one  of  the  fullers,  taking  the  club  with  which  he  pounds  clothes, 
brought  it  down  on  the  head  of  the  Just;  and  so  he  suffered  mar- 
tyrdom (ifjuxpTiipiqaev). 

"And  they  buried  him  there  on  the  spot,  near  the  Temple,  and  his 
monument  still  remains  near  the  Temple.  A  true  witness  ((/.dcpTus) 
has  he  become  both  to  Jews  and  Greeks  that  Jesus  is  the  Christ.  And 
immediately  Vespasian  besieges  them  (icoXtopxet  afoo&q)." 

Hegesippus  was  a  Christian  probably  resident  in  Palestine  and 
of  Jewish  origin,  but  not  a  Judaiser.  In  the  time  of  Eleutherus, 
bishop  of  Rome  (174-189),  he  wrote  his  Memoirs  ('TxofxvrifxaTa) 
in  five  books,  of  which  a  few  fragments  have  come  down  to  us.* 
His  work  was  probably  used  by  Clement  of  Alexandria  and  by 
Epiphanius  as  well  as  by  Eusebius. 

E.  Schwartz,  Zeitschrift  filr  die  neutestamentliche  Wissenschaft,  iv, 
1903,  appears  to  doubt  the  use  of  Hegesippus  by  Clement  (p.  57),  and 
denies  that  Epiphanius  has  preserved  from  Hegesippus  anything  about 
James  not  contained  in  the  fragments  in  Eusebius  (p.  50,  note  2).  But 
it  seems  proved  that  the  work  of  Hegesippus  was  accessible  to  Epipha- 
nius; cf.  Lightfoot,  S.  Clement  of  Rome2,  i,  1890,  pp.  328  J". ;  Zahn,  For- 
schungen,  vi,  pp.  258/. ;  H.  J.  Lawlor,  Eusebiana,  Oxford,  1912,  pp.  5-18. 

The  long  fragment  given  above,  whether  written  by  Hegesippus 
or  taken  over  from  his  source,  is  plainly  composed  in  order  to  do 
honour  to  James  as  an  ascetic  and  martyr,  who  had  shared  with 
the  apostles  in  the  conduct  of  the  church  of  Jerusalem.  His  influ- 
ence with  the  mass  of  the  Jews  of  the  city  and  his  title  of  "the 
Just"  imply  that  in  his  eminent  piety  he  was  not  thought  to  have 
departed  from  Jewish  standards,  while  his  sorrow  for  the  sin  of  his 
people  in  rejecting  their  Messiah  recalls  the  words  of  Paul  in 
Rom.  9-1 1.  The  narrative  itself,  even  when  purged  of  its  inner 
inconsistencies,  is  a  legend,  betraying  no  close  contact  with  the 
events,  and  nothing  can  be  drawn  from  it  to  add  to  the  picture  of 
James's  character  and  position  derived  from  the  N.  T.  In  the  bare 
tradition  of  a  violent  death  Hegesippus  agrees  with  the  account 
found  in  Josephus,  but  nearly  all  the  details  of  the  two  accounts 
vary.  In  particular  Hegesippus's  reference  to  Vespasian  seems  to 
imply  a  date  several  years  later  than  the  year  62  a.d.  definitely 
indicated  in  Josephus.  t 

*The  fragments  are  collected,  with  notes,  in  Zahn,  Porschungen,  vi,  pp.  228-250;  cf.  also 
pp.  250-273. 

t  See  Zahn,  Forschungen,  vi,  pp.  234-235;  EirUeitung,  i,  §  5,  note  4;  he  thinks  66  a.d. 
would  suit  the  statement  in  Hegesippus. 
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The  source  of  Hegesippus's  information  is  entirely  unknown. 
The  conjecture,  often  repeated,  that  he  drew  it  from  a  violently 
anti-pauline  work,  the  Steps  (or  Ascents)  of  James,  said  by  Epi- 
phanius  (Hcer.  xxx,  16)  to  have  been  in  circulation  among  the 
Ebionites,  has  almost  nothing  to  commend  it.* 

From  other  fragments  of  Hegesippus  (Eusebius,  H.  e.  hi,  11; 
iv,  22)  we  learn  that  James  was  the  first  bishop  of  Jerusalem ;  and 
by  their  aid  the  following  genealogical  table  can  be  constructed : 

Jacob  Panther  (?  Epiph.  Heer.  lxxviii,  7) 


Mary Joseph  Clopas 

I                        I       !                           1  I 

Jesus           James  the                  Judas  the  Symeon,  second 

Lord's  brother          Lord's  brother  bishop  of 

I  Jerusalem 


grandsons 

Whether  Hegesippus  held  that  Mary  was  the  mother  of  James 
and  Judas  is  nowhere  indicated.  He  gives  (Eusebius,  H.  e.  iii, 
19,  20,  32)  an  interesting  account  of  the  arrest  of  the  grandsons  of 
Judas  in  the  time  of  Domitian  (81-96),  on  the  charge  of  dangerous 
dynastic  claims  as  being  of  the  lineage  of  David,  and  apparently 
also  on  charges  connected  with  their  adherence  to  the  "kingdom" 
of  Christ.  When  the  accused  proved  that  they  were  poor  farmers, 
and  that  the  kingdom  of  Christ  had  to  do  wholly  with  religious 
ideas,  they  were  released,  and  lived  until  the  time  of  Trajan  (98- 
117),  greatly  honoured  among  the  churches  both  as  confessors  and 
as  kinsmen  of  the  Lord.  Symeon  is  said  to  have  suffered  martyr- 
dom in  the  reign  of  Trajan,  at  the  age  of  120  years. 

In  an  acute  essay,  "Zu  Eusebius  Kirchengeschichte.  I.  Das  Mar- 
tyrium  Jakobus  des  Gerechten,"  in  Zeitschrift  fiir  die  neutestamentliche 
Wissenschaft,  iv,  1903,  pp.  48-61,  E.  Schwartz  has  tried  to  relieve  some 
of  the  problems  of  the  long  fragment  of  Hegesippus  by  removing  inter- 
polated words  and  sentences.  This  critical  process  would  leave  the 
following : 

StaSlxExoct  tJ)v  IxxXtjch'gcv  (AST<i  ruv  <$iroaT6}.(i>v  0  <48eXe|>b<;  tou  xupEou 
'I&uoJSo?,  6  ovou.aa0els  uxb  x&vtuv  Si'xaco?  &%b  twv  tou  xupfou  xp6vti>v 
tidxpt  xat  ■fju.fiiv,  ItusI  ■koWoX  TaxtofJot  IxaXouvTO,  ouros  Se  Ix  xotXfa? 
(iiQTpb?  auToO  ayioq  tJv>  olvov  xal  afxepa  oux  Imsv,  ouSe  'i[i.tyvxov  ifyzyev, 

'  H.  Waitz,  Die  Pseudoklementinen,  Homilien  und  Recognitionen  (Texte  und  Untersu- 
chungen,  xxv),  1904,  pp.  164-169,  232,  386. 
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2[upbv  "exl  ffjv  xe(f>aX-f)v  auToii  oux  dcvs^T),  IXatov  oux  •fjXsftlwcTO,  xal  @aXa- 
vshp  oux  exprjaaTo  ouSe  epeouv  s(j>6psi  dcXXoc  aivBovaq,  xal  jjidvoi;  eEaifjpxeTO 
ei?  Tbv  vabv  i)up£axeT6  ts  xs([ievos  exl  tot?  Y^vaatv  ,ta'  czEtouiasvoi;  uxlp 
tou  Xaou  acj>saiv,  a><;  dxsaxXiqxsvac  t&  yovcstoc  ocutou  SExiqv  xatAirjXou.  Sti 
Y^  toi  xty  uxep@oX-?)v  auTou  exaXecTO  6  SExaioq  xal  (i^Xfas,  o  eoriv  'EXXt)- 
vwtI  icsptoxT)  tou  Xaou. 

tivs?  o5v  Ttiiv  exTa  alpeascov  t&v  ev  tcj>  Xa<p  twv  •Kpo-feypa^.ivbiv  [aoc 
oux  IxfoTEUov  outs  dvaaraaiv  ours  spx6[Jt.evov  dxoSouvac  exdaT<p  xaTa  t« 
IpYa  ocutou  oaot  8s  xal  extaTeuaav,  Sea  'Idxwflov.  xoXXaiv  o3v  xi<jtsu6vtg>v 
■^v  86pu@o?  Tuv  dpx6vTwv  Xsy6vtg>v  8ti  xtvSuveust  xa?  6  Xabq  'Itjgouv  Tbv 
Xpiaxbv  xpoaSoxav.  eXsYov  o5v  cuveX66vTe<;  t<J>  Taxti^y  "  "  xapaxaXou[i.ev 
as,  exfaxeq  ^°v  Xa6v,  exsl  IxXavrjOij  eEs  'IiQaouv  6?  auTou  Svtoq  tou 
XptaTou  aol  y^P  xdvTS?  xec96[ji,e8a '  f^si?  y<*P  [J.apTopou[Aev  aot  xal  xa? 
&  Xab<;  oti  Scxaco?  el  xai  otc  xpdauxov  oii  Xafi@avei(;.  aTfjOt  ouv  exl  Tb 
xrepuYtov  tou  lepou,  Yva  avtoOsv  fls  sxt^avf)?  xal  17  euaxouaTa  aou  Ta  p^axa 
xavxl  tu  Xa<j).  Sia  Y^P  t^  xaa^a  auvsXi)Xu6aac  xaaai  al  <{>uXal  ^STa 
xal  T(bv  eOvwv." 

iaTiqaav  ouv  ol  xpoecp7);j.e'vot  xbv  'Iaxw(3ov  exl  Tb  xrepuYtov  toO  vaou, 
xal  expai;av  auT(j>  xal  elxav "  "  Sfxace,  fy  xavrs<;  xe£9ea8ac  64>e£Xot«.sv, 
exel  6  Xab?  xXavatat  6x£a&>  'tqaou  tou  o-Taupw6evTO<;,  dxaYYe'Xov  -')!J"V 
t(?  ■?)  0upa  tou  T^aou."  xal  axexpEvaTO  <j>ti>vf)  [isy^Xto  "  "  ti  \xs  Ixspwraxs 
xspl  tou  ulou  tou  dv0p(Sxou,  xai  aiixb?  x&8i]Tat  sv  Ty  oupavy  sx  Ss- 
?tuv  t^s  [asy<5:Xt)<;  Suvd^so)!;,  xort  ^^XXec  spx£<j6°«  ^xl  tuv  vecjjsXuv  tou 
oupavou  ;  "  xort  xoXXiov  xXir)po<J)opTi6ivTcov  xal  8o?oc^6vt(ov  sxl  x%  [xapTupfqc 
tou  'Iaxt&^ou  xal  XsyovTcov,  "  uaavva  T(j>  ul<ji  AocufS,"  tots  xaXtv  0!  auTol 
xpb?  dtXX^Xous  s'Xsyov,  "  xoexus  exot7jaa(i,sv  TotauTir)v  (AapTupfav  xapaa- 
%6vts?  to)  'Irjoou  dXXA  dtva^ivTsi;  xaTa@<4X&>fisv  o:ut6v,  Yva  <J)o^it)8svts<; 
li.'fj  xtaTsuatoatv  auTy."  xal  Ixpa^av  XiyovTst;,  "  &  (!>,  xal  6  Sfxato? 
ixXavo8irj,"  xal  exX^puaav  t-Jjv  Ypa<jyJ)v  Tfjv  Iv  Ty  'Haafo:  ysyP0w£v13v> 
"fipunev  Tbv  Sfxaiov,  ote  8uaxpi]aT0<;  f)[ATv  laTtv '  Tofvuv  tA  ysv^"'1'0'  ^"v 
IpY«ov  aUT(Sv  fy&foYztzi."  dtva^dvTsc  oi3v  xaTe^aXov  Tbv  Sfxatov  xal  exsl 
xaTapXi]0el<;  oux  scxdSavev,  Xa^tbv  Ti?  dtx'  auTuv,  el?  Tt5v  yv«4>^wv,  Tb 
?6Xov  ev  v  dexoxefi^et  Tii  lyiiitTta,  ^veYX£V  xaT&  tt]?  xs(J>otX^<;  tou  Stxafou, 
xal  outo)?  IjAapTupigasv.     xal  iuBuq  Ousaxaaiavb?  xoXtopxsI  auToi?. 

Schwartz's  theory  is  that  Eusebius  found  the  passage  already  inter- 
polated, with  additions  partly  due  to  ignorance,  literary  ineptitude, 
and  pious  love  of  embellishment,  partly  designed  to  combine  the  legend 
of  Hegesippus  and  the  tradition  found  in  Josephus.  To  the  interpolator 
is  supposed  to  be  due  the  confusing  introduction  of  the  scribes  and 
Pharisees  as  the  chief  enemies  of  James  after  the  [Sadducean]  "rulers" 
had  begun  to  be  affected  by  his  preaching.  The  details  of  Schwartz's 
analysis  are  worked  out  with  great  skill,  and  the  theory  in  its  main 
outlines  is  highly  plausible,  although  in  the  nature  of  the  case  it  is 
incapable  of  demonstration. 

(3)  The  Gospel  according  to  the  Hebrews,  quoted  by  Jerome, 
De  viris  illustribus,  2  : 

Evangelium  quoque  quod  appellator  secundum  Rebrmos  et  a  me  nuper 
in  grmcum  sermonem  latinumque  translatum  est,  quo  et  Origenes  sape 
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utitur,  post  resurrectionem  salvatoris  refert:  "Dominus  autem  cum  de- 
disset  sindonem  servo  sacerdotis,  ivit  ad  Jacobum  et  apparuit  ei;  jura- 
verat  enim  Jacobus  se  non  comesurum  partem  ah  ilia  hora  qua  biberat 
calicem  dominus  (v.  1.  domini)  donee  videret  eum  resurgentem  a  dormien- 
tibus."  Rursusque  post  paululum :  "Adferte,  ait  dominus,  mensam  et 
panem."  Statimque  additur :  "  Tulit  panem  et  benedixit  et  fregit  et 
dedit  Jacobo  Justo  et  dixit  ei:  Frater  mi,  comede  panem  tuum,  quia 
resurrexit  filius  hominis  a  dormientibus." 

This  much-discussed  fragment  was  probably  taken  over  from 
some  work  of  Origen,  in  spite  of  Jerome's  explicit  claim  to  have 
translated  it  from  the  Hebrew.*  The  Gospel  according  to  the 
Hebrews  appears  to  have  been  current  in  Greek.  Hegesippus  is 
our  earliest  witness  to  its  existence  (Eusebius,  H.  e.  iv,  22s);  how 
much  earlier  it  was  written  is  unknown,  f  It  was  the  gospel  used 
by  the  Ebionites  (Eusebius,  H.  e.  iii,  25s  27*),  or  Jewish  Chris- 
tians, and  may  have  contained  trustworthy  tradition,  although  the 
few  extant  fragments  do  not  greatly  commend  it.  Jerome  seems 
to  have  confounded  it  with  the  Hebrew  Matthew,  which  he  says 
he  saw  at  Bercea  and  also  in  the  library  at  Caesarea,  and  he  has 
thereby  brought  great  confusion  into  modern  study  of  the  subject.} 

The  appearance  of  the  risen  Christ  to  James  the  Just  is  to  be 
identified  with  that  mentioned  by  Paul  (1  Cor.  157) ;  but  in  con- 
tradiction to  Paul  the  Gospel  according  to  the  Hebrews  claimed 
for  James,  the  head  of  the  Jewish  Christians,  the  honour  of  the 
first  resurrection  appearance,  which  Paul  says  belonged  to  Peter. 

(4)  Other  Apocryphal  Gospels. 

The  Protevangelium  Jacobi,  8,  9,  172,  which  claims  (251)  to  have 
been  written  by  James  soon  after  the  death  of  Herod,  represents 
Joseph  as  an  elderly  widower  with  sons  (but  no  daughters)  at  the 
time  when  Mary,  a  girl  of  twelve,  is  committed  to  his  protection. 
This  agrees  with  what  Origen  says  (Comm.  in  Matt.  t.  x,  17)  as  to 
the  statement  of  "the  Book  of  James"  (f)  Wkoc,  'Iaxcipou),  and  at 
least  chs.  1-17  of  the  Protevangelium  are  therefore  to  be  regarded 
as  written  in  the  second  century. 

Other  apocryphal  infancy-gospels  contain  similar  representations, 
in  many  or  all  cases  doubtless  derived  from  the  Protevangelium  or 
its  source.  So,  among  the  documents  collected  by  Tischendorf 
(Evangelia  apocrypha,  1876),  the  Gospel  of  Pseudo-Matthew,  83,  4; 
Gospel  of  the  Nativity  of  Mary,  8  (here  Joseph  is  grandavus,  but 

*  See  the  discussion  by  A.  Schmidtke,  Neue  Fragmenle  und  Vntersuchungen  zu  dm  Juden- 
christlichen  Evangelien  (Texte  und  Untersuchungen,  xxxvii),  1911,  pp.  133-138. 

t  Zahn,  Forschungen,  vi,  p.  274,  says  not  before  the  final  removal  of  Jews  from  Jerusalem, 
132  A.D. 

t  Schmidtke,  op.  cit.,  and  H.  Waitz,  art.  "Apokryphen  des  NT.s,"in  PRE.  xxiii  (ErgHn- 
zungsband,  i),  pp.  80-83. 
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not  stated  to  be  a  widower) ;  History  of  Joseph  the  Carpenter, 
2,  4,  ii  ;  (Arabic)  Gospel  of  the  Infancy,  35.  In  several  of  the 
Apocryphal  Gospels  there  is  a  story  of  how  James,  bitten  by  a 
viper,  was  miraculously  healed  by  the  boy  Jesus.* 

(5)  The  Recognitions  of  Clement,  t 

This  work  is  extant  in  the  Latin  translation  made  by  Rufinus 
c.  398,  from  a  Greek  original,  certainly  written  not  much  earlier 
than  the  year  300  and  probably  the  composition  of  a  post-nicene 
Arian  writer  later  than  350.  The  comparison  of  the  Recognitions 
with  the  largely  parallel  material  of  the  Greek  work  known  as  the 
Homilies  of  Clement  (likewise  Arian  and  post-nicene,  of  about  the 
same  date)  shows  that  both  are  mainly  derived  from  a  common 
source,  an  edifying  but  fictitious  Clementine  romance  compiled 
from  earlier  sources  between  225  and  300.  This  romance  had  the 
form,  preserved  also  in  the  later  compilations,  of  a  report  made 
by  Clement  of  Rome  (under  instructions  from  Peter)  to  James, 
bishop  of  Jerusalem,  concerning  Clement's  experiences  in  the  com- 
pany of  Peter  on  a  journey  along  the  Syrian  coast  of  the  Medi- 
terranean from  Caesarea  to  Antioch.  To  the  romance  may  well 
have  belonged  the  letter  of  Clement  to  James,  now  prefixed  to  the 
Homilies. 

Back  of  this  lost  romance  lie  its  own  sources,  one  of  which  was 
an  anti-pauline  Jewish-Christian  gnostic  account  of  the  preach- 
ing of  Peter  (KripuY^axa  ILhpou:]:),  written  about  200  or  earlier  and 
purporting  to  have  been  sent  by  Peter  to  James.  From  this  comes 
the  letter  of  Peter  to  James  also  prefixed  to  the  Homilies.  The 
other  main  source  belonging  to  this  stage  was  perhaps  a  book  of 
Acts  of  Peter,  written  early  in  the  third  century,  in  which  James 
played  no  part. 

In  all  this  literature  the  hero  of  the  action  is  Peter,  but  both  of 
the  extant  works  are,  as  it  were,  dedicated  to  James,  and  the  same 
was  plainly  true  of  more  than  one  of  their  predecessors.  James 
is  represented  as  bishop  of  Jerusalem,  and  is  called  "bishop  of 
bishops"  and  archbishop.  He  appears  as  the  leading  Christian 
authority  of  the  East,  by  whom  all  teachers  must  be  accredited 
(Rec.  iv,  35),  just  as  Peter  was  the  leading  Christian  authority  of 
the  West.    Indeed,  even  Peter  stands  in  a  certain  subordination 

*  The  Apocryphal  Gospels  are  conveniently  accessible  in  English  in  The  Antc-Nicene  Fathers 
(American  ed.,  vol.  viii,  Buffalo,  1886). 

tHarnack.  CaL,  ii,  1904,  pp.  518-540;  H.  Waitz,  Pseudoklemenlinen  (Texte  und  Unter- 
suchungen,  xrv),  1904 ;  H.  Waitz,  art.  "  Clementinen,"  in  PRE,  xxiii  (Erganzungsband,  i),  1913, 
pp.  312-316. 

%  This  document  does  not  appear  to  have  had  any  connection  with  the  Kerygma  Petri,  cur- 
rent in  Alexandria  in  the  late  second  century,  see  E.  von  Dobschiitz,  Das  Kerygma  Petri 
(TU,  xi),  1893- 
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to  him.  It  is  assumed  (e.  g.  Ep.  of  Clement  to  James,  preface ;  Rec. 
i>  43  /•)  that  James  was  not  one  of  the  Twelve  Apostles. 

In  Recognitions,  i,  66-71,  a  protracted  public  discussion  between 
James,  standing  at  the  top  of  the  steps  of  the  temple,  and  Caiaphas 
leads  to  a  riot  in  which  James  is  hurled  from  the  steps  and  badly 
injured.  The  narrative  occurs  in  a  section  which  is  distinguished 
in  various  ways  from  the  surrounding  material,  and  a  certain  re- 
semblance to  the  long  fragment  from  Hegesippus  quoted  above 
has  led  to  the  theory  that  both  drew  from  a  common  source.  But 
the  further  theory  that  this  source  was  the  lost  Ebionite  Steps  of 
James  ('Ava^a0[Aol  'IaxcS^ou)  mentioned  by  Epiphanius  (Hcer.  xxx, 
16)  is  not  probable. 

The  Clementine  literature  confirms  and  makes  more  vivid  the 
other  representations  of  the  important  and  influential  position 
occupied  by  James,  but  makes  no  positive  addition  to  our  knowl- 
edge about  him. 

(6)  Other  Tradition. 

(a)  That  James  was  the  first  bishop  of  Jerusalem  was  expressly 
stated  by  Hegesippus,  as  noted  above,  but  this  writer  did  not  in- 
dicate from  whom  the  appointment  to  this  office  came. 

Hegesippus  ap.  Eus.  77.  e.  ii,  23  *  StaSlxsxat  SI  t^jv  IxxXTjafav  [Lszdc 
t<ov  dicoo-ToXwv  6  <5SeX<J)bq  tou  xupfou  'LixG>(3oq,  see  also  Eus.  77.  e.  iv, 
22<,  where  Hegesippus  expressly  describes  Symeon,  who  was  made 
bishop  on  the  death  of  James,  as  second  in  the  succession. 

Clement  of  Alexandria  states  that  Peter,  James  (presumably  the 
son  of  Zebedee),  and  John,  being  the  apostles  who  had  received 
special  honour  from  the  Saviour,  chose  James  the  Just  to  be  bishop 
of  Jerusalem.  This  representation  is  followed  by  Eusebius  and 
Jerome.  In  the  Recognitions  of  Clement  and  in  Epiphanius  the 
statement  appears  that  James  was  ordained  bishop  by  the  Lord 
himself. 

Eusebius,  H.  e.  ii,  i3  KMjuvrjs  Iv  sxt<j>  tov  'YTuoTuxtijewv  yp&tydv  <L8e 
icapfatijatv  •  "  IIlTpov  y&p  <J>ir)ai  xal  'I<4xo)(}ov  xal  'Icoavvirjv  \xsx&  t^v  dvaXijtjHV 
tou  aomipoc,  <<)?  av  xal  bizb  tou  a<OTT)po<;  icpoTETijjujiJiivous,  extj  Ein8ixa££0"- 
6at  86£t)<;,  dXXa  'IaxG>(3ov  tov  Sfxacov  lia'axoTOV  twv  'IepoaoXu[j.<i)v  IXIa8ai." 

H.e.  ii,  231  'Iaxwflov  tov  tou  xupc'ou  d8eXcp6v,  <p  itpos  twv  dtiroa- 

t6Xiov  6  tt)<;  imaxoTUTJ?  tt}<;  Iv  'IspoaoXuyiot?  if%£xzl$iaxo  8p6vo<;.* 

Jerome,  De  viris  illustr.  2,  Jacobus  post  passionem  domini  statim 
ab  apostolis  Hierosolymorum  episcopus  ordinatus.  Triginta  itaque 

annis  Hierosolymae  rexit  ecclesiam,  id  est  usque  ad  septimum  Neronis 
annum. 

*  Eusebius  elsewhere  repeatedly  refers  to  James  as  having  been  bishop,  B.  e.  iii,  5,  7,  n ; 
iv,  s ;  vii,  19. 
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Recog.  Clem.  i,  43,  ecclesia  domini  in  Hierusalem  constituta  copio~ 
sissime  midiiplicata  crescebat  per  Jacobum  qui  a  domino  ordinatus  est 
in  ea  episcopus,  rectissimis  dispensationibus  gubernata. 

Epiphan.  Har.  lxxviii,  7,  xal  xpfiyro?  o5to<;  [sc.  b  'ItbuoESo?]  eYXrj<[>e 
t?jv  xaGISpav  "rife  Ixwxoxtji;  4>  xsxfaireuxe  x6pto?  Tbv  0p6vov  aitou  exl  t^s 

The  N.  T.  says  nothing  about  a  bishop  at  that  time  in  Jerusalem, 
and  the  attribution  of  the  title  to  James  is  probably  an  anachronism, 
in  spite  of  the  episcopal  throne  which  Eusebius  (H.  e.  vii,  19)  says 
was  preserved  at  Jerusalem  and  shown  to  visitors  down  to  his  own 
time. 

(b)  From  Clement  of  Alexandria  one  other  noteworthy  state- 
ment about  James  is  preserved  by  Eusebius,  H.  e.  ii,  i4 : 

"And  he  [viz.  Clement  of  Alexandria]  further  says  this  about  him 
[viz.  James]  in  the  seventh  book  of  the  same  work  [viz.  the  Hypoty- 
poses] : 

" '  To  James  the  Just  and  John  and  Peter  after  the  resurrection  the 
Lord  committed  Knowledge  (xocplStoxe  ty)v  -pwaiv) ;  they  committed 
it  to  the  other  apostles ;  and  the  other  apostles  to  the  seventy,  one  of 
whom  was  Barnabas.  Now  there  were  two  Jameses,  one,  the  Just, 
who  was  thrown  from  the  pinnacle  and  beaten  to  death  by  a  fuller's 
club,  and  one  who  was  beheaded.' " 

(c)  The  account  of  James  given  by  Epiphanius  in  Rar.  xxix,  3-4, 
lxxviii,  7-14,  is  derived  mainly  from  the  long  fragments  of  Hege- 
sippus  found  in  Eusebius  (to  whom  direct  reference  is  made,  Umr. 
xxix,  3-4)  and  from  the  Protevangelium  Jacobi  or  some  other  apoc- 
ryphal gospel.  A  few  touches,  not  of  great  importance,  are  added 
either  from  Epiphanius's  own  invention  or  possibly  from  inde- 
pendent knowledge  of  the  Memoirs  of  Hegesippus.  Thus,  besides 
stating  that  James  was  appointed  bishop  by  the  Lord,  Epiphanius 
says  that  he  was  a  priest  and  wore  the  "petalon"  (the  ornament 
of  the  high-priest's  mitre,  Ex.  28s6  '•  29s),  and  went  once  a  year 
into  the  Holy  of  Holies  (as  if  he  were  the  officiating  high  priest).* 
He  also  adds  to  the  description  of  his  asceticism  that  he  went  bare- 
foot and  was  unmarried ;  tells  how  once  his  prayer  for  rain  in  a 
time  of  drought  was  immediately  answered ;  and  says  that  he  died 
about  twenty-four  years  after  the  ascension  of  the  Saviour,  and  at 
the  age  of  ninety-six. 

(d)  The  burial-place  of  James  was  said  by  Hegesippus  (ap.  Eus. 
H.  e.  ii,  2318)  to  have  been  still  marked  in  his  day  by  a  monument 
near  the  temple  (xapA  t$  v«5>).     In  the  time  of  Jerome  another 

*  This  is  evidently  a  mere  expansion  from  the  statement  of  Hegesippus  ap.  Eus.  B.  e.  ii, 
23'  TovTtp  /j.6v(p  e£v)v  ets  Tot  ayia  [v.  I.  to  ayia.  Ttav  ayltav]  clcteVai. 


JAMES  THE  LORD  S  BROTHER  73 

site  for  his  grave  was  indicated  on  the  Mount  of  Olives  (Jer.  Be  vir. 
ill.  2,  quidam  e  nostris  in  monte  Oliveti  eum  conditum  putant  sed  falsa 
eorum  opinio  est).  For  later  legends  as  to  his  grave,  see  Zahn, 
Forschungen,  vi,  pp.  233/.  His  body  is  said  to  have  been  trans- 
ferred by  the  Emperor  Justin  II  (565-578)  and  his  consort  Sophia 
to  the  new  church  of  St.  James  in  Constantinople.* 

(e)  Acts  of  James  have  not  come  down  to  us.  Andreas  of  Crete 
(t  720)  wrote  a  tract,  "On  the  Life  and  Martyrdom  of  the  Holy 
Apostle  James  the  Brother  of  God,"  published  by  A.  Papadopoulos- 
Kerameus,  'AvdcXsxTa  'IepoaoXu^tToaji;  ETaxuoXoffas,  i,  Petrograd,  1891, 
pp.  1-14,  but  it  adds  nothing  to  tradition  otherwise  known.  It 
was  the  source  used  by  Symeon  Metaphrastes  (tenth  century)  for 
his  well-known  memoir,  'Ytc6[avt)[ao!  elq  xbv  S-j-tov  'IawofSov,  d^aToXov  xal 
<i8eXq>68sov,  Acta  Sanctorum,  May  1  (Migne,  Patrologia  grceca,  vol. 
cxv,  cols.  199-218). 

(/)  As  mentioned  above,  the  Protevangelium  Jacobi  claims 
James  as  its  author.  Also  an  Ebionite  work,  entitled  Steps  of 
James,  referred  to  by  Epiphanius  {Hcer.  xxx,  16),  contained  utter- 
ances of  James  against  the  temple  and  the  sacrifice  and  the  fire 
on  the  altar.  The  same  book  seems  to  have  included  false  stories 
intended  to  throw  discredit  on  the  apostle  Paul.  What  the  term 
"Steps"  meant  in  the  title  of  the  book  is  not  clear. 

The  Naassenes,  a  syncretistic  sect  described  by  Hippolytus,  had 
a  book  containing  their  doctrine  as  transmitted  by  James  the  Lord's 
brother  to  Mariamne  (Hippolytus,  Philosophumena,  v,  7 ;  x,  9). 

(g)  The  ancient  liturgy  proper  to  the  churches  of  Syria,  now 
obsolete  except  on  the  feast  of  St.  James,  and  then  used  in  a  few 
localities  only,  is  known  as  the  Liturgy  of  St.  James.  This  name 
is  first  attested  in  692,  and  applies  to  both  the  Greek  and  the 
Syrian  form  of  the  liturgy. 

See  L.  Duchesne,  Christian  Worship,  Its  Origin  and  Evolution?,  1904, 
pp.  65-69;  F.  E.  Brightman,  Liturgies  Eastern  and  Western,  i,  Oxford, 
1896. 

St.  James  the  Lord's  brother  is  commemorated  in  the  Greek 
church  on  October  23,  and  the  calendars  of  the  Greek  and  other 
Oriental  churches  provide  separate  days  for  James  the  Lord's 
brother  and  James  (son  of  Alphaeus)  the  apostle.  In  the  western 
church  various  days  have  been  observed,  but  all  except  May  1  have 
gradually  been  eliminated,  while,  under  the  guidance  of  Jerome's 
theory  of  identification,  the  separate  feast  of  James  son  of  Alphasus 
(formerly  celebrated  on  June  22)  has  also  been  dropped.     For  rea- 

*  Georgius  Codinus,  De  aiificiis  constantinopoliianis,  p.  56  (Migne,  Patrologia  grceca,  vol. 
clyii,  col.  593). 
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sons  which  do  not  appear  Philip  and  James  were  early  associated 
together,  and  May  i  is  now  the  day  of  St.  Philip  and  St.  James  in 
the  Roman  and  Anglican  churches. 

May  i  is  found  assigned  to  "James"  in  the  Martyr  ologium  Hiero- 
nymianum  (sixth  century).  The  Venerable  Bede  (t  735)  attests  the 
date  in  his  metrical  martyrology: 

Jacobus  f rater  domini  plus  atque  Philippus 
mirifico  Maias  venerantur  honore  calendas, 
and  it  has  been  general  in  western  calendars. 

Diet,  of  Christian  Antiquities,  1893,  art.  "James  the  Less,  St.,  Legend 
and  Festival  of";  R.  A.  Lipsius,  Die  apokryphen  Apostelgeschichten  und 
Apostellegenden,  ii,  2,  1884,  pp.  247-253;  A.  J.  Maclean,  art.  "Festi- 
val," §  31,  in  Harford  and  Stevenson,  Prayer  Book  Dictionary,  1912. 


II.    TEXT. 

J.  H.  Ropes,  "The  Text  of  the  Epistle  of  James,"  in  Journal  of 
Biblical  Literature,  xxviii,  1909,  pp.  103-129. 

B.  Weiss,  Die  katholischen  Briefe,  Textkritiscke  Untersuchungen  und 
Textherstellung  (Texte  und  Untersuchungen,  viii,  3),  1892. 

P.  Corssen  [review  of  Weiss],  in  GgA,  1893,  pp.  573-602. 

B.  Weiss,  "Textkritische  Studien,"  in  Zeitschrift  fur  wissenschaftliche 
Theologie,  lxiii,  1894,  pp.  424-451. 

[F.  J.  A.  Hort],  "Introduction,"  in  Westcott  and  Hort,  The  New 
Testament  in  the  Original  Greek,  1881,  2i896. 

§  1.    Greek  Manuscripts. 

The  Greek  text  of  James  is  found  in  the  following  Mss.  In 
designating  the  Mss.  the  numbers  established  by  Gregory,  Die 
griechischen  Handschriflen  des  Neuen  Testaments,  1908;  Text- 
kritik  des  Neuen  Testamentes,  vol.  iii,  1909,  are  used  throughout 
this  commentary. 

Cent.  iii. 

P  21.  Oxyrhynchus  1171 ;  contains  Jas.  219~39. 

Cent.  iv. 

B.  Codex  Vaticanus. 
X.  Codex  Sinaiticus. 

P  — .  Oxyrhynchus  1229 ;  contains  Jas.  i10-".  i«-"% 

Cent.  v. 
A.     Codex  Alexandrinus. 

C.  Codex  Ephraem ;  contains  Jas.  iL42. 
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048  (formerly  2).    Codex  Patiriensis;  contains  Jas.  414-5M. 

W.  Sanday  and  P.  Batiffol,  "Etude  critique  sur  le  Codex  Patiriensis 
du  Nouveau  Testament,"  in  Revue  Biblique,  1895,  pp.  207-213. 

0166.    Heidelberg,  University  Library,  1357  ;  Jas.  i11. 

A.  Deissmann,  Die  Septuagintapapyri  und  andere  alkhristlicke  Texte 
der  Heidelberger  Papyrussammlung,  1905,  p.  85. 

fl — .  Oxyrhynchus  fragment,  Papiri  greci  e  latini,  i,  1912, 
No.  5;  Jas.  125-27 

Cent.  vii. 

Nc.  A  series  of  corrections,  made  in  accordance  with  some 
standard,  in  Codex  Sinaiticus. 

Cent,  viii  or  ix. 
Cent.  ix. 

x^act 

LMt. 

P8"*     Palimpsest,  often  defective. 

33  (formerly  i3act).     The  "queen  of  the  cursives." 

Cent.  xv. 
69  (formerly  3iact).    The  Leicester  Codex. 

The  readings  of  codices  33  and  69  are  accurately  given  by 
Tregelles,  The  Greek  New  Testament,  1857-79. 

In  addition  about  four  hundred  and  seventy-five  manuscripts 
dating  from  the  tenth  to  the  eighteenth  centuries  are  enumer- 
ated in  the  lists  of  Gregory  and  H.  von  Soden. 

§  2.    Versions. 

The  ancient  versions  which  are,  or  might  be,  useful  for  the 
criticism  and  history  of  the  text  of  James  are  the  following : 
(a)  Egyptian  Versions. 
(fi)  Ethiopic  Version, 
(c)  Syriac  Versions. 
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(d)  Armenian  Version. 

(e)  Latin  Versions. 

(a)  Egyptian  Versions. 

H.  Hyvernat,  "  Etude  sur  les  versions  coptes  de  la  Bible,"  in  Revue 
Biblique,  v,  1896,  pp.  427-433>  540-560 ;  vi,  1897,  pp.  48-74- 

F.  Robinson,  art.  "Egyptian  Versions,"  in  HDB,  i,  1898. 

F.  C.  Burkitt,  art.  "Text  and  Versions,"  in  EB,  iv,  1903. 

[J.  Leipoldt],  "The  New  Testament  in  Coptic,"  in  Church  Quarterly 
Review,  lxii,  1906,  pp.  292-322. 

(1)  Sahidic. 

This  version,  widely  used  in  Upper  Egypt,  is  now  held  to  be 
older  than  the  Bohairic  of  Lower  Egypt,  and  to  have  been 
made  in  the  period  200-350  a.d.  Existing  Mss.  of  some  portions 
are  thought  to  date  from  the  fourth  century.  The  version  con- 
tains an  important  infusion  of  "western"  readings;  the  later 
Mss.  show  much  textual  corruption  and  alteration. 

Tischendorf  gives  for  James  some  readings  of  this  version, 
derived  from  Woide  [-Ford],  Appendix  ad  editionem  Novi  Test. 
Grmci  e  codice  MS  Alexandrino,  1799,  where  (pp.  203-207)  Jas. 
j  2, 12  (510, 13)  js  printed  from  Paris,  Bibl.  nat.  copt.  44  (Sahidic 
vocabulary,  c.  cent,  xiii),  and  Jas.  i26-24-  8"23  3s"6  411-17  57-20,  from 
Oxford,  Bodl.  Hunt.  3  (lectionary,  later  than  cent.  xi). 

Other  fragments  are  known  to  exist  as  follows : 

Rome,  Propaganda,  Mus.  Borg.  (Zoega,  Catalogus,  LXIII), 
cent,  vii,  fragments  of  complete  N.  T.,  including  Jas.  iL-21. 
Text  printed  in  J.  Balestri,  Sacrorum  Bibliorum  fragmenta 
Copto-Sahidica  Musei  Borgiani,  iii,  1904,  pp.  441-444;  and 
doubtless  the  source  of  the  text  printed  by  E.  Amelineau, 
Zeitschr.  filr  Agyptische  Sprache,  xxvi,  1888,  pp.  99/. 

Rome,  Propaganda,  Mus.  Borg.  (Zoega,  XCV),  lectionary, 
cent,  xi  or  xii,  Jas.  28- 9-13.  Text  printed  in  Balestri,  Sacrorum 
Bibliorum  fragmenta,  iii,  p.  444. 

Cairo,  Museum,  8005,  Jas.  i20-26;  see  Crum,  "Coptic  Mon- 
uments," in  Catalogue  general  des  antiquites  egyptiennes  du  Musee 
du  Caire,  iv,  1902. 

Petrograd,  W-  Golenischeff,  cent,  x,  Jas.  223~314.    Text  printed 
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in  Bulletin  de  VAcademie  Imperiale  de  St.  Petersbourg,  xxxiii, 
1890,  pp.  373-391. 

Vienna.  Jas.  i1-11  511-20' 13'16- 17-20  from  Sahidic  lectionaries  are 
to  be  found  in  Wessely,  Studien  zur  Paldographie  und  Papyrus- 
kunde,  xii,  1912. 

(2)  Minor  Egyptian  Versions. 

Akin  to  the  Sahidic  are: 

(a)  Akhmimic.  Perhaps  made  in  the  fourth  century,  but 
soon  supplanted  by  the  Sahidic.  The  oldest  Mss.  are  attrib- 
uted to  the  fourth  century. 

London,  Brit.  Mus.  5299  (1),  formerly  Flinders  Petrie  (Crum, 
492 ;  Gregory,  2),  300-350  a.d.  (so  Crum ;  Hyvernat  assigns 
to  cent,  v  or  vi),  Jas.  412- 13.  Text  in  W.  E.  Crum,  Coptic 
Manuscripts  Brought  from  the  Fayyum,  1893,  pp.  2/.;  see  also 
Crum,  Catalogue  of  the  Coptic  Manuscripts  in  the  British  Museum, 
1905. 

The  text  of  this  fragment  corresponds  to  a  Greek  text  as  follows: 
xpiTT)*;.     el?  51  iaxtv  6  vo^oGItt)?  xal  icopeua<Lfi£6a  eit;  TifjvSe  t^jv  tc6- 

Xtv  xort  xoi-rjawjAev  iwxuibv  eva.     It  agrees  entirely  in  text,  and  substan- 
tially in  translation,  with  the  Sahidic  of  Woide. 

Strassburg,  University  Library,  cent,  v  or  vii-viii,  James, 
complete  from  i13.  Text  in  F.  Rosch,  Bruchstilcke  des  ersten 
Clemensbriefes,  19 10. 

(6)  Middle  Egyptian  (Memphis  and  the  Fayyum). 

Of  this  version  the  text  of  Jas.  i25-  26  21'  3-  5  is  published  by 
Crum,  Catalogue  of  the  Coptic  Manuscripts  in  the  British  Museum, 
1905,  p.  244,  from  Brit.  Mus.  or.  4923  (5) ;  Crum,  509. 

(3)  Bohairic  ("Coptic"). 

This  version,  still  in  ecclesiastical  use  among  the  Coptic 
Christians,  is  probably  the  latest  of  the  Egyptian  versions.  It 
was  probably  made  not  earlier  than  400  a.d.  (F  Robinson), 
perhaps  after  the  year  518  (Burkitt),  or  even  as  late  as  700 
(Leipoldt,  op.  cit.  p.  311).*    The  oldest  Mss.   (fragments  of 

*  Kenyon,  Handbook  to  the  Textual  Criticism  of  the  New  Testament*,  1912,  p.  185,  inclines 
to  a  date  at  the  end  of  the  third  or  in  the  fourth  century. 
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Eph.  and  2  Cor.)  date  from  the  ninth  and  tenth  centuries. 
The  oldest  continuous  texts  are  of  the  twelfth  century.*  It 
came  under  the  influence  of  the  Byzantine  Greek  text,  and  has 
had  no  less  extensive  and  eventful  a  textual  history  than  the 
Latin  and  the  Syriac  translations  (Leipoldt,  op.  cit.  p.  297).  In 
James  its  text  clearly  belongs  with  that  of  BKAC  and  shows 
no  kinship  to  the  Antiochian  group  KLPS.  But  it  betrays 
no  special  relation  to  any  particular  one  of  the  older  uncials  of 
the  group  to  which  it  belongs.  Tischendorf  drew  his  references 
to  the  epistles  from  the  unsatisfactory  edition  and  translation 
of  Wilkins,  171 6. 

[G.  Horner],  The  Coptic  Version  of  the  New  Testament  in  the 
Northern  Dialect,  iv,  1905,  has  printed  a  text  of  the  Epistle  of 
James  drawn  from  a  Ms.  (Brit.  Mus.  or.  424 ;  Gregory,  4**)  of 
1307  a.d.,  copied  from  a  copy  of  a  Ms.  of  1250  a.d. 

(b)  Ethiopic  Version. 

R.  H.  Charles,  art.  "Ethiopic  Version,"  in  EBB,  i,  1898. 
F.  Pratorius,  art.   "  Bibelubersetzungen,  athiopische,"  in  Herzog- 
Hauck,  PRE3,  vol.  iii,  1897. 

The  Ethiopic  version  was  made  in  cent,  iv-v  (Dillmann)  or 
cent,  v-vi  (Guidi) ;  whether  originally  translated  from  the 
Greek  or  the  Sahidic  is  disputed,  but  in  any  case  it  was  later 
corrected  from  the  Arabic  version.  It  is  preserved  in  many 
Mss.,  some  of  which,  containing  the  Catholic  epistles,  are  as 
old  as  the  fifteenth  century.  The  editions,  whether  the  Roman 
edition,  1548  (reprinted  in  the  London  Polyglot),  or  the  still 
more  unsatisfactory  one  edited  by  Thomas  Pell  Piatt,  London, 
1830,  are  uncritical  and  unreliable,  and  the  citations  of  this 
version  in  Tischendorf's  apparatus,  being  made  from  them, 
must  be  used  with  caution. 

(c)  Syriac  Versions. 

E.  Nestle,  art.  "Syriac  Versions,"  in  EBB,  iv,  1902. 
W.  Wright,  art.  "Syriac  Literature,"  in  Encyclopedia  Britannica, 
xxii,  1887,  republished  as  A  Short  History  of  Syriac  Literature,  1894. 

•Brit.  Mus.  Curzon  Catena,  dated  889  a.d.,  is  probably  translated  directly  from  a  Greek 
catena  on  the  Gospels. 
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(i)  Peshitto. 

This  translation  was  probably  made  after  411  a.d.,  under 
the  direction  of  Rabbula,  bishop  of  Edessa  (411-435),*  and,  so 
far  as  known,  is  the  earliest  Syriac  translation  of  James. 

The  British  Museum  has  a  Ms.  containing  James  from  the 
fifth  or  sixth  century  (Add.  14,470;  Greg.  i3ev),  and  several 
Mss.  of  the  sixth  century  and  of  the  sixth  or  seventh  century ; 
but  the  analogy  of  Syriac  Mss.  of  the  Gospels  indicates  that  the 
text  will  not  be  found  to  differ  substantially  from  that  of  the 
printed  editions,  of  which  that  by  Leusden  and  Schaaf,  1708, 
was  used  by  Tischendorf. 

(2)  Harclean. 

A  revision  of  the  Peshitto  in  accordance  with  Greek  Mss. 
of  the  "Antiochian"  type  was  made  in  508  a.d.  for  Philoxenus, 
bishop  of  Mabug ;  but  no  Ms.  has  been  identified  as  containing 
the  Epistle  of  James  in  this  version.  The  Philoxenian  revision 
was  again  revised,  with  excessive  literalness  of  translation,  in 
616  at  Enaton,  near  Alexandria,  by  Thomas  of  Harkel,  bishop 
of  Mabug,  who  followed  a  different  type  of  Greek  text  and 
supplied  marginal  variants  from  Greek  Mss.  Of  the  many 
Mss.  of  this  Harclean  revision  one,  containing  James,  is  said 
to  be  of  the  seventh  century  (Rome,  Vat.  syr.  266 ;  Gregory, 
25ev).  The  edition  of  J.  White,  1778-1803,  prints  James  from 
a  Ms.  of  the  eleventh  (?)  century. 

(3)  Palestinian  ("Jerusalem"). 

F-  C.  Burkitt,  "Christian  Palestinian  Literature,"  in  JTS,  ii,  1901, 
pp.  174-185. 

This  version,  made  directly  from  the  Greek,  but  under  the 
influence  of  the  Peshitto,  is  in  a  dialect  of  Aramaic  similar  to 
that  of  the  Samaritans  and  the  Palestinian  Jews,  and  was  prob- 
ably made  not  earlier  than  the  sixth  century  (reign  of  Justinian) 

•That  the  evidence  which  formerly  led  to  the  assignment  of  an  earlier  date  for  the  Peshitto 
is  without  value  has  now  been  decisively  shown  by  F.  C.  Burkitt,  5.  Ephraim's  Quotations 
from  the  Gospel  (TS,  vii),  1901. 
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for  the  use  of  certain  communities  of  Malkite  Christians  in 
Palestine,  some  of  whom  were  afterward  settled  in  Egypt. 
The  earliest  Ms.  is  of  the  seventh  century.  The  text  on  which 
the  version  rests  is  of  a  mixed  character. 

Jas.  i1-12  in  this  dialect  has  been  printed  from  a  lectionary  of 
the  twelfth  (?)  century,  probably  from  Egypt,  by  Mrs.  Agnes 
S.  Lewis,  A  Palestinian  Syriac  Lectionary  (Studia  Sinaitica, 
vi),  1897,  pp.  34-35,  cf-  P-  Ixv. 

(d)  Armenian  Version. 

F.  C.  Conybeare,  art.  "Armenian  Version,"  in  HDB,  i,  1898. 

H.  Gelzer,  art.  "Armenien,"  in  Herzog-Hauck,  PRE3,  vol.  ii,  1897. 

Said  to  have  been  originally  translated  (c.  400)  from  the 
Syriac  and  revised  after  431  by  Greek  Mss.  brought  from  Con- 
stantinople. The  best  edition  is  that  of  Zohrab,  Venice,  1805, 
from  which  the  readings  in  Tischendorf's  apparatus  are  drawn. 
It  is  based  chiefly  on  a  Ms.  dated  13 10.  Mss.  of  the  whole 
N.  T.  of  the  twelfth  or  thirteenth  century  are  preserved  at 
Venice. 

(e)  Latin  Versions. 

P.  Corssen,  "Bericht  iiber  die  lateinischen  Bibeliibersetzungen,"  in 
Jahresbericht  iiber  die  Fortschritte  der  classischen  Altertumswissenschafl, 
ci,  1899,  pp.  1-83. 

(1)  Old  Latin. 

H.  A.  A.  Kennedy,  art.  "Latin  Versions,  the  Old,"  in  HDB,  iii,  1900, 
with  full  references  to  literature. 

Two  Mss.  are  known  containing  a  Latin  text  of  James  sub- 
stantially earlier  than  the  revision  of  Jerome. 

ff.     Codex  Corbeiensis,  cent,  ix  or  x. 

Text  in  J.  Wordsworth,  "The  Corbey  St.  James  (ff),  and  its 
Relation  to  Other  Latin  Versions,  and  to  the  Original  Language 
of  the  Epistle,"  in  SB,  i,  1885,  pp.  1 13-150,  also  (with  photo- 
graph) in  A.  Staerk,  Les  manuscrits  latins  du  Ve  au  XIIP  sibcle 
conserves  a  la  Bibliotheque  imperiale  de  Saint-Petersbourg,  1910. 
This  Ms.  of  James  is  remarkable  because  it  forms  a  part  of 
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a  codex  containing  treatises  by  Philastrius  and  Pseudo-Tertul- 
lian  together  with  the  epistle  of  Barnabas,  but  no  other  Biblical 
book. 

W.  Sanday,  "Some  Further  Remarks  on  the  Corbey  St.  James  (fi)," 
in  SB,  i,  1885,  pp.  233-263. 

s.  Codex  Bobiensis,  cent,  v  or  vi.  Palimpsest.  Contains 
Jas.  i^10  216-35  313-5U  519  f-. 

H.  J.  White,  Portions  of  the  Ads  of  the  Apostles,  of  the  Epistle  of  St. 
James,  and  of  the  First  Epistle  of  St.  Peter  from  the  Bobbio  Palimpsest 
(s),  now  Numbered  Cod.  16  in  the  Imperial  Library  at  Vienna  (OLBT, 
No.  IV),  1897,  pp.  xviii-xx,  33-46. 

J.  Bick,  Wiener  Palimpseste,  I.  Teil:  Cod.  Palat.  Vindobonensis  16, 
olim  Bobbiensis  (Sitzungsberichte  der  kais.  Akad.  der  Wissenschaften 
in  Wien,  Phil.-hist.  Klasse,  vol.  clix,  7),  1908,  pp.  43-89. 

With  these  should  be  mentioned : 

m.  Speculum  Pseudo-Augustini.  Excerpts  from  the  Scrip- 
tures, perhaps  made  in  the  fourth  century,  preserved  in  several 
Mss.,  of  which  the  best  is  of  the  eighth  or  ninth  century;  ed. 
Weihrich  {Corpus,  vol.  xii),  Vienna,  1887.  A  little  over  one- 
fourth  of  James  (29  verses  out  of  108)  is  preserved  in  this 
Speculum. 

The  texts  of  ff  and  m  are  reprinted  in  Mayor,  pp.  3-27.  For  the  text 
of  s,  Mayor's  reprint  of  Belsheim's  edition  is  insufficient,  and  White's 
or  Bick's  edition  must  be  consulted. 

Some  Old  Latin  readings  are  perhaps  to  be  found  in  the  text 
of  James  in  the  Vulgate  Codices  Toletanus  and  Harleianus 
1772. 

One  quotation  from  James  is  found  in  the  commentaries  of 
Ambrosiaster,  who  on  Gal.  510  cites  Jas.  520.  The  text  is  doubt- 
less Old  Latin,  but  is  substantially  identical  with  that  of  the 
Vulgate;  see  A.  Souter,  A  Study  of  Ambrosiaster  (Texts  and 
Studies,  vii),  1905,  p.  197. 

On  the  Perpignan  Ms.  (p),  now  Paris,  Bib.  nat.  lat.  321,  see 
E.  S.  Buchanan,  JTS,  xii,  191 1,  pp.  497-534. 
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(2)  Vulgate. 

S.  Berger,  Histoire  de  la  Vulgate  pendant  les  premiers  slides  du  moyen 
dge,  Paris,  1893. 

J.  Wordsworth  and  H.  J.  White,  Novum  Testamentum  Domini  Nostri 
Jesu  Christi  Latine  secundum  editionem  S.  Hieronymi,  Pars  prior,  Quat- 
tuor  evangelia,  Oxford,  1889-98;  Prmfatio,  pp.  x-xv,  Epilogus,  pp.  672- 
673,  705-724- 

H.  J.  White,  art.  "Vulgate,"  in  HDB,  iv,  1902. 

The  text  of  the  Latin  Vulgate  in  James  is  best  preserved 
in  the  Cod.  Amiatinus  (A),  c.  700,  and  Cod.  Fuldensis  (F),  c. 
540,  from  which  the  text  as  given  in  the  authoritative  Editio 
Clementina,  Rome,  1i5Q2,  2i593,  3i5q8,*  differs  in  many  points. 
The  text  of  A  with  the  variants  of  F  is  to  be  found  in  a  suffi- 
ciently accurate  reprint  in  Mayor,  pp.  3-27. 

(3)  Textual  Relations. 

The  extraordinarily  numerous  variations  found  in  the  text 
of  the  Old  Latin  Bible  were  due  largely  to  differences  of  local 
Latin  usage  and  to  caprice,  but  probably  also  in  some  measure 
to  learned  revisions  effected  with  the  aid  of  Greek  copies  and 
similar  to  that  which  produced  the  Vulgate. 

In  James,  ff  is  substantially  a  pure  Old  Latin  text,  not  mixed 
with  Vulgate  readings.f  That  the  copy  which  was  corrected 
in  order  to  make  the  Vulgate  was  closely  akin  to  it  is  shown  by 
the  abundant  agreement  of  ff  and  Vg,  not  only  in  vocabulary, 
but  especially  in  the  structure  of  sentences  and  the  order  of 
words.  |  With  this  inference  corresponds  the  fact  that  Chroma- 
tius  of  Aquileia  (tc.406),  the  friend  of  Jerome,  uses  the  Latin 
version  of  James  found  in  ff,§  and  that  the  only  probable  allu- 
sion to  James  in  the  writings  of  Ambrose  agrees  with  ff  against 
Vg.  The  date  of  the  version  found  in  ff  is  thus  not  later  than 
cent.  iv.  Sanday  thinks  ff  a  local  recension  of  north  Italian 
origin.  || 

*  See  G.  M.  Youngman,  American  Journal  of  Theology,  xii,  1908,  pp.  627-636. 

t  Wordsworth,  SB,  i,  pp.  126  /.  {  Sanday,  SB,  i,  pp.  238/. 

§  Chromatius,  Tract,  in  ev.  S.  Matth.  ix,  1 ;  xiv,  7 ;  quoted  in  full  by  Wordsworth,  SB,  i, 
P-  135- 

||  P.  Thielmann,  ArchivfUr  lateinische  Lexikographie,  viii,  1893,  p.  502,  holds  that  ff  is  prob- 
ably of  African  origin. 
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Heer,  Die  versio  latina  des  Bamabasbriefes,  1908,  pp.  xlv/.,  infers  that 
the  translation  of  Barnabas  contained  in  the  Codex  Corbeiensis  was  made 
after  Tertullian  and  before  Cyprian  and  Novatian,  and  points  out  that 
in  the  version  of  James  the  use  of  salvare,  together  with  other  indications, 
suggests  a  somewhat  late  date. 

The  Latin  version  found  in  m  {Speculum  Pseudo-Augustini) 
is  substantially  that  of  Priscillian  (Spain,  t38s)-*  It  stands 
further  removed  from  both  ff  and  Vg  than  they  do  from  each 
other,  but  presents  complicated  relationships  to  these  two.  It 
is  believed  by  Sanday  to  represent  "a  late  African  text,"  that 
is,  "an  African  base  corrupted  partly  by  internal  devel- 

opment and  partly  by  the  admission  of  European  readings."  f 
There  is  no  sufficient  evidence  that  ff  and  m  rest  upon  two 
independent  translations  of  James  into  Latin.  J  On  the  con- 
trary, the  same  Greek  text  underlies  the  two,  and  we  must 
assume  a  single  original  translation,  which  has  been  modified  in 
the  interest  of  Latin  style  and  local  usage,  and  not  in  order  to 
conform  it  to  current  Greek  Mss.  Since  sufficient  time  has  to 
be  allowed  for  the  divergence  of  ff  and  m  before  the  latter  part 
of  the  fourth  century,  it  follows  that  the  original  translation 
of  James  into  Latin  was  made  certainly  not  later  than  35o.§ 

That  James  was  translated  into  Latin  separately  from  other 
books  (and  probably  later)  is  indicated  by  the  peculiarities  of 
the  version  itself,  ||  by  the  unique  phenomenon  of  its  inclusion 
with  patristic  treatises  in  Codex  Corbeiensis  (ff),**  and  also  by 
the  complaint  of  Augustine  ff  at  the  unusual  badness  of  the 
translation  of  James,  and  the  fact  that  Cassiodorius,  who  in  other 
cases  took  the  Old  Latin  as  the  basis  of  comment  in  his  Com- 

*Or  of  Instantius;  see  G.  Morin,  "Pro  Instantio,"  in  Revue  Benedictine,  vol.  xxx,  1913, 
pp.  153-173- 

t  Sanday,  Classical  Review,  iv,  1890,  pp.  414-417;  SB,  i,  pp.  244  JF. 

t  Sanday,  OLBT,  No  II,  1887,  p.  cclv;  cf.  SB,  i,  pp.  250,  259.  Wordsworth's  view  (SB. 
i,  pp.  133  /.)  that  ff,  Vg,  m,  and  the  quotations  in  Jerome's  writings  represent  four  distinct 
translations  is  wholly  untenable. 

§  Hilary  of  Poitiers,  De  trin.  iv,  8,  writing  in  the  Greek  East  in  356-358,  seems  to  make  his 
own  translation  of  Jas.  1"  (Zahn,  Grundriss*,  p.  69). 

||  Westcott,  CNT1,  pp.  270/.    The  case  with  2  Peter  is  similar ;  cf.  Westcott,  pp.  269/. 

**  Zahn,  GnK,  i,  p.  324. 

tt  Augustin.  Retract,  ii,  32,  adjuvant  (sc.  Augustine's  adnotationes,  now  lost)  ergo  aliquid,  nisi 
quod  ipsam  epislolam,  quam  legebamus  quando  ista  dictavi,  non  diligenter  ex  graco  habebamus 
interpretatam. 
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plexiones  in  epistolas  et  acta  apostolorum  et  apocalypsin,  in  James 
found  it  best  to  use  the  Vulgate  form.* 

The  Latin  version  found  in  s  is  so  close  to  Vg  that  it  is  a 
question  whether  s  ought  not  to  be  classed  as  a  Vulgate  Ms. 
(so  Hort,  "Appendix,"  p.  83).  It  differs  from  Codex  Amiatinus 
of  the  Vg  scarcely  more  than  Codex  Fuldensis  does,  but  is  nearer 
to  A  than  to  F.  On  the  ground  of  resemblances  to  the  Latin 
version  used  by  Fulgentius  of  Ruspe  (f  533)  and  Facundus  of 
Ermione  (f  c.  570)  White  surmises  that  the  elements  in  s  which 
are  divergent  from  the  Vulgate  "represent  a  stream  of  late 
African  text."  f 

Jerome  probably  revised  the  Latin  version  of  the  Acts  and 
epistles  in  384-385,  as  he  had  that  of  the  Gospels  in  383,  but 
his  revision  of  the  former  books  was  superficial  and  imperfect ; 
it  "does  not  represent  the  critical  opinion  of  Jerome,  even  in 
the  restricted  sense  in  which  this  is  true  of  the  text  of  the  Gos- 
pels. "J  It  is  noteworthy  that  in  Jerome's  own  quotations 
from  James  he  does  not  follow  the  Vulgate.§ 

The  Greek  text  underlying  ff  and  m  was  of  the  same  type  as 
that  of  the  older  Greek  uncials,  and  resembled  B  more  closely 
than  does  any  extant  Greek  Ms.  (not  excluding  even  X).  The 
Vulgate  shows  traces  of  the  influence  of  Greek  readings  different 
from  the  text  of  ff,  m,  but  hardly  ever  agreeing  with  KLPS. 

§  3.    Use  of  the  Authorities.  || 

Since  most  of  the  important  variants  were  in  existence  as 
early  as  the  fourth  century,**  it  is  evident  that  the  value  of 
the  documents  is  not  mainly  to  be  determined  by  their  date, 
or  even  by  the  date  of  the  recension  which  they  may  represent. 

*  Cf.  Zahn,  ibid.  ]  OLBT,  No.  IV,  1897,  p.  xxi. 

X  Westcott,  art.  "Vulgate,"  in  Smith,  DB,  p.  3479,  cf.  p.  3460;  cf.  Wordsworth,  SB,  i,  p. 
128;  White,  art.  "Vulgate,"  in  EDB,  iv,  pp.  874,  883. 

§  Wordsworth,  I.  c.  p.  134. 

||  The  following  observations,  it  should  be  noted,  are  intended  to  apply  only  to  the  Epistle 
of  James,  where  by  reason  of  the  late  emergence  of  the  epistle  into  use  the  problems  have  a 
peculiar  character.  Detailed  evidence  for  the  conclusions  here  stated  will  be  found  in  J.  H. 
Ropes,  "The  Text  of  the  Epistle  of  James,"  JBL,  xxviii,  1909,  pp.  103-129. 

**  The  isolated  variants  of  the  minuscules  (variants  many  of  which,  even  when  known,  are 
very  properly  left  unmentioned  in  Tischendorf's  apparatus)  do  not  in  most  cases  come  seri- 
ously into  question. 
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Ancient  documents  must  be  treated  like  modern  editions ;  their 
worth  depends  on  the  materials  available  for  making  them  and 
on  the  soundness  of  the  principles  or  tastes  which  guided  their 
formation.  The  main  task  of  textual  criticism  is  to  discover 
the  character  of  those  principles  or  tastes. 

In  the  text  of  James  the  chief  groups  that  can  at  present  be 
treated  as  distinct  critical  entities  are  B  ff,  A  33,  KLPS  al. 
(the  "Antiochian  recension").  Of  these  the  text  of  KLPS  al. 
proves  on  examination  to  contain  no  distinctive  readings  which 
commend  themselves  as  probably  original.  This  is  not  due  to 
its  lateness,  but  to  the  systematic  preference  of  its  editor  (or 
of  a  series  of  editors  and  copyists)  for  textual  improvements 
already  in  existence,  which  had  been  made  at  various  times  in 
the  interest  of  "lucidity  and  completeness."  We  are  there- 
fore tolerably  safe  in  refusing  to  accept  its  testimony  in  the 
comparatively  few  cases  where  its  distinctive  readings  might 
in  themselves  have  some  degree  of  plausibility.  The  peculiar 
common  element  of  A  33  is  also  due  to  emendation. 

On  the  other  hand,  the  text  of  B  ff,  while  not  absolutely 
free  from  obviously  emended  readings,  proves  to  be  much  freer 
from  them  than  is  that  of  any  other  document.  Moreover,  the 
text  of  B  shows  less  trace  of  emendation  than  that  of  ff.  Ac- 
cordingly, if  due  precaution  is  taken  against  admitting  unsup- 
ported errors  due  to  an  eccentricity  of  B,  it  is  a  sound  rule 
that  in  cases  where  "internal  evidence  of  readings"  is  not  de- 
cisive the  reading  of  B  should  be  followed.  Since,  however, 
B  is  by  no  means  free  from  error  and  even  emendation,  positive 
evidence  from  "transcriptional"  or  other  internal  probability 
will  outweigh  the  authority  of  B. 

The  use  of  the  witnesses  other  than  B  is  thus  twofold.  First, 
when  they  disagree  with  B,  their  readings  may  sometimes  com- 
mend themselves  by  their  internal  character  as  superior.  Sec- 
ondly, when  they  agree  with  B,  they  serve  as  guarantee  that  the 
reading  of  B  is  not  due  to  the  idiosyncrasy  of  that  Ms.,  and  also, 
by  affording  evidence  of  the  wider  currency  of  the  reading,  they 
somewhat  strengthen  confidence  in  it. 

The  statement  of  Hort  ("Introduction,"  p.  171),  which  seems 
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to  mean  that  the  authorities  for  the  Catholic  epistles  stand  in 
order  of  excellence  BK33CAP,  is  substantiated  (at  any  rate  for 
the  uncials)  in  the  Epistle  of  James. 

The  rule  above  stated  cannot  be  presumed  to  yield  a  perfect  text. 
The  result  will  probably  include  some  undetectable  errors.  It  will, 
however,  certainly  contain  fewer  emended  readings  than  would  be  in- 
troduced by  following  the  guidance  of  any  other  document  or  group 
of  documents ;  and  this  is  the  chief  requisite  of  a  sound  text,  since  in 
texts  of  the  N.  T.  false  readings,  if  supported  by  more  than  one  docu- 
ment, are  much  more  frequently  due  to  emendation  than  to  accident. 

F.  C.  Burkitt,  The  Rules  of  Tyconius  (TS,  iii),  1894,  p.  cxviii:  "The 
general  character  of  the  'Neutral'  text  so  often  represented  by  B  alone 
stands  on  a  sure  basis,  but  B  may  here  and  there  desert  that  text  by 
an  interpolation  or  by  a  substitution  which  may  not  necessarily  be 
self-betraying. 

"These,  however,  are  but  secondary  considerations  compared  with 
the  general  result,  that  in  the  Old  Testament  as  in  the  New  the  text  of 
our  oldest  Mss.  as  a  whole  is  proved  by  the  evidence  of  the  versions  to 
be  immensely  superior  to  the  later  eclectic  texts  commonly  used  in  the 
Greek-speaking  churches  from  the  middle  of  the  fourth  century.  These 
later  revisions  sometimes  preserve  valuable  fragments  of  older  texts 
which  would  otherwise  have  been  lost  altogether,  but  it  is  for  such 
fragments  alone  that  these  recensions  are  valuable,  and  not  for  their 
continuous  text." 

Some  further  progress  in  the  solution  of  the  problem  of  the  text  of 
James  is  to  be  expected  through  the  accumulation  of  new  materials 
and  the  verification  and  digestion  of  the  great  work  of  H.  von  Soden. 
The  textual  notes  printed  in  this  Commentary  on  the  several  verses  of 
James  are  based  in  the  main  on  Tischendorf's  apparatus.  The  writer 
hopes  to  carry  through  an  exhaustive  study  of  the  text  of  James  at  a 
later  time. 


III.    HISTORY  OF  THE  EPISTLE  IN  THE  CHURCH. 

The  earliest  express  references  to  the  Epistle  of  James  are 
those  found  in  Origen,  and  the  epistle  seems  to  have  come  into 
general  use  and  esteem  only  after  his  time  and  through  the  in- 
fluence of  Alexandria.  No  one  of  the  Apostolic  Fathers,  of 
the  Christian  writers  of  the  second  century,  or  of  the  heretics 
of  the  same  period  betrays,  in  the  present  writer's  opinion,  ac- 
quaintance with  James.     From  the  third  century  the  epistle 
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begins  to  be  quoted,  and  to  be  included  in  the  canon,  first  of  all 
in  the  Greek  church,  then  in  the  Latin,  and  finally  in  the  Syrian 
church.  Among  the  Greeks  the  process  seems  to  have  been 
complete  before  the  time  when  Eusebius  wrote  his  history 
(c.  324).  In  the  West  at  the  close  of  the  fourth  century,  Jerome 
and  Augustine  mark,  and  did  much  to  effect,  the  final  accept- 
ance of  the  book  as  sacred  Scripture.  In  Syria  the  official  trans- 
lation of  the  N.  T.  included  the  Epistle  of  James  after  412  (or 
a  little  later),  and  it  was  used  by  representative  theologians  of 
the  Antiochian  school  somewhat  earlier;  yet  for  a  long  time, 
and  even  as  late  as  the  sixth  century,  influential  church  leaders, 
especially  those  in  close  relations  with  the  Nestorians,  refused 
to  admit  it  into  their  canon.  The  extraordinary  influence  of 
Alexandrian  thought  on  the  world  is  instructively  exhibited  in 
this  one  small  instance  of  a  vast  pervasive  process. 

Much  of  the  necessary  material  may  be  found  assembled  in  Mayor, 
ch.  2;  see  also  Charteris,  Canonicity,  1880,  pp.  292-300;  Meinertz, 
Jakobusbrief  (Biblische  Studien,  x),  1905;  Zahn,  Einleilung,  i,  '1906, 
§7,  notes  4-6;  The  New  Testament  in  the  Apostolic  Fathers,  by  a 
Committee  of  the  Oxford  Society  of  Historical  Theology,  Oxford, 
1905;  and  the  general  works  on  the  history  of  the  canon.  Zahn's 
statements  in  the  Einleitung  are  too  much  influenced  by  Mayor,  and 
are  less  trustworthy  than  his  earlier  judgments.  On  the  history  of 
opinion  as  to  the  author  of  the  epistle,  see  above,  pp.  54-59. 

§  i.    Absence  of  Mention  in  Writers  Before  Origen. 

Clement  of  Rome. — A  great  number  of  passages  from  the 
epistle  of  Clement  have  been  supposed  to  show  acquaintance 
with  James,  and  are  conveniently  gathered  together  by  Mayor.* 
In  some  of  these  noteworthy  coincidences  of  phrase  occur, 
as  in  chs.  13,  23,  30,  38,  46,  and  in  the  references  to  Abraham 
in  chs.  10,  17,  31,  and  to  Rahab  in  ch.  12.  But  these  are  not 
ideas,  nor  forms  of  expression,  which  are  original  with  James, 
and  the  likeness  is  not  sufficient  to  prove  literary  dependence, 
but  only  similar  literary  associations. 

Lightfoot,  S.  Clement  of  Rome"1,  1890,  i,  p.  96,  speaks  somewhat 
guardedly  of  the  recognition  of  James's  "type  of  Apostolic  teaching," 
*  To  these  may  be  added  Clem.  Rom.  49s  aydnri  KaMmTei  irAfjflos  aixapriHv,  cf.  Jas.  5M. 
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although  in  fact  he  believed  (i,  p.  397,  cf.  ii,  pp.  97, 100)  that  Clement 
knew  and  used  our  epistle.  Westcott,  CNT1,  1896,  p.  49,  thinks  that 
Clement  used  James,  as  does  Zahn,  GnK,  1889,  i,  pp.  962/.  Holtz- 
mann,  Einletiung3,  1892,  p.  91,  regards  the  question  as  indeterminable. 
Weiss,  Einleitung1,  1889,  pp.  36,  49,  does  not  ascribe  to  Clement  any 
acquaintance  with  James.  That  there  is  no  sufficient  evidence  of  use 
by  Clement  is  also  the  decided  opinion  of  the  Oxford  Committee, 
NTAF,  1905,  pp.  137/. 

Of  the  other  Apostolic  Fathers  there  is  no  adequate  evidence 
that  2  Clement  of  Rome,  the  Epistle  of  Barnabas,  Ignatius, 
Polycarp,  the  Teaching  of  the  Twelve  Apostles,  or  the  Epistle 
to  Diognetus,  used  or  knew  James.  The  same  is  true  of  Justin 
Martyr  and  of  the  Apologists  of  the  second  century. 

The  Oxford  Committee,  NTAF,  p.  128,  while  admitting  a  "general 
similarity  in  the  spirit  of  [2  Clement's  and  James's]  teaching,"  hold 
that  the  passages  in  2  Clement  "  are  insufficient  to  give  positive  evidence 
in  favour  of  literary  dependence." 

Polycarp  6  xort  ol  xpeajSjTepoi  Ss  e!!axXaYXvot>  efe  toSvtocs  eXefoovet;, 
ixiaTp&povTes  tA  <£xoxsxXavr];Asva,  ixiaxEXT6[Aevoi  -ic&vzaq  <£<j8evet<;,  [*.•}) 
d[xeXoOvTe<;  X"ftPa?  ^  6p<pavou  1}  ic£vt)to;  dx£%6(X£V0t  x<4cn)<;  6pf>5S,  xpoau- 

•izokqtylas,  xpfaeax;  dtSfoou,  is  noteworthy  as  combining  a  great  many  of 
the  topics  treated  in  James,  but  there  is  no  sufficient  indication  of  direct 
literary  connection.  The  same  is  to  be  said  of  Epistle  of  Barnabas  20. 
Most  of  the  parallels  from  the  Apostolic  Fathers  and  from  Justin  are 
conveniently  collected  in  Mayor,  ch.  2 ;  see  also  NTAF. 

Hermas. — The  Shepherd  presents  a  great  number  of  resem- 
blances to  James,  and  in  some  cases  the  similarity  extends  to 
a  series  of  parallels  in  a  longer  context.  Close  resemblance, 
however,  is  not  found  to  any  of  those  phrases  and  sentences  of 
the  epistle  which  are  unmistakably  original  whether  in  thought 
or  expression  (e.  g.  Jas.  214-26),  and  in  most  of  the  parallel 
passages  the  difference  of  spirit  and  language  is  noteworthy. 
Hence  it  is  altogether  likely  that  both  writers  are  independently 
using  a  mass  of  religious  and  moral  commonplaces,  probably 
characteristic  of  the  Jewish  hortatory  preaching  with  which 
both  were  plainly  familiar.  That  these  resemblances  are  so 
numerous,  while  yet  no  one  of  them  is  conclusive,  does  not  pro- 
vide (as  it  has  often  been  asserted  to  do)  cumulative  evidence 
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of  literary  dependence ;  on  the  contrary,  it  makes  the  opposite 
explanation  all  the  more  probable.  There  may  be,  indeed,  a 
common  dependence  on  some  single  current  book  of  practical 
religion,  but  the  existence  of  such  a  book  is  not  proved ;  a  com- 
mon background  would  suffice  to  account  for  the  facts,  and  that 
need  not  imply  that  the  two  authors  lived  in  the  same  locality 
or  in  neighbouring  places.  The  probability  is  that  Hermas  did 
not  know  the  Epistle  of  James,  and  that  there  is  no  direct 
literary  connection  between  the  two  writings. 

The  view  maintained  in  the  text  seems  to  me  well  established,  but 
is  not  that  of  most  scholars.  Zahn  (Der  Hirt  des  Hermas,  1868,  pp. 
396-409;  GnK,  1889,  i,  p.  962;  Einleitung3,  1906,  §  7,  note  5)  holds 
the  dependence  of  Hermas  on  James  to  be  certain,  and  with  him  agree 
Weiss,  Einleitung2,  1889,  p.  37,  and  Westcott,  CNT7,  1896,  pp.  204, 
207.  Conversely,  Holtzmann,  Einleitung3,  1892,  pp.  92,  336,  held,  as 
have  others,  that  James  was  probably  dependent  on  Hermas.  The 
Oxford  Committee,  1905,  p.  113,  however,  are  in  doubt,  saying  with 
regard  to  Hermas,  "  we  should  be  hardly  justified  in  placing  the  Epistle 
higher  than  Class  C"  (their  "lower  degree  of  probability") ;  and  Lei- 
poldt,  GnK,  i,  1907,  p.  189,  deems  Hermas  only  "perhaps"  dependent. 
Harnack,  CaL,  i,  1897,  p.  485,  and  Jiilicher,  Einleitung6,  1906,  p.  193, 
have  perceived  that  there  is  no  adequate  evidence  of  literary  dependence 
on  either  side.  For  references  to  many  judgments  of  scholars,  see 
Meinertz,  Jakobusbrief,  1905,  pp.  86-90. 

The  parallels  between  James  and  Hermas  are  elaborately  treated  by 
Zahn,  Der  Hirt  des  Hermas,  1868,  pp.  396-409;  the  more  important 
are  carefully  discussed  in  NTAF,  Oxford,  1905 ;  and  a  very  full,  though 
not  quite  complete,  series  is  cited  in  Mayor,  I.  c. 

The  parallel  which  is  perhaps  most  striking  is  found  in  Hermas, 
Mand.  ix,  where  the  subject  is  a  warning  against  Sttfiux^-  The  ex- 
hortation to  pray  to  the  Lord  without  Si^uxta  and  dcSiaT&tTox; ;  the 
promise  that  God  will  fulfil  such  a  request ;  the  assurance  that  God 
beareth  no  grudge  (oflx  s<m  y&P  5  9e&S  &?  ol  av9ptoxot  0?  fiviqatxaxouvces 
dXV  aizbq  dfi.vif)a£xccx6<;  lart) ;  the  warning  that  o\  Styuxoc  oflSsv 

8Xti)<;  sxiTUfx&vouat  wv  ctfarftirfntiw  afotov ;  the  exhortation  to  pray  Iv  tjj 
icfotet ;  the  generalisation  that  fj  8tt{)ux£a . . .  ic&vruv  dtxoTUfX^vst  xo>v  'ipyu>v 
a&TYjq  5>v  icpiaast,  all  have  their  parallels,  and  to  some  extent  in  the  same 
order,  in  Jas.  i6-8.  Further,  the  passage  contains  a  number  of  single 
phrases  (e.  g.  fj  izlaziq  dtvcoOlv  iaxi  -f)  Se  St^u%fa  i%l-feiov  xveuyui  sort 
xapd  to5  8ia£}6Xou;  xot8<4piaov  o3v  t-Jjv  xapSfav  aou;  asauirbv  a?ttto  xocl  [At^ 
•cbv  8t86vTa  sot)  which  closely  resemble  language  found  in  various  parts 
of  the  epistle. 
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But  there  is  no  reason  to  suppose  that  the  author  of  James  coined 
the  word  Styuxo?,  and  the  parallels  do  not,  either  individually  or  in 
their  combination,  go  beyond  the  range  of  religious  commonplaces^ 
while  the  more  original  elements  of  expression  and  thought  in  these 
very  verses  of  James  are  wholly  neglected.  Sermons  and  tracts  from 
all  ages  show  just  such  resemblances  in  countless  instances  where  no 
possibility  of  literary  dependence  exists. 

Similar  illustrations  of  the  relation  of  the  two  documents  can  be  mul- 
tiplied almost  indefinitely,  but  nowhere  else  is  there  so  near  an  approach 
to  a  parallelism  in  the  development  of  a  considerable  context  as  in 
Mand.  ix.  A  comparison  of  the  elaboration  in  Mand.  viii  of  what  is 
compactly  expressed  in  Jas.  i"  is  also  instructive ;  cf.  Ep.  Barnab.  20. 

Irenseus. — The  following  passages  alone  come  in  question : 

iv,  162  ipse  Abraham  sine  circumcisione  el  sine  observatione 
sabbatorum  eredidit  deo  et  reputatum  est  Mi  ad  justitiam,  et  amicus 
dei  vocatus  est  {cf.  Jas.  223) ; 

iv,  134  Abraham        .  amicus  /actus  est  deo  (cf.  Jas.  223)  ; 

v,  i1  factor es  autem  sermonum  ejus  facti  (cf.  Jas.  i22);  facti 
autem  initium  facturae  (cf.  Jas.  i18). 

In  the  first  of  these  (iv,  162)  the  striking  identity  of  language 
with  Jas.  223  is  wholly  due  to  the  last  five  words,  and  may  well 
be  a  coincidence,  for  the  combination  of  ideas  is  natural,  and 
was  current  apart  from  James  (cf.  Clem.  Rom.  io1,  'Afipaa/J. 
6  <£i'\o?  Trpoaayopevdefc,  and  io6),  and  the  form  of  expres- 
sion is  the  simplest  and  most  direct  possible.  The  other  re- 
semblances are  too  slight  to  show  any  literary  relationship. 

Westcott,  CNT7,  1896,  p.  391,  and  Harnack,  Das  Neue  Testament  um 
das  Jahr  200,  1889,  p.  79,  see  here  no  evidence  that  Irenseus  knew  James. 
On  the  other  hand,  Zahn,  Forschungen,  iii,  1884,  p.  152 ;  GnK,  i,  1888, 
p.  325 ;  Grundriss2,  1904,  p.  21 ;  Julicher,  Einleitung1,  1906,  p.  453 ; 
Leipoldt,  GnK,  i,  1907,  p.  235,  accept  the  evidence  of  use  by  Irenaeus 
as  probably  valid.  Weiss,  Einleitung'',  1889,  p.  72,  inclines,  though 
with  more  reserve,  to  the  same  view.  For  the  opinions  of  other  writers, 
see  Meinertz,  Jakobusbrief,  1905,  p.  68,  note  6. 

Iren.  iv,  344  libertatis  lex,  iv,  3Q4  rbv  decrfibv  t?}?  iXevOepia1;, 
are  fully  accounted  for  from  Irenaeus's  own  emphasis  on  the 
liberty  of  the  Gospel,  and  do  not  indicate  any  acquaintance 
with  James;   cf.  Iren.  iii,  1214;  iv,  <p2;  iv,  371. 
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Tertullian. — No  passage  in  Tertullian  proves  use  of  James, 
and  his  omission  to  quote  Jas.  i13  in  discussing  the  Lord's  Prayer, 
De  oral.  8,  seems  to  show  that  he  was  not  acquainted  with  it, 
or  at  any  rate  that  he  ascribed  to  it  no  apostolic  or  sacred 
authority. 

So  Westcott,  CiVT',  p.  379;  Weiss,  Einleitung1,  p.  72;  Ronsch,  Das 
Neue  Testament  Tertullian's,  1871,  pp.  572-574.  Zahn,  Forschungen, 
iii,  p.  152,  held  to  Tertullian's  dependence  on  James  in  Adv.  Jud.  2, 
De  oral.  8;  later,  GnK,  i,  p.  325,  he  leaves  the  question  undecided; 
and  finally,  Grundriss2,  p.  20,  he  ventures  no  statement.  Julicher, 
Einleitung*,  p.  453,  is  uncertain;  Leipoldt,  GnK,  i,  p.  235,  is  inclined 
to  accept  the  evidence  of  use  as  "perhaps"  valid. 

Clement  of  Alexandria. — No  passage  is  found  where  Clement 
of  Alexandria  shows  acquaintance  with  James.  Eusebius,  how- 
ever, writes  of  Clement  as  follows : 

Hist.  eccl.  vi,  141  ev  8e  rat?  'TTrorvTrdxrecriv,  gwekovra  elireiu, 
tracrr)^  T>y?  ivSiaOtfrcov  ypacpfjs  iTriTeTfirjfieva?  ireiroi^Tai  BirjjT]- 
creis,  firjBe  ras  avTiX.eyofieva'i  irapeXdcov ,  ttjv  'lovSa  Xeyco  zeal 
Ta?  \oi7ra?  Ka9d\iKa<i  e7TicrTo\a?  rriv  re  Hapvafta  /cat  Trjv 
Herpov  Xe<yofievqv  'A.iroicd\.v\f/iv. 

The  statement  about  Clement  made  by  Photius,  Biblioth. 
cod.  109  epfirjvetai  .  .  rod  deiov  HavXov  tS&v  ejncnoXav  xal 
t5>v  kclOoXlkwv,  is  to  the  same  effect,  and  the  two  testimonies 
would  be  accepted  as  attesting  Clement's  knowledge  of  James, 
were  it  not  that  the  Latin  Adumbrationes  dementis  in  epistolas 
canonicas,  which  are  accepted  as  the  translation  of  the  Hypo- 
typoses  made  under  the  direction  of  Cassiodorius  in  the  sixth 
century,  include  only  1  Peter,  Jude,  1  and  2  John.  That  these 
four  pieces  were  only  selections  from  a  larger  body  of  Latin 
translations  is  made  less  likely  by  the  careful  reference  of  Cassi- 
odorius to  only  four  epistles  in  the  following  passage : 

De  instit.  div.  lit.  8 :  In  epistolis  autem  canonicis  Clemens 
Alexandrinus  presbyter,  qui  et  Stromateus  vocatur,  id  est  in  epistola 
sancti  Petri  prima,  sancti  Joannis  prima  et  secunda,  et  Jacobi 
quaedam  attico  sermone  declaravit.  Ubi  multa  quidem  subtiliter 
sed  aliqua  incaute  locutus  est,  quae  nos  ita  transferri  fecimus  in 
latinum,  ut  exclusis  quibusdam  ojfendiculis  purificata  doctrina 
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ejus  securior  potuisset  hauriri.  Since  one  of  the  pieces  translated 
at  the  order  of  Cassiodorius  was  certainly  a  commentary  on 
Jude,  the  conjecture  is  natural  that  an  error  in  the  text  (or 
the  memory)  of  Cassiodorius  has  here  substituted  "James" 
for  "Jude."  This  conclusion  and  the  lack  of  use  anywhere  in 
Clement's  extant  writings  of  the  three  epistles  (James,  2  Peter, 
3  John)  not  included  in  the  Latin  Adumbrationes  must  be  ad- 
mitted to  throw  some  doubt  on  the  inference  which  would  other- 
wise be  drawn  from  the  statements  of  Eusebius  and  Photius, 
and  the  question  must  be  left  undecided.  The  general  rela- 
tion of  Clement  to  Origen  would  make  it  entirely  natural  that 
he  as  well  as  Origen  should  have  had  the  epistle;  but  it  cer- 
tainly made  no  appeal  to  his  interest. 

So  Jiilicher,  Einleitung*,  p.  454.  Zahn,  Forschungen,  Hi,  pp.  133- 
138,  150-153;  GnK,  i,  pp.  321-323;  Grundriss2,  p.  21,  is  convinced 
(but  in  part  on  highly  precarious  grounds)  that  Clement  used  James. 
On  the  other  side  are  Westcott,  CNT1,  p.  362-364;  Harnack,  N.  T 
um  200,  p.  80;  Weiss,  Einleitung2,  p.  72;  Leipoldt,  GnK,  i,  p.  233, 
and  P.  Dausch,  Der  neutestamentlicke  Schriftcanon  und  Clemens  von 
Alexandrien,  Freiburg,  1894,  pp.  26-28. 

§  2.    The  Greek  Church. 

Origen  makes  many  quotations  from  our  epistle,  sometimes 
naming  James  as  the  source ;  e.g.: 

Comm.  in  Joan.  t.  xix,  c.  23  eav  Be  Xeyrjrai  fiev  iricrrvs, 
%<»/>k  Be  epytov  Tvy%dvr]!  ve/cpd  iariv  97  TOiavTT])  o)?  ev  t-q  <f>e- 
pofievrj  'Ia/cd>/3ov  eiricrToXri  aveyvwfiev. 

Other  formulas  used  by  Origen  in  quoting  James  are : 

o>?  irapa  'Ia/cd)/3q>  (Select,  in  Ps.  30,  ed.  Lommatzsch,  vol.  xii, 
p.  129) ; 

<f>r]alv  6  cctt6<tto\.o<;  (ibid.  65,  vol.  xii,  p.  395)  ; 

$r)a\  <yhp  'la,Kco/3o<!   (ibid.  118,  vol.  xiii,  p.  100); 

«a\(S?  jeypa7rTai  (ibid.  118,  vol.  xiii,  p.  70); 

<f>T)(Tiv  (ibid.  118,  vol.  xiii,  p.  106); 

eXe'xOr)  (Select,  in  Exod.  15,  vol.  viii,  p.  324) ; 

ovrep  r/yov/JLai  elpfjcrOai  inrb  T179  ypa(j>r}<}  (Comm.  in  Joh. 
fragm.  6,  Berl.  ed.  vol.  iv,  p.  488); 
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6  'Ia/ca)/3o?  ypdfai  (ibid,  fragm.  38,  p.  514,  also  ibid,  fragm. 
46,  p.  521) ; 
Ka6<m  <p7)<Tt  'Ia/tt»/3o?  0  a7ro'o-To\o<?  (ibid,  fragm.  126,  p.  570). 

See  Mayor3,  pp.  lxxxi/.  The  Latin  extracts  given  by  Mayor,  in 
some  of  which  James  is  called  "apostle"  or  "brother  of  the  Lord,"  are 
from  the  version  of  Rufinus,  and  cannot  be  trusted  in  this  particular. 
Other  similar  Latin  passages  could  be  added  to  Mayor's  collection. 

Origen  thus  regarded  the  author  of  James  as  an  "apostle," 
and  included  the  epistle  in  "Scripture" ;  moreover,  in  his  com- 
prehensive statements  about  the  contents  of  the  N.  T.,  preserved, 
to  be  sure,  only  in  the  Latin  of  Rufinus  (Horn,  in  Gen.  xiii,  2, 
the  "wells" ;  Horn,  in  Jos.  vii,  1,  the  "trumpets"),  he  includes 
James  with  Peter  and  Jude  among  the  authors  of  the  N.  T. 
This  evidence  is  confirmed  by  his  abundant  use  of  passages  from 
the  epistle  in  his  works. 

The  fact  that,  in  speaking  of  James  the  Lord's  brother  in 
Comm.  in  Matt,  x,  17  (on  i366f-)>  Origen  fails  to  mention  any 
epistle  by  him  may,  however,  indicate  that  he  then  believed 
the  epistle  to  have  been  written  by  some  other  Apostle  James. 
The  omission  of  any  reference  to  the  Epistle  of  James  (or  to 
that  of  Jude)  in  the  passage  quoted  by  Eusebius,  H.e.vi,  257-10, 
from  Origen's  commentary  on  John,  book  v,  is  noteworthy, 
but  the  purpose  of  the  passage  is  to  show  that  even  the  great 
apostles,  Paul,  Peter,  and  John,  wrote  but  little,  and  mention 
of  James  was  not  necessary. 

The  precise  attitude  toward  the  epistle  indicated  by  the  word  <pepo- 
tiivT]  in  the  first  extract  quoted  above  has  been  much  discussed.  But 
the  expression  seems  to  mean  "current,"  and  does  not  indicate  any 
qualification  of  Origen's  acceptance  of  the  writing  in  question.  Cf. 
Comm.  in  Joan.  t.  i,  c.  2  (with  reference  to  the  law  of  Moses)  t&v 
to(vuv  ipepofiivG)v  YPa?"v  **!  sv  x&oats  IxxXiqafccK;  0eou  ireTuaTeufiivtov 
elvai  Gei'cov  oix,  2v  <£[i.<iepToc  tk;  Xiyutv  xpayroYlvvqyux  jaev  xbv  Mtoiialw?  v6- 
[j,ov  dxapx-fjv  Ss  t!>  eti<x*(*(£~Kiov;  t.  i,  c.  3  qxfcaxcov  jXETi  t<5c  eiafyiXia  x&q 
icpdi^stq  xal  "z&q  ixiaToX&s  q>epea8ai  Tt6v  dxca-rdXtov  ev  tal?  ipepofjtivai<; 

lictuToXatq. 

The  positive  evidence  that  Origen  counted  James  as  a  "disputed" 
book,  and  had  scruples  about  including  it  in  his  N.  T.,  seems  to  reduce  it- 
self to  an  over-hasty  inference  from  Comm.  in  J  oh.  xx,  10  ofl  ouY%o)pT)6ev 
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fiv  5xb  tuv  TOtpaSexotiiviov  to  IKaTi?  x^S  ?PYUV  vev.p&  Iotiv,  where 
the  context  shows  that  there  is  no  implication  whatever  that  any 
class  of  recognised  Christians  deliberately  rejected  James.  Zahn's  state- 
ment in  GnK,  i,  p.  323  and  note  1,  was  correct,  and  has  been  unfortu- 
nately modified  in  Grundriss2,  p.  43 ;  cf.  Gregory,  Canon  and  Text  of  the 
New  Testament,  1907,  pp.  226  /. 

The  extant  writers  of  the  Greek  church  contemporary  with 
Origen  or  just  after  his  time  made  somewhat  sparing  use  of 
James,  but  there  is  no  reason  to  think  that  any  of  them  failed 
to  include  it  in  his  N.  T.  The  antiquity  of  the  epistle,  its 
practical  religious  and  moral  usefulness  for  edification,  and  the 
growing  belief  that  it  was  written  by  the  Apostle  James  (see 
pp.  43-45)  were  motives  which  united  to  compel  acceptance 
of  it.  A  third-century  papyrus  and  all  Greek  copies  of  the 
Catholic  epistles  (the  earliest  of  which  date  from  the  fourth 
century)  contain  it,  and  it  is  found  in  the  several  Egyptian 
versions,  which  must  have  followed  the  custom  of  Alexandria. 

Frequent  use  and  direct  quotation  of  James,  apparently  as 
Scripture  (i,  n4),  are  found  in  the  pseudo-clementine  Epistolae 
ad  virgines,  probably  written  in  Palestine  or  southern  Syria  in 
the  early  decades  of  the  third  century.  In  the  same  century 
perhaps  Gregory  Thaumaturgus*  (f  c.  270),  probably  Dionysius 
of  Alexandria!  (f  265),  and  certainly  Methodius  of  Olympusf 
(f  c.  311)  show  acquaintance  with  James. 

In  the  fourth  century  the  evidence  increases.  Eusebius  uses 
the  epistle  freely ,§  and  it  seems  to  have  formed  part  of  his  N.  T. 
The  fifty  copies  of  the  N.  T.  made  under  his  direction  by  or- 
der of  the  Emperor  Constantine  no  doubt  included  the  seven 
Catholic  epistles,  and  we  may  assume  that  this  was  true  also 
of  the  copies  prepared  by  Pamphilus  (f  309).  The  statement 
of  Eusebius  that  some  did  not  accept  James  is  to  be  understood 
of  the  Syrians. 

*  Westcott,  CNT\,  p.  392. 

t  Harnack,  Die  Vberlieferung  und  der  Bestand  der  urchristlichen  Litteratur  bis  Eusebius, 
1893,  pp.  419,421/. ;  Bardenhewer,  Geschichte  der  allkirchlichen  Litteratur,  ii,  p.  17s;  Meinertz, 
Jakobusbrief,  p.  112. 

{Leipoldt,  GnK,  i,  p.  250;  Bonwetsch,  "Die  Theologie  von  Methodius  von  Olympus," 
in  Abhandl.  der  kgl.  Ges.  der  Wissenschaften  zu  Gottingen,  phil.-hist.  Klasse,  N.  F.  vii,  1,  1903, 
p.  142;  and  Methodius  von  Olympus,  I.  Schriften,  1891,  pp.  291,  293. 

§  Westcott,  CNT',  p.  432. 
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Hist.  eccl.  ii,  2325  ■zouxuta  xoet  t&  xgctoc  'Iixw^ov  o5  t)  xpdnTj  tg>v  6vo[xa- 
^oyivwv  xa0oXixt5v  IxkjtoXmv  slvac  Xl-ferae '  Eatiov  8e  u?  voBsAeTai  [jiv, 
oil  xoXXol  Y°"v  T*>v  xaXatwv  a&rqq  l{AVT)n6veu<ja:v.  &s  068s  -ri)s  Xsyo- 
filvT)?  'IouSa,  fuaq  xal  atiTfjq  oDoyjs  Ttov  exta  Xeyoijivcov  x.a0oXtX(OV  •  oixu? 
8'  '(;CT[j,ev  xal  taOTa?  ^etA  twv  Xoixtov  ev  xXefaTacc;  SsBYjuoateunlva?  ex- 
xXfjafatc;. 

Ibid,  iii,  25s  tg>v  S'  &vx(Xs-{0[i.£vbiv,  Yvtopffjuov  S'  o3v  8[«i>s  tocs  xoXXoi?,  f| 
XsYOtAlvT)  'Iaxci^ou  yipstai  x.al  t)  'IoiSa  tj  -re  IH-upou  SsuTipa  extatoX-J)  xal  $ 
6vo[Aa£of/ivT)  Seutlpa  x.al  Tpfxir]  'Lodcvvou. 

From  Eusebius's  statements  a  knowledge  of  these  ancient  doubts 
about  James  was  kept  alive  among  Greek  scholars  through  the  Middle 
Ages ;  cf.,  for  instance,  in  the  fourteenth  century,  Nicephorus  Callistus, 
Hist.  eccl.  ii,  46. 

The  Catalogus  Claromontanus  (Ms.  of  sixth  century ;  the  list 
is  believed  to  have  been  composed  in  Alexandria  in  the  fourth 
century)  includes  it,  as  do  the  lists  of  Athanasius,  Cyril  of 
Jerusalem,  Epiphanius,  Gregory  of  Nazianzus,  Amphilochius, 
and  Chrysostom.*  In  many  of  these  writers  quotations  or  allu- 
sions are  also  found,  f 

To  these  witnesses  may  be  added  Macarius  of  Egypt  (f  391), 
the  so-called  60th  canon  of  the  Council  of  Laodicea  (fourth  or 
fifth  century),  and  from  the  fifth  century  Cyril  of  Alexandria, 
Isidore  of  Pelusium,  Hesychius  of  Jerusalem,  Marcus  Eremita, 
Eusebius  of  Alexandria.  J 

The  acceptance  of  James  in  the  Greek  church  (not  including 
certain  Greek-speaking  Syrians)  is  thus  unbroken  from  the  time 
of  Origen,  when  the  book  first  emerges  into  the  light  of  history. 
Before  the  year  400  knowledge  of  it  is  attested  for  Alexandria, 
Palestine,  Cyprus,  Asia  Minor,  and  Constantinople. 

The  Armenian  Church.  The  Armenian  N.  T.,  in  the  only  form 
known  to  us,  was  made  to  correspond  to  Greek  Mss.  brought  from 
Constantinople  after  431,  and  hence  includes  James  with  the  other 
Catholic  epistles;  see  the  full  references  to  Armenian  writers  of  the 
fifth  century  given  by  Meinertz,  Jakobusbrief,  pp.  185-189. 

*  "  Euthalius "  included  James  and  the  other  Catholic  epistles  in  his  edition ;  cf.  J.  A. 
Robinson,  Euthattana  (TS,  iii,  3),  189S.  P-  27- 

t  The  reference  to  Basil  given  by  Westcott,  CiVT',  p.  454,  is  to  the  Constitutiones  monaslicae, 
which  are  probably  not  genuine.  The  resemblances  in  the  passages  from  the  Clementine 
Homilies  cited  by  Mayor3,  pp.  lxxxiii/.,  are  inadequate  to  show  acquaintance  with  James. 
Gregory  of  Nyssa  nowhere  alludes  to  James. 

X  For  references  to  James  in  Greek  writers  of  the  fifth  century,  see  Meinertz,  Jakobusbrief, 
pp.  159/.  163-165,  177/- 
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§  3.    The  Syrian  Church. 

W.  Bauer,  Der  Apostolos  der  Syrer,  1903 ;  Zahn,  "Das  Neue  Testa- 
ment Theodors  von  Mopsvestia  und  der  urspriingliche  Kanon  der 
Syrer,"  in  Neue  KircMiche  Zeitschrifl,  xi,  1900,  pp.  788-806. 

The  history  of  the  epistle  among  the  Syrians  is  very  different, 
but  shows  the  gradual  effect  of  the  influence  of  Greek  learned 
authority.  The  earliest  translation  of  James  into  Syriac  was 
that  of  c.  412  in  the  Peshitto  version,  which  included  also 
1  Peter  and  1  John.  Previous  to  that  time  none  of  the  Catholic 
epistles  had  gained  complete  acceptance  into  the  Syrian  canon. 

Zahn,  GnK,  i,  pp.  373-375.  Cf.  Doct.  Addai,  46.  The  Syrian  canon 
published  from  a  ninth-century  Ms.  by  Mrs.  A.  S.  Lewis,  Studia  Sina- 
itica,  i,  1894,  pp.  n-14,  is  believed  to  have  been  composed  about  400 
a.d.  ;  it  includes  the  four  Gospels,  Acts,  and  the  epistles  of  Paul  (with 
Hebrews  and  perhaps  3  Corinthians),  but  expressly  excludes  all  the 
Catholic  epistles  as  well  as  the  Apocalypse. 

Hence  Aphraates  (c.  345)  and  the  genuine  works  of  Ephraem 
(t37<3)  show  no  trace  of  acquaintance  with  James,  and  no  clear 
trace  is  found  in  the  scant  remains  of  other  literature  in  the 
Syriac  tongue  down  to  the  great  division  of  the  Syrian  church 
after  the  Council  of  Chalcedon  (451). 

So  Burkitt,  "Text  und  Versions,"  in  EB,  iv,  1903,  col.  5004,  note;  cf. 
also  Westcott,  CiVT7,  p.  452;  Jiilicher,  Einleitung6,  p.  490;  and  Bur- 
kitt, 5.  Ephraim's  Quotations  from  the  Gospel  (TS,  vii,  2),  1901.  The 
contrary  statements  of  Zahn,  Grundriss1,  p.  53  (altered  in  2d  ed.),  and 
of  J.  A.  Bewer,  "The  History  of  the  New  Testament  Canon  in  the 
Syrian  Church,"  in  American  Journal  of  Theology,  iv,  1900,  p.  349,  are 
founded  on  the  evidence  adduced  in  the  "Scriptural  Index"  in  J.  H. 
Hill,  Dissertation  on  the  Gospel  Commentary  of  S.  Ephraem  the  Syrian, 
1896.  But  in  so  far  as  the  references  to  James  there  collected  are  drawn 
from  works  preserved  only  in  Greek  or  Latin,  they  are  worthless  (cf. 
Zahn,  Forschungen,  i,  p.  46) ;  and  the  remainder,  found  in  Syriac  works, 
are  shown  by  Bauer,  op.  cit.  pp.  42-47,  to  be  in  every  case  inadequate 
to  prove  use  of  James.  Bauer  himself,  p.  48,  has  added  two  instances 
of  possible  use,  only  one  of  which,  however,  deserves  consideration,  the 
phrase  "father  of  lights,"  abba  d'  nahire,  found  in  Opera,  v,  col.  489. 
The  "Polemic  Sermon,"  No.  23,  in  which  this  occurs  is  undoubtedly 
genuine,  but  the  context  contains  no  hint  of  the  passage  in  James,  and 
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the  allusion  is  not  clear  enough  to  permit  any  inference  whatever. 
Bauer,  pp.  52/.,  has  gone  too  far  in  saying  that  Ephraem  probably 
knew  James,  and  has  unfortunately  been  followed  here  by  Leipoldt, 
GnK,  i,  p.  245. 

The  resemblance  to  Jas.  311  (Peshitto)  in  Isaac  of  Antioch  (fe.  460), 
ed.  Bickell,  i,  1873,  p.  132,  pointed  out  by  Bauer,  p.  53,  perhaps  is 
due  to  acquaintance  with  James,  but  may  be  accidental. 

In  the  Doctrine  of  the  Apostles,  published  by  Cureton  and  Wright, 
Ancient  Syriac  Documents,  p.  32,  there  is  a  singular  reference  to  "what 
James  had  written  from  Jerusalem."  If  the  document  is  from  the 
fourth  century  (Harnack,  Ueberlieferung  und  Bestand  der  altchristl.  Lit- 
ter atur,  p.  535)  this  might  form  an  exception  to  the  above  statement. 
See  Westcott,  CNT\  p.  251. 

Even  among  Greek-speaking  members  of  the  undivided  Syr- 
ian church,  a  considerable  group  did  not  recognise  James  as  a 
part  of  the  N.  T.  The  most  notable  of  these  is  the  Antio- 
chian,  Theodore  of  Mopsuestia*  (f  c.  429),  who  accepted  no  one 
of  the  Catholic  epistles.  The  same  may  have  been  the  attitude 
of  Titus  of  Bostra  (f  c.  371),  and  was  probably  that  of  Severi- 
anus  of  Gabala  (c.  400,  a  Syrian  by  birth),  and  of  the  author 
of  the  Apostolic  Constitutions. 

In  one  passage,  Pseudo-Ignatius,  Pkilipp.  11  xw?  xstpdc^st?  xbv 
dxefpoccjTov,  the  author  of  the  Apostolic  Constitutions  perhaps  betrays 
his  knowledge  of  Jas.  1".  Apart,  however,  from  this  possible  allusion 
to  James,  this  writer  shows  acquaintance  with  no  Catholic  epistle  except 
1  Peter,  and  in  his  use  of  1  Peter  nowhere  indicates  that  it  was  a  part 
of  his  N.  T. ;  cf.  Bauer,  op.  cit.  pp.  61  /. 

In  later  centuries,  too,  there  is  adequate  evidence  that  by 
many  of  the  leaders  of  the  Nestorians  in  Eastern  Syria  James 
was  not  accepted,  although  they  used  the  Peshitto.  In  545 
Paul  of  Nisibis,  lecturing  at  Constantinople  but  doubtless  rep- 
resenting accurately  the  opinion  of  the  school  of  Nisibis,  attrib- 
uted full  canonicity  only  to  1  Peter  and  1  John,  and  classed 
James  with  the  antilegomena.f  So  Cosmas  Indicopleustes 
(c.  545),  who  had  become  acquainted  with  East  Syrian  theo- 

*  Bauer,  op.  cit.  pp.  53-58;  Zahn,  "Das  Neue  Testament  Theodors,"  in  NKZ,  xi,  igoo, 
pp.  788-793- 

t  Junilius,  Instituta  regularia  divinoe  legis,  i,  6 ;  see  Westcott,  CNT7,  pp.  553  /. ;  H.  Kihn, 
Theodor  von  Mopsuestia  und  Junilius  Africanus  als  Exegeten,  1880. 
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logians,  says  that  there  are  various  views  about  the  Catholic 
epistles,  and  that  some  reject  all  of  them ;  but  it  is  not  clear 
that  he  refers  to  contemporaries.*  In  the  eighth  century  The- 
odore bar-Koni,  the  Nestorian,  apparently  rejected  all  the 
Catholic  epistles. f  About  825  Isho'dad,  bishop  of  Haditha  on 
the  Tigris,  refers  to  others  besides  Theodore  who  reject  all  the 
Catholic  epistles,  and  may  have  in  mind  contemporaries  of  his 
own.  J  In  the  preface  to  the  Catholic  epistles  by  the  Jacobite 
scholar,  Bar-Hebraeus  (1226-86),  the  doubts  about  James, 
1  Peter,  and  1  John  are  mentioned  (although  Bar-Hebraeus 
himself  accepted  those  epistles),  and  this  preface  is  found  in- 
cluded in  Syriac  N.  T.  Mss.  as  late  as  the  fifteenth  century. 

M.  Klamroth,  Gregorii  Abulfaragii  Bar  Ebkraya  in  actus  et  epistulas 
catholicas  adnotationes,  Gottingen,  1878.  This  preface  of  Bar-Hebrasus, 
which  is  itself  perhaps  based  partly  on  the  statement  of  Isho'dad,  is 
found : 

(1)  in  part  in  the  well-known  Amsterdam  Ms.  (Library  of  the  Fra- 
ternity of  the  Remonstrants,  no.  184)  of  1470  from  Mardin  (Gregory, 
Prolegomena,  p.  836,  no.  65),  which  contains  the  two  pseudo-clementine 
epistles  on  virginity;  cf.  Wetstein,  Duae  epistolae  S.  Clementis,  1752, 
pp.  407/. 

(2)  in  a  Ms.  now  or  formerly  belonging  to  Robert  S.  Williams,  of 
Utica,  N.  Y.  (Gregory,  Prolegomena,  p.  845,  no.  12)  described  by  I.  H. 
Hall,  "A  Syriac  Manuscript  with  the  Antilegomena  Epistles,"  in  Journal 
of  the  Society  of  Biblical  Literature  and  Exegesis  for  1884,  pp.  37-49. 
This  Ms.  is  dated  1471,  and  probably  came  likewise  from  near  Mardin. 

In  the  latter  Ms.  the  preface  runs  as  follows  (Hall,  I.  c.  p.  41) : 
"Three  Catholic,  that  is,  General,  epistles  were  translated  into  Syriac 
from  the  beginning :  one  of  James,  the  brother  of  our  Lord,  who  was 
bishop  in  Jerusalem,  and  wrote  to  the  believing  people  that  were  scat- 
tered in  every  place  of  captivities  and  persecutions,  and  to  them  was 
directed  this  first  epistle ;  and  the  second,  of  Peter ;  and  the  third,  of 
John.  But  men  have  doubted  about  them,  because  they  were  not  like 
the  [proper]  style  of  speech,  and  because  they  were  not  written  to  any 
one  person  or  people.     But  Eusebius  assures  [us]  that  they  are  theirs." 

On  the  other  hand,  after  about  350  the  movement  to  adopt 
some  at  least  of  the  seven  Catholic  epistles  recognised  by  the 

*  Zahn,  GnK,  ii,  pp.  230-233. 

t  A.  Baumstark,  "Die  Bttcher  I-IX  des  kefla^a  Sesk61j6n  des  Theodoras  bar  K6ni,"  in 
Oriens  Chrislianus,  i,  1001,  pp.  173-178. 
t  Bauer,  op.  cit.  pp.  54  /. 
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Greek  church  is  clearly  seen  among  the  Western  Syrians,  both 
of  Antioch  (where  Greek  was  spoken)  and  of  Edessa.*  Thus 
Apollinarius  of  Laodicea  in  Syria  (f  c.  390),  whose  father,  how- 
ever, was  a  native  of  Alexandria,  is  said  to  have  commented  on 
James,  f  Chrysostom  (f  407)  uses  James  freely,  and  in  the 
so-called  Synopsis  of  Chrysostom,  which,  whatever  its  origin, 
correctly  represents  that  writer's  views,  James  is  included  with 
1  Peter  and  1  John  (ical  t£>v  /cadoXi/cwv  eirurrdXxil  T/aet?). 
Polychronius  (f  428),  the  brother  of  Theodore  of  Mopsuestia,  in- 
troduces a  citation  from  James  as  from  rh  tcop  cnroGTokmv. 
Theodoret  (f  c.  457)  quotes  Jas.  513  and  makes  at  least  one  other 
allusion.  %  In  Edessa  the  Peshitto  version  was  made  by  the 
direction  of  Rabbula  (bishop  411-435),  and,  in  accordance 
with  the  then  current  canon  of  Antioch,  it  included  James, 
1  Peter,  and  1  John. 

In  the  case  of  Lucian  of  Antioch  (t3ii)  it  is  likely,  though  it  cannot 
be  proved,  that  he  accepted  James,  1  Peter,  and  1  John;  cf.  Zahn, 
Grundriss-,  p.  54;  Harnack,  art.  "Lucian  der  Martyrer,"  in  Herzog- 
Hauck,  PRE,  xi,  1902. 

From  this  time  on  the  position  of  James  in  the  Monophysite 
branch  of  the  church  grew  increasingly  secure,  in  accordance 
with  the  general  tendencies  of  the  time.  The  successive  re- 
visions of  the  Syriac  N.  T.,  under  Bishop  Philoxenus  in  508  and 
by  Thomas  of  Heraclea  in  616,  even  brought  in  the  other  four 
Catholic  epistles  and  completed  in  Syriac  the  Greek  canon 
of  seven.  The  seven  are  included  in  the  85  th  of  the  apostolic 
canons  appended  to  the  Apostolic  Constitutions,  which  is  be- 
lieved to  have  been  drawn  up  in  Syria  in  the  early  part  of  the 
fifth  century,  and,  having  been  translated  into  Syriac  not  later 
than  600,  became  a  corner-stone  of  ecclesiastical  law  in  the 
east.§  To  the  full  Greek  canon,  with  seven  Catholic  epistles, 
John  of  Damascus  (c.  750)  lent  the  influence  of  his  great  au- 
thority. 

*  See  Bauer,  op.  oil.  pp.  62-68.  t  See  Leipoldt,  GnK,  i,  p.  248. 

t  Meinertz,  Jakobusbrief,  p.  172,  note  1. 

§  Zahn,  GnK,  ii,  pp.  180-193 ;  H.  Achelis,  art.  "  Apostolische  Konstitutionen  und  Kanones," 
in  Herzog-Hauck,  PRE,  i,  1896. 
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The  history  of  the  acceptance  of  James  among  the  Nestorians 
is  not  known,  but  their  great  scholar  Ebed  Jesu  of  Nisibis 
(fi3i8),  in  his  Catalogue  of  All  the  Books  of  the  Church,  in- 
cludes "three  epistles  which  in  every  manuscript  and  language 
are  ascribed  to  Apostles,  namely  to  James  and  to  Peter  and  to 
John."  * 

The  history  of  the  epistle  in  the  Syrian  church  thus  clearly 
illustrates  a  natural  process.  At  first  the  canon  of  the  Syrians 
consisted  only  of  the  Gospels  (i.  e.  the  Diatessaron)  and  the 
epistles  of  Paul;  but  gradually  other  books  were  adopted 
from  Greek  neighbours,  and  this  took  place  most  rapidly  in 
the  western  churches  which  looked  to  Antioch  and  Edessa  for 
authoritative  judgment.  But  even  among  the  Antiochians 
James  only  won  its  place  in  the  face  of  long-continued  and  in- 
fluential opposition,  although  progress  was  greatly  aided  by  the 
wide  use  of  the  Peshitto.  In  the  parts  of  Syria  remoter  from 
Greek  influence  the  adoption  of  James  into  the  canon  was  tar- 
dier, and  down  almost  to  modern  times  a  vivid  recollection  was 
preserved  of  the  doubtful  position  of  James,  as  of  the  other 
Catholic  epistles. 

§  4.    The  Western  Church. 

The  western  church  shows  the  same  tardiness  in  the  accept- 
ance of  James  that  we  have  traced  among  the  Syrians ;  and  here 
again  it  was  the  influence  of  Alexandria  that  ultimately  brought 
the  epistle  into  the  Latin  canon.  Before  the  middle  of  the 
fourth  century  there  is  no  clear  trace  of  any  acquaintance  with 
James.  The  Canon  of  Muratori  omits  it ;  Irenaeus  makes  no 
certain  use  of  it ;  Tertullian  seems  either  not  to  have  known  it 
or  to  have  rejected  it.  Among  the  innumerable  quotations  of 
Cyprian  there  is  none  from  James,  and  Novatian  (c.  252),  De 
trin.  4,  would  almost  certainly  have  quoted  Jas.  i17  if  he  had 
known  it  as  a  part  of  Scripture,  f  A  hundred  years  later  (c.  359) 
the  African  Catalogus  Mommsenianus  omits  James,  and  it  is 
worthy  of  note  that  even  Ambrose  (f  397)  never  directly  quotes 
from  it. 

*  Westcott,  CAT',  p.  557.  t  Westcott,  CAT',  p.  384,  note  2. 
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The  evidence  adduced  for  use  by  Hippolytus  (Zahn,  Grundriss2,  p.  21 ; 
cf.  his  earlier  and  more  accurate  statement,  GnK,  i,  pp.  323  /.)  is  wholly 
inadequate.  One  passage  often  quoted  (Hippol.  ed.  Lagarde,  p.  122) 
is  from  a  ninth-century  treatise.  The  resemblances  in  the  commentary 
on  Daniel  (Bonwetsch,  Studien  zu  den  Kommentaren  Hippolyts  (Texte 
und  Untersuchungen,  xvi,  3),  1897,  p.  26)  are  too  slight  to  have  any 
weight,  as  are  those  in  the  Berlin  Griechiscke  christliche  Schrifisteller, 
Hippolytus,  ed.  Achelis,  vol.  i,  part  ii,  1897,  pp.  6,  60/.  The  possible 
reference  to  Jas.  i1,  "the  word  of  Jude  in  his  first  letter  to  the  twelve 
tribes"  (ibid.  p.  231),  is  in  a  catena-fragment  taken  from  an  Arabic 
commentary  on  the  Apocalypse  made  in  the  thirteenth  century,  and, 
wholly  apart  from  the  obvious  questions  of  transmission  and  genuine- 
ness, is  too  confused  and  too  slight  for  any  affirmation  to  be  founded 
on  it  (so  Zahn,  GnK,  i,  p.  323). 

On  Ambrose,  cf.  Wordsworth,  SB,  i,  p.  128,  note  2.  It  is  probable 
that  the  passage,  Expos,  evang.  Luc.  viii,  13,  sive  Lazarus  pauper  in 
sasculo  sed  deo  dives,  sive  apostolicus  aliquis  pauper  in  verbo,  locuples  in 
fide  betrays  acquaintance  with  Jas.  26.  The  probability  is  increased 
by  the  agreement  with  the  version  of  ff  (pauperes  saculi,  locupletes 
in  fide)  against  the  Vulgate  [pauperes  in  hoc  mundo,  divites  in  fide). 

The  earliest  evidence  of  knowledge  of  James  in  the  Latin  west 
is  probably  to  be  found  in  the  Latin  translation  on  which  the 
texts  of  Codex  Corbeiensis,  the  pseudo-augustinian  Speculum, 
and  the  Vulgate  all  ultimately  rest.  This  must  have  been  made, 
at  latest,  by  350  a.d.  But  in  Codex  Corbeiensis  the  epistle  is 
included  in  a  collection  of  patristic  tracts,  and  there  is  no  evi- 
dence that  it  was  a  part  of  any  Latin  N.  T.  until  a  generation 
later.* 

The  earliest  Latin  writer  to  quote  from  James  is  Hilary  of  Poi- 
tiers, De  trin.  iv,  8  (written  356-358,  during  his  exile  in  Asia 
Minor  and  the  east),  who  refers  to  it  once  only,  and  then  in  a 
catena  of  passages  which,  he  alleges,  are  misused  by  the  Arians 
in  support  of  their  heresy.  Since  the  form  of  his  quotation 
{demutatio  ;  cf.,  however,  Priscillian,  Tract,  i,  p.  26.  21)  agrees 
with  no  known  Latin  version  of  James,  it  is  likely  that  Hilary 
is  making  his  own  translation  from  the  Greek. 

"  Ambrosias ter"  (366-382  ;  like  Jerome,  with  whom  he  seems 
in  other  ways  to  have  had  some  relations,  a  supporter  of  Da- 
masus)  once  quotes  Jas.  520,  in  a  form  almost  identical  with 

*  Cf.  Zahn,  GnK,  i,  pp.  323-325. 
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that  of  the  Vulgate.*  Priscillian  (375-386),  likewise  closely 
connected  with  the  east,  repeatedly  quotes  James  in  a  Latin 
translation  substantially  identical  with  that  of  the  pseudo-au- 
gustinian  Speculum  (m).f  Philastrius  of  Brescia  (383-391)  in- 
cluded James  in  his  canon.  | 

The  Vulgate  revision  of  the  epistles,  including  James,  seems 
to  have  been  prepared  in  384-385,  and  wielded  invincible  au- 
thority^ Jerome  also  makes  many  quotations  from  the  epistle 
in  his  own  writings, ||  and  in  392  wrote  as  follows: 

De  viris  illustribus,  2 :  Jacobus  qui  appellator  f rater  domini  unam 
tantum  scripsit  epistulam,  quae  de  septem  catholicis  est,  quae  et  ipsa  ab 
alio  quodam  sub  nomine  ejus  edita  adseritur,  licet  paulatim  tempore  pro- 
cedente  obtinuerit  auctoritatem. 

The  canon  of  Rufinus  (c.  404)**  included  Jacobi  fratris  domini 
et  apostoli  unam,  as  would  be  expected  from  the  many  refer- 
ences to  James  in  similar  terms  found  in  his  translations  of  the 
exegetical  works  of  Origen.  Chromatius  of  Aquileia  (|  406), 
the  intimate  friend  of  both  Jerome  and  Rufinus,  quotes  James 
with  a  text  closely  like  that  of  Codex  Corbeiensis  (ff).ff 

Augustine  (354-430)  is  the  first  African  to  make  use  of  the 
Epistle  of  James.  % X  He  adopted  exactly  the  canon  of  Jerome, 
and  under  his  influence  this  list  of  books  was  established,  prob- 
ably by  the  Council  of  Hippo  in  393  and  the  "third"  Coun- 
cil of  Carthage  in  397,  certainly  by  the  Council  of  Carthage  in 
4i9.§§  The  Donatists  of  this  period  also  accepted  the  same 
Catholic  epistles  as  the  Catholic  church. ||||  In  405  Pope  Inno- 
cent I  wrote  a  letter  to  Exsuperius,  bishop  of  Toulouse,  in  which 

*  A.  Souter,  A  Study  of  Ambrosiaster  (TS,  vii,  4),  igos,  pp.  196/.;  G.  Morin,  "Qui  est 
l'Ambrosiaster  ?    Solution  nouvelle,"  in  Revue  Blnldictine,  vol.  xxxi,  1914,  pp.  1-34. 

t  The  passages  are  given  in  Mayor,  pp.  $-2%.  t  Mar.  lxxxviii. 

§  The  Roman  synod  of  382  is  a  mere  assumption  to  account  for  the  so-called  Decretum 
Gelasianum,  containing  a  list  of  the  books  of  the  N.  T.  which  was  supposed  to  have  proceeded 
from  it.  E.  von  Dobschiitz,  Das  Decretum  Gelasianum  (Texte  und  Untersuchungen,  xxxviii), 
191 2,  has  now  proved  that  the  Decretum  is  a  pseudepigraphic  document  of  the  first  half  of 
the  sixth  century. 

||  Cf.  Wordsworth,  SB,  i,  p.  129,  and  notes. 

**  Expositio  in  symholum  aposlolorum,  36. 

ft  Tract,  in  evang.  S.  Matt,  ix,  1 ;  xiv,  7 ;  quoted  by  Wordsworth,  op.  cit.  p.  135. 

tt  See  De  doctrina  Christiana,  ii,  12 ;  cf.  Wordsworth,  op.  cit.  p.  129.  Augustine  quotes  James 
in  a  Latin  version  closely  like  the  Vulgate. 

§§  Zahn,  GnK,  ii,  pp.  244-259.  II II  Westcott,  CNT\  p.  422. 
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he  names  these  same  books  as  constituting  the  N.  T.  Worthy 
of  mention  is  the  fact  that  when,  about  544,  Cassiodorius  had 
a  copy  of  the  N.  T.  prepared,  secundum  antiquam  translationem 
(i.  e.  as  it  was  before  the  revision  by  Jerome),  this  copy  included 
James. 

The  difference  between  the  Greek  and  the  Latin  canon  of 
the  N.  T.,  which  lasted  until  the  end  of  the  fourth  century,  is 
nowhere  more  clearly  seen  (not  even  in  the  case  of  the  Epistle 
to  the  Hebrews)  than  in  the  Epistle  of  James ;  and  in  the  west, 
as  in  Syria,  it  seems  to  have  been  men  acquainted  with  the 
learning  and  custom  of  Alexandria  who  brought  the  Epistle 
of  James  into  general  use  and  made  it  an  integral  part  of  the 
N.  T.  But  in  the  west,  unlike  Syria,  authority  promptly  pre- 
vailed, and  after  the  beginning  of  the  fifth  century  no  trace  is 
found  of  any  lingering  prejudice  against  James. 

§  5.    Order  os  the  Catholic  Epistles.* 

The  order  in  which  the  Catholic  epistles  were  arranged  is 
not  determinable  earlier  than  Eusebius.  His  order  is  probably 
James,  Peter,  John,  Jude ;  in  any  case  he  put  James  first.  This 
order  is  that  followed  by  Cyril  of  Jerusalem,  Athanasius,  Epi- 
phanius,  Gregory  of  Nazianzus,  Euthalius,  the  later  Greek  lists, 
nearly  all  Greek  Mss.,  and  the  Bohairic  version.  In  the  Pesh- 
itto  a  similar  order  is  found,  James,  1  Peter,  1  John.  In  a  few 
instances  from  among  the  Greeks  the  epistles  of  Peter  are  put 
first,  so,  notably,  in  the  85th  apostolic  canon  and  Codex  ^ 
(cent,  viii  or  ix). 

In  the  west  before  Jerome  a  different  condition  is  found, 
which  reflects  the  fact  that  until  that  time  the  western  church 
did  not  possess  a  complete  and  definitive  canon  of  Catholic 
epistles.  Nearly  always,  in  honour  to  the  Roman  see,  Peter 
is  put  first ;  so  in  the  usage  of  Rufinus,  in  all  three  of  the  codices 
prepared  for  Cassiodorius,  and  in  the  list  of  the  Codex  Claro- 
montanus.  The  place  of  James  varies  among  the  other  three 
stations;  but  there  was  a  tendency  to  adopt  the  order  Peter, 
John,  James,  Jude,  and  this  order  recurs  later  from  time  to 

*  Mainly  drawn  from  Zahn,  GnK,  ii,  pp.  375-380. 
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time,  and  is  followed  in  the  decree  of  the  Council  of  Trent  of 
April  8,  1546.* 

In  the  Vulgate,  on  the  other  hand,  the  Greek  order,  James, 
Peter,  John,  Jude,  was  followed,  and  no  Vulgate  Ms.  is  known 
which  departs  from  it.  The  Codex  Fuldensis  (c.  540  a.d.)  con- 
tains an  older,  pseudo-hieronymian,  prologue  to  the  Catholic 
epistles,  which  expressly  states  that  the  order  of  the  orthodox 
Greeks  differs  from  that  earlier  current  in  Latin  Mss.  and 
that  the  Greek  order  was  introduced  into  Latin  usage  by 
Jerome.  From  the  Vulgate  the  Greek  order  has  come  into 
the  modern  English  Bible. 

§  6.    Later  History. 

Leipoldt,  GnK,  ii,  1908,  where  full  citations  will  be  found ;  Westcott, 
CNT,  part  iii,  ch.  3 ;  S.  Berger,  La  Bible  au  seizieme  siecle,  1879  j  Mei- 
nertz,  Jakobusbrief,  1905,  who  gives  a  full  account  of  Byzantine  and 
mediaeval  Latin  references ;  G.  Kawerau,  "  Die  Schicksale  des  Jakobus- 
briefes  im  16.  Jahrhundert,"  in  Zeitschrift  fur  kirchliche  Wissensckaft 
und  kirchliches  Leben,  x,  1889,  pp.  359-370;  W.  Walther,  "Zu  Luthers 
Ansicht  iiber  den  Jakobusbrief,"  in  Theol.  Sludien  und  Kritiken,  lxvi, 
1893,  pp.  595-598;  M.  Meinertz,  "Luther's  Kritik  am  Jakobusbriefe 
nach  dem  Urteile  seiner  Anhanger,"  in  Biblische  Zeitschrift,  iii,  1905, 
pp.  273-286;  H.  H.  Howorth,  "The  Origin  and  Authority  of  the  Bib- 
lical Canon  according  to  the  Continental  Reformers,"  in  JTS,  viii, 
1906-7,  pp.  321-365,  ix,  1907-8,  pp.  188-230;  "The  Canon  of  the 
Bible  among  the  Later  Reformers,"  ibid.  x,?i9o8-9,  pp.  182-232. 

After  the  early  part  of  the  fifth  century  any  doubt  as  to  the 
right  of  James  to  a  place  in  the  canon  disappeared  from  the 
west,  and  only  Isidore  of  Seville  (f  636)  so  much  as  refers  to 
the  ancient  doubts,  f  In  15 16  the  first  published  edition  of 
the  Greek  Testament  in  print  appeared,  with  Annotationes  by 
its  editor  Erasmus.  In  these  (p.  601),  with  clear  internal  in- 
dication of  dependence  on  the  statements  of  Jerome,  Erasmus 
mentions  the  scruples  of  antiquity,  and  adds  some  reasons  of 
his  own,  drawn  from  language  and  style,  for  doubting  whether 
the  epistle  is  from  the  hands  of  an  apostle.!  Nevertheless,  he 
heartily  accepts  it  as  a  proper  part  of  the  canon. 

*  Leipoldt,  GnK,  ii,  p.  46.  t  De  origine  officiorum,  i,  12.  J  See  above,  p.  25. 
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The  influence  of  Erasmus's  learning  was  felt  in  both  the 
Catholic  and  Protestant  camps.  On  the  Catholic  side  Car- 
dinal Cajetan,  who  had  a  knowledge  of  Jerome  at  first  hand, 
allowed  himself  in  some  matters  to  adopt  a  criticism  more  radi- 
cal than  that  of  Erasmus,  but  in  the  case  of  James  he  was  satis- 
fied (1529)  with  pronouncing  its  apostolic  authorship  uncertain. 
At  the  Council  of  Trent  these  free  views  were  vigorously  rep- 
resented, and  appeal  made  to  the  authority  of  Jerome,  but  in 
the  decree  of  April  8,  1546,  the  Epistle  of  James  was  included 
in  the  list  of  sacred  and  canonical  Scripture  and  its  author  de- 
clared to  be  an  apostle.* 

This  action  has  led  to  a  distinction,!  still  current  in  the 
Roman  Catholic  church,  between  those  books  of  the  Bible 
which,  it  is  believed,  have  always  been  accepted  (sometimes 
called  "proto-canonical"),  and  those  which  only  gradually  at- 
tained full  canonical  authority  ("  deutero-canonical ") .  To  the 
latter  class  belongs  the  Epistle  of  James.  But  this  is  purely 
an  historical  classification;  no  defect  of  canonicity  is  held  to 
pertain  to  the  "deutero-canonical"  books,  whether  in  O.  T.  or 
N.  T. 

On  the  Protestant  side  the  canonical  character  of  certain 
books,  and  notably  of  James,  was  earnestly  contested.  The 
doubts  raised  by  the  historical  learning  of  Erasmus  were  strength- 
ened as  the  reformers  undertook,  on  the  basis  of  independent 
investigation,  to  separate  the  original  substance  of  Christian 
doctrine  from  its  later  accretions  of  tradition.  The  ancient  ex- 
ternal evidence  from  the  first  four  centuries  as  to  the  apostolic 
origin  of  certain  books  (Hebrews,  James,  2  Peter,  2  and  3  John, 
Jude,  Revelation)  was  seen  to  be  by  no  means  uniformly  favour- 
able, and  the  question  arose  whether  such  books  could  be  treated 
as  safe  bases  of  doctrinal  authority.  At  the  same  time  a  new 
criterion  of  canonicity  was  introduced  by  Luther,  who  classified 
the  books  of  the  traditional  canon  according  as  they  showed  fidel- 
ity to  the  Gospel  of  Christ  {"Christum  predigen  und  treyben")  as 
he  understood  it,  that  is,  to  the  doctrine  of  salvation  by  faith, 

*  See  above,  p.  46.    This  decree  was  reaffirmed  by  the  Vatican  Council,  April  24,  1870. 
t  The  distinction  appears  in  Sixtus  Senensis  (1566),  and  was  maintained  by  Bellarmin 
(1586);  see  Leipoldt,  GnK,  pp.  52  jf. 
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most  clearly  expressed  \  in  John,  Romans,  and  i  Peter  (these 
"the  true  kernel  and  marrow  among  all  the  books").  Luther's 
objection  to  James  is  found  as  early  as  1519,*  but  his  judgments 
were  most  clearly  expressed  in  the  first  edition  of  his  German 
N.  T.  (Wittenberg,  September,  1522).  In  the  Introduction  to 
this  he  says : 

"  In  fine,  Saint  John's  Gospel  and  his  first  epistle,  Saint  Paul's  epistles, 
especially  those  to  the  Romans,  Galatians,  Ephesians,  and  Saint  Peter's 
first  epistle, — these  are  the  books  which  show  thee  Christ,  and  teach 
thee  everything  that  is  needful  and  blessed  for  thee  to  know  even  though 
thou  never  see  or  hear  any  other  book  or  doctrine.  Therefore  is  Saint 
James's  epistle  a  right  strawy  epistle  ('  eyn  rechte  stroern  Eplstel '  f)  in 
comparison  with  them,  for  it  has  no  gospel  character  to  it." 

The  special  preface  to  James  presents  his  view  in  detail.  He 
values  the  epistle  because  it  emphasises  the  Law  of  God  ("Gottis 
gesetz  hart  treybt"),  but  denies  its  apostolic  authorship,  chiefly 
on  the  ground  that  it  teaches  justification  by  works.  He  con- 
cludes : 

"Therefore  I  will  not  have  it  in  my  Bible  in  the  number  of  the  proper 
chief  books,  but  do  not  intend  thereby  to  forbid  anyone  to  place  and 
exalt  it  as  he  pleases,  for  there  is  many  a  good  saying  in  it." 

In  printing,  Luther  separated  James,  with  Jude,  Hebrews,  and 
Revelation,  from  the  other  book  of  the  N.  T.,  putting  them  at 
the  end  of  the  volume  and  assigning  them  no  numbers  in  his 
table  of  contents. 

In  the  first  edition  of  the  complete  German  Bible  (1534),  the 
section  of  the  Introduction  containing  the  remark  that  James  is 
"a  right  strawy  epistle"  was  for  some  reason  omitted;  but  the 
preface  to  James  is  not  substantially  altered,  and  in  many  other 
utterances,  public  and  private,  and  extending  through  the  whole 
period  of  his  life,  Luther  expressed  the  same  judgment,  with 
no  lessening  of  decisiveness  or  vigour.    In  the  successive  issues 

*  Resoluliones  Lutherianae  super  propositionibus  suis  Lipsiae  disputatis,  Weimar  ed.,  vol.  ii, 
p.  42S. 

fThe  phrase  is  founded  on  the  "wood,  hay,  stubble"  of  i  Cor.  3",  to  which  Luther  also 
alludes  in  his  preface  to  Hebrews.  It  means  only  that  the  epistle  contains  much  straw,  not 
that  it  is  wholly  composed  of  it. 
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of  the  German  Bible  down  to  the  present  day,  the  order  of  the 
books  of  the  N.  T.  remains  that  of  Luther,  although  since  1603 
it  has  grown  customary  to  assign  numbers  to  the  four  con- 
tested books  with  the  rest. 

The  view  held  by  Luther,  that  James,  in  view  of  its  inner 
character,  ought  not  to  be  given  full  canonical  authority,  while 
yet,  as  a  book  profitable  for  edification,  it  ought  not  to  be  utterly 
rejected,  is  substantially  the  view  of  most  of  the  earlier  German 
Protestants.  Dogmatic  and  exegetical  writers  formulated  it 
with  great  variety  of  shades  of  emphasis.  They  frequently 
permitted  themselves  sharp  criticism  of  the  epistle,  and  ex- 
pressly denied  its  authority  for  the  establishment  of  doctrine, 
and  to  Luther's  subjective  grounds  they  added  arguments 
drawn  from  the  early  history  of  the  canon.  Such  attacks  were 
stimulated  afresh  by  the  attempted  compromise  of  the  "Augs- 
burg Interim"  (1548),  in  which  Jas.  514  was  used  as  authority 
for  the  sacrament  of  extreme  unction.  The  most  complete 
formal  rejection  is  to  be  found  in  the  so-called  Wurttemberg 
Confession  (1552),  in  which  is  contained  this  article: 

"De  sacra  scriptura.  Sacram  scripturam  vocamus  eos  canonicos  libros 
Veteris  et  Novi  Testamenti  de  quorum  auctoritate  in  ecclesia  numquam 
dubitatum  est." 

This  was  intended  to  exclude  definitely  from  the  canon  the 
seven  disputed  books,  some  or  all  of  which  were  frequently 
designated  as  "apocrypha  of  the  New  Testament "  or  even  (as 
in  Wolder's  Polyglot,  Hamburg,  1596)  as  "non-canonical." 

On  the  other  hand,  Luther's  jealous  personal  opponent, 
Carlstadt,  in  his  elaborate  investigation  of  the  canonical  Scrip- 
tures, while  recognising  that  James  and  the  other  disputed  books 
are  of  lesser  dignity  and  value,  yet  refused  to  admit  that  they 
lack  full  canonical  authority.  In  favour  of  the  Epistle  of 
James  was  also  thrown  the  powerful  influence  of  Melanchthon, 
who  believed  that  the  statements  of  James  about  justification 
could  be  understood  in  such  a  way  as  to  escape  conflict  with 
the  doctrines  of  Paul. 

In  the  later  years  of  the  sixteenth  century,  with  the  establish- 
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ment  of  the  stricter  doctrine  of  inspiration,  the  doubts  about 
the  canonical  authority  of  James  tended  to  disappear  among 
orthodox  Lutherans,  and  after  the  year  1600  they  are  seldom 
heard  except  from  the  ranks  of  the  rationalistic  and  critical 
theologians.  The  German  doctrinal  standards  do  not  contain 
lists  of  the  books  of  the  N.  T.,  but  the  rightfulness  of  the  posi- 
tion of  James  in  the  canon  was  assumed  at  the  date  when  these 
documents  were  prepared,  and  was  plainly  deemed  unassailable. 
The  terms  "deutero-canonical,"  "libri  canonici  secundi  ordinis" 
continued  in  use  for  many  years,  but  were  emptied  of  all  sub- 
stantial meaning. 

Kawerau,  op.  cit.  p.  369,  "Die  Konkordienformel mit  ihrem  Riickgang 
auf  die  Apologie  (p.  693)  bezeichnet  wol  den  Wendepunkt  in  der  Beur- 
theilung  des  Jakobusbriefes.  Die  Inspirationslehre  des  nachfolgenden 
Dogmatikergeschlechtes  hatte  ein  kritisches  Urtheil  nicht  mehr  ver- 
tragen  konnen." 

In  the  reformed  churches  outside  of  Germany  Luther's 
principle  of  discrimination  between  the  different  books  of  the 
N.  T.  did  not  meet  with  favour,  and  although  the  ancient 
doubts  as  to  certain  books  were  fully  recognised,  there  seems 
to  have  been  little  or  no  disposition  to  set  up  a  new  canon. 
Zwingli,  Calvin,  Beza,  and  their  followers  all  accepted  James 
as  canonical,  although  it  was  admitted  that  the  authorship 
was  disputable.  The  Gallican  Confession  (1559)  and  the  Belgic 
Confession  (1561)  include  James  in  their  lists  of  Holy  Scripture. 
After  this  time  critics  sometimes  denied  the  genuineness  and 
apostolic  authorship  of  books,  but  they  had  no  idea  of  altering 
the  contents  of  the  traditional  N.  T. 

In  England  the  early  translations  show  strong  Lutheran  in- 
fluence.* Tyndale's  New  Testaments  (1i525)  follow  the  ar- 
rangement of  Luther  in  putting  Hebrews,  James,  Jude,  Revela- 
tion at  the  end,  and  giving  them  no  numbers  in  the  table  of 
contents.  This  is  in  accord  with  the  adoption  by  Tyndale  of 
much  matter  from  Luther's  prefaces  and  with  other  marks  of 
dependence  on  the  German  Bible.     Tyndale's  prologue  to  James 

*  H.  H.  Howorth,  "The  Origin  and  Authority  of  the  Biblical  Canon  in  the  Anglican  Church," 
in  JTS,  viii,  igo6-7,  pp.  1-40. 
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(1534)  alludes  to  ancient  doubts  and  later  objections,  but  con- 
cludes :  "  Me  thynketh  it  ought  of  ryght  to  be  taken  for  holye 
Scripture,"  and  no  movement  for  rejecting  the  epistle  from  the 
canon  seems  to  have  arisen  in  England. 

The  Bibles  of  Coverdale  (1535),  "Matthew"  (1537),  and 
Taverner  (1539)  likewise  preserve  the  Lutheran  order.  In  the 
Great  Bible  (1539),  published  by  ecclesiastical  authority,  the 
Vulgate  order  of  the  N.  T.  books  is  for  the  first  time  found  in 
an  English  Bible.*  This  was  naturally  followed  in  the  Bishops' 
Bible  (1568),  and  King  James's  Bible  (1611) ;  but  it  had  already 
become  familiar  to  the  Puritans  through  the  Geneva  N.  T. 
(1557),  in  which  the  order  of  the  books,  as  well  as  many  other 
evidences,  shows  the  transition  in  English  Puritanism  from 
Lutheran  to  Calvinistic  influences. 

Dutch,  Swiss,  Danish,  and  Swedish  Bibles  of  the  sixteenth  century 
are  known,  and  even  an  Icelandic  Bible  published  at  Copenhagen  in 
1807,  which  follow  Luther's  order;  cf.  Leipoldt,  GnK,  ii,  pp.  101,  104; 
H.  H.  Howorth,  "The  Origin  and  Authority  of  the  Biblical  Canon 
according  to  the  Continental  Reformers.  II.  Luther,  Zwingli,  Letevre, 
and  Calvin,"  in  JTS,  ix,  1907-8,  pp.  188-230,  and  "The  Canon  of  the 
Bible  among  the  Later  Reformers,"  ibid,  x,  1908-9,  pp.  182-232. 

The  Thirty-Nine  Articles  (1562)  declare  (Art.  VI) :  "All  the 
Books  of  the  New  Testament,  as  they  are  commonly  received, 
we  do  receive,  and  account  them  Canonical."  The  Westmin- 
ster Confession  (1647)  expressly  includes  James  in  the  list  of 
Scripture. 

The  Thirty-Nine  Articles  are  inconsistent,  for  Art.  VI  also  states :  "In 
the  name  of  the  Holy  Scripture  we  do  understand  those  canonical  Books 
of  the  Old  and  New  Testament  of  whose  authority  was  never  any  doubt 
in  the  Church."  This  sentence  was  taken  almost  verbatim  from  the 
Wurttemberg  Confession  of  1551  (where  it  was  deliberately  phrased 
so  as  to  exclude  from  the  canon  the  seven  disputed  books) ,  and  the  con- 
tradiction with  the  specific  statement,  quoted  above,  which  follows  it 
in  the  English  article  was  perhaps  not  noticed.  See  Schaff,  Creeds  of 
Christendom,  i,  p.  628. 

*  Coverdale's  Latin-English  New  Testament  of  1538  necessarily  follows  the  Vulgate  order. 
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IV.    COMMENTARIES,  ANCIENT  AND  MODERN. 

Mayor3,  1910,  ch.  11;  M.  Meinertz,  Jakobusbrief,  1905; 
R.  Comely,  Historica  et  critica  introductio  in  utriusque  Testa- 
ments libros  sacros  (Cursus  Scrip turae  Sacrae),  vol.  i,  Introductio 
generalis,  1894,  pp.  630-763  ;  vol.  ii,  Introductio  specialis,  1897, 
pp.  686-688 ;  J.  G.  Walch,  Bibliotheca  theologica,  vol.  iv,  1765. 

§  1.    Patristic  and  Mediaeval. 

Of  patristic  and  mediaeval  commentaries  but  seven  are  extant 
and  accessible :  in  Greek,  the  Catena  of  Andreas  (ed.  Cramer) 
and  the  wrongly  named  "  (Ecumenius " ;  in  Latin,  Bede  and 
Walafrid  Strabo;  in  Syriac,  Isho'  Dad,  Bar-Salibi,  and  Bar- 
Hebraeus. 

(a)  Greek. 

Clement  of  Alexandria  probably  included  comments  on  James 
in  his  Hypotyposes  (see  above,  pp.  91/.),  but  no  fragment  of 
them  has  been  preserved. 

The  numerous  passages  from  Chrysostom  in  Cramer's  Catena  of 
Andreas  on  James  (collected  in  Migne,  Patrologia  graca,  vol.  lxiv)  are 
not  fragments  of  a  commentary,  but  have  been  identified  in  nearly 
every  case  as  coming  from  known  writings  of  Chrysostom;  cf.  S. 
Haidacher,  "  Chrysostomus-Fragmente  zu  den  katholischen  Briefen," 
Zeilschrift  fur  katholische  Theologie,  1902,  pp.  190-194.  The  five  pas- 
sages of  this  catena  from  Hesychius  of  Jerusalem  (t433),  collected  in 
Migne,  vol.  xciii,  and  the  ten  from  Cyril  of  Alexandria  (f  444),  collected 
in  Migne,  vol.  lxxiy,  bear  no  mark  of  coming  from  a  commentary  on 
James. 

The  Latin  work,  In  epistolas  catholicas  enarratio,  ascribed  in  the  Mss. 
to  Didymus  of  Alexandria  (t398),  includes  James,  and  is  probably  the 
translation  made  in  the  sixth  century  by  Epiphanius  Scholasticus  for 
Cassiodorius  (cf.  Cassiodorius,  Inst.  8) .  A  large  part,  however,  of  the 
work  (in  James  more  than  half)  consists  of  extracts  of  various  authorship 
taken  from  the  same  Catena  of  Andreas.  The  five  brief  catena-frag- 
ments expressly  ascribed  to  Didymus  show  no  sign  of  having  been 
written  for  a  commentary  on  the  Catholic  epistles,  and  Cassiodorius 
was  probably  mistaken  in  attributing  such  a  work  to  Didymus. 

Bardenhewer,  Gesch.  d.  altkirchl.  Litter -atur,  iii,  pp.  109/. ;  E.  Kloster- 
mann,  Uber  des  Didymus  von  Alexandrien  in  epistolas  canonicas  enar- 
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ratio  (Texte  und  Untersuchungen,  xxviii),  1905;    F.  Zoepfl,  Didymi 
Alexandrini  in  epistolas  canonicas  brevis  enarratio,  Miinster,  1914. 

The  Catena  of  Andreas  was  published  by  J.  A.  Cramer  in 
Catenae  grcecorum  patrum  in  Novum  Testamentum,  Oxford,  1844, 
vol.  viii  (1840) ;  cf.  von  Soden,  Schriften  des  Neuen  Testaments, 
i,  pp.  278/.  The  catena  on  the  Catholic  epistles  here  published 
has  manuscript  attestation  from  the  ninth  century  (Codd.  K  and 
1895)  ;  its  present  form  (which  includes  fragments  of  Maximus 
Confessor  (f  662)  is  not  to  be  dated  earlier  than  675.  If,  how- 
ever, the  Enarratio  on  the  Catholic  epistles  ascribed  to  Didy- 
mus  (as  stated  above)  is  in  fact  the  translation  referred  to 
by  Cassiodorius,  then  the  Catena  of  Andreas,  since  it  under- 
lies the  Enarratio,  existed  in  an  earlier  form  in  the  sixth  cen- 
tury. The  Catena  is  made  up  of  more  or  less  relevant  passages 
from  many  authors,  among  whom  Chrysostom  takes  by  far  the 
most  prominent  place,  Cyril  of  Alexandria  standing  next.  Of 
the  earlier  writings  used  by  the  compiler  for  the  Epistle  of 
James  no  one  appears  to  have  been  a  commentary  on  the 
epistle.  The  Catena  of  Andreas  on  the  Catholic  epistles  is 
also  printed  in  part  by  Matthai,  SS.  apostolorum  septem  epis- 
tolae  catholicae,  Riga,  1782,  pp.  183-245,  and  again,  substan- 
tially complete,  under  the  supposition  of  being  a  work  of 
Euthymius  Zigabenus  (ed.  Kalogeras,  Athens,  1887,  vol.  ii; 
but  cf-  p.  a). 

An  anonymous  commentary  on  the  Catholic  epistles  (Migne, 
Patrologia  grceca,  vol.  cxix)  was  ascribed  to  CEcumenius,  bishop 
of  Tricca  in  Thessaly  (c.  600)  by  the  first  editor  (Donatus, 
Verona,  1532),  but  without  good  reason.  It  is  found  in  many 
Mss.  of  the  tenth  century  and  thereafter,  and  is  associated  with 
commentaries  on  Acts  and  the  Pauline  epistles,  which  may  or 
may  not  be  from  the  same  hand  with  that  on  the  Catholic 
epistles  but  in  which  the  commentary  on  Paul  is  certainly  not 
by  CEcumenius.  The  work  is  a  continuous  interpretation, 
partly  based  on  the  Catena  of  Andreas,  and  often  presenting 
acute  and  well-phrased  exegetical  comments. 

Diekamp  observes,  p.  1056,  that  this  commentary  twice  calls  Basil 
■zbv  Y)[iiTspov,  which  seems  to  imply  that  the  writer  was  either  of  the 
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Basilian  order  or  else  a  Cappadocian  from  Caesarea.  This  seems  con- 
clusive against  the  wholly  unsupported  guess  of  Donatus  that  the 
real  CEcumenius  was  the  author. 

The  year  990,  formerly  given  as  about  the  date  of  the  bishop  CEcume- 
nius, was  a  mere  guess  of  W.  Cave.  The  discovery  of  the  true  date 
(c.  600)  is  due  to  F.  Diekamp,  "Mittheilungen  iiber  den  neuaufgefund- 
enen  Commentar  des  Oekumenius  zur  Apokalypse,"  in  Sitzungsberichte 
der  Akad.  d.  Wiss.  zu  Berlin,  1901,  pp.  1046-1056. 

The  commentary  on  the  Catholic  epistles  printed  under  the 
name  of  Theophylact,  archbishop  of  Bulgaria  (fl.  1075),  is  merely 
another  text  of  the  commentary  of  "CEcumenius"  (Migne,  Pa- 
ir ologia  graca,  vol.  cxxv). 

Bardenhewer,  art.  "Oecumenius,"  in  Wetzer  and  Welte's  Kirchenlexi- 
kon2,  1895 ;  A.  Ehrhard  in  Krumbacher,  Geschichte  der  byzantinischen 
Litteratur2, 1895,  pp.  131-135 ;  H.  von  Soden,  Schriften  des  Neuen  Testa- 
ments, i,  1902,  pp.  686-692. 

The  scholia  printed  by  Matthai,  Riga,  1782,  at  the  foot  of  his  text 
of  the  Catholic  epistles,  are  drawn  from  the  margin  of  Cod.  462  (ol. 
ioiao)  of  the  eleventh  century,  and  appear  to  be  the  private  notes  of 
a  devout  owner  of  this  copy  of  the  epistles. 

On  an  (unedited)  commentary  of  Metrophanes  of  Smyrna  (ninth 
century),  see  Krumbacher,  Geschichte  der  byzantinischen  Litteratur2,  pp. 
78/.  132;   B.  Georgiades  in  'Ex,x.XT)a[a<rux,-J)  'AM]6Eta,  vol.  iii,  1882-3. 

(b)  Latin. 

Augustine's  commentary  on  James,  to  which  he  refers  in 
Retract,  ii,  32,  is  lost,  but  it  does  not  appear  to  have  been  an 
important  work. 

The  only  extant  Latin  commentaries  earlier  than  the  thir- 
teenth century  are  the  Expositio  of  the  Venerable  Bede  (f  735), 
Migne,  Palrologia  latina,  vol.  xciii,  and  the  Glossa  ordinaria  of 
Walafrid  Strabo  (f  849),  Migne,  vol.  cxiv,  which  is  in  part 
dependent  on  Bede.* 

Other  writers  are  frequently  referred  to  as  if  they  had  written  com- 
mentaries on  James.  But  the  Complexio  of  Cassiodorius  (t  575)  on 
James  (Migne,  vol.  lxx,  cols.  15  77-1 580)  is  only  a  brief  summary  of  the 
epistle ;  the  Prowmium  of  Isidore  of  Seville  (f  636 ;  Migne,  vol.  lxxxiii, 
col.  178)  consists  of  but  four  lines;  Alulf's  industry  (eleventh  century; 

*  On  the  character  and  influence  of  Bede's  expositions,  see  B.  Gigalski,  Bruno,  Bischof  von 
Segni,  Abt  von  Monte  Cassino,  Miinster,  1898,  pp.  210  jf. 
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Migne,  vol.  lxxix,  cols.  1381-1386)  has  been  devoted  merely  to  selecting 
nine  appropriate  passages  from  various  works  of  Gregory  the  Great 
(f6o4).  Three  homilies  of  Rabanus  Maurus  (f  856 ;  Migne,  vol.  ex, 
horn.  34,  40,  42)  treat  of  the  Epistle  of  James,  but,  doubtless  to  the 
advantage  of  his  hearers,  were  not  original,  since  they  consist  merely 
of  blocks  copied  bodily  from  the  Expositio  of  Bede. 

Other  pre-reformation  Latin  commentators  on  James  were 
Martin  of  Leon  (f  1203 ;  Migne,  vol.  ccix),  Hugo  of  St.  Cher 
(f  1262),  Nicholas  of  Gorham  (f  1295),  Nicholas  de  Lyra 
(t  1340),  Gregory  of  Rimini  (f  1358),  John  Hus  (f  1415),  Di- 
onysius  Rickel  (f  1471),  Laurentius  Valla  (f  1457). 

(c)  Syriac. 

Isho  Dad  (c.  850),  commentary  on  James,  1  Peter,  1  John, 
published  by  Margaret  D.  Gibson,  The  Commentaries  of  Isho 
Dad  of  Merv,  vol.  iv  (Horae  Semiticae,  x),  1913,  pp.  36/. 

Dionysius  Bar-Salibi  (fc.  1171),  commentary  on  the  Apoc- 
alypse, Acts,  and  Catholic  epistles,  Corpus  scriptorum  christi- 
anorum  orientalium,  Series  syriaca,  vol.  ci.  Bar-Salibi  states 
that  from  earlier  commentators  he  had  found  but  brief  exposi- 
tions of  the  Catholic  epistles. 

Gregorius  Bar-Hebraeus  (f  1286),  The  Store  of  Mysteries, 
written  1278.  The  commentary  on  James  was  published  by 
M.  Klamroth,  Gregorii  Abulfaragii  Bar  Ebhraya  in  Actus  Apos- 
tolorum  et  Epistolas  catholicas  adnotationes ,  Gottingen,  1878. 
See  J.  Gottsberger,  Barhebraus  und  seine  Scholien  zur  Heiligen 
Schrift  (Biblische  Studien,  v),  1900. 

§  2.    Modern. 

Since  1500  many  commentaries  on  James  have  been  written.* 
At  the  head  of  the  list  worthily  stands  Erasmus,  Novum  In- 
strumentum  omne     .     cum  annotationibus,  15 16;  Paraphrases, 

IS21- 
The  comments  of  the  most  important  of  the  Roman  Catholic 

expositors  can  be  read  in  J.  de  la  Haye,  Biblia  magna,  Paris, 

*  On  the  history  of  the  detailed  exegesis  Huther  (in  Meyer),  '1870,  is  better  than  the  re- 
vision by  Beyschlag,  si8o7. 
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1643,  and  Biblia  maxima,  Paris,  1660;  Critici  sacri,  London, 
1660;  M.  Poole,  Synopsis  criticorum,  London,  1669-96.  Men- 
tion may  be  specially  made  of  Vatablus  (f  1547),  whose  scho- 
lia, however,  as  published  in  Critici  sacri,  were  deemed  to  be 
"alicubi  doctrinis  calvinianis  aspersa,"  and  of  Est  (f  1613), 
Cornelius  a  Lapide  (f  1637),  and  Calmet  (f  1757). 

The  chief  Roman  Catholic  commentaries  of  the  nineteenth 
century  are  those  of  Bisping,  187 1 ;  Schegg,  1883 ;  Trenkle, 
1894;  Belser,  1909;  Meinertz  (in  Tillmann's  Heilige  Schrift 
des  N.  T.),  1912. 

An  extensive  and  useful  list  of  the  Roman  Catholic  commentators 
is  given  by  F.  S.  Trenkle,  Der  Brief  des  heiligen  Jacobus,  1894,  pp.  56/. ; 
see  also  Comely,  Historica  et  critica  introductio,  vol.  i,  pp.  691-732; 
vol.  ii,  pp.  687/.;  Meinertz,  Jakobusbrief,  pp.  216-219,  289-311.  For 
the  names  of  less  noteworthy  expositors,  see  H.  Hurter,  Nomenclator 
literarius  recentioris  theologiae  catholicae,  1871-86  (covering  the  period 
1564-1869) ;  J.  Quetif  and  J.  Echard,  Scriptores  ordinis  pradicatorum 
recensiti,  Paris,  1719-21,  especially  vol.  ii,  p.  947  (Dominican  expositors 
to  1720). 

From  Protestant  theologians  have  proceeded  innumerable 
commentaries  on  James.  Of  the  older,  Calvin  (f  1564),  Grotius 
("("1645),  H.  Hammond  (fi66o),  Bengel  (fi75i),  deserve  men- 
tion. The  essential  parts  of  Grotius  and  of  many  minor  works 
are  to  be  found  collected  in  Critici  sacri,  1660,  and  Matthew 
Poole's  Synopsis  criticorum,  1669-96.  In  the  important  ser- 
vice of  presenting  the  illustrative  material,  H.  Heisen,  Novae 
hypotheses  inter pretandae  epistolae  Jacobi,  Bremen,  1739,  now  a 
rare  book,*  contains  vast  but  ill-digested  collections  on  many 
passages  of  the  epistle;  J.  J.  Wetstein's  indispensable  Novum 
Testamentum  grcecum,  175 1-2,  which  gathers  in  convenient 
form  the  stores  of  previous  writers,  stands  with  but  one  later 
rival.  M.  Schneckenburger's  excellent  little  Annotatio  ad  epis- 
tolam  Jacobi,  1832,  is  still  of  independent  value.  The  most 
useful  modern  commentaries  are  those  of  J.  E.  Huther  (in 
Meyer),  1i857,  3i87o;  revised,  without  thoroughgoing  altera- 

*A  copy,  which  has  been  courteously  put  at  my  disposal,  is  in  the  Library  of  Union 
Theological  Seminary,  New  York. 
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tion,  by  W.  Beyschlag,  '1897 ;  Spitta,  Der  Brief  Jakobus  wri- 
ter sucht,  1896 ;  H.  von  Soden  (in  Holtzmann's  Hand-Kommen- 
tar),  3i899;  Oesterley  (in  Expositor's  Greek  Testament),  1910; 
and  especially  J.  B.  Mayor,  The  Epistle  of  St.  James,  1i892, 
3i9io  (a  thesaurus  of  learned  material),  and  H.  Windisch  (in 
Lietzmann's  Handbuch  zum  Neuen  Testament),  1911.  Mayor's 
bibliography  gives  a  very  complete  list  of  modern  works. 


COMMENTARY  ON  THE   EPISTLE   OF 

JAMES. 

CHAPTER  I. 

Epistolary  Salutation  (i1). 

1.  deov  Kal  Kvplov  'It)<tov  ~Kpiarov,  "of  God  and  of  the 
Lord  Jesus  Christ."  Cf.  the  similar  language  of  i  Tim.  i2, 
2  Tim.  i2,  Tit.  i4.  In  2  Pet.  i1,  Tit.  213  deov  seems  to  refer  to 
Christ,  and  this  is  possible  in  James,  but  is  made  unlikely  by 
the  absence  of  the  article.  Tit.  i1  SovXos  deov  a-rroaTokos  8e 
'Irjo-ov  XjokttoO  seems  to  be  inspired  by  the  same  motive  as 
Jas.  i1 ;  both  phrases  call  attention  to  the  fact  that  the  loyalty 
to  Christ  does  not  diminish  the  service  due  to  God. 

SovXos.  In  the  O.  T.  "servant"  (T^?,  &w*w,  depdircov, 
irais)  is  regularly  used  for  "worshipper"  (e.  g.  Ps.  3422) ;  and  the 
corresponding  verb  is  used  also  of  the  worship  of  heathen  gods 
(e.  g.  1  Kings  q6).  Names  compounded  with  'abd  ("servant") 
and  the  name  of  God,  or  of  a  god,  are  found  in  Hebrew,  and 
were  common  among  the  Phoenicians,  Aramaeans,  and  Arabs 
(EB,  art.  " Names,"  §  37).  In  particular  the  prophets  are  called 
Jahveh's  servants  (e.  g.  Amos  37),  and  the  term  is  applied  as  a 
title  of  distinction  to  such  worthies  as  Moses  (e.  g.  1  Kings  853), 
David  (e.  g.  2  Sam.  318),  and  many  others.  The  "servant  of 
Jahveh"  of  Is.  42-53  presents,  however,  a  different  problem, 
and  is  translated  ttuk  KvpCov. 

In  the  N.  T.  BovXoi  is  used  in  the  sense  of  "attached  wor- 
shippers" in  Lk.  229,  Acts  429 1617,  Rev.  i1.  Paul  describes  him- 
self as  Sof)\o?  'l'qaov  ~KpL<rrov  in  the  address  of  Romans  (Rom. 
i1)  and  (with  the  inclusion  of  Timothy)  in  Philippians  (Phil. 
i1  BovXot,  X.'I.),  and  a  similar  expression  is  found  in  Jude  vs.1 
and  2  Pet.  i1;    cf.  Tit.  i1  S0OA.0?  deov.     It  is  not  a  term  of 
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special  humility,  nor  is  it  to  be  understood  as  involving  a  claim 
to  the  rank  of  a  prophet  or  distinguished  leader.  The  writer 
simply  declares  himself  to  belong  to  Christ  as  his  worshipper, 
and  so  commends  himself  to  readers  who  are  also  Christians. 
Note  that  Paul  uses  this  form  of  description  in  the  address  of 
Romans  and  Philippians  only,  two  epistles  in  which  he  is  con- 
sciously striving  to  avoid  the  assumption  of  personal  authority 
and  to  emphasise  the  give  and  take  of  an  equal  comradeship 
in  faith. 

The  immediate  origin  of  this  use  of  80OX0?  is  Semitic.  A  few  Greek 
analogies  are  collected  in  Eisner,  Observationes  sacrae,  1720,  on  Acts 
16" ;  cf.  Reitzenstein,  Hellenist.  Mysterienreligionen,  1010,  pp.  66,  78. 
The  use  of  SouXo?  has  no  bearing  on  the  question  of  the  identity  of  the 
author. 

Tat?  SmSexa  (frvkcus,  the  Christian  church  conceived  as  the 
true  Israel,  inheriting  the  rights  of  the  ancient  people  of  God. 

The  conception  of  the  tribes  of  the  Hebrew  people  as  twelve  in  num- 
ber, both  at  first  in  the  nomadic  and  later  in  the  settled  condition,  arose 
very  early,  but  seems  at  all  times  to  have  been  a  theory  rather  than  a 
fact  of  observation.  It  may  have  had  an  astronomical  origin,  like 
some  other  sacred  uses  of  the  number  twelve.  In  Canaan  the  tribes 
came  to  indicate  mainly  a  territorial  division,  although  the  theory  of 
an  original  hereditary  classification  was  maintained.  In  and  after  the 
exile  much  stress  was  laid  on  the  idea  of  the  twelve  tribes,  as  is  to  be 
observed  in  the  pictures  of  the  past  presented  by  the  priest  code  and 
the  writings  of  the  chronicler,  as  well  as  in  Ezekiel's  ideal  state  (e.  g. 
Gen.  3S!2-2S,  Num.  2,  Ezra  6",  Ezek.  481-'.  23-36). 

In  later  Jewish  literature  they  are  frequently  referred  to.  Faithful 
Israelites  within  and  without  Palestine  claimed  and  valued  their  mem- 
bership in  a  tribe  (Tobit,  Tob.  i1;  Judith,  Jud.  82;  Anna,  Lk.  238; 
Paul,  Rom.  n1,  Phil.  3s;  cf.  Letter  of  Aristeas,  §§  32,  39,  46,  47-59,  six 
scholars  &<?'  ex&aTT]?  (piAijs).  The  "twelve  tribes"  denoted  the  whole 
commonwealth  of  Israel,  and  a  strong  sentiment  was  associated  with 
the  phrase.  Cf.Ecclus.4423;  Ass.  Mos.  24f- ;  Apoc.  Baruch  i2  62s  63' 
64s  772  78 4  84s;  Acts  26'  Tb  SuSex&puXov  t)jjU5v;  on  Test.  XII  Patr. 
Benj.  92,  cf.  Charles,  in  HDB,  "Testaments  of  the  XII  Patriarchs"; 
the  conception  is  implied  in  the  plan  of  the  Testaments.  In  Clem.  Rom. 
314  55"  the  emphasis  on  the  salvation  of  the  whole  Jewish  nation  resi- 
dent in  various  parts  of  the  dominions  of  Ahasuerus  is  unmistakable. 
fo  The  reunion  of  the  twelve  tribes  in  Palestine  was  a  part  of  the  Jew- 
ish Messianic  hope.    See  references  in  Schiirer,  GJV3,  ii,  pp.  537  /. 
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This  aspect  of  the  hope  is  suggested  in  Orac.  Sibyll.  ii,  171  -rjvfxa 
5f)  5sx<4<puXo<;  &%'  dvatoXiiqi;  Xab<;  ^§ec  (of  uncertain  date  and  origin), 
cf.  iii,  249,  Xocb?  &  §<i>8sx,a<j>uXo<;.  The  expectation  lies  at  the  basis 
of  Mt.  io2S,  and  appears  again  in  the  eschatological  sealing  of  twelve 
thousand  from  each  tribe  in  Rev.  •ji  B-,  and  in  the  twelve  gates  of  the 
twelve  tribes  in  Rev.  2112  ff-,  where,  however,  the  conception  and  phra- 
seology are  derived  from  Ezek.  4830-36. 

The  term  "twelve  tribes"  thus  stands  for  the  integrity  of  the 
nation  Israel,  as  it  once  actually  existed,  and  as  it  still  abides  in 
idea  and  spiritual  fellowship  and  common  hope. 

The  precise  designation  "the  twelve  tribes,"  otl  B<i>Sexce  cpuXaf,  is  found 
only  a  few  times  in  the  O.  T,  Ex.  244  2821  3914;  "Josh.  4s;  cf.  Ecclus. 
4423.  More  common,  and  with  essentially  the  same  meaning,  are 
"the  tribes,"  a\  ipuXaf,  and  "all  the  tribes,"  xotaac  al  qpuXaf.  To  all 
these  expressions,  which  give  the  sense  of  "  all  Israel,"  xdq  'IaporijX  (cf. 
Ezra  6"),  a  limiting  genitive  is  always  added  unless  it  is  clearly  implied 
in  the  immediate  context.  This  is  usually  "of  Israel"  (Ex.  24*),  but 
other  genitives  occur:  "of  the  children  of  Israel"  (Ezek.  4713),  "of 
Jacob"  (Ecclus.  481"),  "thy"  (Deut.  185),  "your"  (Josh.  23*),  "their" 
(Ezek.  458),  "the  Lord's"  (Ps.  122*),  "of  thine  inheritance"  (Is.  63"). 
i  The  same  rule,  that  a  genitive  of  nearer  definition  is  necessary,  holds 
good  in  later  usage.  Thus  Acts  267  -ub  SuSexd^uXov  &euov,  Rev.  71 
ex  xisir)?  yuXfji;  uluv  'IapaYJX,  2112,  Clem.  Rom.  5s6,  Protevangelium 
Jacobi,  I1- 3.  Cf.  the  similar  expressions  resulting  from  the  familiar 
barbarism  of  the  LXX  by  which  majxTpov  (t33B;)  is  used  for  ?uXtj, 
Test.  XII  Patr.  Nephth.  5  to  SwSexa  av/qvzgtx  tou  'IaparjX,  Clem.  Rom. 
31*  tb  SuSs>t(4cjxT]XTpov  Tou  'IapafjX. 

The  only  known  cases  where  an  expression  like  al  StiSexa  <puXa(  is 
used  by  itself  of  the  nation  Israel  are  the  passages  Orac.  Sibyll.  ii,  171 
8sxaq>oXo<;  dx'  dvatoXfr]?  Xa6?,  and  iii,  249  Xab?  6  StoSsxd^uXoq.  These 
are  highly  poetical  allusions,  and  do  not  point  to  any  common  prose 
usage  at  variance  with  the  rule.  See  Zahn,  Einleitung,  i,  §  3, 
note  4. 

The  Christian  church,  according  to  the  fundamental  and  uni- 
versal N.  T.  view,  stands  as  the  successor  of  the  Jewish  eKKk^aCa. 

Cf.  Mt.  1618,  where  y.ou  "ri)v  IxxXijafotv  seems  to  be  used  in  contrast 
with  the  EJwXir]afa  (^n^)  tou  'IapaigX,  Mt.  21",  1  Pet.  29  I0vo?  Sycov, 
Xab?  elq  xspixofyacv,  Gal.  37"9-  29  6le  -cbv  'Iupa-JjX  tou  0eou  (in  contrast 
to  which  cf.  1  Cor.  io18  xbv  'IapafjX  xocto  a<4px.a),  Phil.  33  firsts  y&p  4a[xsv 
■!j  xeptxon^  (cf.  Col.  2"  Iv  tjj  xeptto(i,fj  xou  Xptaxou). 
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Hence  the  attributes  of  the  nation  Israel  may  be  applied 
directly  to  the  church.  Cf.  Gal.  37-9,  where  descent  from 
Abraham  is  so  ascribed  to  all  believers,  Col.  211,  etc.  This  is 
one  of  the  fundamental  thoughts  of  Luke  and  Acts;  as  well  as 
of  the  Epistle  to  the  Hebrews,  where  everything  pertaining  to 
the  old  national  religion  is  shown  to  belong  also  (only  in  the 
reality,  not  the  shadow)  to  the  new  religion.  So  Barn.  46, 13  f-, 
where  the  covenant  is  shown  to  belong  to  the  new  people.  See 
Zahn,  Einleitung,  i,  §  3,  note  9.  The  conception  of  the  new 
Israel  as  made  up  of  a  symbolical  twelve  tribes  is  in  accord  with 
this  underlying  principle  of  the  apostolic  age  and  presents  in 
itself  no  difficulty.  Rev.  2112,  where  no  thought  of  any  Jewish- 
Christian  particularism  is  present,  approaches  closely  to  such 
a  use.  The  positive  reasons  for  assuming  this  meaning  are  dis- 
cussed below. 

A  symbolical  use  of  8<J8exa  q>uXa£  somewhat  different  from  that  of 
Jas.  i1  is  found  in  Hermas,  Sim.  ix,  17,  where  of  twelve  mountains,  from 
which  come  the  stones  used  to  build  a  tower  (i.  e.  the  church),  it  is 
said:  8(i>Sexoc  yukai  etaiv  a\  xorcowoOaat  SXov  Tbv  x.6a[/,ov.  To  them  the 
Son  of  God  has  been  preached  through  the  apostles,  while  these  twelve 
tribes  are  themselves  further  explained  as  SciSsxa  e'Oviq  with  highly 
diverse  characteristics.  Here  the  twelve  tribes,  or  nations,  plainly 
signify  all  the  nations  of  the  world.  The  unusual  designation  is  doubt- 
less chosen  in  order  to  indicate  that  as  these  have  now  become  the  field 
of  God's  redemptive  activity,  they  have  come  into  the  place  of  the 
twelve  tribes  of  the  children  of  Israel.  The  whole  world  is  the  new 
8<o8ejtd:<puXov  of  the  Christian  dispensation. 

iv  Ty  Sia<r7ropa.  hiacnropd  means  "scattering,"  "dispersion" 
(either  act  or  state) ;  cf.  Jer.  157,  Dan.  122  (LXX),  Test.  XII 
Patr.  Asher,  7,  1  Pet.  i1.  Hence,  with  the  article,  rj  BiaaTropd 
is  used  concretely  of  the  Jews  so  dispersed,  or  even  of  the  dis- 
tricts in  which  they  were  dispersed.  Thus  Deut.  304,  Neh.  i9, 
Judith  s19,  Jn.  7s6,  of  either  the  dispersed  or  the  land  of 
dispersion;  Ps.  1472,  Is.  49s,  2  Mace,  i27,  Ps.  Sol.  834,  of  the 
dispersed.  Here  it  is  more  naturally  taken  of  the  state  of  dis- 
persion, although  the  other  view  is  possible.  With  the  article 
the  expression  means  "in  the  well-known  state  of  dispersion," 
not  merely  "in  dispersion"  in  the  abstract  sense.    Cf.  Ps.  139, 
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tit.  (Cod.  A)  and  in  contrast  Jer.  157  hiaairepw  clvtovs  iv 
Biao-rropa,  Test.  XII  Patr.  Asher,  7  ecreaOe  iv  hiac-wopa,  1  Pet. 
i1  i/c\e/CTols  TrapeTTiSrjfiois  Siacnropd'i . 

The  noun  8caaxop<£  (Deut.  28 26)  is  used  but  a  few  times  in  the  O.  T. 
It  is  not  a  regular  representative  of  any  one  Hebrew  word,  and  is  never 
used  to  translate  any  of  the  derivatives  of  r\ha.  The  verb  Siaoxsfpo)  is 
more  common  (cf.  also  the  simple  ax£tp<i>,  Zech.  io9),  especially  in  Isaiah, 
Jeremiah,  Ezekiel ;  it  represents  a  number  of  Hebrew  verbs,  most  fre- 
quently some  form  of  ps  (30  times  out  of  58). 

Scaaxopxf^o)  (in  literary  use  chiefly  late,  see  Lex.)  is  often  used  in 
much  the  same  sense  as  Staaxsipo)  to  refer  to  the  dispersion  of  Israel, 
but  tends  to  denote  more  violent  action,  as  the  scattering  of  a  dis- 
comfited foe  (e.  g.  Ps.  59u>  Jer.  51 2°-23).  Sice<jxopxc<jfj.6<;,  found  but  five 
times,  remained  a  descriptive  word,  and  did  not  attain  to  the  tech- 
nical significance  of  Staaxopa.  axopxi%(o  is  less  common  and  weaker; 
cxopxcafAos  is  found  but  once  (in  Aq.  Sym.  Theod.  Jer.  25"  [3220]). 

The  more  common  noun  to  denote  the  Jewish  exile  is  dxotxfa,  in 
eight  cases  dtxotxecrfoc,  a  word  peculiar  to  LXX  (L.  and  S.),  to  which 
corresponds  the  factitive  verb  dbroixflU'v.  The  noun  means  "emi- 
gration," "colony,"  "body  of  colonists,"  with  a  range  of  meaning 
parallel  to  that  of  Stocaxopa;  it  is  used  as  a  technical  term  to  denote 
the  captivity  or  the  captives,  usually  representing  rrjiji,  "exile,"  e.  g. 
Ezra  41  uiol  vr\z  dtxotxfa?,  Jer.  29^  4>  22> 31.  ixoixfa  seems  to  be  synony- 
mous with  [isToixia  (tAe-cocxeai'a  Mt.  i11),  which  is  less  common,  but 
represents  about  the  same  group  of  Hebrew  words. 

xotpoixfot,  "sojourn,"  "residence  as  a  stranger,"  is  used  a  few  times 
to  represent  nSii,  Ezra  836  uJol  t^?  xapocxta<;,  1  Esd.  5'  Ix  tyjs  aix- 
[xaXwufa?  trie,  xapotxfaq,  where  the  parallel  translation  of  Ezra  21  has 
dxoixfa?.  In  Ecclesiasticus  prol.  toT?  Iv  rfj  xapocx^,  it  is  used  in  the 
same  sense.  It  refers  to  the  "sojourn"  from  the  point  of  view  of  the 
land  of  temporary  residence,  while  dexotxfee  refers  to  the  same  fact  from 
the  point  of  view  of  the  home  land  from  which  those  sojourning  abroad 
are  absent. 

<x!x(j.aX(ocfa,  "captivity,"  represents  in  the  main  the  group  of  words 
derived  from  rniy. 

Of  the  words  here  considered,  aExnaXuofa  is  obviously  the  most 
limited  in  application,  referring  to  the  captivity  proper ;  dxotxta  and 
jjLeTotxfa  are  applicable  to  any  portion,  as  well  as  to  the  whole,  of  the 
body  of  Jews  residing  in  foreign  parts ;  §caaxop<&  can  only  be  used  with 
reference  to  the  general  scattering  of  Jews.  Thus  the  aixnaXuafa  was 
(e.g.)  in  Babylon;  the  Jews  in  any  one  place  could  be  called  ccxocxfo 
(Jer.  201,  etc.) ;  while  -f)  Staaxopi  means  the  scattered  state,  or  the 
scattered  section,  of  the  Jewish  nation. 
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Thus  StasxopA,  always  standing  in  contrast  with  the  idea  of  visible 
unity  of  the  nation,  calls  attention,  usually  with  a  certain  pathos,  to  the 
absence  of  that  unity,  whereas  dxotxfa  might  refer  to  a  colonisation 
wholly  free  from  such  associations.  This  is  especially  marked  in  2  Mace. 
1 "  Ixkjuv<4y<*YS  t^v  Staaxop&v  fjtAwv,  eXeu0£po)aov  Toi?  SouXeiiovTa?  ev  tocs 
SBveotv.  Here  cixoixfa  would  have  been  weak.  Accordingly  8toe<jxop<4  is 
the  appropriate  word  in  Jas.  i1. 

The  statement  sometimes  made  (e.  g.  Carr,  Camb.  Gk.  Test.  pp.  xxx, 
10 ;  less  unguardedly  Edersheim,  Life  and  Times  of  Jesus  of  Nazareth, 
i,  pp.  6/.  9;  Mayor3,  p.  exxxvii)  that  -J)  StaaxopA,  "when  used  with- 
out any  qualifying  words,"  means  the  Eastern  Hebrew-speaking  part 
of  the  dispersion,  seems  to  be  wholly  without  foundation. 

The  dispersion  of  the  Jews  over  the  world  began  through 
capture  in  war  and  emigration  for  trade  as  early  as  the  ninth 
century  B.C.  (cf.  1  Kings  2034).  The  forced  emigration  of  many 
thousands  from  both  the  northern  and  southern  kingdom  to 
Assyria  and  Babylonia,  the  voluntary  settlement  in  the  Greek 
period  of  large  numbers  of  Jews  in  Alexandria  and  other  Egyp- 
tian cities,  and  in  Cyrenaica,  the  planting  of  Jewish  communi- 
ties of  traders  and  peaceful  residents  in  Antioch  and  other  places 
of  Syria,  Asia  Minor,  and  Greece,  and  the  colony  of  Jews  in 
Rome  (partly  owing  its  origin  to  the  captives  brought  thither 
by  Pompey  in  63  B.C.  and  afterward  liberated),  as  well  as  those 
in  other  cities  of  Italy,  had  created  by  the  first  century  after 
Christ  a  vast  Jewish  population  dispersed  in  all  parts  of  the 
civilised  world,  and  perhaps  amounting  to  3,000,000  or  4,000,000 
souls. 

For  a  representative  list  of  diaspora  Jews,  cf.  Acts  2»-";  see  also 
Philo,  In  Flaccum,  7,  and  Legat.  ad  Caium,  36. 

EB,  art.  "Dispersion"  (H.  Guthe) ;  Schurer,  GJV,  §  31 ;  Mommsen, 
Provinces  of  the  Roman  Empire,  ch.  11. 

Although  perhaps  the  majority  of  Jews  in  the  diaspora  had 
thus  come  to  reside  abroad  through  voluntary  emigration  under- 
taken out  of  motives  of  private  interest,  and  although,  apart 
from  occasional  disturbances  with  their  neighbours  and  oppres- 
sion from  the  governments,  the  situation  of  the  Jews  seems  to 
have  been  one  of  privilege  and  prosperity,  yet  the  dispersion 
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is  uniformly  represented  by  Jewish  writers  as  a  grave  misfor- 
tune destined  to  be  ended  by  the  divine  intervention. 

The  cause  of  this  was  partly  the  fact  that  the  first  large 
emigration  was  the  forced  removal  in  the  captivities,  so  that 
the  tradition  became  established  that  exile  was  an  evil,  to  be 
followed,  when  the  punishment  was  over,  by  return  (cf.  Is. 
4olf-).  This  traditional  feeling  seems  to  be  reflected  in  Ps. 
Sol.  92  iv  iravrl  edvei  r)  huaairopa  rod  'IcrparjX  Kara  to  prjixa. 
tov  0eov'  iva  St/catco^?,  6  ^eo'?)  iv  Trj  SiKaioavvp  aov  iv  rat? 
avofiicus  ^fj.S>v.  But  the  view  was  confirmed  by  the  attitude 
of  Palestinian  Judaism,  as  it  came  to  lay  increasing  emphasis 
on  a  national  ritual  purity,  which  could  not  be  preserved  in 
unclean  lands,  and  on  a  restoration  of  national  glory  in  Pales- 
tine under  the  Messiah,  in  which  all  faithful  Jews  would  share. 
The  dispersion  was  an  evil  because  it  interfered  with  the  con- 
summation of  ra  ajada  'YcrparfK  iv  o-vvaycoyr)  <pv\5>v  (Ps.  Sol. 
1744).  These  ideal  interests  must  have  been  powerfully  rein- 
forced by  practical  motives  springing  from  the  actual  danger, 
observed  ever  since  the  beginning  of  the  exile,  that  Jews  ex- 
posed to  the  corrupting  influences  of  foreign  life  would  relax 
their  strictness  of  morals,  indulge  in  heathen  abominations, 
and  lose  their  religion — and  their  souls.  (Ezek.  141-11,  Dan. 
i8;  note  the  disappearance  of  the  ten  tribes  in  the  Assyrian 
captivity,  attested,  e.  g.,  by  Jos.  Ant.  xi,  52). 

In  times  of  foreign  oppression  and  distress  the  desire  for 
restoration  of  the  dispersed  must  have  been  strengthened  by 
the  sense  of  weakness  felt  by  the  pious  community  in  Palestine 
(the  "poor"),  suffering  the  lack  of  the  help,  both  moral  and 
material,  which  might  be  afforded  by  the  return  of  the  Jews 
of  the  diaspora.  It  then  seemed  evident  that  the  glory  of 
Israel  could  be  finally  manifested  only  through  the  concentra- 
tion in  the  Holy  Land  of  the  power  and  wealth  of  the  sons  of 
Israel,  now  scattered  among  the  nations.     So,  e.  g.,  Tob.  134  f-. 

TaZ?  BmSeica  0u\aZ?  rat?  iv  tjj  Biaairopa.  For  the  whole 
phrase  there  are  two  possible  interpretations : 

(1)  "To  the  dispersed  People  of  God,"  i.  e.  the  Christian 
church  at  large ; 
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(2)  "To  the  Jews,  residing  in  the  dispersion." 

Many  different  applications  of  these  two  senses,  separately 
or  in  combination,  will  be  found  in  the  commentaries.  The 
second  interpretation  given  above  is  almost  always  qualified 
by  a  limitation  to  Christian  Jews.  This  suits  the  general  char- 
acter of  the  epistle,  but  is  in  no  way  suggested  by  the  phrase 
itself,  and  cannot  be  regarded  as  legitimate. 

In  this  phrase,  rais  ev  ry  Ziaairopa  applies  not  to  a  part 
but  to  the  whole  of  Tat?  8d>8e/ca  </>iAai?,  and  the  only  possible 
meaning  is  that  all  the  twelve  tribes  are  "in  the  dispersion." 
It  is  not  legitimate,  although  common  in  the  commentaries, 
to  take  the  phrase  as  meaning  "those  tribes  (of  the  twelve) 
which  are  in  the  dispersion"  (as  if  it  read  rat?  e/c  w  &a>8eica 
<f>v\£)v  rat?  ev  rfj  Siacnropa) ,  or  "those  persons  from  the 
twelve  tribes  who  are  residing  in  the  dispersion"  (as  if  tow 
cnrb  tuiv  BcbSe/ca  <f>v\Siv  Siacnrapelaiv,  so  Ps.-Euthal.  in  his 
argumentum,  Migne,  Patrologia  grceca,  vol.  lxxxv,  col.  676). 

The  permissibility  of  the  first  interpretation  has  already 
been  shown.  According  to  it  the  Christian  church  is  here  not 
merely  designated  as  the  new  Israel,  but  is  further  described 
by  ev  Trj  hLaairopa  as  now  dispersed  in  an  alien  world.  For 
the  ideas  on  which  this  latter  conception  rests  the  N.  T.  fur- 
nishes abundant  illustration.  It  includes,  perhaps,  the  sugges- 
tion of  a  temporary  state  with  the  hope  of  a  future  reunion. 

It  is  simpler  to  take  Tat?  ev  tjj  Staaxop?  thus  as  a  mere  further  de- 
scription of  the  church  than  to  suppose  (with  Zahn,  Einleitung,  i,  p. 
53,  and  §  3,  note  6)  that  it  is  added  in  order  specifically  to  distinguish 
the  new  twelve  tribes  (the  Christians),  which  were  all  in  the  dispersion, 
from  the  old  (the  Jews),  which  were  partly  in  the  home  land  of  Israel. 
Other  characteristics  would  have  lain  far  nearer  to  hand  if  this  had 
been  the  direct  purpose. 

The  new  Israel  has  a  heavenly  metropolis  (Gal.  426  f\  Se  avco 
'lepovcrakrjp.  ^Vt?   iarlv  p-rjTTjp  tjixkiv,  Heb.  1222  irpocr- 

eXrjXvdare  Stow  opec  kcll  iroXei  Oeov  £aWo?;  'lepovaaXrj/jL 
iwovpaviw),  where  is  the  seat  of  its  commonwealth  (Phil.  320). 
But  for  the  present  it  sojourns  in  exile,  1  Pet.  i1  e«;X,e«Tot? 
TrapeinhriiJM'i  Biaairopci'i ,  i17  tov  ttj?  7rapoiKta<i  ificov  %p6vov} 
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211  o>?  •jrapoUov'i  Kal  irapeTrtBi]fwv<;  •  cf.  also  Jn.  1714-18.  The 
contrast  with  the  old  Israel  is  explicitly  drawn  out  in  Heb.  1314 
ov  yap  e^Ofiev  &8e   pAvovaav  trokiv,  aXXa   rrjv  pAWovcrav 

iTrityrovfiev. 

The  idea  is  intimately  connected  with  the  phraseology,  though  not 
with  the  real  meaning,  of  certain  O.  T.  passages,  Ps.  3912,  8ti  xapotxo? 
iydi  dpi  Ivtfj  yf)  xa^  xap£x(§i)fj.o<;  x.a0<i)?  x&vtsc;  ol  xat^pes  yiou,  Ps.  11919, 
Lev.  25",  1  Chron.  2Q1S,  Gen.  47'. 

The  interpretation  of  the  conception  of  men  as  strangers  and  sojourn- 
ers, given  by  Philo,  De  cherub.  34,  is  not  parallel  to  the  Christian  idea 
in  James,  but  it  shows  how  the  O.  T.  passages  attracted  attention  and 
could  lend  themselves  to  such  use.  The  thought  of  Hennas,  Sim.  i, 
resembles  Philo,  not  James. 

In  early  Christian  thought  the  idea  gained  great  prominence. 
Cf.  the  classical  expression  in  Ep.  ad  Diognetum  5  trarpiha<; 
oIkovgiv  tSta?,  a\V  <u?  irdpoiKot  •  fiere^pvcrt  ttcLvtwv  eb?  TroXLrai, 
Kal  Trdvff  inrofievovcriv  a»?  £evoi  iraaa  %evr)  irarpk  iariv  avrcov, 
Kal  iraa-a  iraTph  £evT);  also  2  Clem.  Rom.  51'  5-  6;  and  note 
the  usage  by  which  the  church,  or  the  Christians,  in  any  lo- 
cality are  said  not  to  reside  but  to  "sojourn"  (irapoiKeiv)  there, 
Polyc.  Phil,  inscr.  rrj  eKK\r)<Tia  tov  deov  ry  irapoLKovarj  <&i- 
\fonrow,  Mart.  Polyc.  inscr.;  Euseb.  H.  e.  iv,  23;  Ep.  eccl.  lugd. 
et  vienn.  in  Euseb.  H.  e.  v,  i3. 

The  emphasis  on  this  mode  of  thought  in  later  times  is  famil- 
iar, and  reaches  its  classical  expression  in  the  great  poem  of 
Bernhard  of  Cluny,  De  contemptu  mundi. 

From  this  usage  seems  to  have  arisen  the  ecclesiastical  sense  of  the 
word  xotpotxfa,  that  is,  "the  body  of  (Christian)  aliens"  in  any  place, 
and  so  parochia,  "parish."  The  earliest  cases  of  this  use  of  the  noun 
are  Mart.  Polyc.  inscr.,  Irenaeus  in  Eus.  H.  e.  v,  2415,  and  Apollonius 
in  Eus.  H.  e.  v,  i8». 

xapotxfa  in  the  sense  of  the  local  body  of  Christians  thus  took  a 
different  turn  of  meaning  from  8tocaxop<4,  which  in  this  Catholic  epistle 
refers  to  the  whole  church ;  but  the  metaphor  underlying  the  derived 
sense  is  the  same  in  both  cases,  and  up  to  a  certain  point  the  develop- 
ment was  parallel.  Each  takes  one  side  of  the  meaning  of  IxxXijafoe. 
See  Lightfoot,  note  on  Clem.  Rom.  inscr. 

The  words,  then,  mean :  "  To  that  body  of  Twelve  Tribes,  the 
new  Israel,  which  has  its  centre  in  Heaven,  and  whose  members, 
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in  whatever  place  on  the  earth  they  may  be,  are  all  equally  away 
from  home  and  in  the  dispersion  I"  This  interpretation  implies 
in  the  writer  a  mind  capable  of  conceiving  clearly  and  expressing 
tersely  a  strongly  figurative  expression,  but  that  is  not  too 
much  to  ascribe  to  the  author  of  this  epistle.  Cf.  i17<  18,  M 
311,  etc.  It  also  assumes  that  the  underlying  conception  was 
familiar  to  the  readers. 

Of  this  "symbolical"*  interpretation  of  the  address  of  the 
epistle  important  recent  advocates  have  been  Holtzmann,  von 
Soden,  Julicher,  and  Zahn.  The  chief  objection  brought  against 
it  is  that  it  is  deemed  inappropriate  to  the  simple  address  of  a 
letter.  But,  first,  we  have  here  not  a  real  letter  sent  to  a  defi- 
nite group  of  readers,  but  a  literary  form  for  a  tract,  or  diatribe. 
And,  secondly,  even  in  a  real  letter  the  greeting  (as  distinguished 
from  the  outside  address  intended  to  guide  the  carrier)  natu- 
rally contains  not  only  expressions  of  affection  but  descriptive 
phrases  intended  to  suggest  the  writer's  relations  and  attitude 
to  the  person  addressed,  and  to  some  extent  even  the  thoughts 
with  which  the  letter  was  to  be  occupied.  This  may  be  seen 
in  all  the  epistles  of  Paul,  and  in  the  epistles  of  Ignatius,  Clem- 
ent of  Rome,  and  Polycarp.  The  same  concern  is  not  absent 
from  the  greetings  and  subscriptions  of  modern  letters. 

In  opposition  to  the  interpretation  here  defended,  the  view  of  the 
address  most  widely  held  adopts  the  second  of  the  two  interpretations 
referred  to  above,  taking  wis  S<&8exa  ipuXai?  as  if  merely  equivalent 
to  xoiq  'IouSafoi?.  The  serious  grammatical  difficulties  involved  are 
usually  ignored.  The  phrase  is  then  (in  part  arbitrarily)  limited  so  as 
to  mean,  "to  extra-palestinian  Jewish  Christians"  (Beyschlag).  In- 
asmuch as  the  phrase  itself  is  notably  Mralimited,  this  exegetical  proce- 
dure seems  too  violent  to  be  permissible.  Moreover,  if  this  were  the 
meaning,  we  should  expect  to  find,  as  we  do  not,  in  the  epistle  itself 
some  specific  allusion  to  the  distinctive  circumstances  of  readers  so 
carefully  limited  in  the  address;  in  fact  (see  Introduction),  the  epistle 
best  suits  conditions  in  Palestine.    This  is  felt  by  Beyschlag,  who  sug- 

•  The  interpretation  here  defended  is  not  strictly  "  symbolical,"  for  the  Christians  doubt- 
less believed  themselves  to  be  in  a  real,  and  not  a  symbolical,  sense  the  true  Twelve  Tribes  of 
Israel,  who  had  succeeded  by  legitimate  spiritual  inheritance  to  the  title  of  the  People 
of  God.  Their  attitude  was  not  different  from  that  which  has,  for  instance,  made  the  O.  T.  a 
Christian  book,  and  has  often  expressed  itself  in  the  characteristic  language  of  modern  Prot- 
estantism. 
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gests,  wholly  without  warrant,  that  Sicesxopii  may  refer  to  everything 
outside  of  Jerusalem. 

The  various  forms  of  this  view  of  the  address,  intended  to  obviate 
one  or  another  of  the  difficulties  under  which  it  labours,  require  highly 
artificial  and  improbable  hypotheses.  No  kind  of  early,  or  of  ingenious, 
dating  can  bring  us  to  a  time  when  a  writer  addressing  Jewish  Chris- 
tians in  distinction  from  unbelieving  Jews  would  have  addressed  them 
as  "the  twelve  tribes,"  if  by  the  term  he  meant "  the  Jews  ";  and  if  the 
term  is  here  used  for  "  the  People  of  God,"  then  the  limitation  to  Jewish 
Christians  is  not  contained  in  it. 

To  suppose,  on  the  other  hand,  a  time  when  Christian  believers  still 
regarded  themselves  as  full  members  of  the  commonwealth  of  Israel, 
and  had  not  yet  broken  their  social  and  religious  connection  with  it 
(so,  e.  g.,  B.  Weiss,  Einleitung2,  p.  398)  gives  no  aid  whatever  in  under- 
standing the  phrase  itself.  No  time  after  the  crucifixion  is  known  to 
us  when  a  Christian  teacher  could  expect  a  respectful  hearing  for  a 
didactic  tract  from  both  converted  and  unconverted  Jews  in  the  dis- 
persion at  large,  or  would  have  felt  such  responsibility  for  the  general 
moral  instruction  of  all  diaspora  Jews  alike  as  this  writer  shows.  The 
promptness  of  the  separation  of  Christians  and  Jews  in  the  diaspora 
is  illustrated  by  all  the  mission  narratives  of  Acts.  Nor  can  even  the 
unsupported  guess  of  a  current  limitation  of  the  term  t)  8tocaxop<4  to 
Southern  Syria  or  Babylonia  or  elsewhere  overcome  the  difficulty  that 
the  epistle  itself  nowhere  hints  at  conditions  in  any  way  peculiar  to  or 
characteristic  of  any  such  district. 

On  the  view  of  Harnack,  that  the  address  was  a  later  addition  by  a 
different  hand,  see  Introduction,  pp.  47/.  Under  such  a  view  the 
spurious  address  might  have  no  definite  meaning  or  might  have  the 
meaning  advocated  above.  Spitta,  who  takes  the  phrase  in  the  literal 
sense,  "To  the  Jews  in  the  dispersion,"  avoids  some  of  the  difficulties 
by  regarding  the  epistle  as  originally  Jewish  and  not  Christian,  but  he 
misses  the  grammatical  structure  explained  Above,  and  has  likewise 
no  reason  to  give  for  the  inexplicable  limitation  to  the  diaspora.  The 
"symbolical"  interpretation  alone  will  account  for  that. 

%aipeiv  sell,  \eyet  (cf-  2  John,  w. 10'  u) ;  the  ordinary  opening 
salutation  of  a  GreekJletter,  like  Latin  salutem,  shown  by  the 
countless  papyrus  letters  preserved  to  have  been  current  in 
Greek  letters  of  all  periods ;  cf.  Acts  1523  2326,  and  examples  in 
Deissmann,  Bibelstudien,  pp.  209-216;  Witkowski,  Epistolae 
grcecae  privatae,  1907 ;  J.  A.  Robinson,  Ephesians,  1903,  pp. 
276/. ;  Milligan,  Thessalonians,  1908,  pp.  127/.  See  also  G.  A. 
Gerhard,   "Untersuchungen  zur  Geschichte  des  griechischen 
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Briefes,"  in  Philologus,  lxiv,  1905,  pp.  27-65 ;  Dziatzko,  "Brief," 
in  Pauly-Wissowa,  RE;  F-  Ziemann,  De  epistularum  grcecarum 
formulis  sollemnibus  (Diss.  phil.  Halenses,  xviii),  191 1.  It  was 
in  common  use  among  Greek-speaking  Jews;  Esther  i6x  (=813), 
1  Esd.  67,  1  Mace,  io25  126,  2  Mace,  i1- 10,  3  Mace.  71,  Ep.  Arist. 
41  (ed.  Thackeray),  (other  references  in  Spitta,  adloc).  The 
writer  does  not  here  show  influence  from  Pauline  epistolary 
forms. 

The  ordinary  greeting  of  a  Hebrew  or  Aramaic  letter  seems  to  have 
resembled,  as  among  other  peoples,  the  salutation  of  daily  life.  Thus 
(Aramaic)  Dan.  41  (3™)  R}b\  panSa*  sEprjvi]  iyuv  xXr]6uv8e(T),  626';  Ezra 
4»  5'  N^b  NnStf  dpijv-t]  iraaa  (cf.  i  Esd.  67  /afpetv  as  a  translation  of 
the  same  original).  The  Peshitto  has  <^>a^jfc>  for  xo"'p£lv  m  Jas- 11.  The 
same  formulas  appear  in  the  three  Aramaic  circular  letters  of  Rab- 
ban  Gamaliel  (first  or  second  century  after  Christ ;  texts  in  G.  Dalman, 
Aramaische  Sprachproben,  1896 ;  preserved  in  the  Mishna,  jer.  Sanh.  i8d 
and  elsewhere)  m&i  POdSe*,  and  in  the  N.  T.  x^P'S  &H'v  *«l  eEp^vvj 
iuXtiGuvOsEt),  1  Pet.  i2,  2  Pet.  i2,  Jude  2  IXso?  Sfjuv  xal  sipTjvr)  xal  <£y<£ti) 
icXn)8uv6e£T).  In  2  Mace,  i1  sip^vijv  dt-j-otOTjv  and  xafpecv  are  combined,  but 
the  characteristic  N.  T.  enlargements,  e.  g.  x^P'S  &["v  *al  efp^vi)  ixb 
6cou  xotTpb?  ^[xoiv  xal  xupfou  'Itjjou  Xpca-rou,  Phil,  i2,  i  Pet.  1 2  are  probably 
not  due  to  a  combination  of  the  Greek  and  Hebrew  greetings,  but  to  the 
influence  of  the  priestly  benediction,  Num.  624-26;  cf.  J.  C.  T.  Otto, 
"Ueber  den  apostolischen  Segensgruss,"  in  Jb.  f.  deutsche  Theol.  1867, 
pp.  678-697. 

For  similar  (probably  Jewish)  expansion  cf.  the  letter  to  the  nine 
and  one-half  tribes  in  Apoc.  Bar.  782:  "Thus  saith  Baruch  the  son  of 
Neriah  to  the  brethren  carried  into  captivity:  mercy  and  peace"  (cf. 
Gal.  616)-     See  Zahn,  Einleitung,  i,  §  6,  note  7. 

In  this  general  connection  the  following  verses  from  the  epitaph  of 
Meleager,  Anthol.  graca,  vii,  419  (Brunck,  i,  p.  37),  are  worth  quoting: 

dcXX'  si  [ilv  Sipo?  laaf,  EaX&fji,  st  S'o5v  au  ye  $oivi£, 
AuSovt?,  si  8'  "EXXrjv,  Xaipe,  t2>  S'aixb  ppaaov. 

I.    ON  CERTAIN  RELIGIOUS  REALITIES  (i*-2«). 

The  paragraphs  of  chs.  1  and  2  are  held  together  by  the  com- 
mon underlying  purpose  of  denouncing  shams  and  emphasis- 
ing various  aspects  of  reality  in  religion.  (See  Introduction, 
supra,  pp.  3-5).  The  first  half  of  this  division  (i2-18)  treats  of 
matters  relating  to  the  development  of  character,  the  second 
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half  (i19-226)  of  topics  pertaining  to  religious  instruction  and 
public  worship. 

2-4.  The  moral  use  of  Trial.  Out  of  trial  comes  steadfastness 
and  steadfastness  makes  perfect. 

The  epistle  begins  as  a  didactic  essay,  and  plunges  at  once  into  the 
subject  without  the  introductory  paragraph  of  congratulation,  good 
wishes,  assurance  of  prayerful  interest  in  the  person  addressed,  etc., 
which  is  a  characteristic  standing  feature  in  Greek  letters,  both  Chris- 
tian and  secular;  cf.  the  papyrus  letters  referred  to  above,  pp.  127/.,  to- 
gether with  Rom.  i8  s-,  1  Cor.  i4  s-,  2  Cor.  i3  «-,  Eph.  i3  ff-,  Phil,  i3  B-, 
Col.  13  9-,  1  Thess.  i2  a-,  2  Thess.  i3  s-,  2  Tim.  i3  «-,  Philem.  4/.  1  Pet. 
i3  fl-,  2  Jn.  4  3  Jn.  2-4.  It  is  noticeable  that  those  N.  T.  "epistles" 
which  have  most  the  character  of  literary  works  rather  than  letters  lack 
this  opening  paragraph.  Thus  1  Timothy  and  Titus  (which  for  other 
reasons  also  are  recognised  as  containing  less  genuine  matter  than  2 
Timothy),  Hebrews,  1  John,  Jude,  Revelation,  and  perhaps  2  Peter 
(where  this  purpose,  however,  may  be  intended  by  1 3  fl) .  The  spurious 
epistles  of  Plato  and  others,  which  are  literary  pieces  and  not  real  let- 
ters, have  likewise  for  the  most  part  nothing  corresponding  to  the  open- 
ing paragraph  common  in  letters  of  daily  life. 

2.  irdaav  %a/aaV.  iraaav,  "all,"  is  here  used,  not  to  denote 
strict  completeness  of  extension,  but  as  an  intensifying  adjective, 
in  the  sense  either  of  "full,"  "supreme"  {summus)  or  (less 
naturally)  of  "nothing  but,"  "unmixed"  (merus,  Ger.  lauter). 
Cf.  Eur.  Med.  453,  irav  icepSos  rj<yov  ^rj/juovfievr)  (f>vyrj. 

xaq  in  the  singular  means  (1)  "every,"  "every  kind  of"  (Mxaato?, 
Tzm-zoloi),  having  this  sense  only  with  anarthrous  nouns,  e.  g.  Phil. 
421  x&vtog  aY'ov,  Mt.  423  xaaocv  voaov  xal  xaaav  [xaXaxiocv,  Col.  412  ev 
tocvtI  OeXijiAocTi  tou  0sou  ; 

(2)  "whole,"  "entire"  (0X0?,  totus).  In  this  sense  it  is  used  (a)  with 
the  article,  and  in  either  the  attributive  or  predicate  position,  Mt.  834 
xaaa  •?)  xdXc?,  Acts  2018  Tbv  %&yz<z  xp6vov ;  (6)  with  anarthrous  nouns, 
e.  g.  Plato,  Leges  708  B  ^uviiraaa  xoXi?,  "a  whole  city."  The  rule  is 
that  the  noun  lacks  the  article  in  cases  where  without  xa?  it  would 
not  have  had  it. 

(3)  From  this  sense  of  "whole,"  is  derived  the  meaning  "full," 
"complete,"  and  so  "utter"  {summus).  In  this  sense  it  is  used  with 
abstract  nouns  in  cases  where  the  idea  of  quantity  or  extension  is  not 
present,  and  is  found  both  with  and  without  the  article. 

Thus  Plato,  Leges  646  B  dg  axocaav  9auX6Tif]Ta,  "into  utter  degrada- 
tion" (Jowett) ;  Leges  952  A  xaofl  axouSfj  ^avOdtveiv,  "with  all  (com- 
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plete)  zeal";  Respub.  575  A  Iv  x<4o-j)  dvotpxf?  xal  3vo[i,{<y,  "in  all  (com- 
plete) anarchy  and  lawlessness";  Thuc.  i,  862  snuitp-Qtia  xavrt  aOIvei, 
"with  full  strength,"  iv,  n3  •KpoQvy.li?  x&o-fl  xpt&nsvot  xa(  ■KapaY.sksuay.ij> ; 
Polyb.  i,  393  eJ;  xaaav  -JjXOov  dtxopfav,  i,  15 6  tt)<;  x&aTjs  <4XoYfoc?  •rc'X-^p'ij, 
iii,  774  Iv  Tfj  xiafl  cpiXavBpwxd}!,  iv,  27*  ttj<;  x&o-rjc;  Y^Et  xaxoxpaYfioaGviqc;, 
xij  4M2  ""IS  xdcrTjs  dXoYtaT(aq  sail  ctkj[asTov,  "a  proof  of  complete  folly"; 
Epict.  iii,  510  %apw  aoi  sxu>  xaaav. 

The  Hebrew  hs,  whose  meanings  had  a  development  in  general  like 
those  of  tocs,  does  not  appear  to  have  advanced  to  this  usage. 

2  Mace.  222  tou  xupfou  [ASTi  xaarjq  IxtsixeEac;  YXea>  ysvojaIvou  afoot?  is 
one  of  the  very  few  cases  of  this  sense  in  the  Apocrypha.* 

In  the  N.  T.  this  usage  is  common,  especially  in  Paul,  where  xa?  be- 
comes a  favourite  intensifying  adjective.  Thus  Acts  429  ns-cdk  xappu]a(a<; 
xa<jir)q,  S23  1711  [Ls-za  %&a-t}S  xpoGu[j.(aq,  2019  231  xaafl  auvei8T]<jei  ayaQy 
xexoXfi:su[Aat,  2831,  Rom.  78  1513  xXiqptiaai  Q[ta<;  xaar)<;  xapa?  xal  sCp-^vrji;, 
1514,  2  Cor.  i3  87  xaafl  axojSjj,  9s  xaaav  aSirapxciav  (notice  the  various 
senses  of  xaq  exemplified  in  this  verse)  1212,  Eph.  i8  Iv  xaafl  o-o<p£a  xal 
(ppovifjaei,  419  S9,  Phil.  I9  229  [astA  xaaigq  /apa<;,  Col.  i»-">  28  Iv  xaafl 
aocpfa,  316,  2  Thess.  29-  10,  1  Tim.  I15  and  49  x&oyjcj  dtxoSoxvj?  a"£eo<;,  211  5" 
61,  2  Tim.  42,  Tit.  215  32,  1  Pet.  218  s10,  2  Pet.  I6  axouSfjv  xaaav.  In 
some  of  these  instances,  as  would  be  expected,  it  is  not  easy  to  decide 
certainly  between  the  meaning  "full"  and  the  meaning  "each"  or 
"every." 

It  is  evident  that  this  usage  is  a  Greek  and  not  in  any  degree  a  Se- 
mitic idiom.    This  sense  is  the  probable  one  in  Jas.  i2. 

(4)  Still  another  use  of  xa?  is  found  in  cases  where  the  word,  through 
its  position  in  the  sentence,  becomes  translatable  by  "unmixed," 
"wholly,"  "only,"  merus,  tantummodo,  Ger.  lauter.  Thus  Plato,  Phileb. 
27  E,  28  A  oi  yap  av  y)8ovJ)  xav  ayafthv  ^v  068I  y'  atv  XGxr]  xav  xax6v,t 

Protag.  317  B  kyib  o3v  toutiov  tt)v  Ivavrfav  axaaav '^oSbv  IXrjXuBa,  "the 
entirely  opposite  course,"  Thuc.  vi,  37s  Iv  xaam  xoXejjifa  StxeXfa  (i.  e. 
"Sicily  which  is  wholly  hostile"),  Jos.  Ant.  iv,  51  8ta  xaa-rjs  Ip^ou 
pliov,  "flowing  through  nothing  but  desert."  In  Prov.  1123  Ixt0u[x(a 
Stxafwv  xaaa  ayafti),  the  Hebrew  !)!*,  tantummodo,  is  translated  by  xaaa,t 
and  the  sense  is  "The  desire  of  the  righteous  is  solely  good"  (i.  e.  both 
in  its  character  and  in  its  results). 

The  Latin  omnis  is  used  in  this  same  way,  as  Cic.  iV.  D.  ii,  21,  nulla 
in  cxlo  nee  fortuna  nee  temeritas,  nee  erratio  nee  varietas  inest :  contraque 
omnis  ordo,  Veritas,  ratio,  constanlia. 

This  method  of  heightening  the  effect  of  the  noun  is,  in  many  cases, 
closely  akin  to  the  sense  discussed  under  (3)  and  can  be  fully  distin- 

*  Possibly  Ecclus.  19"  iv  nwn  <ro(j>C<L  is  to  be  reckoned  here. 

t  This  passage  from  the  Philebus  is  specially  significant  because  ira-v  agrees  with  the  predi- 
cate, not,  as  the  logical  analysis  might  seem  to  require,  with  the  subject  OjSorij). 
t  Hatch  and  Redpath,  s.  s.  iris,  have  overlooked  this  fact. 
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guished  from  that  only  in  extreme  instances.  It  is  likely  that  the  Greek 
writer  was  often,  perhaps  usually,  not  conscious  of  the  distinction  which 
our  analysis  reveals. 

See  Schleusner,  Lexicon  in  Nov.  Test.  s.  v.  iza<;  (Glasgow,  1824,  pp. 
358/.);  Kriiger,  Griechische  Sprachlekre  fur  Schulen,  i,  §  50,  n,  Anm. 
7-13;  also  Stephanus,  Thesaurus,  s.  v  to;  (especially  ed.  Hase  and 
Dindorf,  Paris,  1831-65,  vol.  vi,  col.  568). 

Xapdv  "joy,"  i.  e.  "occasion  of  joy"  (cf.  Lk.  210, 1  Thess.  219), 
a  predicate  accusative,  the  sentence  with  orav  suggesting  the 
real  object  of  r/yrjcraade. 

Probably  an  allusion  is  intended  to  xa^PeLV,  v. 1.  The  writer 
sets  forth  one  notable  source  of  joy.  For  similar  use  of  the 
greeting,  cf  Tob.  510  (Cod.  X)  elirev  avrrn  •  xaipeiv  <roi  TroXXa 
yevoiro.  real  cnro/cpiOeh  Ta>/3el8  elirev  avTW'  rl  fioi  en  virapye1 
Xaipeiv ;  Ps.-Plato,*  Epist.  viii,  352  B  UXdrcov  toZ?  AiWo? 
ol/ceiois  re  ical  kralpou;  ev  irpdrreiv  •  a  8'av  Siavorjde'vre'i  fjudXiara 
ev  irpdrroire  ovtq)<;  •neipdcrop.ai  ravd'  vfi&v  Kara  hvvafuv  Bie- 
fjeXdelv. 

This  paronomasia  is  possible  only  in  Greek,  and  is  a  strong  argument 
against  the  theory  of  a  Semitic  original.  Cf.  Zahn,  Einleitung,  i,  §  6, 
note  6.    The  Peshitto  has  lo,_».,  which  obliterates  the  play  on  words. 

fj^rjaaaOe.  The  aorist  is  perhaps  used  because  the  writer  is 
thinking  of  each  special  case  of  Treipaapos.  For  the  distinc- 
tion, often  significant,  between  present  and  aorist,  in  commands 
and  in  prohibitions,  see  Winer,  §  43.  3,  §  56.  1  b,  Buttmann, 
§  139.  6,  J.  H.  Moulton,  Prolegomena,  pp.  173/. 

aSe\<f>ot  pov.  So  21-  14  31-  10-  12  512-  19 ;  a8e\<j>o£  alone  411 
r7.  9, 10  j  dSeXt/xu  p.ov  ayairrjroi  i16>  19  25. 

Like  the  Hebrew  flK,  "brother,"  a8e\<f>6<;  was  used  by  Jews 
(and  apparently  by  Jews  alone)  to  mean  "fellow  countryman," 
cf.  Ex.  211,  Deut.  153,  Judith  730,  Tob.  22,  2  Mace,  i1,  Mt.  547, 
Acts  1326.  Philo,  De  caritate,  6  (ii,  p.  388),  explains  a8e\cj)6<; 
as  meaning  ov  pxtvov  top  e«  twv  avrcov  cpvvTa  jovecov  aWa  /cal 
3?  da-To?  rj  Kal  6p,6cf>v\o<;  y,  cf-  Philo,  De  septenario,  9  init. 

*  Probably  written  before  the  Christian  era  as  a  rhetorical  exercise,  perhaps  at  Athens. 
See  Susemihl,  Gesch.  d.  griech.  Lilleratur  in  der  Alexandrinerzeil,  1892,  ii,  pp.  581-385. 
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By  Christians  the  word  was  used  of  fellow  members  in  the 
new  Israel,  Jn.  2123,  Acts  i15,  Rom.  i13  1614,  Eph.  621,  Phil. 
225,  Heb.  312,  1  Pet.  512,  2  Pet.  i10,  Rev.  i9.  This  usage,  charac- 
teristic of  the  early  Christians,  is  to  be  deemed  a  natural  out- 
growth of  the  Jewish  usage,  doubtless  stimulated  and  confirmed, 
but  not  originated,  by  such  sayings  of  Jesus  as  Mk.  3s5,  Mt.  23s, 
cf-  Lk.  2232.  It  would  also  be  made  easier  to  some  Gentile 
Christians  through  such  usages  as  that  of  the  technical  language 
of  the  Serapeum  of  Memphis,  where  ahe\j>6<;  denoted  a  fellow 
member  of  the  religious  community.  See  Deissmann,  Bibel- 
studien,  1895,  pp.  82  /.,  and  the  references  there  given ;  also  let- 
ters in  Witkowski,  Epistolae  grcecae  privatae,  1907;  Moulton  and 
Milligan,  Vocabulary  of  the  Greek  Test.  1914,  s.  v.  a&eX<£o'?. 

As  an  address,  aSeXfoi,  with  or  without  the  additional  words, 
is  common  in  the  O.  T.,  e.  g.  Judg.  1923,  1  Sam.  3023,  1  Chron. 
282,  Judith  730,  Tob.  73,  cf-  Apoc.  Bar.  782  801;  and  still  more  in 
the  N.  T.,  e.  g.  Rom.  74,  1  Cor.  i10,  1  Thess.  i4,  1  Jn.  313;  cf. 
Clem.  Rom.  i1  47,  2  Clem.  Rom.  i1  io1  141,  Ign.  Eph.  161, 
Hernias,  Vis.  iii,  io3,  iv,  i5>  8,  Ep.  Barnab.  210,  and  see  Good- 
speed's  Index  patristicus  for  other  references.  It  is  especially 
characteristic  of  the  speeches  in  Acts,  cf-  i16  229  317  63  72>  26 
j^is,  26,  38  j^,  13  22i  2^1,  5,  e  2817 ;  and  it  may  be  suspected 
that  it  belonged  to  the  homiletical  style  of  the  synagogue 
and  was  brought  thence  into  Christian  hortatory  language.  It 
is  a  form  appropriate  to  a  member  of  a  strictly  defined  society, 
such  as  the  Jewish  or  the  Christian  brotherhood,  addressing 
other  members  whom  he  recognises  as  equals.  This  character 
distinguishes  the  Christian  parenetic  literature  from  the  O.  T. 
Wisdom-literature.  In  the  latter  the  conventional  form  is  "My 
son,"  vie  (Prov.  i8  and  passim),  or  Te/cvov  (Ecclus.  21  and  pas- 
sim), and  the  situation  is  conceived  to  be  that  of  an  old  man 
bequeathing  his  accumulated  wisdom  to  his  child  or  pupil. 
Cf.  Toy  on  Prov.  i8. 

ireipaa fiois,  "trials." 

On  the  uniformly  neutral  meaning  of  Hebrew  hdj,  "try,"  "test," 
see  Driver  on  Deut.  616.  This  hold's  for  TcstpdcM,  raip&^G),  xetpaa^oc; 
in  LXX  (including  Apocrypha),  except  Ecclus.  21  331. 
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In  the  N.  T.  (1)  the  noun  Treipcurfick,  "  trial"  (which  in  secular 
writers  is  known  only  in  Dioscur.  Prof.  5  tou?  iirl  ra>v  iradaiv 
vreipao-fMiK;,  "experiments  on  diseases"),  has  clearly  the  mean- 
ing "affliction,"  that  being  one  of  the  most  common  tests  of 
character.  Lk.  2228,  Acts  2019  fiera  irda^  Taweivo^poavvr}^ 
teal  Ba/cpvcov  /cal  ireipaafiSiv,  cf.  Ecclus.  21  331,  Lk.  813  (cf. 
Mk.  417),  Heb.  11",  1  Pet.  i6.  See  E.  Hatch,  Essays  in  Biblical 
Greek,  pp.  71  /.,  Harnack,  "Zwei  Worte  Jesu,"  in  Sitzungsbe- 
richte  der  kgl.  Preuss.  Akademie,  1907,  pp.  942-947,  both  of  whom 
give  this  meaning  to  ireipaapm  in  the  Lord's  Prayer,  Mt.  613. 
(2)  The  whole  group  of  words  is  used  to  refer  to  temptation 
to  sin,  since  that,  primarily  an  assault,  is  at  the  same  time  a 
test.  This  development  of  the  meaning  accords  with  the  secu- 
lar use  of  7reipdco)  irupdljo,  which  may  be  illustrated  from  the 
derivative  irecparr)<i ,  "pirate,"  i.  e.  "attacker."  Thus  in  Jas. 
i14  the  words  are  flatly  used  in  the  sense  "seduce  to  evil."  So 
Mt.  41  613 ;  the  name  6  ireipd^wv  for  Satan,  Mt.  43,  1  Thess. 
36,  1  Cor.  75  io13,  1  Tim.  69,  etc.;  cf.  the  Jewish  prayer  in  Bera- 
choth,  60  b,  translated  by  Taylor,  Sayings  of  the  Jewish  Fathers'1, 
p.  128.  That  both  meanings  can  be  employed  by  the  same 
writer  in  neighbouring  contexts  may  be  illustrated  by  the  use 
of  the  English  "trial"  in  its  several  senses. 

In  the  passage  before  us  ireipaa pois  evidently  means  "  trials," 
i.  e.  adversities,  which  befall  us  from  without  and  against 
our  will.  According  to  James  (vv. 13£f-)  "temptations"  spring 
mainly  from  within  and  could  not  be  a  subject  for  rejoicing. 
There  is  no  reason,  however,  to  think  especially  of  religious  per- 
secution ;  what  James  has  in  mind  is  the  strain  put  upon  faith 
in  Providence  and  in  a  good  God  by  the  fact  that  God  permits 
his  people  to  fall  into  distress  of  various  kinds  and  to  be  op- 
pressed by  grievous  poverty.  The  people  here  addressed  are 
not  a  missionary  outpost  among  the  heathen;  nothing  in  the 
epistle  (not  even  27  and  47  ff)  implies  the  situation  revealed 
by  1  Pet.  412  s-.  They  appear  to  be  largely  poor  and  struggling 
people,  subject  to  the  hardships  of  the  poor,  cf.  i10  2lff-  6.  Note 
the  prevalent  eagerness  to  have,  implied  in  41-3. 

TrepnrecnjTe,  "fall  in  with,"  "encounter,"  ordinarily  used  of 
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unwelcome  encounters,  as  with  robbers  (Lk.  io30),  misfortunes, 
sicknesses  (Prov.  n5,  2  Mace.  613) ;  see  references  in  Lexx, 
Wetstein,  and  Heisen,  pp.  258/. 

7ro wa'Xoi? ,  ' '  divers. ' ' 

The  classical  and  higher  literary  use  employed  iroiKCkcfi  in 
senses  naturally  derived  from  its  original  meaning  of  "many-col- 
oured," "variegated";  thus  it  meant  "complex,"  "elaborate," 
"diversified,"  "intricate,"  "subtle,"  "ambiguous,"  "unstable," 
nearly  always  in  contrast  with  "simple"  (Schmidt,  Synonymik , 
iv,  pp.  361  /.).  In  classical  writers  hardly  any  clear  case  can 
be  found  of  the  looser  meaning,  "various,"  "divers,"  iravro- 
hairos,  in  which  the  word  appears  in  later  and  less  cultivated 
use,  so  Mt.  424,  Mk.  i34,  Lk.  440,  Heb.  24,  1  Pet.  i6,  3  Mace.  26, 
7rot«iXa(9  Kal  7roXKal<;  iSoKv/MMTas  Tifuopiais,  4  Mace.  74  177 
[irjTepa  eirra  tskvwv  81  evaefieiav  TroiicCkas  fiaa-dvov;  pe^pi 
davdrov  virofieCvacrav,  1821.  Hermas  offers  many  cases  of  this 
meaning ;  see  Goodspeed,  Index,  and  note  especially  Mand.  iv, 
23  TToXkal  Kal  iroiKiXai,  Mand.  x,  i5  %epcrovvTai  curb  tcov 
ciKavdiav  Kal  ftoTavwv  ttoikCKcov,  Sim.  vii,  4  dXifirjvai  iv  Trdaaif 
dXfyeGi  TroiKiXais.  So  Ep.  ad  Diogn.  121  ttoikiXois  Kapirol'i 
K€Ko<T(jLT]iJ,evoi,  Mart.  Polyc.  24. 

For  non-christian  use,  cf.  Aelian,  V  h.  ix,  8  o  Be .  TroWat? 
Kal  iroiKiXais  xprjadfjievo'i  /Siou  )U,eTa/3o\at5,  Synes.  Ep.  114. 
The  popular  weakening  of  the  strict  sense  of  the  word,  and  its 
employment  merely  to  give  greater  fulness  to  the  phrase,  is  seen 
at  its  extreme  in  2  Tim.  36,  Tit.  33,  Heb.  139,  where  ttoikiXos  seems 
wholly  superfluous.  The  use  here  in  James  is  probably  of 
that  general  type,  with  little  or  no  emphasis ;  it  is  less  probable 
that  the  word  is  used  here  to  intensify  the  idea  of  ireipaa/^OK, 
"trials  however  various,"  implying  number  and  severity. 

3.  to  SoKifuov,  "test,"  "proof,"  here  of  the  act  of  proving. 
The  word  more  properly  refers  to  the  means  of  testing  (KpiTijpiov, 
cf.  Prov.  2721  SoKifuov  apyvpCco,  and  references  in  Lex.  and 
Mayor),  but  this  does  not  give  an  adequate  sense  here,  although 
adopted  by  Mayor  and  some  older  commentators. 

In  the  similar  passage  1  Pet.  i7,  zb  Sox([xtov  cannot  well  mean  "proof" ; 
8oxf[xtov  is  there  a  neuter  adjective  from  Soxffjuoq  =  86xt[AO(;)  "proved," 
"good."    See  Deissmann,  Neue  Bibelstudien,  1897,  pp.  86^". 
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In  other  usage  also  the  word  makes  a  natural  advance  from 
the  idea  of  "test"  to  that  of  "purification"  (as  with  metals)  or 
of  "training"  (as  Herodian,  ii,  io6  Sotctfiiov  8e  aTparuor&v 
/cdfiaros  aXX'  ov  rpvcp^. 

■n}?  7n.crTea>5. 

•rijq  xtaTstoq]  omB'S  syrhcl.  The  evidence  against  the  words  raises 
a  bare  suspicion  that  they  were  added  by  conformation  to  1  Pet.  i7. 
To  omit  them  does  not  alter  the  general  sense. 

The  word  7r«rTt?  clearly  means  in  James  that  fundamental 
attitude  of  the  man's  soul  by  virtue  of  which  he  belongs  to  the 
people  of  God,  cf.  i6  21'  5>  14.  It  is  taken  for  granted  that  the 
natural  effect  of  Treipacr/Jboi  is  to  imperil  persistence  in  faith. 
See  Introduction,  p.  40. 

KaTepyd^erai,  "works,"  "achieves";  the  force  of  Kara-  is 
"perfective."  See  Moulton,  Prolegomena,  pp.  m/.,  Sanday 
on  Rom.  715.    Cf  Rom.  53  rj  6\iyjn<;  v7rofiovr]v  Karepyd^eraL. 

Kxzepf&Cjezau  is  found  only  eleven  times  in  LXX ;  while  in  the  N.  T., 
apart  from  this  instance  and  1  Pet.  43,  it  occurs  only  in  Paul  (twenty 
times). 

vTrofiovrjv,  "steadfastness,"  "staying-power,"  not  "patience." 
On  the  distinction,  cf.  Lightfoot  on  Col.  i11,  Trench,  Synonyms, 
liii. 

Eixoyilvci),  fixofAov^j  have  in  classical  Greek  a  considerable  range  of 
meanings  springing  from  the  root-meaning  "stay"  and  including 
"endurance,"  "firmness,"  "submission,"  "patience,"  etc. 

In  the  Greek  O.  T.  &xof/.ovr)  is  used  chiefly  for  Hebrew  nipn.niijn 
"hope,"  "expectation,"  e.  g.  Ps.  716  oti  ad  s!  -J)  &xo[aovt)  h.ou,  xGptc" 
xipto?  -f)  IXxf?  saou  h.  V£ottqt6c;  (aou.  So  Theodotion,  Job  1715,  trans- 
lates nipn  once  by  ixoixovifj,  while  Aquila  repeatedly  substitutes  &xo[aovi(j 
in  this  sense  for  IXxk  of  LXX.  This  meaning  is  found  by  some  in 
2  Thess.  36,  Rev.  i9  310,  but  the  passages  are  all  capable  of  different 
explanation. 

In  Ecclus.  214  1724  41s  &xo[aov?j  occurs  in  the  sense  "patience,"  38" 
"diligence,"  1613  Cixohovtjv  eias^ou?,  "the  constancy  of  the  pious."  In 
the  last  sense  &xo[aovt)  and  ixofiivw  are  found  many  times  in  4  Maccabees, 
where  the  virtue  of  religious  constancy  in  spite  of  adversity  and  even 
torture  (i723  T-fjv  Ixl  xadq  ^aaivoti;  uxofAOvrjv)  is  celebrated  in  the 

great  instances  of  Eleazar  and  of  the  mother  of  the  seven  sons.    It  is 
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there  associated  with  dvBpsfa  (i11  is30)  and  xaxox&Gsia  (9s)  and  is  the 
product  of  iXxfc  (174).  Cf.  Test.  XII  Patr.  Jos.  2'  xoXXd:  &yM&  5(S<ociv 
it  6ico[aovt)  (the  whole  section  is  noteworthy),  io1  bpocze  o5v,  -zixvix  (i.ou, 
1:65a  jwrrepifi^eToci  f)  &xonovrj,  io2,  Ps.  Sol.  240. 

\nrofiovq,  meaning  "constancy,"  was  thus  a  virtue  highly- 
prized  by  the  Jews  and  frequently  exemplified  by  cases  from 
their  history  beginning  with  that  of  Abraham,  notably  those 
mentioned  in  4  Maccabees.  It  is,  indeed,  a  characteristic 
Jewish  virtue  of  all  time,  and  the  Christian  emphasis  on  it  is 
a  part  of  the  inheritance  from  Judaism.  Chrysostom  calls  it 
j3a<ri\l<i  r5iv  apeT&v. 

But  heathen  writers  show  that  the  virtue  was  also  admired  in  the 
Greek  and  Roman  world.  The  word  uxo[j.ovt)  is  hardly  ever  used  for 
the  virtue  in  general  (yet  cf.  Plut.  Apophth.  lacon.  Agesil.  2),  but  it  is 
not  uncommon  with  reference  to  the  endurance  of  specific  hardship. 
See  the  quotations  given  by  Trench,  especially  Cicero's  definition  of 
the  Roman  quality  patientia  in  De  invent,  ii,  54  patientia  est  honestatis  aut 
utilitatis  causa  rerum  arduarum  ac  difficilium  voluntaria  ac  diuturna  per- 
pessio. 

In  the  N.  T.  inrofiovtf  is  chiefly  used  in  this  sense  of  unswerv- 
ing constancy  to  faith  and  piety  in  spite  of  adversity  and  suffer- 
ing. Thus  Lk.  816  2 119  iv  rrj  wrofiovrj  v/a&v  KTrfcecrOe  ra?  yfrv%a<i 
vficov,  Rom.  154  f-,  2  Pet.  i6,  Heb.  io36  121,  Rev.  22-  3> 19.  The 
noun  and  its  verb  occur  but  rarely  in  the  Synoptic  Gospels, 
and  not  at  all  in  John,  but  are  characteristic  of  the  vocabulary 
of  Paul  and  the  apostolic  age.  1  Pet.  220,  where  vTrofieva  is 
twice  used  in  the  sense  of  "endure  uncomplainingly  and  pa- 
tiently," is  an  exception  to  the  more  usual  emphasis  on  loyal 
"firmness." 

In  Jas.  i3  wroftovr)  means,  then,  not  "uncomplaining  pa- 
tience" (so,  e.g.,  Spitta),  nor  merely  "endurance"  as  a  single 
act  or  concrete  state,  but  rather  that  permanent  and  underlying 
active  trait  of  the  soul  from  which  endurance  springs — "con- 
stancy," or  "steadfastness,"  thought  of  as  a  virtue.  Cf-  511, 
where  the  meaning  is  the  same,  and  i12. 

A  closely  similar  thought  is  found  in  Rom.  53  f-  Kal  Kavym- 
/Ae0a  iv  Tat?  6\tyeaiv:  et'SoVe?  on  rj  6\£\fri<i  VTrofiovrjv  Karep- 
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yd^erai}  17  Be  virofiovrj  Soki/a/jv,  17  he  BoKifirj  eXiriha,  i)  he  e\- 
Trh  ov  Kaiaictyyvei.  It  is  not  necessary,  however,  to  assume 
literary  dependence.  For  the  rhetorical  figure  of  climax,  cf. 
i14f-,  Rom.  io14,  2  Pet.  i5  ff-,  Wisd.  617  ff- ;  see  Blass-Debrunner, 
§  493,  for  other  references. 

On  joy  in  trial,  cf.  2  Mace.  612-17,  4  Mace.  722  n12,  Mt.  5" '-, 
Acts  541,  1  Pet.  i6f-;  on  the  whole  theory  of  punishment  as 
chastening,  cf.  Ps.  6610ff-,  Wisd.  n9,  Prov.  3U- 12,  Judith  826-27. 
On  affliction  as  a  test  to  be  expected  in  the  life  of  the  pious, 
cf.  Ecclus.  21-5,  Judith  825,  1  Pet.  412,  2  Tim.  312. 

Spitta's  contention  that  James  has  in  12-4  the  case  of  Abraham  al- 
ready in  mind  is  not  made  out.  Abraham  was  indeed  one  of  the  great 
examples  of  constancy  in  faith  in  spite  of  searching  trial,  cf.  Judith  825-", 

1  Mace.  262,  Ecclus.  4420,  4  Mace.  614-  22  921  1312  1420  i619f-  176  i82».  23, 
Jubilees  17,  19,  Pirke  Aboth,  v.  4.  But  there  is  no  reason  whatever 
for  assuming  in  our  verse  reference  to  any  specific  case  of  constancy. 

4.  Se,  "and,"  not  "but."  This  verse  turns  to  remoter,  but 
essential,  consequences  of  ireipao-fioi. 

epyov  reXeiov  e%erct>.  We  must  not  rest  satisfied  with 
constancy,  but  must  see  that  it  produces  those  further  fruits 
which  make  up  completeness  of  character.  The  thought,  here 
very  summarily  expressed,  is  the  same  as  in  Rom.  53f-,  2  Pet. 
j6-7     For  the  phrase  cf.  Jn.  17 4  to  epyov  Te\eid>cra<;. 

The  constancy  here  referred  to  is  constancy  in  faith,  from 
which  completed  character  may  be  expected  to  spring.  This 
is  closely  similar  to  the  characteristic  Pauline  doctrine  of  faith 
working  itself  out  (or,  made  effective)  in  love,  Gal.  56,  Rom. 
61-23,  cf%  v  22  vvv\  he  ekevdepcodevTe1;  airb  t?}?  afiapricv; 
e^eTe  tov  Kapirbv  vp,Giv  eh  ayiaafiov.  This  inclusive  and  fun- 
damental thought  well  fits  its  position  at  the  opening  of  the  tract. 

"To  have  a  perfect  work"  is  taken  by  many  to  mean  "be  perfected," 
in  respect  either  to  duration  until  the  end  or  to  other  completeness. 
The  verse  would  then  urge  merely  that  the  constancy  which  trials  pro- 
duce be  made  by  voluntary  effort  a  perfect  constancy. 

This  is  a  less  natural  meaning  for  the  phrase  itself,  and  it  gives  a 
weaker  sense  than  the  interpretation  "produce  its  full  and  proper 
fruits,"  which  is,  moreover,  supported  by  the  analogy  of  Rom.  53'-, 

2  Pet.  i6"'. 
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reXeioi  /cat  6\6ic\r)poi.  A  perfect  and  complete  character  is 
recognised  as  the  aim  of  the  whole  process. 

reXeto?,  "finished,"  "perfect,"  is  a  favourite  word  of  James, 
thus  i17- 25  32,  cf.  222. 

The  idea  of  "maturity,"  "adult  growth,"  either  physical  (Heb.  5", 
1  Cor.  1420)  or  spiritual  (1  Cor.  2'  13",  Col.  i28  412),  does  not  seem  pres- 
ent in  James's  use,  which  is  rather  akin  to  that  of  Mt.  5"  io21. 

For  the  use  of  re'Xeto?,  referring  to  the  natural  aim  of  moral 
effort,  the  O.  T.  use  of  D^pn,  "perfect,"  "innocent,"  and  D^, 
"perfect,"  "single- (minded),"  laid  ample  foundation.  So  Dfi, 
°SI??,  of  Noah,  Gen.  69;  Job  i1;  Deut.  1813,  Ps.  1826  37", 
and  often;  D^EP,  1  Kings  861  n4. 

A  similar  Greek  use  grew  out  of  the  simple  meaning  of  the 
word,  cf.  Philo,  Leg.  all.  ii,  23  (of  Moses  in  contrast  to  the  ordi- 
nary immature  man),  and  other  passages  quoted  by  Mayor, 
also  the  Stoic  sayings  in  Stobaeus,  Anthol.  ii,  7,  11,  g,  iravra  8e 
top  icakbv  Kal  ayadbv  avBpa  TeXeiov  elvcu  Xeyovai  Bia  to  /jurjBe- 
fud*;  airokeLTreaOcu  aperr}?,  ii,  7,  5,  b  8  (ed.  Heeren,  ii,  p.  117). 
See  HDB,  "Perfection,"  and  J.  Weiss,  Erster  Korinther  brief, 
iqio,  pp.  73-75. 

As  Te'Xeio?  means  "complete"  in  the  sense  of  "perfect," 
"finished,"  so  okoKXrjpos  means  "complete  in  all  its  parts," 
no  part  being  wanting  or  inadequate.  The  distinction  is  well 
illustrated  by  Trench,  Synonyms,  xxii.  oXo'/eX?7/309  is  not  com- 
mon with  a  moral  application,  cf.  4  Mace.  1517  ttjv  evcrefieiav 
oXoKXrjpov,  Wisd.  153  6\6/c\r]po$  hucaioarvvr] .  It  was  custom- 
ary to  use  the  two  words  together  merely  to  give  a  fuller 
phrase,  as  here,  cf.  Col.  412,  reXeioi  Kal  7reir\T]po(})oprjfievoi. 
Many  examples  of  such  use  of  re'Xao?  and  6\o'«Xt//30?  in  com- 
bination, drawn  from  Philo,  Plutarch,  Dio  Chrysostom,  etc., 
will  be  found  in  Mayor,  Trench,  Spitta,  and  Heisen,  Novae 
hypotheses,  pp.  312^.  Compare  English  "meet  and  right," 
"good  and  sufficient,"  German  "klipp  und  klar,"  etc. 

5-8.  Divine  aid  to  this  perfectness  is  gained  through  Prayer. 
But  blessings  come  only  in  answer  to  the  prayer  of  steadfast  loy- 
alty in  faith. 
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The  external  connection  is  made  here  by  "KeiTrerai  (v. 4  Xet- 
irofievoi) ;  c/".  w. x>  2  xa^PeLV,  XaP"-v>  v- 4  Te\eiov)  reXeiot,  vv.  6>  6 
aheiTco,  etc.  The  main  topic  of  the  section  is  prayer  (not  wis- 
dom), the  point  being  that  real  prayer  requires  unwavering  faith. 
The  marked  resemblance  between  these  verses  and  Hermas, 
Mand.  ix,  shows  that  behind  both  he  current  homiletical  lan- 
guage and  ideas. 

5.  <ro(f)ia  (cf.  Jas.  313'  15, 17)  is  not  to  be  taken  in  the  popular 
Stoic  sense  of  "Science,"  eTriaTrjfir]  6eia>v  /ecu  avdpatTrlvav  teal 
twv  tovtwv  alrieop  (references  in  Lightfoot  on  Col.  i9),  which 
is  reflected  in  Paul's  use,  e.  g.  1  Cor.  i20-  22  "JLWrjves  aofyiav 
^rjTOvcnv,  21'  *•  6  319,  and  (with  reference  to  the  Christian  sub- 
stitute for  the  world's  wisdom)  1  Cor.  i30  26f-  318,  Eph.  i8  310, 
Col.  23,  ev  w  eidlv  TrdvTes  ol  Brjaavpol  tt}?  ao(pia<;  teal  yvdxrec&i 
cnro/epvfoi.  It  is  rather  "Wisdom,"  the  supreme  and  divine 
quality  of  the  soul  whereby  man  knows  and  practises  right- 
eousness.* Of  this  Hebrew  idea  of  wisdom  Solomon  was  the 
great  exemplar,f  cf.  2  Chron.  i10-12,  Wisd.  77  ff-  87  910-18,  and 
of  this  Proverbs  (e.  g.  ch.  2,  see  Toy  on  Prov.  12-4),  Ecclesi- 
asticus  (cf.  ch.  1,  especially  w. 14-20,  Si13"22),  and  the  Wisdom 
of  Solomon  treat. 

Abundant  passages  in  this  literature  refer  to  this  wisdom  as 
coming  from  God,  and  him  alone,  Prov.  26  nvpios  BiBcoaiv 
(rcxfriav,  ical  enrb  7rpoaa)TTOv  avrov  yvtoais  ical  avveai1,,  Ecclus. 
i1  iraca  aocfria  irapa  nvplov,  39s-  6  5117,  Wisd.  821  9s  777?  airb 
o~oi>  (Tocf)  £a$  enrovo-r)^  eh  ovBev  \ojio~0rjcreTai.  The  basis  of  the 
passage  in  James  is  thoroughly  Jewish. 

iracriv  &S0W0?.  God's  readiness  to  give  is  a  motive  to 
prayer. 

On  the  idea  of  God  as  ready  and  desirous  to  give  to  all, 
cf.  Ps.  14515-19,  Ps.  Sol.  413-15,  Test.  XII  Patr.  Gad  72,  Philo, 
De  cher.  34,  Leg.  alleg.  i,  13  on  (juXoBcopos  a>v  6  decs  xapiferai 
ra  ayada,  iraui  /ecu  toU  fir/  TeA,eibi5,  Mt.  545  77'  n. 

airXay;.    Properly  means  "simply,"  but  here  clearly  shown 

*  The  limitation  of  aoijiia  to  the  wisdom  requisite  for  the  state  of  mind  recommended  in 
v. '  is  not  justified. 

t  But  there  is  no  reason  for  thinking,  with  Spitta,  that  Solomon  is  in  mind  in  the  passage,  or 
that  in  v. »  irao-iv  refers  to  "all"  in  contrast  to  Solomon  alone. 


140  JAMES 

by  what  follows  to  have  a  moral  sense,  "graciously,"  "boun- 
teously," "generously." 

The  adverb  is  found  only  here  in  the  N.  T.,  but  the  noun 
airXoTTfi  is  not  uncommon.  In  Rom.  128  o  /ieraStSoii?  iv 
aTfkoTrjTi,  2  Cor.  82  o"-  13  ttj  .  airXorriTL  t»}?  K0iva3via<i 
ew  avTofc,  Jos.  Antiq.  vii,  134  t^?  a7r\oV^TO?  ical  Tr}<;  fieja- 
\oi|ru%t'a?,  it  means  "liberality,"  "generosity,"  "single-minded 
attention  to  the  gift  with  no  thought  of  self" ;  cf.  Ecclus.  2014, 
"The  gift  of  a  fool  shall  not  profit  thee;  for  his  eyes  are  many 
instead  of  one"  ;  also  Plut.  De  adulat.  p.  63  F,  to  Be  rod  Ko\a>co<; 
epyov  ovSev  e%«  Stfcaiov,  ovB'  carXovv,  ovB'  iXevOepiov.  Sanday, 
on  Rom.  128,  quotes  the  important  passages  from  Test.  XII 
Patr.  Issach.  (7repl  aifkoT^To^)  in  which  the  various  qualities 
of  the  single-minded  man  are  set  forth ;  note  especially  Issach. 
38,  on  generosity,  and  see  also  Charles's  valuable  notes  in  his 
English  translation,  1908,  pp.  102-105. 

The  adverb  a7rXw5  itself  is  used  in  this  sense  ("freely,"  "lib- 
erally") by  Hermas,  Mand.  ii,  4  and  6. 

For  various  unacceptable  senses  given  to  aitX&s  here,  see  Beyschlag, 
and  for  full  references,  see  Hort,  ad  loc. 

fir]  6vei8%ovTO<}  describes  God's  giving  as  full  and  free,  in 
contrast  to  the  meanness  which  after  a  benefaction  calls  it  un- 
pleasantly to  the  mind  of  the  one  benefited.  That  this  disa- 
greeable trait  of  human  nature  was  prominent  in  ancient  times 
is  attested,  e.  g.  by  Ecclus.  4122  fiera  to  Bovvai  firj  6vei8c£e} 
1815-18  2014-16  (cf.  also,  for  a  slightly  different  aspect,  2Q22-28), 
Plut.  De  adulat.  p.  64  A,  traaa  oveiBt^ofiivr)  %a/w  iira^Orj'i  /cal 
adapts,  Schol.  on  Eur.  Orest.  1238  bveiB-q,  twv  evepyecncov  t«? 
v7rofMvrja-ei<; ;  see  further  Wetstein  and  Mayor. 

6.  iv  TTL<TTei,  cf.  515.  Explained  by  /MrjSev  Bia/eptvofievo?  as 
meaning  "in  constancy  (vTrofiovfj)  of  faith."  "Faith"  is  the 
fundamental  religious  attitude,  not  an  incidental  grace  of  char- 
acter, and  the  words  mean  here  more  than  "in  confidence  that 
he  will  receive  his  request."  6  8iafcpiv6[ievo<;  is  a  man  whose 
allegiance  wavers,  not  one  tormented  by  speculative  intellectual 
questionings,  which  do  not  fall  within  James's  horizon.    This  is 
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indicated  by  v.7,  which  shows  (as  Beyschlag  well  remarks) 
that  the  kind  of  waverer  whom  James  has  in  mind  fully  expects 
to  receive  some  benefit  from  God. 

BtaKpiv6fJLevo<i,  "wavering,"  "doubting,"  literally  "divided," 
"at  variance  with  one's  self";  cf.  Mt.  2121,  Mk.  n23,  Rom. 
420  (cf.  Sanday's  note)  1423,  Jas.  24.  This  sense  is  found  in 
Protev.  Jac.  11,  Clem.  Horn,  ii,  40  (see  the  passages  in  Mayor), 
but  has  not  been  pointed  out  in  writings  earlier  than  the  N.  T. 
For  aStd/cpiTos  in  the  corresponding  sense,  cf.  Ign.  Trail.  1 
Bidvotav  aSid/cpiTov  iv  virofiovr}.  In  Ign.  Magn.  15,  Eph.  3, 
Test.  XII  Patr.  Zab.  72,  the  meaning  is  not  certainly  the  same 
as  here ;  see  Zahn,  Ignatius  von  Antiochien,  1873,  p.  429,  note  1. 

On  the  general  thought  of  the  necessity  of  faith  to  success 
in  prayer,  cf.  passages  mentioned  above,  those  given  below  on 
Sn/rv^o5,  v. 18,  and  Ecclus.  710  fir)  okL^o^vj^rjayi  ev  ttJ  Trpoaevyrj 
<rov,  Wisd.  ilff-,  Enoch  91 4,  Herm.  Mand.  ix,  oXtov  aBur- 
tcmctg)?  (see  Introduction,  p.  89).  But  the  God  who  would  save 
sinners  does  not  reject  the  prayer  of  the  publican,  nor  the  cry, 
"I  believe,  help  thou  mine  unbelief." 

yap  explains,  and  enforces  by  a  figure,  the  importance  of  not 
wavering. 

eoucev.    Not  in  LXX ;  in  N.  T.  only  here  and  i23. 

k\vBcovi,  "wave  of  the  sea,"  but  with  emphasis  rather  on 
size  and  extension  than  on  separateness  and  succession  (tcvfia), 
hence  often  used  in  a  collective  sense.  It  probably  means  here 
"the  surge  of  the  sea,"  "the  billowing  sea";  cf.  Lk.  824  iire- 
Tifirjcrev  t<5  avefup  /cal  ra>  kXvBcovc  tov  uSaTO?,  Wisd.  145. 

ave/Ju£op£vcp}  "wind-driven,"  a  very  rare  word  for  the  clas- 
sical avefJLOco. 

pnrtfyfievw,  "blown,"  literally,  "fanned,"  from/Wt?,  "fan." 
Adds  here  nothing  essential  to  the  idea  of  avefu^ofievay.  The 
two  participles  together  explain  the  comparison. 

pnrCtfti  is  frequently  used  in  secular  writers  of  the  action  of 
wind  on  the  sea.  See  the  passages  quoted  in  Heisen,  p.  444, 
and  the  full  discussion  in  Hort,  ad  loc.  Cf.  the  fragment  in  Dio 
Chrys.  Or.  32,  p.  368: 
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Philo,  De  gig.  n  l&wv  yap  tk  tov  iv  elprjvr)  crvveyr)  irokefiov 
dvOponrcov,  ov  Kara  to,  eQvr)  ical  ^copa?  ical  7ro'A,et?  avrb  fiovov 
crvvMTTCifievov,  aXXa  ical  k<zt  owcia?,  fidXXov  8e  ical  Kaff  eva 
dvhpa  e/cacrTOv,  ical  tov  iv  rats  i|ru%at9  aXetcTOV  koX  fiapiiv 
Xeificova,  3?  vtt6  fiiaioTciTrjs  <$>opa<;  twv  Kara  fiiov  Trpayfidrcov 
avappnriZeTai,  TeOavpaicev  a'/coVa)?,  ei  t«  iv  %ecfi(ovi  evBiav  ical 
iv  kXvScovi  KVfiaivovar]<i  0a\dcro-r]<;  yaXrjvrjV  dyetv  8vvarat} 
and  other  passages  in  Wetstein  and  Mayor. 

The  point  of  comparison  in  James  is  the  ordinary  instability 
of  the  heaving  sea,  not  the  unusual  violence  of  a  storm.  The 
sentence  is  made  less  forcible  through  the  excessive  elaboration 
of  the  figure.  For  the  figure  itself,  cf.  passages  quoted  above, 
Is.  5720,  Ecclus.  33? ,  o  viroiepiwffJLevos  iv  avTm  [sc.  v6fia>\  w?  iv 
KaraiyiSi  irXolov,  Eph.  414  with  Robinson's  note  and  refer- 
ences, Jude,  v.13.  Note  also  the  elaborate  metaphor  of  4  Mace. 
71-3,  where  the  man  of  steadfast  piety  is  described  as  a  helms- 
man tenax  propositi;  and  see  references  in  Mayor,  and  Heisen, 

PP-  45i/- 

7.  yap.  Introduces  a  second  time,  in  another  and  more 
direct  form,  the  reason  for  v. 6a.  Cf.  Hermas,  Sim.  46  ttw?  ovv, 
<f>T)aiv>  6  Totouro?  BvvaTai  tl  alTqaao-Oat,  irapa  tov  icvpiov  ical 
\a/3eiv)  fir)  BovXevcov  tm  icvpicp ;  also  Jas.  43  and  note. 

olecrdco.  olfiai  is  found  in  N.  T.  only  here  and  Jn.  2125, 
Phil,  i17,  ho/ceco  having  taken  its  place  {cf.  Mt.  39  fir)  BogrjTe). 
It  is  often  used,  as  here,  "with  collateral  notion  of  wrong  judg- 
ment or  conceit"  (L.  and  S.).  So  in  Attic;  and  cf.  Job  n2, 
1  Mace.  561,  2  Mace.  521. 

0  avdpmro<;  iicelvos,  with  a  suggestion  of  disapproval,  or 
contempt,  as  Mk.  1421,  Mt.  1246. 

tov  icvpCov,  i.  e.  God,  cf.  v. 5.  In  Paul  always,  or  nearly  al- 
ways, of  Christ,  except  in  quotations. 

8.  ctvr/p  Styvxos,  either  subject  of  Xrjfi-freTai,  making  the 
sentence  a  general  statement  (WH.  text,  R.V  mg.),  or  else  in 
apposition  with  the  unexpressed  subject  (WH.  mg.  R.V.),  which 
it  further  describes.  The  latter  construction  has  analogies,  32-  8 
412,  and  yields  a  much  more  forcible  sense.  It  underlies  the 
punctuation  of  Cod.  B  and  the  rendering  of  the  Peshitto. 
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Hort  argues  for  R.V.  mg.  on  the  ground  that  Ixetvo?  naturally  re- 
fers not  to  the  waverer  just  mentioned,  but  to  the  more  remote  "man 
that  lacketh  wisdom."  But  the  phrase  is  highly  effective  with  refer- 
ence to  the  person  just  described  elaborately,  and  on  the  other  hand  it 
is  impossible  to  see  why  the  warning  that  follows,  which  is  of  universal 
application,  should  be  addressed  with  such  special  emphasis  only  to 
"the  man  that  lacketh  wisdom." 

The  rendering  of  A.V.  based  on  the  late  Vulgate  text  (not  Codd. 
AF),  vir  duplex        .  inconstans  est,  is  still  less  acceptable. 

avr\p  gives  more  emphasis  to  the  idea  (notice  the  emphatic 
position)  than  would  be  given  by  Sn^u%09  alone.  The  change 
from  avOpmiros  (v. 7)  to  avrjp  is  probably  merely  for  the  sake  of 
variety.     Cf.  Hermas,  Mand.  ix,  6  7ra?  yap  Sn|rtn£o?  avqp. 

Sii/ru^o?,  "double-minded,"  "double-souled,"  i.  e.  "with  soul 
divided  between  faith  and  the  world"  (cf.  44 17  (j>i\ia  rov  /cocrfiov 
ex&pa  tov  0eov  iariv),  "Mr.  Facing-bo th-ways." 

The  word  is  not  found  in  secular  literature  nor  in  LXX  or  N.  T.  ex- 
cept here  and  Jas.  4",  but  is  correctly  formed  according  to  the  analogy 
of  8tx6vou?  (Philo,  De  mere,  meretr.  4,  p.  269),  SfyXwaaoi;  (ibid.;  Ecclus. 
5°),  Uyvdi^Loq,  Six<4pSto<;,  S(Xoyo?  (i  Tim.  3  s),  Sixp6auxo<;  (Test.  XII 
Patr.  Aser  2,  etc.),  8(trco[/,o<;,  SiauiyweTos,  etc.  It  is  not  at  all  likely  to 
be  the  coinage  of  this  writer. 

In  early  Christian  writings  Sf^uxo?  and  Sujiuxiw  (see  Goodspeed, 
Index)  are  frequent,  occurring  in  Hermas  about  forty  times,  especially 
in  Mand.  ix;  Clem.  Rom.  n2  (of  persons  like  Lot's  wife),  23 3  x6pp<d 
YSvlaGu  deep"  ■fjfj.wv  f)  Ypa^fj  auTT),  oxou  \£-(£i  TaXafxwpof  efoiv  oi  B^u^oc, 
ol  Stari^ovres  t^v  4,uX^v)  °^  XI-pv^S '  xauta  i?JK0t5aa[Aev  xal  Ixl  t&v  xa- 
Tlpuv  -fj^uv,  %a\  iSoi  fsyqp&'Ka^x.sv,  x,al  oflSev  ij[i.Xv  toGtmv  auv@!@r]>cev  (cf. 
Lightfoot,  ad  loc).  In  2  Clem.  Rom.  n2  the  same  quotation  is  given 
as  from  0  xpo<pY)i:tx.b<;  X6yo?,  which  Lightfoot  conjectures  to  be  "Eldad 
and  Modad."  Cf.  Didache  44,  Barn.  195  201  (SixXoxapSfct),  2  Clem. 
Rom.  19  (Sujwxfav) ;  see  Mayor  for  some  later  instances. 

A.  H.  Clough's  poem,  entitled  Dipsychus,  has  brought  the  word  into 
English. 

The  idea  so  neatly  put  by  Btyuxo?  has  similar  expression  in  a  series 
of  phrases  found  in  classical  Greek,  such  as  81'xat  9u[aov  'ixovzec,  (Homer), 
ifivov-co  8£x«  oA  Y^t10"  (Herodotus),  etc.,  all  meaning  "be  at  variance," 
"be  in  doubt." 

Somewhat  closer  are  the  O.  T.  passages,  Ps.  122  (n3)  iv  xapSfij:  xal  Iv 
xapS(<jt,  "with  a  double  heart,"  1  Chron.  1233,  Ecclus.  i28  Iv  xapSfijt 
Stacrjj,  212-14  (where  "go  two  ways,"  and  "lose  6xo[aov^"  are  parallel, 
and  are  closely  connected  with  oi  xtcTsGei),  Hos.  io2.    See  also  Enoch 
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91 «,  Mt.  624,  and  Tanchuma  on  Deut.  2616  (quoted  by  Schottgen),  ecce 
scriptura  monet  Israelitas  et  dicit  ipsis  quo  tempore  preces  coram  domino 
effundant  ne  habeant  duo  corda,  unum  ad  deum  s.  b.  alterum  vero  ad 
aliam  rem.  In  Test.  XII  Patr.  Aser  3,  Benj.  6 ;  a  similar  thought  is  as- 
sociated with  the  idea  of  the  good  and  the  evil  "root";  see  Bousset, 
Religion  des  Judentums*,  pp.  400  /.  Classical  references  are  given  by 
Wetstein,  Mayor,  Heisen,  p.  475.  Singleness  of  soul  was  prized  in  the 
Gentile  world  (Plato,  Epictetus),  but  the  connection  of  single- minded- 
ness  and  prayer  seems  characteristic  of  Jewish  or  Christian  thought. 
Cf.  also  the  verb  8wt<5£«i>  (especially  in  Clem.  Rom.  23s,  above). 

aKarda-Tarof,  "unstable,"  "unsteady,"  "fickle,"  "incon- 
stant," a  disparaging  predicate  applied  to  6  BiaKpivoixtvos . 

The  word  is  found  in  N.  T.  only  here  and  3  s,  in  LXX  once  (Is.  54", 
as  parallel  to  xaxstv^),  Sym.  three  times;  ixaxaaiaafa  is  found  twice  in 
LXX,  twice  in  Sym.,  and  five  times  in  N.  T. 

The  adjective  and  noun  are  used  to  describe  character  in  Polybius, 
vii,  4e  (of  a  youth). 

iv  m-acrcus  rat?  oBok  uvtov,  i.  e.  his  whole  conduct  is  like  his 
attitude  toward  faith.  For  the  Hebraism  "ways"  in  the  sense 
of  "habitual  course  of  conduct,"  see  Ps.  9111  14517,  Prov.  36 
(•n-acrat?  oBots  crov),  and  Prov.  passim,  Wisd.  216,  Ecclus.  n26 
1715' 19'  et%  Jer.  1617,  Ezek.  7s.  9,  Acts  1416,  1  Cor.  417;  cf.  v.  u 
below,  iv  rals  iropeicus  avrov. 

The  expression  dxair&aTairos  Iv  xiaott?  taX<;  6S0T?  afaoQ  might  mean 
"unsettled  (tempest-tossed)  in  all  his  experiences"  with  reference  to 
the  ill  effects  of  such  Si^ux^  in  actual  life.  For  iii.a-z&aza'zoq  in  this 
sense,  cf.  Is.  54",  and  for  6So(  Ps.  91",  Rom.  316  (where  the  quotation  is 
taken  as  relating  not  to  conduct  but  to  experience) .  This  is  the  view  of 
many  commentators,  ancient  and  modern,  but  the  sentence  seems  to 
call  for  a  characterisation  of  the  man  rather  than  a  prophecy  of  his 
fortunes. 

9-11.  Poverty  no  evil  and  wealth  no  advantage. 

The  writer  returns  to  the  Treipacrfioi  of  v.  2.  That  these  fall 
heavily  on  the  poor  man  is  not  an  evil  for  him  but  an  elevation, 
of  which  he  should  boast  as  a  privilege.  Likewise  let  the  rich 
man  boast  when  brought  low  by  adversity;  for  riches  are 
transitory  things,  and  he  should  be  only  glad  to  lose  them  in  a 
way  which  conduces  to  his  moral  welfare,  cf.  Lk.  620"26. 
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9.  icavxdadco,  "  boast,"  over  a  privilege  or  a  possession,  corre- 
sponding to  xaP^v  VlV(7aa'^€-  The  word  is  used  in  the  O.  T. 
of  "any  proud  and  exulting  joy,"  and  so  here  (in  secular  Greek 
it  did  not  have  this  development) ,  cf.  Ecclus.  io21  39s,  Jer.  9s3  f  • 
TaBe  Xejec  KvpuK  fir)  Kavxaardw  6  cro^>o?  iv  Trj  <ro(f>ia  civtov 
Kal  fx,r)  Kav%dard(o  0  4<r%upo?  iv  ry  layyi  ai>TOv)  Kal  fir]  Kav- 
%da6a)  0  7rA,ova-£o?  iv  ra>  irXovTa  avTOv,  aU'  7)  iv  tovtco  icav- 
^dadoi  6  «at/^c6/^ei'09)  avvietv  Kal  yivcbaiceiv  on  iyd>  el/u  kv- 
jOto?  6  ttoiwv  e\eo?  Kal  Kpifia  Kal  SiKaioavvrjv  iirl  t?}?  77)5,  on 
iv  tovtok  to  6ekr]ixd  fiov}  Xeyei  Kvptos,  Ps.  3211,  2  Cor.  n30, 
cf  23-29,  129. 

6  aSe\^)o?,  cf.  v.  2,  aBe\$oi  and  note. 

6  raireivo'i,  "humble,"  "lowly,"  of  outward  condition,  not 
(as  46)  inner  spirit.  Cf.  Ecclus.  n1  29s,  1  Mace.  1414,  Ps.  939 
(io18),  82  (81)3  raireivbv  Kal  irev^ra,  Prov.  3014  (24s7),  Eccles. 
io6,  Is.  114,  Dan.  3s7,  Job  511  tov  irotovvra  Ta7reivov<:  et?  vyjros, 
Lk.  i52.     See  Trench,  Synonyms,  xlii. 

ev  to)  vyei. 

The  lowly  should  find  the  elevation  he  so  much  craves  in  the 
moral  gain  achieved  through  trials,  cf.  1  Cor.  722. 

Others  make  uijjo?  refer  to  the  heavenly  reward  of  the  pious.  This 
is,  of  course,  included  in  the  advantage  of  the  lowly,  but  it  is  not  said 
here  that  the  elevation  is  only  future. 

The  actual  moral  dangers  of  wealth  in  the  early  church  are 
well  illustrated  by  Hernias,  Vis.  iii,  6. 

The  exaltation  of  the  humble  was  the  promise  of  the  prophets 
(e.  g.  Is.  54uf)  and  the  hope  of  Israel,  Prov.  334,  Ps.  1827  1386; 
cf.  Lk.  1411  OTt  7ra?  0  vtySiv  eavTov  TaTrewwOrjcreTaL  Kal  6 
rairetvatv  eavrbv  v-^raOrjaejaL.  These  are  now  realised.  But 
note  the  moralistic  turn  given  to  apocalyptic  ideas ;  in  1  Pet.  i3 
the  eschatological  framework  of  Jewish  and  Christian  thought 
is  far  nearer  the  surface  of  the  writer's  consciousness. 

10.  The  two  interpretations  of  v. 10  divide  on  the  question 
whether  or  not  a8e\<f)6<;  is  to  be  supplied  with  6  ttXov&ios. 

(1)  It  is  more  natural  to  supply  it.  In  that  case  the  rich 
man   is  a  Christian,  and  Tairetvuxrei  refers   to   the  external 
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humiliation  and  loss  brought  him  by  the  rretpaufioi  of  v. 1, 
which  from  the  Christian  point  of  view  are  a  proper  ground  of 
boasting,  ra  vyjrei  and  rrj  Taireivwaeu  both  refer  to  the  same 
or  similar  experiences,  but  are  not  quite  parallel  expressions, 
since  £tyo?  is  used  of  a  moral  and  spiritual  exaltation,  raTreivaxn? 
of  external  and  material  humiliation.  Apart  from  this  lack  of 
parallelism  the  chief  objections  to  this  view,  which  is  that  of 
most  commentators  (to  the  names  given  by  Beyschlag,  add  von 
Soden,  Spitta,  Scott,  Zahn,  Knowling,  Hort),  are  (1)  that  else- 
where in  the  epistle  the  rich  are  spoken  of  (2s-8  51-6)  as  bad  men 
outside  the  Christian  society,  and  (2)  that  trapeXevceTai  has 
to  be  taken  as  denoting  "lose  his  wealth,"  and  v.  u  in  a  corre- 
sponding sense. 

(2)  According  to  the  other  interpretation,  aSektjxk  is  not  to 
be  supplied  with  0  TrXovaiof.  Then,  since  the  verb  to  be  sup- 
plied is  surely  Kavyacrda)  (although  Alford  proposed  /cau%arat, 
"CEcumenius"  aiayyveaQoi),  and  Grotius  T<nreivov<r6a>) ,  that 
word  must  be  taken  ironically,  and  Ty  Taireivoiaei  referred  to 
the  humiliation  and  shame  of  the  Day  of  Judgment  {cf.  51  eirl 
rat?  TaXat7rcB/3tat9  Tat?  eVep^o/iei/at?)  set  forth  plainly  in 
irapekevaeTai  and  fJiapavOrjaercu — "let  the  rich  man  find  his 
boast  (if  he  can !)  in  his  coming  abasement  from  the  lofty  sta- 
tion he  now  occupies." 

This  involves  serious  difficulties:  (1)  the  unnatural  refusal 
to  supply  d8eX^>o'?,  (2)  the  excess  of  fierce  irony  in  the  use  of 
the  understood  icavxdcr8a>,  (3)  the  lack  of  adaptation  of  the 
thought  in  any  way  to  the  idea  of  Treipao-fioi,  which  still  seems 
to  govern  the  context.  On  the  other  hand,  this  interpretation 
would  be  in  accord  with  51,  and  would  in  some  respects  well 
suit  the  following  context,  w.  10-n. 

This  latter  view  is  held  by  many  older  commentators,  and  by 
Huther,  Alford,  Weiss,  Beyschlag,  but  seems  on  the  whole  to 
involve  greater  difficulties  than  those  of  the  view  first  stated. 
The  rich  man  here  contemplated  is,  therefore,  to  be  understood 
as  a  Christian. 

ry  Tcnreivaxrei.  The  bringing  low  of  the  rich  through  loss 
of  property,  standing,  etc.,  cf.  Lk.  i48,  Phil.  321.    This  might  be 
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by  reason  of  his  Christian  profession,  for  the  rich  man  was  pe- 
culiarly exposed  to  loss  in  time  of  persecution  (cf-  the  result  of 
anti-semitic  persecution  at  Alexandria,  as  described  by  Philo, 
Leg.  ad  Gaium,  18) ;  but  it  might  well  come  about  through 
other  causes,  and  would  always  be  a  7ret/3aayto?  that  would 
put  a  severe  strain  on  faith  in  the  goodness  of  God. 

tjj  xaxetv&aec  is  taken  by  some  as  strictly  parallel  to  T<p  2t);si  and 
so  meaning  Christian  "  humility."  "  Let  the  rich  man  make  his  humble 
spirit,  not  his  wealth,  his  boast,"  cf.  Ecclus.  318  717,  -caicsfvoxjov  <jij>65pa 
T7)v   (puxifjv  aou  8ti   ix.8£xiQ<jts   dros^ou?  irup  xal  <jxu)Xt)§,  and  the 

saying  of  Hillel,*  "My  humility  is  my  greatness  and  my  greatness 
is  my  humility."  This  is  possible,  but  does  not  suit  the  connection 
with  ■jtscpaafi.of  quite  so  well,  and  one  would  expect  Taiustvotppoouvt] 
(1  Pet.  50). 

On  the  transitoriness  of  riches,  cf.  Job  2424  2721,  Ps.  4916-20, 
Wisd.  58  s-,  Ecclus.  n18f-,  Mt.  619,  Lk.  1216-21  1619-31,  Philo,  De 
sacrificantibus,  10  (M,  ii,  258): 

"God  alone,  it  says  (Deut.  io21),  shall  be  thy  boast  (aUxq\t,a)  and 
greatest  glory.  And  pride  thyself  neither  on  wealth  nor  on  glory  nor 
high  position  nor  beauty  of  person  nor  strength  nor  the  like  things 
over  which  the  empty-minded  are  wont  to  be  elated ;  reckoning  that 
in  the  first  place  these  things  have  no  share  in  the  nature  of  good,  and 
that  secondly  they  are  subject  to  speedy  change,  fading  (na:paev6fi.eva), 
as  it  were,  before  they  have  well  blossomed  (£v0rjaat) ."  For  other  ref- 
erences, cf.  Spitta,  p.  26,  note  3. 

on  <»?  av9o<;  ypprov  TrapeXeva-erat.  Through  the  same  in- 
terest in  warning  against  high  estimation  of  riches  which  ap- 
pears in  21S-  6-8  51-6,  the  writer  is  led  on  in  this  clause  and  v.  u 
to  describe  the  certainty  of  loss  to  the  rich.  The  passage  sets 
forth  the  sure  fate  of  the  typical  rich  man. 

The  passage  is  dependent  on  Is.  406  f  •  iraaa  aap%  %o'joto?  /cal 
iraaa  86%a  avOpwirov  ay;  avdos  %6pTov.  i^Tjpdvdrj  6  ^pprof 
/cal  to  av6o<i  e^eireaev  (also  quoted  1  Pet.  i24). 

avdos  xoprov  is  the  LXX  rendering  of  Hebrew  rni^n  pi^ 
"flower  of  the  field."  In  Ps.  103  (102)15  the  same  Hebrew  is 
rendered  more  correctly  avOos  rov  aypov.     %6pro<}  is  probably 

*  Lev.  rabba,  c.  i ;   see  Bacher,  Die  Agada  der  Tarmailen1,  i,  p.  6. 
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used  here  not  only  of  grass  proper,  but  of  any  green  herbage 
(so  of  lilies,  Mt.  6™-  3°,  of  grain,  Mt.  1326),  and  the  flower  thought 
of  is  any  flower  growing  in  the  field,  just  as  in  the  Hebrew.  The 
original  comparison  in  Is.  4o6f-  relates  to  life  in  general,  for 
which  the  spectacle  familiar  in  the  Orient  of  the  grass  and 
flowers  suddenly  withered  by  heat  and  drought  is  a  common 
figure;  thus  Ps.  oo6f-  10211  aad  xopro*;,  103",  Job  142  axrirep 
av8o<;,  Is.  5112;   and  (of  the  wicked)  Ps.  37*,  Job  i53°-33. 

•jrapekevaeTai,.  The  rich  man  "  will  pass  away,"  "  disappear," 
i.  e.  in  any  case  his  riches  will  pass  away  and  he  will  cease  to  be 
a  rich  man.  (This  is  merely  elaborated  in  w.  u  and 12.)  There- 
fore he  should  congratulate  himself  on  the  opportunity  of  moral 
gain  described  in  vv. 2"4  and  on  the  raireivcocr^  which  substi- 
tutes real  values  for  transitory  ones. 

xapeXsijaeTOC  includes  the  consequences  of  death,  but  also  the  work 
of  moth  and  rust  (Mt.  619-  20).  This  is  better  than,  with  some  inter- 
preters, to  take  icapeXEiiasTat  as  meaning  "die,"  for  the  rich  is  no  more 
sure  to  die  than  the  poor.  The  rich  needs  to  be  reminded  not  of  the 
certainty  of  death  but  of  the  transitoriness  of  wealth. 

11.  avereiXev.  The  aorists  are  gnomic,  as  in  v. 24 ;  but 
cf.  Is.  407  LXX.  See  Burton,  Moods  and  Tenses,  §  43,  Blass, 
§  57,  9,  Buttmann  (Thayer's  translation),  p.  202  ;  Winer  (Moul- 
ton's  translation),  pp.  346/.;   J.  H.  Moulton,  Prolegomena,  p. 

135- 

Winer  (Thayer's  translation),  pp.  277/.,  takes  a  different  view,  holding 
the  aorists  to  be  narrative,  as  in  a  parabolic  story;  cf.  Mt.  1324  ff-. 

avv  tm  KavGWvi.  /cavo-oov  means  "burning  heat,"  Gen.  3140, 
Dan.  3"  (Theod.  Codd.  AQ),  Is.  25s  (Theod.),  Lk.  1255,  Mt. 
2012;  or  "sirocco,"  Hebrew  D'HfJ  (Job  2721,  Hos.  1315,  Jonah  4s, 
Ezek.  1710  1912),  the  southeast  wind  common  in  Palestine  in 
spring  and  destructive  of  young  growth  by  reason  of  its  extreme 
and  withering  dryness.  See  Benzinger,  Hebr.  Archaologie,  pp. 
29  /.,  DD.BB.  art.  "Wind."  It  is  often,  as  here,  difficult  to 
decide  between  the  two  possible  meanings  (e.  g.  Ecclus.  1816  43", 
Judith  83).  For  the  A.V.,  "a  burning  heat,"  R.V.  has  substi- 
tuted "the  scorching  wind," 
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itjen-eo-ev,  "faded,"  "wilted,"  from  Is.  407,  cf.  Is.  281-  4,  Job 

I42   1530,  33. 

The  Greek  word  is  used  in  the  sense  not  only  of  "  fall  off , "  but  also  of 
"fail,"  "come  to  naught."  The  specific  meaning  "fade"  is  contained 
in  the  Hebrew  Vj:,  and  so  in  translation  became  attached  to  exxfx-reiv. 

57  evTrpeTreia,  "comeliness,"  " goodly  appearance."  Only  here 
in  N.  T.,  cf.  Ecclus.  2414  (of  olive-tree).  The  word  is  common 
in  LXX  as  in  classical  writers,  with  a  suggestion  of  fitness  to 
the  object  and  its  relations,  and  so  sometimes  gains  a  notion 
of  stateliness  or  majesty,  which  icaXos,  /cd\\o<;,  do  not  have. 
Cf.  Ps.  931  /cvpios  efiacriXevarev,  Gvirphreiav  eveSvaaTO,  Wisd. 
729  evirpeirea-repa  rjXiov,  and  other  references  given  by  Hort. 

tou  irpocrdmov  avrov,  "of  its  face,"  i.  e.  "form  and  appear- 
ance." 

Under  the  influence  of  the  extended  meanings  of  the  Hebrew  O'ja 
the  word  xp6<j<oxov  proceeded  in  translation  to  the  sense  "surface."  Cf. 
Job  41 13  (of  stripping  off  the  crocodile's  scales)  t(?  dxoxaXu^et  xp6awxov 
ivStiereco;  ataou  ;  2  Sam.  1420  -zh  xp6ao)xov  xoti  pTjywtTos  toGtou,  "the  situa- 
tion, attitude,  appearance,  of  this  affair";  Gen.  26  ib  xpdawxov  ttj? 
Y*)S.  From  this  to  the  meaning  "outward  form  and  appearance"  is 
not  a  long  step. 

iv  Tat?  iropeiais  avrov  is  figurative,  like  oSois,  v. 8,  and  re- 
fers to  the  experiences  and  fortunes  of  the  rich,  cf.  Prov.  27  4" 
t<z?  Se  Tropelas  crov  iv  elptfvy  irpod^et.  To  take  it  of  literal 
journeys  is  wholly  inappropriate  to  the  context. 

Hort's  interesting  interpretation  is  probably  oversubtle:  "The  com- 
mon interpretation  of  'goings'  as  a  mere  trope  for  'doings'  seems  too 
weak  here.  The  force  probably  lies  in  the  idea  that  the  rich  man  per- 
ishes while  he  is  still  on  the  move,  before  he  has  attained  the  state  of  rest- 
ful enjoyment  which  is  always  expected  and  never  arrives.  Without 
some  such  hint  of  prematurity  the  parallel  with  the  grass  is  lost." 

fiapavdrjcreTCU,  "wither,"  "waste  away."  So  Wisd.  28,  Job 
2424,  but  outside  the  Bible  more  often  of  the  decay  of  other 
things  than  plants.  The  reference  is  to  the  loss  of  riches  and 
earthly  prosperity,  not  to  eternal  destiny. 

12.   The  Reward  of  Steadfastness. 
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This  verse  recurs  to  the  thought  of  vv. 2-4.  The  sub-paragraph  should 
end  after  v.  ",  not  before  it,  as  in  WH.'s  text. 

fia/cdpios  avqp  sc.  iariv. 

deWjp]  AT  minn  read  <2v6po)xo<;,  probably  an  emendation  in  order  not 
to  exclude  women. 

This  form  of  praising  a  virtue  is  very  common  in  the  O.  T.,  especially 
in  Psalms  and  Ecclesiasticus,  for  Hebrew  e"npi  nw.  dcvifjp  is  natu- 
rally preferred  to  <5:'v8p(Dxo<;  in  most  cases.  The  article  is  omitted  by 
LXX  in  most  of  the  instances,  probably  because  the  statement  is  thought 
of  as  of  general  application  ("blessed  is  any  man  who,"  etc.).  Cf.  Ps. 
i1  84s,  Prov.  832,  Ecclus.  14'' so  261,  Is.  56%  Job  5"  [Aotx&picx;  Ss  SvGpwxo? 
Sv  ^Xsy§ev  6  xiipios,  4  Mace.  722  StA  t-Jjv  dpsir'fjv  x<4vto  x6vov  6xo[j.£veiv 
[jiay.ciptiv  scttiv,  etc.,  Dan.  1212  (Theod.)  [xccy.aptoc;  6  uxo^vwv. 

This  precise  formula  is  not  found  elsewhere  in  the  N.  T.  (except  Rom. 
48,  quoted  from  LXX) ,  although  beatitudes  are  abundant,  e.  g.  Mt. 
53-11  II6>  Lk.  i«  23s9,  Jn.  2029,  Rom.  1422,  1  Pet.  314.  Cf.  Hermas,  Vis. 
ii,  27  (juzxiiptoc  &fj.elq  oaot  SxoytivsTe  tJ)v  6Xfi]nv. 

Both  in  form  and  substance  this  verse  in  James  is  characteristically 
Jewish  and  Biblical.  On  the  interesting  difference  from  the  abundant 
and  familiar  Greek  and  Latin  congratulatory  expressions,  see  E.  Nor- 
den,  Agnostos  Theos,  1913,  pp.  100/.;  G.  L.  Dirichlet,  De  veterum  miP- 
carismis  (Religionsgeschichtliche  Versuche  und  Vorarbeiten,  xiv),  1914. 

inrofiivei,  "endureth";  i.e.  "shows  constancy  under";  cf. 
Zech.  614  LXX  0  Be  crTecjxivos  ecrrai  Tot?  wrofievovcriv.  The 
word  may  also  be  taken  as  future,  vTro/xepet. 

Treipaar/xov,  "trial,"  as  in  v. 2.  Inner  enticement  to  evil  would 
have  to  be  resisted,  not  endured. 

BoKifWi  yevofievos,  "having  shown  himself  approved,"  cf. 
Rom.  s4.  This  is  another  way  of  saying  v7rofie'vei)  not  a  further 
condition  of  receiving  the  crown. 

•cbv  dT&pocvov  t^?  t,miq.  A  crown  ('"hbjQ  was  worn  for  ornament  by 
the  Jews,  as  by  other  peoples  of  antiquity,  being  sometimes  a  wreath 
of  leaves  or  flowers  (e.  g.  Judith  1513,  cf.  Wisd.  28,  etc.)  worn  at  feasts 
(Cant.  311,  Is.  281'  3,  Ecclus.  32s,  etc.),  weddings,  and  occasions  of  joy, 
sometimes  a  crown  of  gold  (e.  g.  Ezek.  1612  23",  Esther  816,  Ep.  Jer.  9, 
1  Mace,  io20  1337,  2  Mace.  14';  cf.  2  Sam.  1230  =  1  Chron.  202,  where 
the  crown  of  gold  was  probably  on  the  head  of  an  idol,  see  H.  P.  Smith 
on  2  Sam.  1230).  At  least  in  the  case  of  golden  crowns  it  served  as  a 
badge  of  dignity  and  rank  (cf.  Philo,  De  sotnn.  ii,  9),  and  could  be  used 
as  a  gift  of  honour  (just  as  with  the  Greeks,  cf.  Epist.  Arist.  320). 
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Such  a  crown  (usually  of  gold)  is  sometimes  spoken  of  as  worn  by  a 
king  (Ps.  213,  Sir.  40*,  Zech.  6"-  ",  Jer.  1318,  Ezek.  2i2«  <31>),  but  others 
also  could  wear  it,  and  it  was  not  intended  as  a  symbol  of  dominion. 
Many  gold  chaplets  in  the  form  of  leaves  have  been  found  in  ancient 
graves  and  are  to  be  seen  in  museums.  The  ordinary  badge  of  royalty 
(Qaaikeiaq  yv<j>p(<niaxa,  Lucian,  Pise.  35 ;  insigne  regium,  Tac.  Ann.  xv, 
29)  was  not  a  crown  (cnriipavos)  but  a  fillet  (Stasia,  Hebrew  ins), 
Esther  1",  1  Esd.  4s0,  Wisd.  516,  Ecclus.  n6  47",  Is.  62s,  1  Mace.  i», 
etc.).  Not  until  the  time  of  the  later  Roman  emperors  did  the  oblitera- 
tion of  the  actual  distinction  between  crown  and  diadem  take  place 
which  has  determined  the  meaning  of  the  words  in  modern  usage. 

From  the  Greeks  the  Jews  became  familiar  with  the  custom  of  giving 
a  wreath  as  a  prize  to  victors  in  games.  This  was  an  important,  but 
incidental,  result  of  the  general  employment  of  chaplets  (orgqxzvoc)  as 
ornaments  and  badges  of  honour. 

See  EB  and  EBB  and  Hastings,  Encyclopedia  of  Religion  and  Ethics, 
"Crown";  DCA,  "Coronation"  and  "Crown";  Trench,  Synonyms, 
xxiii ;  Lightfoot  on  Phil.  41 ;  J.  Kochling,  De  coronarum  apud  antiquos 
vi  et  usu  (Religionsgesch.  Versuche  und  Vorarbeiten,  xiv),  1914. 

a-ziifavoq  is  often  figuratively  used  in  the  O.  T.  in  the  sense  of  "hon- 
ourable ornament"  or  "mark  of  dignity"  (Prov.  i9  oxlcpavov  x«P^wv, 
4»  124  Yuvf)  dvSpefa  aTe^avoq  T(j>  dvSpl  aiTqq,  1631  trtlipavo?  xaux^asw? 
■pjpas,  17"  aTicpavo?  y£p6vtmv  irlxva  tIxvwv,  Job  19s,  Is.  28s  'iazai  xi5pio<; 
ca(iad>0  6  aT^tpavo?  Tijs  IXxfSoq,  Lam.  516,  Ecclus.  i"  <p6£k>s  xupfou 
OT^avo?  &yaik\t&\ucco<;,  631  156  ati^pavov  dYaXXtd^aTos  xaTaxXiqpo- 

vo[i.ir}aee  (the  symbol  put  for  the  rejoicing  which  it  symbolises),  25' 
atitpavoq  Y£p6vTG>v  xoXuxeipfa. 

The  corresponding  verb  arsqjavdw  is  used  of  the  bestowing  of  marks 
of  favour  and  honour  (Ps.  86  S6?tj  xal  xt^fj  l<rte<p&vtoaa<;  aMv,  103 4  t!>v 
oTe^avouvcd:  ae  Iv  IXIet,  3  Mace.  3s8,  on  which  see  Deissmann,  Bibel- 
sludien,  p.  261,  Heb.  27-  9),  just  as  it  is  by  late  secular  writers^  (Polyb. 
Diod.  Plut.  papyri ;  see  Deissmann,  I.  c.)  in  the  sense  merely  of 
"reward." 

For  the  figurative  use  of  the  crown  as  a  prize,  see  4  Mace.  17"-";  cf. 
9s,  Wisd.  42.  Similarly,  of  victory  over  pleasure,  love  of  money,  etc., 
Heraclit.  Ep.  iv;  Philo,  Leg.  all.  ii,  26,  iii,  23. 

For  rabbinical  references  to  crowns,  see  Taylor,  SJF2,  p.  72,  note  23. 
Test.  XII  Patr.  Benj.  41  [Imitate  the  good  man's  compassion]  Yva  xal 
&lieT<;  otsipavou?  §6£k)<;  <poplav)TE,  belongs  to  the  same  group  as  the  similar 
N.  T.  passages  discussed  below. 

In  the  N.  T.  aT&pavcx;  is  used  of  the  thorn-chaplet  put  on  the  head 
of  Jesus  (Mt.  27",  Mk.  15",  Jn.  i92-  *),  of  wreaths  used  as  prizes  (1  Cor. 
92B),  of  golden  crowns  as  badges  of  dignity  (Rev.  44>  10  62  9'  14", 
also  121),  of  a  crown  of  stars,  and  in  the  figurative  senses  of  a  prize  (2 
Tim.  48  6  vtii  8ixaioa6vi]<;  crffavos  ov  dxoSwaei  (xoi  6  xipioc;  Iv  Ixe(vj)  tfi 
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fjfiipij:,  cf.  i  Cor.  926)  and  of  an  honourable  ornament,  or  badge  of 
dignity  (Phil.  41,  1  Thess.  219  xiq  -yip  -fj^wv  IXxl?  ^  /apd:  1}  crt^oevcx; 
xaux^aew?,  Rev.  311). 

This  last  sense,  of  a  figurative  "  honourable  ornament,"  seems 
to  be  the  meaning  in  1  Pet.  54  teal  <f>avepa>devTo<i  rov  ap^fKoi- 
/Aevos  tcofiieiade  rov  afiapdvTivov  tt??  B6^r)<i  <n4$avov  (where 
lurks  an  implied  contrast  with  a  wreath  of  leaves),  in  Rev.  210 
Buxroa  <roi  rov  o-refyavov  Tr}?  %cor)<;}  and  in  the  passage  of  James 
under  discussion.  There  is  no  reason  whatever  for  thinking  of 
a  royal  crown,  and  no  need  of  introducing  any  reference  to  the 
use  of  wreaths  as  prizes  in  the  Greek  games.  That  metaphor, 
which  implies  competition  and  so  exclusion,  is  not  an  adequate 
one  as  the  basis  of  the  N.  T.  use  (cf.  2  Clem.  Rom.  7,  where  this 
very  difficulty  is  felt),  and  crowns  were  in  fact  acquired  in  other 
ways  as  well  as  by  contending  in  the  games.  The  idea  is  rather 
of  a  mark  of  honour  to  be  given  by  the  Great  King  to  his  friends. 
An  excellent  case  of  this  figurative  use  is  Ep.  Arist.  280  KaOcos 
(TV  tovto  imTeXels ,  et7re,  /ieytore  /Sao-tXeu,  0eov  croi  arecpavov 
hucaioavvr)<;  BeBancoTos .  Righteousness  here  constitutes  the 
crown,  and  it  is  a  gift,  not  a  prize. 

The  metaphor  of  the  crown  for  the  blessed  reward  of  the  pious  was  evi- 
dently already  familiar  before  the  N.  T.  authors  wrote.  This  is  shown 
not  only  by  Test.  XII  Patr.  Benj.  41  already  quoted,  but  also  by  the 
form  of  the  several  N.  T.  passages.  Note  the  use  of  the  definite  article, 
the  variation  in  the  added  genitive,  and  the  acquaintance  with  the 
idea  implied  in  fj^eT?  SI  <&p8apirov,  1  Cor.  9".  It  may  even  be  that 
<jtI<j>ocvo<;,  like  <jTs<pav6a>,  had  already  gained  the  simple  meaning  "re- 
ward." 

t?}?  £&>?}?,  epexegetical  genitive,  as  1  Pet.  54,  Ep.  Arist.  280. 
The  blessed  life  of  eternity  constitutes  the  crown.     Cf.  Rev.  210. 

eTT^yyeiXaTo  sc.  6  0eo'?,  cf.  1  Jn.  516.  There  is  no  promise  of 
the  O.  T.  or  of  our  Lord  in  just  this  form  (cf.  Deut.  3015-20), 
and  a  reference  to  Rev.  210  Booaco  croi  rov  crrecfravov  rrjs  £0)175  is 
unlikely.  Eternal  life  as  the  reward  for  the  friends  of  God  was 
a  fundamental  idea  of  later  Jewish  and  of  Christian  escha- 
tology,  cf.  Ps.  Sol.  1310,  Enoch  58s,  4  Ezra  862ff-,  Mk.  943,  Jn. 
315  io10,  Rom.  27,  Rev.  21,  etc. 
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E.  Zeller,  however,  argues  in  Zeil.f.  wissensch.  Theol.  1863,  pp.  93-96, 
that  Rev.  210  is  the  promise  referred  to. 

A%rft-(d\oczo]  BXA^F  minn  ff  boh.    The  addition  of  a  subject  is 
emendation,  thus : 

+  xiipios  C  min. 

+  b  xiipto?  KLP  minnP1"  syrhcI. 

+  6  9e6?  minn  vg  syrPesh. 

T04?  cvyairSiaLV  avrov. 

Note  the  resemblance  to  2  Tim.  48.  Von  Soden  suggests 
dependence  on  some  liturgical  form,  but  this  is  unnecessary. 
The  idea  and  phrase  are  strongly  characteristic  of  Deuteronomy. 
Cf.  Ex.  206,  teal  7roia>v  e'Xeo?  ek  xiXtdSas  Tot?  a<yair5>cr(v  fie, 
Deut.  79  roi?  aycnra><nv  civtov,  Ps.  511  14520,  Ecclus.  3119,  Bel 
v. 38,  Rom.  828.  See  passages  from  O.  T.  and  other  Jewish  liter- 
ature mentioned  in  Spitta,  p.  30.  Cf.  the  similar  expression  in 
Jas.  25  T775  f3a<ri\eCa<;  779  iirrjiyyeiXciTo  T045  ayairSiaiv  avrov. 
The  believer's  life  is  marked  by  constancy  in  faith  and  by  love 
of  God,  and  he  may  be  designated  by  either  attribute. 

13-18.  When  under  temptation,  do  not  excuse  yourself  by  say- 
ing that  temptations  proceed  from  God.  They  come  from  man's 
evil  passion.  God  sends  only  good  gifts  to  us,  for  we  are  his  chil- 
dren and  the  first-fruits  of  his  creation. 

The  passage  has  no  doctrinal  purpose  other  than  to  warn  the 
readers  against  resorting  to  a  current  excuse  for  sin.  The  con- 
nection with  the  preceding  is  made  by  the  aid  of  the  ambigu- 
ity of  the  word  7reipa%6fievo$,  which  means  both  "tried"  and 
"tempted."  The  temptations  intended  do  not  appear  to  be 
restricted  to  those  involved  in  "trials." 

13.  wSeU  \e7eTft).    Cf.  M  eiirr}^,  Ecclus.  54-  6  1511. 

■7ret,pa£6fievo<;.  Evidently  means  (cf.  vv.  14f)  temptation  to 
sin,  not  merely  external  trial.  See  on  7rei/3acryu,ot5,  v.  2,  and 
cf.  1  Tim.  69  et?  7reipa<r fibv  ical  7rayi8a.  The  excuse  shows  that 
the  writer  is  not  thinking  of  a  state  of  religious  persecution, 
with  the  consequent  temptation  to  complete  renunciation  of 
faith  in  Christ  or  in  God,  but  rather  of  ordinary  temptation. 
In  the  case  supposed  the  person  tempted  either  has  yielded,  or 
is  on  the  point  of  yielding;  he  is  called  0  Tret.pa£6fj£vo<;,  instead 
of  6  ajjuapjwv,  by  a  kind  of  euphemism.     He  excuses  himself 
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by  declaring  that  the  temptation  came  from  God.  Paul  in 
i  Cor.  io13  makes  a  similar  exhortation  in  curiously  different 
form:  "Do  not  excuse  yourselves  by  thinking  that  your  temp- 
tation is  greater  than  man  can  bear." 

Warning  against  this  natural  and  common  impulse  of  frail 
humanity  is  found  clearly  expressed  in  Ecclus.  1511"20,  M  "7177? 
oTt  Aia  Kvpiov  cnrecrTTjv  kt\.  ;  cf.  also  the  references  to  Philo 
given  below. 

Prov.  ig3  AppoauvT)  dvSpbq  XufiafvsTai  to?  6Soi?  airoO,  Tbv  8e  Oebv  <x{- 
Tiarae  T-JJ  xapSi'iy  auTou,  Hermas,  Sim.  vi,  3  alzidtvxai  xbv  xuptov,  and 
similar  passages,  relate  to  complaints  of  misfortune,  not  to  excuses  for 


That  the  idea  was  often  expressed  among  Greeks  of  many 
periods  is  seen  from  the  following  instances : 

Homer,  Odyss.  i,  32-34  (Zeus  speaks), 

&  Tcoxot,  olov  8tj  vu  0eoC»<;  flpoxol  afaibwzai. 

15  Tjnitov  y&p  cpact  V.&.V.'  I^svai '   ol  8s  xoct  ai-uol 

ccpflatv  dTaa6ocXc'i()CTtv  b%£p<j.opov  aXye'  Ixouciv. 

II.  xix,  86-87,  £y"  S'oix,  acTt6<;  el[u, 

&XX&  ZeCx;  /.al  [lolpa  xal  TjepcxyotTtq  Iptvfj?. 
Euripides,  Tro  des,  914-1032,  Orest.  285,  Phmn.  1612-14. 
iEschines,  Timarch.  i,  190,  [x-f)  flip  o'ifedk,  &  'AGrjvaTot,  to?  twv  dSixrj- 
IJu£tcdv  cJpx<*S  ixb  0eti>v,  dfcXX'  ofl%  biz'  fitvOpuraov  dtasXYefai;  Y^TveCT^ott- 

Plato,  Respub.  10,  p.  617  E,  afcia  IXo[aIvou  0eb<;  dvacTio?,  exactly  ex- 
presses the  idea,  but  seems  irrelevant,  because  in  the  context  the  choice 
referred  to  is  made  by  a  pre-existent  soul  of  a  future  condition  of  life ; 
cf.  also  p.  619  C. 

Philo,  Leg.  alleg.  ii,  19,  Mang.  p.  80,  "When  the  mind  has  sinned  and 
removed  itself  far  from  virtue,  it  lays  the  blame  on  divine  causes  (to  0eta), 
attributing  to  God  its  own  change  (•tpoitifj)";  Defuga  et  inv.  (De  prof.), 
15,  Mang.  pp.  557  /. :  "Of  no  secret,  treacherous,  and  deliberate  crime 
is  it  proper  to  say  that  it  was  done  by  the  will  of  God  (xaxi  0s6v),  but 
they  are  done  by  our  own  will  (x.a0'  -f)[j.a<;  afao&q) .  For  in  ourselves, 
as  I  have  said,  are  the  treasuries  of  evil,  but  with  God  the  treasuries 
of  good  things  only.  Whoever,  therefore,  'flees  for  refuge,'  that  is, 
whoever  blames  not  himself  but  God  for  his  sins,  let  him  be  punished. 

A  blemish  almost  or  quite  incurable  is  the  affirmation  that  the 
deity  is  the  cause  of  evil.  And  what  slander  could  be  worse  than 

to  say  that  not  with  us  but  with  God  lies  the  origin  of  evil?"    Cf. 
also  Philo,  Quod  deter,  pot.  insid.  32. 
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Terence,  Eun.  v,  2.  36,  quid  si  hoc  quispiam  voluit  deus  ? 
Plaut.  Aul.  iv,  10.  7,  deus  impulsor  mihifuit. 
See  L.  Schmidt,  Die  Ethik  der  alien  Griechen,  1882,  i,  pp.  230-240. 

The  fact  that  this  idea  was  so  familiar  helps  to  account 
for  the  attachment  of  w. 13-18  to  a  passage  (w. 3-12)  which 
deals  with  another  sort  of  •n-eipao-fjLos.  The  substance  of  the 
passage  is  not  original;  the  freshness  consists  in  the  way  in 
which  the  thought  is  worked  out. 

The  suggestion  of  Pfleiderer  (Das  Urchristentum*,  ii,  p.  546)  that  this 
is  polemic  against  the  gnostics  has  as  little  foundation  as  the  older  ref- 
erences to  Essenes,  Pharisees,  or  Simon  Magus.  The  quotations  given 
above  prove  this.  It  would  be  easier  (and  not  unnatural)  to  think  of 
a  Greek  popular  habit  of  thought  and  speech  which  had  affected  a 
Jewish  community.  The  idea  of  being  "  tempted,"  which  is  the  root 
of  the  whole  passage,  also  shows  that  the  self-excusing  sinner  whom 
James  has  in  mind  is  no  gnostic. 

cvno.  The  preposition  airo,  which  expresses  a  "  looser  and  more 
remote"  relation  of  agency  is  perhaps  used  here  out  of  rever- 
ence. Cf.  Lex.  s.  v.  p.  59b,  Lightfoot  on  Gal.  i1 ;  J.  H.  Moulton, 
Prolegomena,  pp.  102,  237. 

dic6]  N  minn  read  &x6,  by  an  unnecessary  emendation  to  a  more 
usual  phrase. 

cnreipao-Tos  (class.  cnreCpr)To<;  t  cnreipaTo?)  can  mean,  when 
used  of  a  person,  (1)  "untempted,"  "untemptable,"  or  (2)  "un- 
versed," "having  no  experience." 

In  favour  of  the  meaning  "untemptable"  (E.V.)  is  the  sharp 
verbal  contrast  then  afforded  to  Treipd^ei  ovBeva. 

KaK&v.  On  this  good  literary  use  of  the  genitive,  see  Winer, 
§  30.  4 ;  Blass,  §  36.  11;  J.  H.  Moulton,  Prolegomena,  p.  74 
("the  poetical  phraseology  of  the  Attic  period  had  come  down 
into  the  market-place"). 

14-15.  The  source  of  temptation  is  within  the  man;  the 
process  is  from  passion,  through  sin,  to  death. 

It  is  highly  significant  that  James's  mind  naturally  turns  for 
the  true  explanation  of  temptation  not  to  the  Jewish  thought 
of  Satan  {cf.  the  explanation  of  the  origin  of  sin  in  the  Book  of 
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Enoch  694ff),  or  of  the  "evil  root,"  but  to  a  psychological 
analysis,  strongly  influenced  by  Greek  conceptions  of  human 
nature. 

14.  u7ro  rrj<;  t'oYa?  eiridv/iuK.  Belongs  primarily  with  Trapa- 
ferat,  for  otherwise  the  contrast  of  0eo?  and  hndv[x.ia  is  weak- 
ened ;  but  it  is,  secondarily,  the  agent  of  the  participles  also. 

i7ri0vfiia,  a  word  in  itself  applicable  to  any  desire,  whether  in- 
nocent or  wrong,  is  here  used  of  desire  for  something  forbidden, 
"lust"  (E.V.)  in  the  broader  sense  of  that  word.  The  source 
of  temptation  is  desire,  and  lies  within,  not  without,  the  man. 
There  is  no  emphasis  here,  as  in  Ecclus.  1514"20,  on  free  will; 
on  the  other  hand,  any  conception  of  an  outside,  personified, 
Power,  such  as  Paul  employs  in  Rom.  78-  10-  13-  17,  is  foreign  to 
this  passage.  The  conception  is  far  simpler  and  more  naive 
than  either  of  these. 

On  imdvfiia,  see  Trench,  Synonyms,  §  lxxxviii,  and  cf.  41, 
2  Pet.  i4,  2  Tim.  3s,  Tit.  33. 

Ecclus.  1830  f-  52,  4  Mace,  i22  xpb  [uv  o5v  ttjs  TjSovfjs  Icttiv  Ixt0u[j,(a" 
(asto:  8e  r?)v  tjSoWjv  %api4,  4  Mace.  i".  32  21-  *•  6  32>  "•  12  S23.  In  these 
passages  the  word  is  used  with  various  shades  of  meaning.  Cf.  Philo, 
Quod  omn.  prob.  liber,  22  sE  fjiev  fdcp  [-fj  ([^X^l  ^P^S  lx[0u[At'a?  IXativsTac 
^  utp'  T)8ovrj<;  SsXea^srai.  On  the  significance  of  liti0u[Ai'a  in  Philo's  sys- 
tem, see  J.  Drummond,  Philo  Judceus,  1888,  ii,  pp.  302-306,  and  note 
especially  De  concup.  1  /.,  M.  pp.  348-350;  De  sacerd.  honor.  3,  M.  p. 
235,  where  l«8u[ju'a  is  vividly  set  forth  as  the  source  of  sin.  The 
background  of  James's  use  is  current  popularised  conceptions  of  Hel- 
lenistic philosophy.  The  Stoic  discussion  of  the  word  in  Stobaeus,  ii,  7 
(Wachsmuth's  ed.  pp.  87-91)  is  instructive  in  this  respect.  See  also 
on  Jas.  41 '-. 

There  seems  no  sufficient  reason  for  introducing  the  thought  of  the 
jezer  ha-ra  here,  although  the  function  is  closely  similar.  See  F.  C. 
Porter,  "The  Yecer  Hara,"  in  Yale  Biblical  and  Semitic  Studies,  1902, 
pp.  91-158. 

efeX/eo'/ieiw  uai  SeT^a^ofievof,  "when  he  is  lured  and  en- 
ticed" (by  it). 

These  words  were  applied  to  the  hunter  or,  especially,  the  fisherman, 
who  "lures"  his  prey  from  its  retreat  (I^eXxsiv)  and  "entices"  it 
(SeXs&tUiv) .by  bait  (SsXeap)  to  his  trap,  hook,  or  net.    The  two  words 
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thus  merely  refer  to  different  aspects  of  the  same  process.  They  are  a 
natural  figure  of  speech  for  the  solicitation  of  illicit  desire,  and  the  com- 
bination of  one  or  both  with  Ixt6ufita  or  tjSovt)  is  repeatedly  found  in 
Philo  and  in  Greek  writers.  Cf.  the  sentence  from  Philo  quoted  above 
and  the  many  illustrative  passages  given  by  Mayor  and  Hort;  also 
2  Pet.  2".  1S. 

The  language  thus  has  its  analogies  outside  of  the  0.  T.,  in  Greek 
writers.  This  figure  is  not  necessarily  connected  with  that  which  is 
worked  out  in  v. ,5 ;  and  there  is  no  evidence  that  the  words  I£e}.x,6ixsvo<; 
xat  SeXeai^oixsvoq  suggested  in  themselves  the  practises  of  the  harlot,  or 
that  these  are  in  mind  in  either  verse. 

15.  Illicit  desire  leads  to  sin,  and  sin  causes  death. 

efoa  introduces,  with  a  change  of  figure,  the  practical  result 
of  the  temptation  arising  from  eiriOvfiCa.  When  indulged  (cf. 
4  Mace.  31-5)  desire  bears  its  natural  fruit,  first  sin,  then,  ulti- 
mately, death.  This  follows  (eha)  the  enticement  of  tempta- 
tion. 

For  the  metaphor  (which  is  purely  decorative),  cf.  Ps.  714  <1B>  ESoti 
cSSfvrjosv  dcvofifav,  auviXaffev  i:6vov,  xal  stexev  <4Six.(av;  Philo,  De  sacr. 
Abel,  et  Cain.  31,  Justin  Martyr,  Dial.  100,  p.  327  C. 

avWafiovcra  tiktci. 

Cf.  Gen.  212  38s,  etc.  The  two  ideas  have  no  independent  signifi- 
cance in  the  figure.  That  the  issue  is  due  to  a  union  with  the  will 
(Beyschlag)  is  not  indicated  as  in  the  writer's  thought.  Such  psy- 
chological analysis  is  found  in  Philo,  but  is  beyond  the  range  of  James  ; 
and  the  idea,  when  developed  carefully,  proves  inconsistent  with  this 
context,  see  Spitta,  p.  37.  There  is  no  reason  for  thinking  of  Adam 
and  Eve,  in  spite  of  Justin  Martyr,  Dial.  p.  327  (other  references  in 
Schneckenburger  and  Spitta);  nor  of  the  devil  as  father  (Spitta). 
But  the  quotations  from  Philo  and  Test.  XII  Patr.  (e.  g.  Benj.  7)  given 
by  Spitta,  ad  loc,  attest  the  frequent  use  of  this  figure  to  express  similar 
ideas. 

dpMpriav.  "Sin,"  collectively  and  in  general;  "pravae  ac- 
tiones  et  cogitationes."  Desire  for  what  is  forbidden  tempts 
the  man,  and  thus  is  the  source  of  sin.  Cf.  Apoc.  Mos.  19 
eTridvfJLia  yap  ianv  /cecftaXr)  irdar]<i  dfj,apria<;. 

7]  8k  dfiapria.    Takes  up  dfiapruav ;  hence  the  article. 

aTTOTeKeadela-a,  "when  it  has  become  complete,  fully  devel- 
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oped,"  " has  come  to  maturity."  The  word  (on  which  see  Hort) 
is  drawn  from  the  figure  of  the  successive  generations,  and  it  is 
not  necessary  to  determine  wherein  in  fact  the  complete  ma- 
turity of  sin  consists ;  sin  is  "complete"  when  it  is  able  to  bring 
forth  its  inevitable  baneful  fruit,  death.  The  "perfect  work" 
{cf.  v. 4)  of  sin  is  death. 

airoKvel,  cf.  v.18.  The  verb  is  frequently  used  of  animals, 
hence  appropriate  here ;  otherwise  it  is  a  medical  rather  than 
a  literary  word. 

Neither  dxoTsXscv  nor  dtxoxustv  is  a  common  Biblical  word,  dxo- 
tsXeiv  is  found  elsewhere  only  1  Esd.  5",  2  Mace.  1539,  Lk.  13 32;  dxoxustv 
only  4  Mace.  15",  Jas.  i18. 

BavaTov.  Death  as  an  objective  state,  brought  upon  man 
as  the  result  of  sin,  and  the  opposite  of  blessed  life  with  God 
{cf.  v.  n  <TTe<f>avov  £a»7?,  and  520)  and  cf.  Rom.  621f-  623  ra  yap 
o-^rcovia  t*)?  afiaprias  6dva,TO<;,  86;  Wisd.  i12ff-.  Cf.  Philo,  De 
plant.  Noe  9,  M.  p.  335.     See  also  Mt.  713- 14. 

16  -18.  God,  on  the  other  hand,  sends  solely  and  consistently 
good  gifts,  as  befits  the  relation  of  a  father  to  his  first-born. 

16.  (J>rj  irkavaa-de.  "Do  not  err,"  "be  not  deceived."  As 
in  1  Cor.  69  1533,  Gal.  67,  used  to  introduce  a  pointed  utterance. 
Cf.  Ign.  Phil.  3,  Eph.  16,  which  may,  however,  be  dependent 
on  1  Cor.  69. 

On  a8e\<f>o{,  which  here  is  used  to  add  to  the  emphasis,  see 
note  on  v. 2,  and  cf.  25  312. 

17.  7rao-a,  "every." 

Various  commentators  assign  to  wSera  here  the  meaning  "only," 
"nothing  but"  (see  note  on  xaaav  zapdv,  v. 2).  But  this  is  not  neces- 
sary to  the  sense  here,  and  is  rendered  almost,  if  not  quite,  impossible 
by  the  order  of  words  xaaa  S6at?  AyaQ-i).  xa?  with  the  sense  of  "only" 
(Ger.  lauter)  should  stand  next  to  the  adjective  to  which  it  logically 
belongs,  and  usually  stands  directly  before  it. 

Soctk,  "gift,"  either  the  act  of  giving  or  the  thing  given. 
Here  the  parallelism  to  Swprjfia  makes  the  latter  sense  probable. 
Cf.  Ecclus.  n17  2614  3211.  The  word  is  very  common  in  Eccle- 
siasticus. 
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ayaOrj.  On  this  word  lies  strong  emphasis,  in  contrast  to  the 
evil  ireipa<T[w<i  which  rj  IBla  eiridv/xia  and  not  God  brings  to 
man.  The  omission  of  the  writer  to  make  the  implied  comple- 
mentary statement,  that  bad  gifts  do  not  come  from  God,  adds 
to  the  rhetorical  effect. 

Bcoprjfia,  "present,"  "donation,"  "benefaction";  cf.  Rom. 
516.  A  mainly  poetical  word.  Not  quite  happily  rendered  by 
R.V.  "boon." 

For  the  difference  between  8fSo)[it  and  Buploixat  with  their  cognates, 
see  Mayor's  and  Hort's  notes,  together  with  the  huge  collection  of 
material  in  Heisen,  pp.  541-592.  The  latter  series  of  words  often  has 
the  idea  of  generous  giving ;  but  here  in  James  there  is  no  special  dis- 
tinction intended,  the  repetition  being  solely  for  rhetorical  effect,  and 
very  probably  part  of  a  poetical  allusion  or  quotation. 

reXeiov,  cf.  i4>  25  32.  "Perfect"  in  this  case  (note  parallel 
to  ayadrf)  excludes  any  element  of  evil  in  the  gift.  Cf.  3* 
Te\eto?  avrjp,  Clem.  Al.  Pad.  i,  6,  p.  113  Te\eto?  <bv  reXeia 
^aptelrai  BrjirovOev,  Philo,  De  sacr.  Abel,  et  Cain.  14  0e'fu<;  Be 
ovBev  aTeXe?  avra>  ^apt^ecdai^  Sard'  6\6/c\r)poi  Kal  iravTe\ei<; 
al  tov  ayevrjrov  Bapeat,  iraaai. 

That  ira/ra,  Bo  |  ah  aya  |  Qt)  Kal  |  irav  Bco  |  prjfici  re  |  Xefov 
makes  an  hexameter,  the  second  syllable  of  So'crfc  being  length- 
ened under  the  ictus,  may  be  an  accident,  although  even  so 
it  might  show  a  good  ear  for  rhythm  on  the  part  of  the 
writer.  But  the  unusual  and  poetical  word  Bcbprjfia  and  the 
imperfect  antithesis  to  w. 13-16  make  it  more  likely  that  we 
have  here  a  quotation  from  an  unknown  source. 

avcodev,  i.  e.  ovpavodev,  cf.  315<  17,  Jn.  331  1911,  referring  to  that 
which  is  from  God. 

So  Philo,  De  somn.  i,  26  Bia  T<k  6/Af3pT}6eicra<;  avwdev  Bapeas 
ay  ados  Kal  re\ei,o<;  e£  «/>%»)?  eyevero  [sc.  6  'Icradic], 

The  thought  that  God  is  the  source  only  of  good,  here  clearly  ex- 
pressed, is  found  in  Greek  writers  (see  quotations  in  Mayor3,  pp.  56/., 
and  Schneckenburger,  p.  30),  as  well  as  in  Philo,  e.  g.  De  decern  orac.  33 
Bebq  V>  siduz  Be  xiiptoc;  &yaQ6<;,  f/,6v(i>v  dtfaOtov  ccYtios,  xocxou  8'  o6Sev6?, 
De  prof.  15,  De  confus.  ling.  36  (see  other  quotations  in  Mayor  and 
Schneckenburger) . 
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It  was  evidently  a  familiar  commonplace  of  Jewish  thought,  cf.  Tob. 
419  aikbs  6  xiipto?  SfSuat  t&vxx  t&  i^a%x,  also  Beresh.  r.  51.  5  rfiaa"/ 
2?.  Chanina:  non  est  res  mala  descendens  desuper;  Sanhedrin  59.  2. 

KdTafialvov  expands  avaOev,  and  so  explains  why  the  gifts 
are  "good"  and  "perfect."  For  similar  phrases  lagging  after 
the  first  statement,  cf.  v. 14  3s  412.  This  gives  better  force  to 
each  word  than  to  connect  itrriv  with  KaTafialvov. 

Hort  (following  Thos.  Erskine,  The  Unconditional  Freedom  of  the  Gos- 
pel', 1820,  pp.  239  jf.)  advocates  the  translation :  "Every  giving  is  good 
and  every  gift  perfect  from  above  {or  from  its  first  source) ,  descending," 
etc.  This  assumes  that  S6ats  and  Stip^oc  contain  in  themselves  the 
idea  of  a  divine  gift,  and  in  order  to  make  ava>6ev  fit  the  sentence  re- 
quires for  it  the  meaning  "from  their  source,"  "by  reason  of  their 
origin,"  which  it  can  hardly  have.  It  produces,  however,  the  sense  re- 
quired by  the  context,  and  if  the  words  were  to  be  regarded  as  forming 
a  complete  sentence,  it  would  be  hard  to  give  them  any  other  trans- 
lation than  this.  If  they  are  a  quotation,  the  original  application  would 
probably  have  been  in  the  direction  of  the  Greek  proverb  Stopov  8'  0  tc 
6<j>  tis  lxa£vst  and  the  Latin  noli  equi  denies  inspicere  donati  (Jerome, 
Praef.  comm.  in  Ephes.),  "Don't  look  a  gift  horse  in  the  mouth" ;  see 
H.  Fischer,  in  Philologus,  1891,  pp.  377-379. 

curb  tov  irarpb'i  rcav  (jxarcov,  i.  e.  God,  here  described  as  the 
creator  of  the  heavenly  bodies  (cf.  Ps.  1367  rq>  Troirjo-avTi  <f>(OTa 
fieydXa  fiova>,  Jer.  423  iirefiXeyjra  et?  rbv  ovpavov,  ical  ov/c 

?iv  to,  (f>5)Ta  avrov),  and  thus  as  the  ultimate  source  of  all 
light  and  of  all  blessing,  cf.  Ps.  36s*  iv  tw  (pcori  aov  otyofieOa 

This  designation  and  the  developed  figure  which  follows,  in 
which  God  as  the  Sun  of  Righteousness  (cf.  Mai.  42)  is  con- 
trasted with  the  physical  sun,  seem  to  be  suggested  by  the 
thought  of  the  good  gifts  which  descend  from  the  heavens,  at 
once  the  abode  of  God  and  the  location  of  the  sun.  That  it 
was  natural  to  a  Jew  is  shown  by  the  benediction  before  Shema: 
"Blessed  be  the  Lord  our  God  who  hath  formed  the  lights." 
Perhaps  it  hints  at  the  thought  of  God's  nature  as  light.  No 
astrological  allusion  is  to  be  found  here. 

For  iraTrjp  in  this  sense,  cf.  Job  3828  (verov  Trarrip  and  the 
whole  verse),  and  note  Philo's  constant  use  of  o  irari^p  to>v 
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o\wv  in  sense  of  "the  Creator."  Cf.  Apocalypse  of  Moses,  36 
(as  read  in  Ceriani,  Monumenta  sacra  et  prof  ana,  v,  1)  ivanriov 
tov  <f>a>rb<;  twv  oXwvf  tov  Trarpb<i  t5>v  (Jxotcov;  Testament  of 
Abraham  (ed.  M.  R.  James,  1892),  Recension  B,  c.  7,  iraTrjp 
toO  </>t»T05  ;  Ephraem  Syr.  Opera,  v,  col.  489  (see  above,  p.  96). 

Philo's  lofty  thought  of  God  as  "archetypal  Splendor"  is  mainly  in- 
teresting here  as  showing  the  total  absence  from  the  mind  of  James  of 
such  metaphysical  speculation,  although  he  sees  the  ideal  and  poetical 
aspects  of  light.  See  Philo,  De  cherub.  28  (M.  i,  p.  156),  De  somn.  i,  13 
(M.  i,  p.  632),  quoted  by  Hort. 

irap  a).  For  irapd  c.  dat.  used  in  the  mention  of  an  attribute, 
cf.  Job  1213,  Eph.  69,  Rom.  914,  etc.  Cf.  also  irapa  ra  0eq>,  Mk. 
io27,  Mt.  1926,  Lk.  1827,  Rom.  211,  Eph.  69;  so  Gen.  1814  (Cod. 
A).  Perhaps  the  indirectness  of  statement  is  due  to  a  certain 
"instinct  of  reverence"  (Hort),  cf.  cnro,  v.13. 

The  affirmation  is  that  to  send  good  gifts  belongs  to  God's 
unvarying  nature.  In  this  he  is  unlike  the  sun,  which  sends 
now  the  full  light  of  noon,  now  the  dimness  of  twilight,  and 
which  at  night  sends  no  light  at  all.  God's  light  ever  shines ; 
from  him  proceeds  no  turning  shadow.  So  1  Jn.  i6  0  deb?  $&>? 
eariv  ical  a/corta  ovk  ecrriv  iv  avTq>  ovSejita. 

Closely  similar  are  Is.  6o19- 20  xort  oix,  lorocc  cot  sti  6  l]Xco<;  ei?  qpu?  ■qy.ipaz, 
o6Ss  ivorcoX-J)  aeXTJw)?  ipMTtsT  cot  rf)v  vux,Tot,  deXX'  soxat  cot  y.dpioq  ipu?  aM>- 
vtov,  xocl  6  8sb?  S6?a  <jou.  ou  yip  SGaeTtn  6  tjXc6s  trot,  xal  1)  csXtjvyj  cjoc 
oflx,  exXs^et "  gsxat  ~(&p  x0pi6?  aot  ?u<;  otk&vtov,  Wisd.  7"  f-  (pawl  auvxpi- 
votidvt]  s&pfaxETai  TCpo-cspa"  touto  h-ev  y&P  StaSExsirat  vG?,  aoipfa?  Se  oist 
dvTtax^e'  xoou'a. 

For  the  contrast  between  God  and  the  heavens,  the  moon,  and  the 
stars,  cf.  Job  is16  25s  '•.  See  also  Enoch  418,  "For  the  sun  changes  oft 
for  a  blessing  or  a  curse";  Ecclus.  1731  t£  <pwretv6'repov  ■JjXfou;  xocl 
touto  IxXefxst.  C/.  Epictetus,  Z>m.  i,  1410,  where  the  limitation  of 
the  sun,  which  is  not  able  to  illuminate  the  space  where  the  shadow  of 
the  earth  falls,  is  contrasted  with  the  power  of  God  (6  xal  tov  tjXtov 
afabv  •jcsTCOtipuix;  %aA  TrepdcYtov). 

The  comparison  of  God  with  the  sun  is  a  natural  one  under  any 
monotheistic  conception.  See  Mayor's  or  Schneckenburger's  references 
to  Philo  and  Plato,  also  1  Jn.  i6  with  Westcott's  note. 

For  the  idea  of  the  immutability  of  God,  cf.  Mai.  3°  St6xt  Iy<b  xipio? 
&  Geo?  &(Jia>v  v.a\  oti*  ■fjXXofwjxoct,  Heb.  7"-",  Philo,  Le%.  all.  ii,  9 ;  ii,  22 
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•K&vxtx  t&  SXkoc  Tplxexai,  (a6vo?  8s  aSxbi;  S-rpexTfi?  icn,  and  passages 
in  Mayor3,  p.  61.  (7f.  Clem.  AI.  Strom,  i,  24,  p.  418  -rb  ea-rb?  jwel  f.6vty.ov 
tou  6eou  xal  -cb  dfcpexTov  airou  qpu;  xal  <£axiqf/.i4TtaTOV. 

oux,  gvt]  XP  minn  have  substituted  the  weaker  and  more  familiar 

oix  euxtv. 

TrapaXkaytf,  "variation."  This  does  not  seem  to  be  an  astro- 
nomical terminus  technicus,  although  in  general  senses  (e.  g.  of 
the  "variation"  in  the  length  of  the  day  and  in  the  daily  course 
of  the  sun  through  the  heavens ;  cf.  references  in  Mayor3,  p.  60, 
and  Gebser,  Brief  des  Jacobus,  p.  83)  it  is  used  by  astronomers, 
and  its  resemblance  to  the  term  irapaXkafys ,  "parallax,"  gives 
it  a  quasi-astronomical  sound.  The  contrast  intended  is  mainly 
with  the  sun  and  moon,  as  being  the  most  important  and  most 
changeable  <f>&ra. 

irapaWayr)  7}  T/007ri)?  airo^Kiaayia. 

This  is  the  reading  of  all  printed  editions  of  the  N.  T. ;  with 
this  reading  T/0O7r^9  cnrocrKlaa-fm  would  mean  "shadow  that  is 
cast  by  turning  "  (R.V.).  The  reading  is,  however,  probably 
wrong  (see  textual  note  below),  and  for  the  last  three  words 
should  be  substituted  r)  T/307ri}?  cnnxricido-fMiTOS,  the  whole 
phrase  meaning:  "with  whom  is  none  of  the  variation  that 
belongs  to  ('consists  in,'  'is  observed  in')  the  turning  of  the 
shadow."  The  general  sense  is  the  same  as  with  the  usual 
reading. 

•f)  TpoxTJs  &v:ooY.i&<jy.txxot;]  BX*Pap.  oxyrhynch.  1229. 

§  TpoxY)  tixo(jx.tda[ji,aTo?]  614  1108  fi  (vel  modicum  obumbrationis)  boh 
(nor  a  form  of  a  shadow  which  passed) . 

^  Tpoxvjs  dxoaxiaa[j.a]  X°ACKLP  minn  vg  (vicissitudinis  obumbratio) 
Jer  (adv.Jov.  i,  39  conversionis  obumbraculum)  Aug  (momenti  obumbratio). 

^  xpox'f)  fj  xpoxfj?  (ixoaxfocajAa  876  1518. 

cfcxoodaafjiot  t)  xapaXXay?)  9)  xpoxif)  sah. 

Editors  appear  all  to  have  read  tj  (instead  of  •?)),  and  have  conse- 
quently been  unable  to  find  any  meaning  in  the  phrase  as  found  in 
S*B  and  recently  (1914)  confirmed  by  the  discovery  of  the  papyrus 
fragment  (fourth  century)  published  in  The  Oxyrkynchus  Papyri,  x, 
no.  1229.  They  have,  therefore,  been  driven  to  adopt  the  reading  of 
N°ACKLP  minn.  Hort  discusses  the  passage  in  "  Introduction,"  pp. 
217/.,  as  follows: 

"The  only  quite  trustworthy  evidence  from  internal  character  for 
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derivation  from  a  common  proximate  original  consists  in  the  presence 
of  such  erroneous  identical  readings  as  are  evidently  due  to  mere  care- 
lessness or  caprice  of  individual  scribes,  and  could  not  easily  have  escaped 
correction  in  passing  through  two  or  three  transcriptions  X  and  B 

have  in  common  but  one  such  reading"  [viz.  the  one  in  Jas.  i17  here 
under  discussion]. 

In  order  to  account  for  the  origin  of  this  reading  of  tf  B,  which  he  as- 
sumed to  be  obviously  false,  Hort  made  the  following  ingenious  sugges- 
tions :  (1)  that  dxocxt'aa[jLa  was  incorporated  with  a  following  aMq 
(actually  found  in  one  minuscule) ;  or  (2)  that  it  was  assimilated  to  the 
preceding  genitive  -rpoxYjc; ;  or  (3)  that  dxo-  became  mentally  separated 
from  -uxtaajjia,  and  that  the  supposed  solecism  was  then  corrected; 
or  (4)  that  both  the  competing  readings  represent  corruptions  of  an 
original  <ixoax.caaf/.6<;  not  found  in  any  Ms.  (see  "  Introduction,"  p.  218, 
and  Mayor,  textual  apparatus  to  the  passage). 

Wordsworth,  SB,  i,  p.  138,  in  part  following  Est,  Commentarius 
in  epistolam  Jacobi,  163 1,  thinks  that  the  modicum  of  ff  and  the 
momenti  of  Augustine  imply  poxy),  pox-r)?,  "turn  of  the  scale,"  and  that 
one  or  the  other  of  these  represents  the  original  Greek.  But  neither 
pox-fj  nor  poxYjs  makes  good  sense,  and  although  (cf.  Is.  4015)  a  "little 
thing"  may  cause  a  "turn  of  the  scale,"  the  Latin  word  modicum  is 
not  a  natural  translation  for  the  Greek  poxirj.  Hence  modicum  obumbra- 
tionis  is  probably  only  a  loose  and  general  translation  of  tpoxf)  <4xo- 
cx.idcqj.aTcx;,  in  which  the  specific  meaning  of  Tpoirij  is  neglected.  On  the 
other  hand,  momenti  would  indeed  be  an  exact  rendering  of  poirijs,  but, 
in  the  sense  of  "movement,"  it  is  equally  apt  as  a  translation  of  Tpoxrjq* 
Accordingly,  the  Latin  versions  merely  show  that  Jerome  and  Augus- 
tine had  the  reading  of  KCAC,  while  ff  represents  a  different  text, 
identical  with  that  of  614  1108  boh. 

The  genitive  dtxouxtiia^oiTo?  in  614  no8ff  boh  gives  important  partial 
support  to  the  text  of  BX*  pap,  and  makes  it  unlikely  that  the  read- 
ing of  these  latter  is  due  to  an  accidental  error  in  a  proximate  com- 
mon ancestor. 

In  fact,  the  reading  of  Bfr$*  pap  7)  Tpoxn)?  ixoaxtaajxato?  makes  ex- 
cellent sense,  if  only  -q  is  taken  as  the  article  on  which  Tpoirij?  depends, 
the  meaning  being  that  given  above  (cf.  Kiihner-Gerth,  Grammatik  d. 
griech.  Sprache3,  ii,  §  464.3).  The  resulting  phrase  is  apt  and  not  with- 
out beauty,  but  the  accumulation  of  long  words  makes  it  heavy,  and 
it  was  broken  up  by  taking  t]  as  meaning  "or"  and  dropping  the  geni- 
tive termination  from  one  or  the  other  of  the  two  nouns. f 

*  Possibly  modicum  has  been  substituted  for  an  original  translation,  momentum,  "move- 
ment." This  latter  word  may  well  have  been  misunderstood  in  the  sense  of  "a  little,"  "a 
particle";  and  in  that  case  modicum  would  be  a  correct  and  unambiguous  synonym. 

t  A  similar  misreading  is  found  in  the  repeated  quotation  by  Augustine  of  Rom.  7"  aiiaprio- 
\bs  i;  afiapTia  in  the  translation  aut  peccatum;  so  e.  g.  Ep.  82,  §  20  (Vienna  ed.  vol.  xxxiv,  p. 
372.  s),  Contra  duas  epistulas  Pelagianorum,  i,  14.     See  C.  H.  Turner  in  JTS,  xii,  p.  275. 
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It  thus  appears  that  the  textual  facts  here  do  not  indicate  any  close 
relation  between  B  and  K,  but  only  that  in  this  instance  both  are  free 
from  a  process  of  emendation  which,  in  one  or  the  other  direction,  has 
affected  all  other  witnesses  except  the  papyrus.  The  reading  of  X°AC 
and  that  of  614  1 108  are  two  independent  corrections  of  the  original  as 
found  in  B{<*  pap. 

Both  614  and  1108  belong  to  von  Soden's  group  1°.  To  the  same 
group  seems  to  belong  also  876  (^Bor),  which,  according  to  Scrivener, 
reads  icapaXXaff)  5}  rpoiri)  $  Tpoirijs  lixoaxfaa^a.  This  is  a  conflation 
due  to  an  unsuccessful  attempt  at  conformation  of  one  type  of  text  to 
another;  it  is  also  found  in  1518. 

876,  1518,  1765,  and  2138  have  at  the  close  of  the  verse  a  gloss  oflSe 
(ji%pt  Lixovofa?  Ttvbq  JwoPoXt)  &%o<rx.i&G\i,a'zos,  "not  even  the  least  suspicion 
of  a  shadow."  Von  Soden's  hypothesis  (p.  1862)  that  the  reading  of 
BH*  was  a  trace  of  this  gloss  was  unlikely  in  itself  and  is  now  seen  to 
be  unnecessary.  The  gloss  itself  has  arisen  from  the  comment  of  "  (Ec- 
umenius":  fb  8s  "Tpoxiji;  (StTOrafaajjia,"  <£vxl  tou,  ouSe  f/ixP'S  &xovo£a<; 
Ttvb?  EncofSoXT). 

rpoTrrj,  "turning,"  "change,"  is  another  semi-astronomical 
word.  It  is  used  technically  for  the  solstice  (hence  English, 
"tropic"),  so  Deut.  3314  rjXiov  rpoiroiv,  Wisd.  718  Tpoirwv 
aWayds,  see  Sophocles,  Greek  Lex.  s.  v.  for  many  examples ; 
but  it  is  also  applied  to  other  movements  of  the  heavenly 
bodies,  so  perhaps  Job  38s3  hrLcraaai  Be  Tponras  ovpavov,  cf. 
references  in  L.  and  S.  s.  v.,  especially  Plato,  Tim.  11,  p.  39  D. 

The  word  is  also  used  in  the  sense  of  change  in  general,  and 
with  reference  to  human  fickleness  and  frailty ;  see  Philo,  Leg. 
all.  ii,  9;  De  sacr.  Abel,  et  Cain.  37,  and  references  given  at 
length  by  Mayor3,  p.  61.  These  various  meanings  make  pos- 
sible the  figurative  use  here,  in  which  there  is  allusion  to  both 
senses.  To  exclude  altogether  the  astronomical  allusion,  as 
some  do,  unduly  weakens  the  passage  and  overlooks  the  sug- 
gestions of  0  irarr)p  t&v  cfxaTav,  irapaWayr),  and  airoa-Kiaafjia, 
but  it  is  impossible  to  fix  the  meaning  as  a  direct  reference 
to  any  particular  celestial  phenomena,  and  there  is  nowhere 
any  indication  of  contact  with  astrological  language.  The 
heavenly  bodies  are  all,  to  popular  notion,  subject  to  change 
which  affects  their  property  of  casting  light  on  the  earth. 

Spitta  thinks  that  tpoiutj  refers  to  the  return  of  the  sun  (and  other 
luminaries)  by  way  of  the  north  to  their  place  of  rising  in  the  east, 
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after  they  have  set  in  the  west,  and  adduces  Enoch  41'  and  72'-B-  ". 
The  general  sense  need  not  exclude  these  movements  of  the  sun  and 
other  heavenly  bodies,  but  there  is  no  evidence  of  a  technical  use  of 
xpoTtrfi  which  would  permit  it  to  be  understood  in  this  sense  without 
explanatory  context.  The  same  is  true  in  even  greater  measure  of 
Spitta's  interpretation  of  ■xocpaXkayfi  as  the  regular  seasonal  variation 
to  north  and  south  in  the  rising  and  setting  of  the  sun  and  other  bodies. 

airoa-Kiaa-fiay  ' '  shadow. ' ' 

The  word  is  found  only  here  and  in  Christian  writers.  i%o<sM&^u) 
means  to  "cast  a  shadow,"  dirocrx£as[i,a  therefore  (like  ox.faa[x,a,  Diod. 
Plut.)  is  either  the  "shadow  cast"  or  the  "act  of  casting  a  shadow." 

Beyschlag,  following  Huther,  wrongly  insists  that  &%otjY.iac\xix  means 
"the  state  of  being  overshadowed"  ("das  Beschattetwerden"),  and  so 
interprets  it  of  a  shadow  cast  on  God.  For  discussion  of  nouns  in  -|ioc, 
see  Lightfoot,  Colossians,  pp.  255  Jf. ;  J.  A.  Robinson,  Ephesians,  pp. 

255/- 

There  is  no  thought  here  of  a  sun-dial.  The  word  for  shadow  on  a 
dial  is  dicoGxiaandq,  and  even  that  word  requires  a  context  to  define  it 
in  that  meaning. 

The  explanation  (of  the  ordinary  text)  given  by  late  Greek  commen- 
tators and  lexicographers,  "not  a  trace  of  turning,"  "not  a  shadow  of 
fickleness"  ("CEcumenius,"  Hesychius,  Suidas,  see  the  citations  in 
Gebser,  p.  86),  and  A.V.  "neither  shadow  of  turning,"  is  unlikely,  even 
if  the  text  were  sound,  because  in  that  sense  a%i&,  and  not  the  heavy 
and  explicit  compound  dsxo<Jx(aatMt,  would  be  expected.  The  differ- 
ence may  be  imperfectly  suggested  in  English  by  comparing  the  words 
"shadow"  and  "shadowing."  Moreover,  in  a  comparison  with  the 
sun,  dcxooxfaa^a  can  hardly  have  been  used  without  some  thought  of 
its  proper  meaning. 

18.  In  contrast  with  the  mistaken  idea  that  God  sends  temp- 
tation is  his  actual  treatment  of  us,  making  us  sons,  and  giving 
us  the  highest  place  among  his  creatures.  He  is  more  to  us  than 
a  consistent  benefactor;  he  is  a  devoted  father,  and  as  such 
cannot  tempt  us  to  evil. 

f3ov\j]6efc,  "deliberately,"  and  thus  showing  his  real  atti- 
tude and  set  purpose.  On  the  specific  meaning  of  fiovkoficu 
("volition  guided  by  choice  and  purpose")  in  contrast  to  6e\a>} 
see  Hort  on  this  verse,  and  Lex.  s.  v.  fleXw,  with  references. 

Bede,  Calvin,  Grotius,  etc.  take  this  as  marking  a  contrast  to  human 
merit ;  but  this  is  as  far  as  possible  from  the  context. 
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aireKvrjaev  57/ia?,  refers  either  to  mankind  or  to  the  Chris- 
tians. 

A  specific  reference  to  the  Jews  is  sometimes  found  here,  and  can  be 
supported  by  Jer.  23,  by  Philo,  De  const,  pine.  6  (ii,  p.  366),  where 
Israel  is  called  dnrapxtj,  and  by  X6yov  (but  v.  1.  7.6yo\iq)  iXtfleiaq  as  a 
description  of  the  Law  in  Test.  XII  Patr.  Gad  31.  But  nothing  in  the 
context  suggests  this  reference,  and  for  the  idea  of  God  as  becoming  the 
father  of  Israel  by  means  of  the  Law  no  parallel  is  adduced. 

The  reference  to  Christians  is  entirely  possible  and  makes  a 
better  connection  with  v. 19.  In  that  case  aireKv^aev  refers  to 
the  new  birth;  A.0'705  a\r)6eia<s  is  the  Gospel  {cf.  Odes  of  Sol- 
omon 89) ;  and  ktkt fidrcov  refers  to  all  creation,  but  with  par- 
ticular thought  of  men.  The  associations  of  avajew-qefi  with 
Greek  religious  ideas  do  not  seem  to  be  implied  here. 

If  -Jj^a?  is  taken  to  refer  to  Christians,  it  must  be  understood  of  be- 
lievers in  general,  not  of  the  first  generation  only  (Huther)  or  of  Jewish 
Christians  (Beyschlag). 

The  objections  brought  against  this  view  are  (1)  that  the 
context  (w.  12_17)  has  discussed  the  subject  from  general  points 
of  view,  with  no  reference  to  Christians  as  distinct  from  others ; 
(2)  that  for  the  Gospel  0  \6yos  T-q?  aXrjOeias,  with  the  article, 
would  be  expected  (cf.  Eph.  i13,  Col.  i6,  2  Tim.  216;  note,  in  a 
different  sense,  ~koyo<;  aXrjdeta';,  Ps.  11943,  2  Cor.  67) ;  (3)  that 
instead  of  KTiafidrcov  some  word  expressly  denoting  "men" 
would  have  been  expected.  These  objections  do  not  seem 
conclusive. 

The  other  view,  urged  by  Spitta  and  especially  Hort,  takes 
rifia?  of  mankind,  begotten  by  God's  word  to  be  supreme  among 
created  things,  cf.  Ecclus.  1514.  The  objection  which  seems  de- 
cisive against  this  is  that  the  figure  of  begetting  was  not  used  for 
creation  (Gen.  i26  does  not  cover  this),  whereas  it  came  early 
into  use  with  reference  to  the  Christians,  who  deemed  them- 
selves "sons  of  God." 

The  idea  of  a  divine  begetting  and  of  the  entrance  into  Christian  life 
as  a  new  birth  has  its  roots  in  Greek  not  in  Jewish  thought.  So  Clem. 
Alex.  Strom,  v,  2  (p.  653  Potter)  xal  xapot  Totg  pap[3<4po«;  <]>tXoa6?ot<;  xb 
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xaTqxijffotf  Te  xcrt  <pwr(aat  dvaYsvvYjaat  Xiysraci.  See  W  Bauer's  note 
on  Jn.  3s  in  Lietzmann,  Handbuch  zum  Neuen  Testament;  A.  Diete- 
rich,  Eine  Mithras-liturgie2,  1910,  pp.  134-155,  157^".  On  the  verb 
direxGiqasv  (no  parallel  in  N.  T.),  see  R.  Reitzenstein,  Die  hellenistischen 
Mysterienreligionen,  1910,  p.  114.  Cf.  Jn.  i13  33-8,  1  Jn.  22S  3s  4'-  8 
51.  *,  1  Pet.  i3'  23  (cf.  Hort's  note  on  1  Pet.  i3),  Tit.  3s. 

\6ya>  a\t]0eia<;.  The  knowledge  of  God's  truth  and  will 
makes  us  his  sons  (cf.  vv. 21-  22> 23) ;  the  "word  of  truth"  is  for 
James  mainly  the  Law  (v. 25),  which  means  the  Jewish  law  as 
understood  by  Christians.  In  2  Cor.  67,  Col.  i6,  Eph.  i13,  and 
perhaps  2  Tim.  215  it  is  the  gospel  of  salvation. 

There  is  no  connection  between  this  verse  and  Philo's  figure,  often 
repeated  in  one  and  another  form,  of  the  generative  word  of  God  (cf. 
Leg.  alleg.  iii,  51,  6  axsp(j.aTixb<;  xal  •jsvvrjxixhq  -ribv  xaXfiiv  \t>yoq  6p86<;, 
and  references  in  Spitta,  pp.  45  /.) ;  the  idea  is  utterly  different. 

anrapyfyv  riva,  "a  kind  of  first-fruits" ;  nva  indicates  a  fig- 
urative expression,  cf.  Winer-Schm.  §  26.  1.  a. 

The  "first-fruits,"  both  of  the  body  and  of  the  field,  were  sacred,  and 
were  often  offered  to  God.  See  EB,  "  Firstborn,"  HDB,  "  First-fruits," 
Schurer,  GJV,  §  24,  II. 

The  figure  is  found  with  reference  to  Israel  in  Jer.  23  (<&pxh  yBY^^&xbiv 
ataou),  Philo,  De  const,  princ.  6  (St6xt  tou  aiifjnravtoi;  dtvOpuiuuv  -yivous 
dx£V£[ATJ0T)  old  ttq  dirapx-?)  Ty  iroiTjTfj  %cd  xatpi),  and  to  the  Chris- 
tians in  2  Thess.  213  (Codd.  BFG,  etc.)  and  Rev.  144.  But  the  figure 
does  not  seem  very  common  in  Jewish  thought.  With  Greek  writers 
the  word  is  more  frequent  in  a  figurative  sense,  see  L.  and  S.  and  the 
Scholiast  on  Eur.  Or.  96  quoted  in  Lex.  s.  v.,  which  says  that  dtxapxT] 
"was  used  not  merely  of  that  which  was  first  in  order  but  of  that  which 
was  first  in  honor." 

KTUTfiaTcav,  cf.  1  Tim.  4"  (Rev.  513  89) ;  not  used  elsewhere  in 
N.  T.,  cf.  Wisd.  135.  In  O.  T.  found  only  in  Wisdom,  Ecclesi- 
asticus,  3  Maccabees ;  not  used  in  this  sense  in  secular  writers, 
and  to  be  associated  with  the  Jewish  use  of  «Ti£i»  and  its  de- 
rivatives. 

Von  Soden,  misled  by  his  failure  to  see  any  adequate  connection  of 
thought  for  v. 18,  wished  to  take  xirta[ji&Tti)v  of  God's  new  creation  (cf. 
2  Cor.  5"  xaiv?)  xTfotq,  Gal.  616,  Eph.  210  4"),  within  which  these  par- 
ticular Christians  addressed  are  distinguished  by  reason  of  their  sub- 
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jection  to  fiery  trials.  But  (i)  this  does  not  suit  ctxsxGiQaev,  which 
must  at  least  refer  to  all  Christians ;  (2)  it  would  require  some  clearer 
indication  of  the  restriction,  since  the  idea  is  not  a  common  one; 
and  (3)  while  suited  to  vv.  »-",  it  is  inappropriate  at  this  point  in  the 
chapter. 

19-27.  Let  your  aim  be  not  speech,  but  attentive  hearing;  not 
hearing  only,  but  doing;  not  empty  worship,  but  good  deeds. 

The  thought  here  turns  to  the  need  of  reality  and  sincerity 
in  religious  instruction  and  public  worship  (i19-226). 

19-21.   To  hear  is  better  than  to  speak;  listen  to  the  Word. 

19.  late]  BXCAC  minn  ff  vg  boh  syrh"Im«. 
T<mo]  K*. 
Tore  81]  A  bohmM. 
6<jTe]  KLP  minnPlM  syP">Bh  hoi.txt. 
om]  minn. 

Horo  U]  BKCP*  minn  ff  vg  boh. 
xotl  ga-no]  A  33. 

gjTo)]  KLP2  minnp'"  syrPeshhcl. 
The  Antiochian  reading  (toate  farco)  is  a  characteristic  emen- 

dation. 

tore,  "know  this."  The  address  aSeXfoi  fiov  shows  that 
this  belongs  in  the  paragraph  with  the  following.  The  sense 
alone  would  perhaps  suggest  that  tare  is  probably  indicative 
(so  R.V.),  not  imperative  (A.V.) ;  but  the  analogy  of  Spare, 
fxe/Avrjo-o,  and  similar  rhetorical  appeals  in  the  Greek  diatribes 
(Bultmann,  Stil  der  paulin.  Predigt,  p.  32)  leads  to  the  opposite 
conclusion. 

For  this  view  it  may  also  be  urged  that  Jas.  44  has  oi'Socre  as  the  in- 
dicative. Ysts  is  the  sole  form  of  the  imperative,  and  the  more  literary 
form  of  the  indicative.  Note  Vaaat  in  Acts  26*;  Heb.  12"  has  ?ate 
(probably  indicative),  io30  oTSayiev;  Eph.  sB  Tore  is  probably  indica- 
tive. 

tt5?  avOpoMros,  not  limited  to  teachers,  but  cf.  313. 

ra^ii?  et9  to  ctKOVtrac. 

In  view  of  the  reference  to  the  Word  in  w. 21_22  (note  Bio), 
it  is  likely  that  ra%u9  efc  to  ct/covcrai  relates  primarily  to  the 
hearing  of  the  Word,  and  not  merely  to  social  intercourse  gen- 
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erally.  The  same  phrase  is  found  in  Pirke  Aboth,  v,  18,  of  the 
trait  of  the  good  pupil,  who  is  "quick  to  hear  and  slow  to  for- 
get."   Cf.  Gal.  421. 

ek  to.  This  can  be  justified  in  Greek  as  a  development  of 
the  meaning  "with  reference  to,"  cf.  Lk.  1221,  Rom.  1619,  Dio 
Chrys.  Or.  32,  p.  361  A  iyco  Be  /jluWov  av  v(ia<;  eiryvow  fipaBv 
fiev  cpdeyyop,evov<;  eytfjOaTW?  Be  <nywvTa<;  •  yivov  77/305  bpyrjv 
firj  ra%u?  a\\a  fipa&ik,  but  it  is  not  attested  as.  common  in 
ordinary  secular  Greek.  Cf.  e.  g.  Pirke  Aboth,  v,  18,  mnDO 
yV2V?b,  "quick  to  hear,"  JTIDE^  Htfp,  "slow  to  hear,"  Aboth 
R.  Nathan,  1,  "be  slow  to  judge." 

cucovcrac,  \a\fj<rcu   bpyrjv. 

Ecclus.  511  yivov  Tayy<;  ev  a/cpodcrei  gov  ical  ev  ficucpodvfiia 
(j>8eyyov  cnro/cpiaiv  is  the  closest  parallel  to  this  verse  among 
the  many  precepts  of  the  Wisdom-literature  which  relate  to  con- 
trol of  speech  and  restraint  of  anger.  Cf.  Ecclus.  125,  Prov.  io19 
(and  Toy's  note)  133  151  1632  1728  2920,  Eccles.  79  918.  See  be- 
low on  31-10.  Cf.  Pirke  Aboth,  ii,  14,  "Be  not  easily  provoked," 
also  v,  17,  and  note  Mt.  522. 

The  interpretation  of  6pyr)  given  by  Bengel  (ut  nil  loquatur  contra 
deum  nee  sinistre  de  deo),  followed  by  Gebser,  Calvin,  Spitta,  who 
take  the  anger  as  impatience  against  God,  has  little  to  commend  it. 
On  the  other  hand,  Beyschlag's  interpretation  of  6pyi^  as  "passionate 
disposition  (leidenschaftliche  Gemiithsverfassung) "  of  every  kind,  show- 
ing itself  in  murmurings  against  God  and  in  fanaticism,  as  well  as  in 
quarrels,  goes  too  far.  The  writer  is  thinking  of  what  men  ordinarily 
know  as  anger,  against  whomsoever  directed.  Its  opposite  is  good 
temper  and  self-restraint. 

20.  epyd&Tcu,  more  naturally  taken  to  mean  "do,"  "practise," 
than  in  the  rarer  sense,  "effect,"  "produce,"  "bring  about," 
which  properly  belongs  to  Karepyd^ofiai  {cf.  v.  3).  Hence 
Bi/caioavvrjv  is  to  be  taken  as  equivalent  to  to  Bbccaov,  "right- 
eous action"  (cf.  29  d^apriav  epyd&ade).  Cf.  Acts  io35,  Heb. 
ii33,  Ps.  is2  ipya^6fievo<;  Bucaioavvrfv,  and  the  common  O.  T. 
phrase  iroielv  ttjv  Bi/caioawrjv,  e.  g.  Gen.  1819.  The  opposite 
of  ipyd£e<r0ai  Bi/ccuoavvrjv  is  epyd^eaOai  dfiapriav,  29.  Bc/cai- 
ocrvvTjv  deov  then  means  "righteousness  which  God  approves" 
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{cf.  Mt.  633,  4  Mace,  io10),  and  the  phrase  is  here  due  to  the 
contrast  with  opyrj  avBpfc. 

The  whole  sentence  means:  "Wrath  doeth  not  righteous- 
ness," i.  e.  "Out  of  wrath  righteous  action  does  not  spring." 
It  is  doubtless  intended  as  a  warning  against  wrong  use  of  the 
doctrine  that  anger  is  sometimes  valuable  as  an  engine  of 
righteousness. 

Another  interpretation,  however,  gives  to  ipy&'Qs'zM  the  rarer  sense 
"effect,"  "produce"  (cf.  2  Cor.  710),  and  refers  the  phrase  "produce 
righteousness"  to  the  effect  of  the  teacher's  anger  on  a  pupil,  cf.  Zahn, 
Einleitung,  i,  §  4,  note  2. 

oflx  spyi^Eirai]  BKAC3  minn. 
06  x.ocTepY<££sTai]  CKLP  minnPlsr. 
External  attestation,  possibility  of  conformation  to  1  ",  and  transcrip- 
tional tendency  to  strengthen  the  verb  decide  for  IpY^stat.    jwrep- 
Y^erai  may  have  been  intended  to  have  the  sense  "produce." 

21.  Bto,  "acting  on  this  principle."  An  exhortation  to  a 
meek  and  receptive  spirit.    The  emphatic  word  is  irpavrijTi. 

airodifievoL,  "stripping  off."  For  the  same  collocation,  $10 
airodefievoi  used  to  introduce  an  exhortation,  see  Eph.  4?5. 
Cf.  also  1  Pet.  21  cnrode'fievoi,  with  Hort's  note,  Rom.  1312, 
Eph.  4"  s;  Col.  35  ff-,  Clem.  Rom.  13,  Ps.-Clem.  Epistle  to 
James,  n. 

The  word  is  used  of  clothes,  but  also  of  the  removal  of  dirt  from  the 
body  (cf.  1  Pet.  3"  oapxb?  deit68s<jt<;  piiicou),  and  very  commonly  in 
Greek  writers  of  the  rejection  of  a  mental  or  moral  quality.  For 
quotations  from  early  Christian  writers,  see  Mayor3,  p.  66. 

pvirapiav,  "filthiness"  (cf.  22),  probably  carrying  out  the 
figure  of  clothes.  Evil  habits  and  propensities  in  general  seem 
to  be  meant. 

pviraplav  is  complete  in  itself  and  does  not  need  to  be  con- 
nected with  tca/cias.  The  force  of  iraaav,  however,  probably 
continues  to  irepicro-eiav,  which  would  otherwise  have  the  article. 

For  O.  T.  use  of  the  figure  of  dirty  clothes,  cf.  Zech.  3*.  Derivatives 
of  piico?  are  used  in  Philo  (e.  g.  De  mul.  nom.  21)  and  in  Greek  writers 
to  denote  moral  defilement  (see  references  in  Mayor). 
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irepiaa-euav  /ecwaa?,  "excrescent  wickedness,"  "superfluity  of 
naughtiness"  (A.V.),  cf.  Rom.  517  rr)v  irepiaaeLav  ti}?  %a/)iTo?. 
kcuci<k  is  genitive  of  apposition,  and  the  phrase  calls  attention 
to  the  fact  that  wickedness  is  in  reality  an  excrescence  on  char- 
acter, not  a  normal  part  of  it.  Cf.  Philo,  De  somn.  ii,  9,  where 
he  uses  the  figure  of  pruning  off  sprouts,  Kaddirep  yap  Tot? 
SevBpeaiv  hrifyvovrai  fiXdaTai  Trepuraat  ktK.  ;  De  sacr  9  ra? 
7repiTra<i  fyixrevi  rov  rffefiovt/eov,  a?  at  a/xerpot  rwv  ira8S)v  e<r- 
ireipdv  re  iced  avvqv^rjcrav  op/xal  koX  0  Ka/eb<;  n^u^?j?  'yeeop'yo? 
i(f)VTevaev)  cuppocrvvT],  pjercu  owovSrj?  cnroiceipaa-de  and  the  figure 
of  pruning  used  in  Jn.  152. 

This  is  more  forcible  than  to  take  the  phrase  to  mean  merely  "abun- 
dance of  evil,"  i.  e.  "the  abounding  evil,"  "the  great  amount  of  evil," 
which  we  find  in  our  hearts,  cf.  2  Cor.  82,  Lk.  646.  Still  less  natural  is 
the  interpretation  of  some  who  make  irepcaaefce  equivalent  to  xepfa- 
oeufjia,  "remainder"  (cf.  Mk.  8s),  i.  e.  from  the  past  life.*  For  other 
unacceptable  interpretations,  see  Mayor  and  Beyschlag. 

The  fact  that  the  Aramaic  m_D  seems  to  be  used  to  mean  both  "be 
foul"  and  "be  abundant,"  as  well  as  "sin,"  is  probably  of  merely  curi- 
ous interest.  See  Buxtorf,  Lexicon,  cols.  1549-1550.  More  significant 
is  the  use  of  £uirap(a  in  the  sense  of  sordid  meanness  by  Teles  (ed. 
Hense2,  pp.  33,  37)  and  Plutarch,  De  adul.  et  amico,  19. 

kokUk,  "naughtiness"  (A.V.),  "wickedness"  (R.V.).  This 
more  general  meaning  (cf.  pvirapCav)  is  better  here  than  the 
special  sense  of  "malice,"  which  is  not  rendered  appropriate  to 
the  context  even  by  0/3777,  and  is  not  the  natural  opposite  of 
irpavTi)<; ;  cf.  Acts  822.  See,  however,  Lightfoot  on  Col.  3  s, 
Trench,  Synonyms,  §  xi. 

iv  7rpavTr)Ti,  "meekness,"  "docility."  The  contrast  is  with 
opyr)  rather  than  /ea/aa?.  Cf.  313.  Calvin:  significat  modes- 
tiam  et  facilitatem  mentis  ad  discendum  compositae.  This  is  the 
centre  of  the  whole  disposition  recommended  in  vv. 19_21.  Cf. 
Ecclus.  317  48  io23  454  (ev  irpaxh-qn  in  each  case). 

Cf.  Lightfoot  on  Col.  312,  Trench,  Synonyms,  §  xlii ;  Heisen, 
Novae  hypotheses,  p.  637,  gives  some  good  Greek  definitions  of 
meekness. 

*  The  emendator  whose  hand  appears  so  often  in  A  33  seems  to  have  substituted  irepiVo-eu/ua 
in  his  text  (so  A  33  442). 
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8e'Ija<r0e,  Jer.  gw,  Prov.  i3  21  410,  Ecclus.  5116. 

This  seems  to  refer  (like  Setjaadai,  ew  tt]V  icaphlav  aov  in 
Deut.  301),  not  to  the  mere  initial  acceptance  of  the  gospel, 
preached  and  heard,  but  {cf.  efKpvrov)  to  attention  to  the  knowl- 
edge of  God's  will,  cf.  Mt.  n14,  1  Cor.  214.  The  Christian's 
ideal  should  not  be  much  talking  (which  leads  to  angry  strife) 
but  meek  and  docile  listening  to  the  voice  of  God.  There  lies 
the  way  to  salvation. 

rbv  efi(j)VTov  \6yop.  efJxf>VTO<; ,  from  ifij>veiv,  "implant,"  may 
mean  "implanted"  (R.V.),  "innate"  (Wisd.  1210),  "intrinsic," 
"deep-rooted." 

IfAtpuTos  often  means  the  "natural" — in  contrast  to  the  "taught" 
(Plato,  Eryx,  398  C  StSaxirbv  fj  dtpetf)  ^  l^cpuTov),  to  the  "extraneous" 
(Herod,  ix,  94  Ip^piiTov  iuevtm^v  el/e,  i.  e.  "  as  a  power  arising  within 
himself"),  or  to  the  "acquired"  (Justin  Martyr,  Apol.  ii,  8  8ci  xb 
iH4>ui:ov  iravxl  Y^vet  cfcvOpjircov  oiclpjjia  tou  Xdfou) ;  it  also  means  the 
"deep-rooted,"  in  contrast  to  the  "superficial"  (Polyb.  ii,  45  Bed:  t^v 
Ijjl^utov  dStxioev  y.oA  xXsove^tav  <p8ovirjcjavTe<;).  But,  since  the  "implanted" 
or  "inherent"  is  not  necessarily  innate,  I&jupuTos  can  be  used  of  that 
which  has  been  in  fact  bestowed,  provided  it  is  thought  of  as  deeply 
rooted  within  the  man. 

On  the  other  hand,  the  rendering  "engrafted"  (A.V.),  which  has  been 
recommended  to  many  by  the  connection  with  M&ads,  is  unsuitable 
because  it  directly  expresses  the  idea  of  "foreign,"  "applied  from  with- 
out," "not  a  natural  growth,"  a  meaning  for  which  a  derivative  of 
I[iq>uTeiSeiv,  "engraft,"  would  be  required. 

In  the  present  context  the  sense  "innate"  is  made  inappro- 
priate by  Be^acrde,  by  tov  Zvvd)X£vov  «t\.,  and  by  the  absence 
of  any  special  indication  of  this  meaning.  eficpvTO*;  seems  to 
be  used  here  to  describe  the  "word"  as  one  which  has  entered 
into  union  with  the  nature  and  heart  of  man,  "the  word  deeply 
rooted  within  you."  The  attribute  adds  a  certain  solemnity 
and  intensity  to  the  appeal. 

Cf.  Ep.  Barnab.  i2  ovtcck;  efupvrov  ttj?  Scopeas  7rvevfj,aTi/cr]<; 
%dpi,v  eiX^are,  "I  rejoice  at  your  blessed  and  glorious 

spirits;  so  deeply  rooted  within  is  the  grace  of  the  spiritual 
gift  that  ye  have  received,"  q9  olSev  6  ttjv  efi(f)VTOv  Scopeav 
t?}?  8ia0r)KJ]<;  avrov  6efievo<i  iv  rffilv,  Pseudo-Ign.  Eph.  17  81a  tl 
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€(mJ>vtov  to  irept  Oeov  wapd,  "Kpiarov  Xafiovres  /cpiTypiov  et? 
ayvoiav  KaTcnriTrTOfiev. 

The  efJxJ3vro<i  \0709  itself  is  called  in  v. 25  w'//,o?  Te\eto?,  and 
in  w. 22  £-  is  described  as  something  to  be  done.  It  seems  to 
mean  the  sum  of  present  knowledge  of  God's  will.  It  is  in- 
wrought into  a  man's  nature  and  speaks  from  within,  but  this 
does  not  exclude  that  it  should  also  exist  for  man's  use  in  written 
or  traditional  form,  whether  in  the  law  of  Moses  or  in  the  pre- 
cepts of  Jesus.  In  v. 25,  as  was  natural  for  a  Jew,  the  writer 
seems  to  have  turned  in  his  thought  to  the  external  expression 
in  the  law. 

Cf.  4  Ezra  931,  "For,  behold,  I  sow  my  law  in  you,  and  it  shall 
bring  forth  fruit  in  you,  and  ye  shall  be  glorified  in  it  for  ever" ; 
4  Ezra  86,  Deut.  3011-14  (v. 14,  "But  the  word  is  very  nigh  unto 
thee,  in  thy  mouth  and  in  thy  heart,  that  thou  mayest  do  it"). 

There  is  probably  no  allusion  to  the  parable  of  the  sower;  yet  cf. 
Mk.  4S»,  Lk.  8". 

The  interpretation  here  given  is  substantially  the  one  most  common 
in  modern  commentaries.  Similarly  "  CEcumenius "  takes  the  whole 
phrase  as  referring  to  conscience,  I[iipuTov  X6yov  xaXet  tbv  StaxpiTtxbv  tou 
Qek-zLovoq  owel  tou  xsfpovo?,  xa8'  8  xat  Xovtxot  ea[Aev  xal  xaXoufj.e6a. 

Hort's  note  gives  valuable  material,  and  Heisen,  Novae  hypotheses, 
pp.  640-699,  has  collected  a  great  number  of  more  or  less  apposite  quo- 
tations, and  fully  presented  the  older  history  of  the  exegesis.  Calvin, 
De  Wette,  and  others  take  'i\x<fuiov  as  proleptic,  "Receive  the  word 
and  let  it  become  firmly  planted"  (Calvin:  ita  suscipite  ut  vere  insera- 
tur) ;  but  the  attributive  position  seems  hardly  to  admit  this. 

The  ancient  versions  translate  as  follows : 
Bohairic,  "newly  implanted." 
Syriac,  Peshitto,  "received  in  our  nature." 
Latin, 

Cod.  Corb.  (ff)  genitum. 

Cod.  Bob.  (s)  insitum. 

Vulgate  insitum. 

The  Latin  insitus  means  "implanted"  or  "engrafted"  or  "innate"; 
see  the  instructive  examples  from  Cicero  and  other  writers  in  Harpers' 
Latin  Dictionary. 
The  history  of  the  English  translation  has  been  as  follows : 
Wiclif,  1380,  "insent  or  joyned";  1388,  "that  is  planted." 
Tyndale,  1526,  "that  is  grafted  in  you." 
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Great  Bible,  1539,  "that  is  grafted  in  you." 

Geneva,  1557,  "that  is  grafied  in  you."j 

Rheims,  1582,  "engrafted." 

A.V.  1611,  "engrafted." 

R.V.  1881,  "implanted,"  mg.  "inborn." 

crSxraL.  Cf.  214  412  520,  Rom.  i16  ov  yap  eTraicrxvvofiai  to 
evayyeXiov,  BvvafiK  yap  8eov  early  et'9  acoTTjpiav,  Acts  2032. 

Ta?  \pvxa<;  vfj.&v.  Cf.  520,  1  Pet.  i9  crcoTrjpiau  ipvx&v,  Heb. 
io39  ek  Trepnroirjaiv  ^v%^?,  Ep.  Barnab.  1910  /AeXercbv  ek  to 
<Tcb<rat  xf/vx^v  tw  Xoya>. 

Evidently,  when  this  was  written,  not  merely  the  idea  of  salvation 
but  the  phrase  "salvation  of  the  soul"  was  fully  current. 

22-25.  But  hearing  only,  without  doing,  is  valueless. 

Cf.  214-26,  "Faith  without  works  is  valueless"  ;  313,  "Wisdom 
which  does  not  issue  in  peace  is  of  the  earth. " 

22.  yiveaOe.  yivecrOai  serves  in  many  cases  as  a  kind  of 
aorist  of  elvac.  Hence  the  imperative  yiveaOe  is  used  like  an 
aorist  imperative  to  convey  a  "pungent"  exhortation  to  "be," 
not  merely  to  "  become."  eare  as  imperative  is  not  found  in  the 
N.  T.  Cf.  Jas.  31,  Mt.  616  24",  1  Cor.  1420,  Eph.  521.  There 
is  no  need  of  the  elaborate  translation  "show  yourselves"  or 
"prove  yourselves"  (cf.  Lex.  s.  v.  jivofiai,  5.  a),  nor  of  any 
other  of  the  subtleties  which  the  commentators  offer.  See 
Blass-Debrunner,  §§  335-337. 

That  hearing  the  commands  of  a  law,  or  a  teacher,  must  be  followed 
by  doing  them  is  an  obvious  precept  of  ethics,  often  overlooked  in 
practise  in  all  ages.  Cf.  Ezek.  33s2,  Mt.  7s4  xdc?  o5v  ogti?  dcxoiiet  [iou 
Toils  X6you?  zofaouq  xocl  xotet  aiTou?,  otAouoSifjasirac  dcvSpt  <ppov([M[>,  721-s», 
Lk.  821  n28  12". 

The  antithesis  of  hearing  and  doing  is  frequently  found  in  the  Tal- 
mud. Cf.  Pirke  Aboth,  i,  16;  i,  18,  R.  Simeon  b.  Gamaliel  I.:  "All 
my  days  I  have  grown  up  amongst  the  wise,  and  have  not  found  aught 
good  for  a  man  but  silence ;  not  learning  but  doing  is  the  groundwork ; 
and  whoso  multiplies  words  occasions  sin,"  iii,  14,  R.  Chananiah  b. 
Dosa:  "Whosesoever  works  are  in  excess  of  his  widsom,  his  wisdom 
stands ;  and  whosesoever  wisdom  is  in  excess  of  his  works,  his  wisdom 
stands  not,"  iii,  27,  v,  20 ;  also  Sifre  on  Deut.  n13,  quoted  in  Taylor, 
SJF*,  p.  50,  note  23 ;  T.  B.  Shabbath  88  a,  quoted  in  Mayor,  p.  69, 
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note  1.    Cf.  also  Philo,  De  pram,  el  pcenis,  14  t&q  8efa<;  motpatviaeis 
y.1j  xsv&c;  xal  spinous  dxoXtxecv  twv  otxefuv  xp<4i;EG>v,  dXXA  itXvjpuaat 
Toi?  Xo-pus  IpYot?  Ixatvstotc;,  De  congr.  erud.  grat.  9,  and  passages  given 
by  Elbogen,  Religionsanschauungen  der  Pharisaer,  1904,  pp.  41  /. 

Cf.  Seneca,  Ep.  108.  35  sic  ista  ediscamus  lit  quae  fuerint  verba  sint 
opera. 

•iroiTjTal  \6yov,  "doers  of  the  word." 

This  sense,  "carry  out  what  is  commanded,"  for  xotscv  and  its  deriva- 
tives xotT)Tifj<;  and  xofyaiq,  is  a  Hebraism  (cf.  nfry)  and  peculiar  to 
Biblical  Greek.  See  Lex.  s.  v.  xotslv,  and  cf.  1  Mace.  2"  to&s  icomjtAs 
•cou  v6fj,ou.     In  classical  Greek  xtw]T-J)<;  tou  v6[aou  means  vo^oGItt)?. 

aicpoaTai.  Found  three  times  in  James  (i22- 23'  26) ;  elsewhere 
in  N.  T.  only  Rom.  213,  ov  jap  01  a/cpoaral  vdfiov  Si/caioi  iraph 
t<P  6eq>  a\X'  01  TroirjTal  hucaiwOrjaovrai.  The  close  resem- 
blance here  is  an  excellent  illustration  of  the  common  relation 
of  both  Paul  and  James  to  Jewish  moral  thought  and  precept. 

a/cpoarai  naturally  suggests  hearing  the  public  reading  of 
the  Scriptures  in  Jewish  or  Christian  worship,  cf.  Rev.  i3  ol 
a/covovres  tovs  Xoyovs  rrfi  •7rpo<f>r]Tela<;  /cal  Trjpovvres  ra  iv 
avrrj  yeypap,p,eva. 

[aovov  fapoavxl]  B  minn  ff  vg  with  other  versions  read  dtxpoaral  (j.6vov. 
The  decision  as  to  which  reading  is  the  emendation  must  rest  wholly 
on  the  weight  assigned  to  B  ff.  That  a  few  minuscules  omit  \x6vav  is 
not  significant. 

7rapa\oyi£6fjLevot  eavroik,  "deceiving  yourselves"  by  the 
notion  that  hearing  is  sufficient.  Cf.  v. 26,  Gal.  63,  Mt.  yil-M) 
Rom.  217-25.  kavTofc  for  vpLeh  civtovs,  cf.  J.  H.  Moulton, 
Prolegomena,  p.  87. 

23.  on,  "because,"  introduces,  as  a  kind  of  argument,  a 
brief  illustrative  parable. 

ov  is  the  appropriate  negative,  because  ov  irovr)Tr)<i,  as  a 
single  idea,  is  opposed  to  aKpoarrj<;. 

oSto?,  cf.  vv.  26-  26  (tovtov),  32. 

eoLKev.     Only  here  and  i6  in  O.  T.  or  N.  T. 

avhpl,  cf.  v.  8. 

/caravoovvTi,  "look  at,"  with  no  thought  of  a  hasty  or  any 
other  special  kind  of  glance ;  so  Karevo-qaev ,  v. 24. 


176  JAMES 

to  Trpoatimov  rrj<;  yevecreay;  avrov,  "  the  face  that  nature  gave 
him,"  seen  in  a  mirror,  is  here  used  as  a  comparison  for  the 
ideal  face,  or  character,  which  a  man  sees  set  forth  in  the  law. 
As  one  may  forget  the  former  and  have  no  lasting  benefit  from 
seeing  it,  so  the  mere  atcpoarris  has  no  profit  from  the  latter. 
777?  yeve'o-ew;  is  emphatic,  to  mark  the  distinction  of  the  two 
kinds  of  "faces." 

yeveaeoK,  gen.  of  attribute,  or  perhaps  of  source. 

yevecns  is  here  used,  as  in  36,  in  the  sense  of  "Nature,"  much 
as  in  modern  usage,  to  mean  the  created  world  (including  man) 
as  distinguished  from  God,  and  with  a  suggestion  of  its  character 
as  seen  and  temporal.  So  Plato,  Resp.  viii,  p.  525  B;  Plut.  De 
gen.  Socr.  24,  p.  593  D;  Philolaus  ap.  Stob.  Eel.  i,  c.  22  (ed. 
Wachsmuth,  p.  197);  and  especially  Philo  in  many  passages, 
e.  g.  De  post.  Cain.  9  deov  fiev  iBiov  ripep,ia  ical  araa-i?,  yevecrew 
Se  fierdftao-k  re  ical  fieTaftarucr)  iraaa  Kipr)<ri<;.  For  abundant 
references  to  Philo,  see  Mayor3,  pp.  117/.  The  Romans  trans- 
lated by  rerum  natura. 

More  congenial  to  the  Jewish  point  of  view,  and  hence  more  com- 
mon in  the  O.  T.,  is  xt(<j«;,  "  creation,"  which  is  often  used  collectively 
in  the  later  books  (e.  g.  Ps.  1042*,  Judith  1614,  Wisd.  16",  Ecclus.  49", 
3  Mace.  2  s'  ')>  hi  much  the  same  sense  as  yivs<:i<;  in  Philo. 

Beyschlag  states  strongly  certain  difficulties  of  the  usual  interpreta- 
tion of  to  Trp6<jGKcov  Tr)<;  fsviaeuiq,  but  fails  to  discover  an  acceptable 
substitute  for  the  meaning  given  above.  The  meaning  "birth"  (cf.  e.  g. 
Gen.  32s  e?s  -rijv  ffjv  ttj?  •yeviasti?  oou)  is  hardly  adequate,  since  a  man 
sees  in  the  glass  not  merely  the  gift  of  birth  but  also  the  acquisitions  of 
experience. 

iaoTrrpq).  The  ancients,  like  the  modern  Japanese,  had  pol- 
ished metal  mirrors  of  silver,  copper,  or  tin.  Cf.  EB,  "  Mirrors," 
HDB,  "Mirror." 

The  figure  of  a  mirror  is  frequently  used  by  Greek  ethical  writers 
(see  references  in  Mayor,  pp.  71/.),  but  otherwise  than  here,  with  ref- 
erence to  the  reflection  of  the  actual,  not  of  the  ideal,  man.  Philo, 
De  vita  contempt.  10,  compares  the  law  (•})  vojioBssfa)  to  a  mirror  for  the 
rational  soul  (-f)  Xo-j-tx.fi  ^xq)>  m  a  manner  which  recalls  James's  figure. 

24.  KaTevor](7€v)  eireXadeTo.  Probably  gnomic  aorist,  which 
is  intrinsically  a  form  of  popular  expression,  not  a  literary 
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nicety.    Cf.  Buttmann  (transl.  Thayer),  p.  201,  and  see  i11  and 
note.      For  iireKadero,  cf.  Hermas,  Vis.  iii,  132. 

cnre\rj\v0ev ,  perfect,  because  of  reference  to  a  lasting  state 
("is  off,"  "is  gone"),  not  merely,  like  the  other  verbs,  to  a 
momentary  act.     See  J.  H.  Moulton,  Prolegomena,  p.  144. 

For  similar  alternation  of  gnomic  perfect  and  aorist,  see  Plato,  Protag. 
328  B.  But  cf.  Buttmann  (transl.  Thayer),  p.  197,  where  any  "subtile 
distinction"  is  denied. 

25.  Trapa/cvil/as,  "  look  in."  This  compound  has  lost  all  trace 
of  any  sense  of  "sideways"  (irapa-),  or  of  stooping  (kvtttq))  to 
look,  cf.  Jn.  2o6-  «  1  Pet.  i12,  Ecclus.  1423  2123.  The  figure 
is  of  looking  ("peeping,"  "glancing")  into  a  mirror,  and  is  here 
brought  over  in  a  metaphor  from  the  simile  of  v. 24.  See  F- 
Field,  Otium  norvicense,  iii2,  p.  80  (on  Lk.  2412),  pp.  235  /.  (on 
Jas.  i26) ;  cf.  iyKVTTTco,  Clem.  Rom.  401,  with  Lightfoot's  note. 

The  word  often  implies  "a  rapid,  hasty,  and  cursory  glance,"  see  the 
good  examples  quoted  by  Hort ;  but  that  shade  of  meaning  seems  here 
excluded  by  the  latter  half  of  the  verse. 

vofiov  reXeiov  top  tt}?  e\evQepla<s,  shown  by  the  context  to 
be  the  same  as  top  ep.<j>vTov  \6yop  of  v. 21 ;  cf.  212  vofiov  iXev- 
depla<s. 

The  omission  of  the  article  is  frequent  with  vop,o<i  (cf.  28,  12, 
and  see  Sanday's  note  on  Rom.  212) ;  but  this  explanation  is 
here  unnecessary,  since  the  term  is  further  defined  by  an  attrib- 
utive expression  with  the  article,  cf.  Gal.  321 ;  see  Blass-Debrun- 
ner,  §  270;  Winer,  §  20.  4;  J.  H.  Moulton,  Prolegomena,  p.  74; 
L.  Radermacher,  Neutestamentliche  Grammatik,  1911,  pp.  19,  89. 

TeXeiov,  cf.  i17,  Rom.  122  to  dekrj^a  tov  deov,  to  aya8bv  teal 
evdpeo-Tov  ical  TeXeiov.  The  epithet  is  not  in  distinction  from 
some  other,  imperfect,  law,  but  means  simply  (Spitta)  such  a 
law  that  a  better  one  is  inconceivable  (cf.  Pss.  19  and  119),  "the 
ideal  perfection  which  is  the  goal  of  life"  (Sanday).  Philo, 
De  vita  Mos.  ii,  3,  M.  p.  136  oi  vop,oi  KaWtaroi  ical  &><?  aXrjdayi 
deloL  fi7)8ev  5>v  XPV  irapaTwirovrei.  The  perfection  of  the  law 
in  question  is  made  plain  by  the  further  description  of  it  as 
"the  law  of  freedom." 
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rbv  -n??  iXevOeptas,  "the  law  characterised  by  freedom." 
This  expression  means  "the  law  in  the  observance  of  which 
a  man  feels  himself  free."     It  could  have  been  used  of  the 
Mosaic  law  by  a  devout  and  enthusiastic  Jew ;  cf.  Deut.  28", 
Ps.  i2  197-11  408  546  no32.  45-  « 

Cf.  Pirke  Aboth,  iii,  8,  R.  Nechonyiah  b.  ha-Kanah  (c.  80 
a.d.)  :  "Whoso  receives  upon  him  the  yoke  of  Torah,  they  re- 
move from  him  the  yoke  of  royalty  and  the  yoke  of  worldly 
care" ;  vi,  2,  R.  Jehoshua  b.  Levi  (c.  240  a.d.)  :  "Thou  wilt  find 
no  freeman  but  him  who  is  occupied  in  learning  of  Torah," 
with  Taylor's  notes  on  both  passages;  see  the  glorification  of 
the  law  of  Moses  in  contrast  to  other  laws  which  were  imposed, 
a>?  oi/K  eXevOepoa  aWa  8011X01$,  in  Philo,  De  vita  Mos.  ii,  9. 
These  references  show  that  there  is  no  ground  for  the  common 
affirmation  that  this  phrase  implies  a  sublimated,  spiritualised 
view  of  the  Jewish  law,  which,  it  is  said,  would  have  been  im- 
possible for  a  faithful  Jew,  cf.  Jiilicher,  Einleitungb-  6,  p.  190. 
It  is  also  evident  that  the  words  reXeiov  and  ttjs  iXevdepias 
are  not  introduced  in  order  thereby  to  mark  the  law  which 
James  has  in  mind  as  distinguished  from,  and  superior  to,  the 
Jewish  law. 

In  the  passages  of  Irenaeus  where  lex  libertatis  and  similar  phrases 
occur  {cf.  Iren.jv,  132  34s-  *  371  39s)  there  is  emphasis  on  the  original 
divine  gift  of  human  freedom,  with  which  the  law  stands  in  no  conflict, 
but  which  it  rather  confirms.  It  is  not  possible  to  apply  these  passages 
directly  to  the  interpretation  of  James. 

To  a  Christian  "the  perfect  law  of  liberty"  would  include 
both  the  O.  T.  (parts  of  it  perhaps  being  spiritually  interpreted, 
cf.  Mt.  517-48,  1  Cor.  921,  Rom.  3"  82,  Ep.  Barnab.  10)  and  the 
precepts  and  truths  of  the  Gospel ;  cf.  28-12,  where  the  ten  com- 
mandments and  the  commandment  of  love  are  all  explicitly 
said  to  be  a  part  of  the  law.  The  use  of  the  phrase  by  a  Chris- 
tian implies  that  he  conceived  Christianity  as  a  law,  including 
and  fulfilling  (Mt.  5")  the  old  one.  This  is  not  inconsistent 
with  an  early  date,  for  even  Paul  cannot  avoid  sometimes  (1  Cor. 
921,  Rom.  327,  Gal.  62)  referring  to  the  new  system  as  a  law. 
Cf.  Jn.  1334,  1  Jn.  27  '-,  1  Tim.  i7  dekovTes  elvat  vofioSiSdaicaXoi 
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(used  of  persons  who  present  themselves  as  Christian  teachers). 
See  Introduction,  supra,  pp.  37/. 

The  use  of  the  term  "law"  in  this  inclusive  sense  is  plainly 
of  Jewish  origin  and  illustrates  the  direct  Jewish  lineage  of 
Christianity.  But  the  tendency  to  conceive  Christianity  as 
essentially  a  system  of  morals  (a  "new  law")  was  not  specifi- 
cally Jewish.  It  seems  to  have  been  present  from  primitive 
times  in  the  common  Gentile  Christianity.  "The  Pauline  con- 
ception of  the  Law  never  came  to  prevail,  and  Christendom  at 
large  did  not  know  how,  nor  dare,  to  apply  criticism  to  the  O.  T. 
religion,  which  is  Law.  (Without  criticising  the  form  they  spir- 
itualized the  contents.)  Consequently  the  formula  that  Chris- 
tianity consists  of  Promise  plus  Spiritual  Law  is  to  be  regarded 
as  of  extreme  antiquity  (uralt)"  (Harnack,  Lehrbuch  der  Dog- 
mengeschichte,  i2,  p.  250;  i4,  p.  317). 

Being  the  product  of  a  permanent  trait  of  human  nature,  to 
be  seen  in  all  ages,  this  moralism  was  not  confined  to  any  lim- 
ited locality  or  single  line  of  tradition  in  early  Christianity. 
The  doctrine  of  Christianity  as  law  is  emphasised  in  the  Shep- 
herd of  Hermas,  cf.  Vis.  i,  34,  Sim.  v,  53  63,  viii,  3*  with  Har- 
nack's  note.  See  also  Barn.  26  (0  Kcuvb?  vdfios  tov  icvpiov  r/fiSiv 
'Irjaov  X/atoTou,  avev  &yov  avaryicrfi  wv),  with  Harnack's  note 
and  the  references  contained  in  it.  In  Justin  Martyr  (e.  g. 
Apol.  43)  and  the  other  apologists  the  idea  is  of  frequent  oc- 
currence, and  it  was  probably  a  part  of  the  primitive  theology 
of  Asia  Minor  in  which  the  more  developed  system  of  Irenseus 
had  its  roots.  With  Irenseus  and  his  contemporaries  the  "new 
law"  took  an  important  place.  See  Ritschl,  Die  Entstehung 
der  altkatholischen  Kirche2,  1850,  pp.  312-335  (with  abundant 
citations),  Harnack,  Lehrbuch  der  Dogmengeschichte4,  i,  pp. 
316/.  note  1,  pp.  548/.  §  3 ;  Loofs,  Leitfaden  zum  Studium  der 
Dogmengeschichte*,  §  21.  4. 

The  familiar  Stoic  idea  expressed  in  the  maxims  8ti  (i6vo?  6  ao^b? 
eXeiiOepcx;  xal  xa?  a?pa)v  SouXo?,  deo  parere  libertas  est  (Seneca,  De  vit. 
beat.  15)  is  expanded  in  Philo's  tract  about  slavery  and  freedom,  Quod 
omnis  probus  liber,  for  instance,  7  xap'  olq  \xsv  av  6pyf)  $  Iiti8u[x{a  % 
Tt  SXXo   x<48o<;  T)  xal  ex(@ouXo<;  xorafa   Suvaarsiiet,   x6vto><;   sM  SouXot, 
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8<joi  8£  (xst&  v6[iou  £,<jaiv,  IXe69epoc.  The  combination  of  these  ideas 
with  the  Jewish  enthusiasm  for  the  law  is  to  be  seen  in  4  Mace,  e.  g. 
S22_2a  142  S>  (SotaiXlux;  Xo-j-tafjiol  {SocaiXixiiTepoi  xal  eXeu9£p(ov  IXeuOepwTspot. 
A  tacit  claim  that  the  Greek  philosopher's  ideal  of  freedom  charac- 
terises the  Jewish  and  Christian  law  may  possibly  underlie  the  lan- 
guage of  James,  whether  or  not  such  is  to  be  traced  in  the  rabbinical 
sayings  quoted  above. 

Other  interpretations  given  for  the  phrase  are : 

(1)  "Natural  law  in  the  soul,"  "the  light  of  nature."  But  nothing 
suggests  this. 

(2)  That  law  which  by  the  new  covenant  has  become  implanted  in 
the  souls  of  men,  written  in  their  hearts  (Jer.  3131-34),  so  that  the  fulfil- 
ment of  it  springs  from  inner  spontaneous  impulse,  not  from  enforced 
conformity  to  externally  imposed  precepts ;  in  a  word,  the  gospel  on 
that  side  on  which  it  is  a  rule  of  conduct  (so  Beyschlag). 

The  chief  difference  of  this  view  from  the  one  adopted  above  is  that 
the  latter  takes  the  "law  of  liberty"  in  the  sense  of  Christianity  con- 
ceived as  law,  while  Beyschlag  takes  it  of  that  element  in  Christianity 
which  is  law.  The  real  difference  is  not  great.  Beyschlag's  main  in- 
terest here  is  to  show  that  the  phrase  does  not  imply  the  legalistic  con- 
ception of  Christianity  of  the  Old  Catholic  period,  and  in  this  he  is 
probably  right. 

(3)  The  Christian  law  in  distinction  from  the  Jewish,  because  it 
consists  of  positive  and  not  of  negative  precepts.    On  this,  see  supra. 

Philo  enforces  the  same  thought  with  a  different  figure,  De 
sacr.  Abel,  et  Cain.  25,  "After  having  touched  knowledge,  not 
to  abide  in  it  (/u.j)  eirifielvai)  is  like  tasting  meat  and  drink  and 
then  being  prevented  from  satisfying  one's  hunger." 

ep<yov,  the  addition  of  epyov  to  77-0477x97?  gives  a  certain  em- 
phasis, "a  doer  who  does." 

fmicdpios,  cf.  v. 12.  See  Jn.  1317,  Lk.  1243,  Seneca,  Ep.  75,  7 
non  est  beatus  qui  scit  ilia  sed  qui  facit. 

ttj  7roi^aei  avrov  probably  means  collectively  the  man's  whole 
conduct  (Hebrew  HB^D),  cf.  Dan.  914  (Th.),  but  not  without 
allusion  to  the  preceding  77-0477x77?;  "he  will  be  worthy  of  con- 
gratulation in  these  deeds  of  his." 

[xax,i4pto<;  does  not  mean  "prosperous"  (Huther,  Beyschlag,  and  oth- 
ers), but  is  the  opposite  of  "blameworthy." 

26-27.  Careful  attention  to  worship  is  no  substitute  for  self- 
restraint,  purity  of  life,  and  good  works. 
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The  connection  with  the  preceding  is  here  made  in  two  ways: 
(1)  by  the  advance  from  the  more  general  precept  of  reality, 
"not  hearing  but  doing,"  to  the  more  specific,  "not  mere  wor- 
ship but  doing  good" ;  (2)  by  the  reference  in  v. 26  to  the  sin 
of  uncontrolled  speech  (cf.  v. 19). 

26.  BoKel,  "thinketh,"  *.  e.  "seemeth  to  himself."  Cf.  v. 13 
fjLT)8ek  \eyerco;  and,  for  the  same  use  of  hoic&v,  Gal.  63,  1  Cor. 
io12,  Jn.  s39. 

0prj<T/c6<;. 

This  adjective  is  not  found  elsewhere  excepting  in  lexicons, 
but  derivatives  are  common,  notably  dprjcriceia  (w.  26'  "), 
which  means  "religious  worship,  especially,  but  not  exclusively, 
external,  that  which  consists  in  ceremonies"  {Lex.).  6pt]aKo<i 
means  "given  to  religious  observances."  The  Greek  words  have 
somewhat  the  same  considerable  range  of  meaning  as  the  Eng- 
lish word  "worship,"  with  reference  to  the  inner  and  the  external 
aspects  of  religious  worship.  Mayor  quotes  a  useful  series  of 
passages  from  Christian  writers ;  see  Trench,  Synonyms,  §  xlviii ; 
E.  Hatch,  Essays  in  Biblical  Greek,  pp.  55-57;  and  Lex.  In  the 
present  verse  dprjaKof  doubtless  refers  to  attendance  on  the 
exercises  of  public  worship,  but  also  to  other  observances  of  re- 
ligion, such  as  almsgiving,  prayer,  fasting  (cf.  Mt.  61-18,  2  Clem. 
Rom.  164).  The  passage  implies  that  a  large  and  recognised 
field  of  religious  observance  was  naturally  and  obviously  open 
to  the  persons  whom  James  has  in  mind. 

For  both  thought  and  language,  cf.  Philo,  Quod  det.  pot.  insid.  7 : 
"Nor  if  anyone  in  his  abundant  wealth  builds  a  temple  with  splendid 
contributions  and  expenditures,  or  offers  hecatombs  and  never  ceases 
sacrificing  oxen,  or  adorns  the  temple  with  costly  offerings,  bringing 
timber  without  stint  and  workmanship  more  precious  than  any  silver 
and  gold,  shall  he  be  reckoned  with  the  pious  ([let'  eiae^uv  dvaye-^p&^ui)  ; 
for  he  also  has  erred  from  the  path  of  piety,  accounting  worship  a  sub- 
stitute for  sanctity  (0pr)axs(av  dtvxl  b<ji6xi)Toq  i)fo(n).svoq)." 

The  English  words  "religion,"  "religious,"  used  here  and  in  v.  ", 
for  6pr]ax.E(a,  6piqax.6(;,  are  to  be  understood  in  the  external  sense  of 
"worship,"  "religious  rite,"  etc.,  in  which  formerly  they  were  more 
used  than  at  present.  Cf.  Milton :  "  With  gay  religions  full  of  pomps 
and  gold"  (Paradise  Lost,  i,  372) ;  Shakespeare:  "Old  religious  man," 
i.  e.  religieux,  "  belonging  to  a  religious  order  "  (As  You  Like  It,  v,  4, 166) . 
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As  used  at  the  present  day," religion"  conveys  the  meaning  of  Bpiqaxefa 
well  enough  in  v.  26,  but  is  inadequate  in  v.  ",  where  the  Greek  word 
means  specifically  "worship."    See  HDB,  "Religion." 

fir)  xaXivayay&v  y\axT<rav,  cf.  v. 19  and  31-18.  For  the  meta- 
phor, cf.  Lucian,  Tyrannicida,  4  ra?  t£>v  r/Sovwv  opefet?  %a\t- 
vayayovcrr)? ;  De  saltat.  70 ;  Philo,  De  mut.  nom.  41,  Z>e  agric. 
15  /•>  Quod  det.  pot.  insid.  8;  Plut.  De  sol.  anim.  10,  p.  967; 
Hermas,  Mand.  xii,  1;  and  the  phrase  axakivov  a-TOfia  in 
Aristoph.  Ran.  862  ;  Eurip.  Bacchae,  386 ;  Philo,  De  vita  Mosis, 
iii,  25. 

There  is  no  good  reason  for  limiting  either  the  unbridled 
speech  here  referred  to  or  the  bpyq  of  w. 19  f  •  to  extravagant 
and  intemperate  utterance  in  preaching  and  teaching  {cf.  32) ; 
the  precepts  are  of  general  applicability. 

airaTOiv  icaphlav  eavrov.  Cf.  Test.  XII  Patr.  Nephth.  3  fvq 
ovv  <nrov8d£eTe  iv  \6yoi?  /cevoi<;  aTrarav  ra9  \pv%a<;  vfAcov 

oTt  cna>iT<tiVTe<;  (v.  I.  a"K07reiWe?)  iv  icaOapoTrjTi  aa/ooYa?  avvf]- 
aere  to  deXijfia  tov  deov  Kparelv;  and  on  the  use  of  icaphia, 
cf.  $\  Acts  1417 

//.ctTaio?,  from  fidrrjv,  "in  vain,"  "failing  of  its  essential  pur- 
pose." His  very  dprjatceta,  in  itself  good,  becomes  useless,  be- 
cause spoiled  by  this  fault  of  character.  Cf.  v.  20,  and  vticpd, 
2n,  26_ 

The  fact  that  iicltclios  in  the  O.  T.  is  specially  used  of  idols 
and  idol- worship-  (e.  g.  Jer.  25  io3,  cf.  Acts  1415,  1  Pet.  i18)  adds 
point  to  this  sentence.    Cf.  Spitta,  p.  57,  notes  2  and  3. 

27.   6pt](TKeCa. 

This  is  not  a  definition  of  religion,  but  a  statement  (by  an 
oxymoron)  of  what  is  better  than  external  acts  of  worship. 
James  had  no  idea  of  reducing  religion  to  a  negative  purity  of 
conduct  supplemented  by  charity-visiting. 

Cf.  Coleridge,  Aids  to  Reflection,  Introductory  Aphorisms 
XXIII  (and  Note  [8]):  "Morality  itself  is  the  service  and  cere- 
monial (cultus  exterior,  dp^amia)  of  the  Christian  religion." 

The  thought  is  the  same  as  that  of  the  prophets,  cf.  Mic.  66-s,  Is.  i10-", 
58",  Zech.  74-"1,  Prov.  142.  Cf.  Clem.  Al.  Strom,  vi,  §  77,  p.  778  P,  o3 
(viz.  he  who  keeps  the  commandments)  5'  IcttI  tb  Gpijaxeiietv  -rb  6etov  SiA 
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ttj<;  ovtw?  StxaioaflvT)?,  Ipyuv  ts  xat  Yvt!><rs<i><;,~and  among  Greek  writers, 
Isocrates,  Ad  Nicocl.  p.  1836  E,  ^you  8e  0O[j.a  touto  xaXXtaxov  elvat  xal 
Gspaxefav  ^sy(oi:v]v  av  &?  QiXtiatov  xacl  Sixacoxonrov  aau-rbv  xap^xT)?-  In 
the  higher  forms  of  heathen  Hellenistic  religious  thought  "  a  spiritual 
idea  of  God  is  contrasted  with  anthropomorphic  conceptions  and  naive 
worship  of  idols,  while  purity  of  heart,  as  the  best  sacrifice,  and  ad- 
hesion to  the  will  of  God,  as  the  true  prayer,  are  contrasted  with  foolish 
prayers  and  vows " ;  see  P.  Wendland,  Hellenistisch-romische  Kultur*, 
1912,  p.  87,  and  note  8  (references). 

Kadapa  ual  afi(avro<i,  synonyms  giving  the  positive  and  nega- 
tive side,  cf.  i4-  6,  etc. 

The  two  words  are  often  found  in  Greek  writers  in  an  ethical  sense 
and  together,  Dion.  Hal.  A.R.  viii,  43s;  Plut.  Pericl.  39;  also  Phil o, 
Leg.  all.  i,  15,  De  animal,  sacrif.  idon.  13;  Hennas,  Mand.  ii,  7,  Sim.  v,  7, 
Test.  XII  Patr.  Jos.  4«,  etc. 

For  (iiAfavTo?,  cf.  Heb.  7",  1  Pet.  i4;  in  the  0.  T.  only  found  in  Wis- 
dom and  2  Maccabees. 

The  words  are  naturally  used  with  dpriaiceia,  because  ritual 
purity  and  spotlessness  was  required  in  all  ancient  worship, 
Jewish  and  heathen,  and  was  never  more  insisted  on  among  the 
Jews  than  by  the  Pharisees  in  the  first  Christian  century  (cf. 
Mk.  73  ff-,  Mt.  23").  There  is  no  special  contrast  meant  (as 
Spitta  thinks)  to  heathen  worship. 

irapa  to>  dea,  "in  God's  judgment,"  "such  as  God  approves," 
cf.  Lk.  i30,  1  Pet.  24'  20,  Rom.  213,  2  Thess.  i6,  Prov.  1412,  Wisd. 
910  127,  etc.  This  is  a  good  Greek  use  of  irapd  (see  Winer,  §  48, 
d.  6. ;  L.  and  S.  s.  v.),  which,  with  other  expressions  (Lk.  2419 
ivavTiov,  Lk.  i16  ivcomov,  etc.),  is  the  equivalent  of  the  Hebrew 

dew  teal  irarpC 

8e(j  xal  xaTpf]  NC2KL  minn. 
■utp  0£(j>  xal  xaxpO  BC*P  minn. 

T(p  0£<p  XOtl  T(i>  xaxpf]  A. 

tu  0e<j>  xorcpG  minn. 

The  usage  in  the  N.  T.  is  to  write  either  0sbq  xaxifjp  (e.  g.  Rom.  iT, 
Gal.  i3,  and  often)  or  6  0eb<;  xal  xocttjp  (e.  g.  1  Cor.  1524  and,  with  fuxtov 
added,  Gal.  i4,  etc.).  The  only  instance  of  0sb?  xotl  xccr/jp,  excepting 
the  present  one,  is  the  easily  explicable  case  Eph.  4" ;  the  only  cases  of 
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6  8eb<;  xarf)p  are  Col.  i»  (ty  Gecp  wzpl  in  Codd.  BC*  and  versions;  Tip 
8e<p  -rip  xaxpf  in  Codd.  DFG),  3",  and  possibly  i12.  Hence  probably 
the  article  is  a  conformatory  emendation  and  the  formula  here  unique 
in  the  N.  T. 

The  phrases  0  #eo?  koi  Trcnrjp  and  6eb$  irarrjp  are  found  at 
the  opening  and  elsewhere  in  Paul's  epistles  and  other  N.  T. 
writings,  but  nowhere  in  the  Gospels,*  Acts,  1  John,  or  Hebrews. 
They  evidently  belong  to  the  common  semi-liturgical  religious 
language  which  at  once  grew  up  among  the  early  Christians, 
but  not  at  all  to  the  tradition  of  Jesus'  sayings.  This  designa- 
tion of  God  is  possibly  used  here  because  it  is  the  care  for  God's 
fatherless  ones  {cf.  Ps.  68 5)  which  is  enjoined. 

hriaicenneadai,  used  of  visiting  the  sick,  in  Mt.  25  s6'  43,  Ecclus. 
735,  and  also  in  secular  Greek,  e.  g.  Xen.  Cyr.  v,  410;  Plut.  De 
san.  prcec.  15,  p.  129  C. 

dpfavovs  koX  xVPa<t,  the  natural  objects  of  charity  in  the 
community,  cf.  e.  g.  Deut.  2719,  Ecclus.  410  <yivov  opfavol's  a>? 
TTdTrip,  teal  avrl  av8po<;  Trj  firjTpl  avrasv,  Acts  61,  Barn.  20 
(the  Two  Ways),  Polyc.  6,  Hermas,  Mand.  viii,  10. 

For  abundant  further  references,  see  Spitta,  p.  57,  note  5 ; 
Weinel,  Die  Wirkungen  des  Geistes  und  der  Geisie,  p.  145,  note ; 
Gebhardt  and  Harnack  on  Hermas,  Mand.  viii,  10. 

iv  Trj  0\fyei  avr&v,  i.  e.  the  affliction  of  their  bereavement. 
Cf.  Jn.  n19,  and  Edersheim,  Jewish  Social  Life,  pp.  172  /.,  for 
the  Jewish  custom. 

dairiXov,  "  unstained."  For  the  same  phrase,  rrjpelv  aairCKov, 
cf.  1  Tim.  614. 

airo)  see  Buttmann,  §  132,  5. 

toO  Koafiov.     Cf.  44  57  (piXia  rov  /cdcr/iov,  2s. 

This  twofold  statement  of  a  moral  ideal,  compactly  expressed 
in  the  latter  half  of  this  verse,  is  elaborated  at  great  length  in 
Hermas,  Mand.  viii.  The  comparison  is  instructive  and  points 
clearly  to  current  religious  modes  of  expression  among  the  Jews. 

Koo-fAo?  in  the  ethical  sense  in  which  it  represents  the  world 
as  opposed,  or  at  least  alien,  to  God  is  found  only  in  Paul, 

*  In  Mt.  6«  the  reading  6  0ebs  6  warr/p  ijiw  of  Codd.  X*B  and  sah.  vers,  is  probably  an 
emendation  for  6  irarjjp  i/nuiv  of  all  other  authorities,  while  Jn.  6"  8"  are  different. 
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James,  2  Peter,  and  the  Gospel  and  First  Epistle  of  John.  In 
the  writings  of  John  this  sense  is  pushed  to  an  extreme  of  sharp 
opposition.  The  usage,  which  is  evidently  wholly  familiar  to 
James  and  his  readers,  must  have  its  origin  in  Jewish  modes  of 
thought  {cf.  the  use  of  D?ij?  and  NO  ?J?  in  later  Jewish  literature 
for  /coV/io?,  not  merely  for  alcov),  but  the  history  of  the  ethical 
sense  of  the  word  has  not  been  worked  out. 

See  HDB,  art.  "World";  PRE,  art.  "Welt";  Dalman,  Die 
Worte  Jesu,  i,  1898,  pp.  132-146  (Eng.  transl.  pp.  162-179). 

CHAPTER  II. 

1-7.  To  court  the  rich  and  neglect  the  poor  in  the  house  of  wor- 
ship reverses  real  values. 

In  21-7  the  thought  of  the  supreme  importance  of  conduct, 
stated  in  i26-27,  is  further  illustrated  by  an  instance  from  a  situa- 
tion of  common  occurrence.  With  this  instance  the  writer  con- 
nects his  reply  to  two  excuses  or  pretexts  (w.  8_13- 14-26),  which 
are  perversions  of  true  religion,  and  in  so  doing  he  is  led  to 
enter  upon  broader  discussions.  Ch.  2  is  more  original  and  less 
a  repetition  of  current  Jewish  ideas  than  any  other  part  of  the 
epistle. 

1.  a,8e\<f>oi  fJLoVj  marking  transition  to  a  new  topic,  cf.  i19 
214  31  57,  and  see  note  on  i2. 

iv  TrpoacoiroXt]  pip  Cam  "with  acts  of  partiality."  Trpoaayrro- 
XrjfjLfi'a  (found  also  Rom.  211,  Eph.  69,  Col.  3"  Polyc.  Phil.  6), 
together  with  the  cognate  words  irpocranroXr]  fjurrelv  (Jas.  29), 
7r/3oa-a)7roA?7/i7rT77?  (Acts  io34),  airpoo-wirokr] fiin  05  (ecclesiasti- 
cal writers),  airpocrayiTokriinrTay;  (1  Pet.  i17,  Clem.  Rom.  i3, 
Barn.  412),  is  a  compound  formed  from  the  LXX  translation  of 
the  O.  T.  phrase  0*02  NitfJ,  Xafifidveiv  irpoawirov,  Lev.  1915, 
Ps.  822,  etc.  (For  an  analogous  compound,  cf.  ifiocr'Xp7roir]crav} 
Acts  741).  These  words  were  of  course  used  only  among  per- 
sons acquainted  with  the  Greek  O.  T.,  that  is,  Jews  and  Chris- 
tians. 

This  group  of  expressions  has  had  a  history  not  unlike  that 
of  English  "favour,"  "favouritism,"  etc.,  and,  having  often  had 
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originally  an  innocent  sense,  came  in  the  O.  T.  to  mean  "  respect 
of  persons"  in  the  sense  of  improper  partiality.  The  early  uses 
related  chiefly  to  partiality  on  the  part  of  a  judge.  In  later 
use  any  kind  of  improper  partiality  might  be  meant,  whether 
judicial  favouritism  or,  as  here,  selfish  truckling  to  the  powerful. 
For  the  meaning  of  the  Hebrew  expression,  see  Gesenius,  The- 
saurus, s.  v.  Ktf^,  p.  916 ;  cf.  Lightfoot  on  Gal.  26,  and,  for  some 
similar  O.  T.  expressions,  Mayor  on  Jas.  21. 

The  plural  denotes  the  several  manifestations  of  favouritism ; 
cf.  Winer,  §  27,  3  ;  Hadley-Allen,  §  636 ;  cf.  2  Cor.  1220,  Gal.  520, 
1  Pet.  43. 

iv  denotes  the  state,  or  condition,  in  which  the  act  is  done; 
here  the  acts  with  which  the  action  of  the  main  verb  is  accom- 
panied. Cf.  2  Pet.  311  V7rdp%et,v  iv  evcref3eiai<; ,  Col.  322  viraKovere 
fir)  iv  6<J>da\fio8ov\iai<;}  Jas.  i21  iv  irpavrrjTi. 

Warnings  against  contempt  of  the  poor  are  common  in  the 
O.  T.,  cf.  Lev.  1915,  Prov.  2222,  Ecclus.  io23,  etc. 

fir)  e^eTe.  Not  interrogative  (R.V-  mg.,  WH.),  but  impera- 
tive (A.V.,  R.V  text),  as  is  better  suited  to  the  gnomic  style  of 
the  epistle  (cf.  i2- 22  31  411,  etc.),  and  to  the  following  context. 

The  question  "  Do  ye,  in  accepting  persons,  hold  the  faith  of  our 
Lord?"  would  express  doubt  whether  a  faith  accompanied  by  this  fault 
is  true  faith  in  Jesus  Christ  at  all. 

But  this  makes  a  weak  and  unnatural  opening  to  the  paragraph,  is 
too  subtle  and  indirect  for  so  straightforward  a  writer,  and  does  not 
suit  so  well  the  transition  to  the  following  sentence  with  y&p.  This 
writer  (e.  g.  in  vv.  6-  «•  7)  uses  the  question-form  rather  in  argument 
than  in  exhortation.  Note,  too,  the  directness  with  which  his  other 
paragraphs  open,  e.g.  iz-  6  31  S7.  Moreover,  such  a  surprisingly  drastic 
denial  that  the  readers  were  Christian  believers  would  require  a  clearer 
form  of  statement. 

e%ere  ttjv  ttCcttlv.  Cf.  2U- 18  314,  Mt.  1720  2121,  Mk.  u22, 
Lk.  176,  Acts  149,  Rom.  1422,  1  Tim.  i19,  Philem.  5.  e%a>  is  used 
in  its  natural  sense,  with  reference  to  "having"  an  inner  qual- 
ity. This  is  a  Greek  usage,  see  L.  and  S.  s.  v.  e%a>  A.  I.  8.  Cf. 
Trjpeiv  rrjv  rriariv,  2  Tim.  47,  Rev.  1412.  For  the  whole  phrase, 
cf.  Herm.  Mand.  v,  23  t&v  rrjv  ttCo-tiv  i^ovrcov  6\oK\ripov. 
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rrjv  ttIgtiv.  The  "subjective"  faith,  not  the  later  idea  of  a 
body  of  doctrine  to  be  believed;  so  throughout  this  epistle,  i3-6 
2  5, 14-26  ^i5_  Faith  in  Jesus  Christ  is  the  distinctive  act  which 
makes  a  man  a  Christian.  See  A.  Schlatter,  Der  Glaube  im 
Neuen  Testament2,  1896. 

tov  Kvpiov.  Objective  genitive,  cf.  Mk.  n22,  Gal.  216;  Her- 
nias, Sim.  vi,  i2,  etc. 

The  view  of  Haussleiter,  Der  Glaube  Jesu  Christi  und  der  christliche 
Glaube,  1891,  and  James  Drummond,  Epistle  to  the  Galatians,  1893,  p. 
91,  that  these  genitives  after  •rci'aTiq  are  subjective,  not  objective,  is 
unnatural,  and  seems  disproved  by  both  Mk.  n22  and  Gal.  216.  See 
Sanday  on  Rom.  322.  Hort  paraphrases :  the  faith  "  which  comes  from 
Him  and  depends  on  Him,"  but  this  is  unnecessary. 

tt)?  So'f???.  "Glory"  is  the  majesty  and  brightness  of  light 
in  which  God  dwells,  and  which  belongs  also  to  the  Messiah; 
see  Sanday  on  Rom.  323,  G.  B.  Gray,  art.  "Glory,"  in  HDB  ; 
A.  von  Gall,  Die  Herrlichkeit  Gottes,  1900. 

The  interpretation  now  most  commonly  given  for  this  diffi- 
cult expression  is  probably  right,  t?}?  So'^?  is  genitive  of  char- 
acteristic (cf.  Lk.  168  186,  Heb.  9s  Xepovfielv  So'^?),  limiting 
the  whole  preceding  phrase  tov  KvpCov  fjpcav  'lrjaov  XpurTov, 
i.  e.  "our  glorious  Lord  Jesus  Christ."  The  expression  is  a  not 
altogether  happy  expansion  of  0  Kvpios  t?j?  S6%r)<;  (i  Cor.  28),  cf. 
6  #eo?  T775  86i;r}<;,  Ps.  29s,  Acts  y2,  o  Trarrjp  Trj<;  Sof^?,  Eph.  i17 
By  its  solemnity  the  writer  may  intend  to  emphasise  the  in- 
consistency between  the  great  privilege  of  Christian  faith  and 
this  petty  discrimination  between  rich  and  poor. 

No  convincing  objection  can  be  made  to  this  interpretation,  although 
there  is  no  complete  parallel  to  it.  Among  the  other  interpretations 
the  following  deserve  mention : 

(1)  xaXq  ■KpoaurKokiwi.tylctiz  ttji;  86£t)s,  "partiality  arising  from  your 
own  opinion,"  or  "partiality  arising  from  external  glory"  (admiralio 
hominum  secundum  externum  splendorem,  Michaelis).  But  the  separa- 
tion of  the  words  is  too  great,  and  the  meaning  "glory"  for  S6?a  in  this 
context  too  obvious,  to  permit  this  interpretation,  and  it  is  now  held 
by  no  one. 

(2)  T-fjv  itrfaTtv  Tfjc;  86?t)<;,  "faith  in  the  glory  of  our  Lord  Jesus  Christ" 
(Pesh.),  or  "Christ-given  faith  in  the  glory"   (i.e.  the  glory  which 
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we  are  to  receive,  Rom.  81S),  or  "  the  glorious  faith  in  Christ."  But  the 
last  two  of  these  are  forced,  and  the  first  involves  too  strange  an  order 
of  words  to  be  acceptable,  in  spite  of  such  partial  analogies  as  Acts  433, 
i  Thess.  2".  Cf.  Buttmann,  §  151,  III ;  Winer,  §61,4;  for  many  illus- 
trations of  hyperbaton  from  LXX  and  secular  authors,  see  Heisen,  Novae 
hypotheses,  pp.  768  f. 

(3)  Various  interpretations  separate  off  some  part  of  the  phrase  tou 
xupfou  Vow  'l-Qdod  Xpicuou,  which  is  then  connected  with  ttj?  §6£tk, 
and  the  two  together  taken  as  in  apposition  with  the  rest  of  the  phrase. 
The  least  objectionable  of  these  is  perhaps  that  of  Ewald,  "our  Lord, 
Jesus  Christ  of  glory";  but  this  division  is  unnecessary,  and  it  seems 
impossible  that  the  writer  should  not  have  meant  to  keep  together  the 
whole  of  the  familiar  designation. 

(4)  A.V.  and  R.V  supply  tou  xupfou,  and  translate  "the  faith  of  our 
Lord  Jesus  Christ,  the  Lord  of  Glory."  There  are  abundant  parallels 
for  this  latter  phrase,  but  none  for  such  a  singular  omission. 

(5)  Bengel,  Mayor,  Hort,  WH.  mg.,  and  others  take  -n)?  S65"0?  as  in 
apposition  to  the  preceding  and  as  referring  to  Christ  (perhaps  as  the 
Shekinah)  under  the  title  of  "  the  Glory."  But  the  evidence  that  this 
is  a  possible  use  of  fj  §6£a  (see  the  full  note  of  Mayor3,  pp.  ^gff■,  cf. 
Lk.  231,  Eph.  i17,  Tit.  213,  Heb.  i3)  is  inadequate. 

(6)  Spitta  and  Massebieau  think  the  words  y)u.uv  'Iiqaou  XptaTou  an 
interpolation  by  the  Christian  editor.  This  would  leave  the  expression 
"the  Lord  of  glory,"  referring,  as  in  Enoch,  to  God.  Beyschlag's  an- 
swer to  this,  that  an  interpolator  would  not  have  broken  the  phrase  tou 
xupfou  ttjs  36£r)<;,  is  not  quite  satisfactory,  since  the  natural  words  to 
follow  tou  xupi'ou  are  -r^toy  'Iiqaou  XptaTou.  But  the  interpolation  is 
not  sufficiently  obvious  to  justify  itself  apart  from  the  general  theory 
to  which  it  belongs.    See  the  long  note  in  Mayor. 

2.  yap  explains  the  warning  by  pointing  out  that  respect  of 
persons  is  easily  recognisable  as  sin.  yap  introduces  ov  Ste- 
Kpidrjre  ktX.,  v.  4. 

eiaeXdrj,  cf.  1  Cor.  1423-25. 

avvaycoyqv  means  "meeting,"  and  it  is  not  necessary  here  to 
distinguish  between  the  "meeting"  as  an  occasion  and  as  an 
assembled  body  of  persons.  It  is  the  proper  word  for  a  Jewish 
religious  meeting,  but  is  occasionally  used,  chiefly  by  writers 
having  some  Jewish  or  Syrian  connection,  for  a  Christian  meet- 
ing ;  cf.  Herm.  Mand.  xi,  9  orav  ovv  eXdrj  6  avQpwKO<i  6  e%cov 
to  irvevfia  to  Oelov  eh  avvaywyrjv  avSpcov  SiKaicov ;  Ign.  Polyc. 
4?;    Iren.  Hcer.  iv,  311, 2;    Epiph.  Hcer.  xxx,  18  away  coy  rjv  Se 
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oijtoi  [the  Ebionites]  tcaXovai  ttjv  eavTwv  eiackrja-lav,  /ecu  ou^;i 
eKKkrfcriav.  The  Christian  Palestinian  Aramaic  dialect  used  a 
single  word  [KntP'OS]  as  well  for  "synagogue"  as  for  "church." 
In  view  of  this  wide-spread  occasional  use,  no  trustworthy  in- 
ference as  to  the  place  of  writing  of  the  epistle,  still  less  any 
conclusion  as  to  its  Jewish-Christian  authorship,  or  as  to  the 
nationality  of  the  persons  addressed,  can  be  drawn  from  the 
occurrence  of  this  word  here. 

The  material  is  fully  collected  and  well  discussed  by  Zahn, 
Einleitung,  i,  §  4,  note  1 ;  Harnack  in  his  long  note  on  Hermas, 
Mand.  xi,  9;   SchUrer,  GJV,  ii,  §  27,  notes  11  and  12. 

The  meaning  "place  of  meeting,"  "meeting-house,"  natural  if  this 
were  a  Jewish  synagogue,  is  wholly  unlikely  for  a  Christian  writing. 
The  only  parallel  to  be  adduced  would  be  the  inscription  (from  a 
locality  not  far  from  Damascus)  Suvafwj"?)  MapxtwviaToiv,  xco[a(t)<;)  Ae- 
P<4@<ov  tou  x(up£o)u  fjx\  a(toT^)p(oq)  'lT)(aou)  Xpi)<jirou,  xpovot'ijc  IlauXou 
■jcpsog(uTlpou),  toO  X%'  Itou?,  Le  Bas-Waddington,  Inscript.  grecques  el 
lot.  iii,  no.  2558.    The  date  is  a.d.  318-319. 

XpvcroBa/cTvXto'i,  cf.  Lk.  1522,  also  Gen.  3818- 25  4142,  Is.  321; 
and  see  note  in  Mayor3,  p.  83,  and  "Ring,"  in  EB,  HDB,  and 
Dictt.  Antt.  for  details  of  the  custom  of  wearing  rings. 

For  similar  description  of  a  rich  gentleman,  cf.  Epictet.  i,  2218 
ri%ei  Ti?  yepcov  7ro\io?  xpva-ovs  8aicTv\iov<;  t^oiv  ttoWovs,  Sen- 
eca, Nat.  quast.  vii,  31  exornamus  anulis  digitos,  in  omni  arti- 
culo  gemmam  disponimus. 

XpuaoSaxTiSXiO!;  is  found  only  here,  but  is  correctly  formed,  cf. 
%pua6xeip  in  the  same  sense,  xpusocrlipavcx;,  xpuaox(£Xtvo<;,  etc. 

iv  i<T0rJTi  \a/^7r/3a,  cf.  Lk.  2311. 

The  term  \apvn-pos  seems  here  to  refer  to  elegant  and  luxuri- 
ous, "fine,"  clothes  (cf.  Rev.  1814),  but  it  can  also  be  used  of 
freshness  or  cleanness  (Rev.  156)  without  reference  to  costliness, 
and  sometimes  (Acts  io30)  appears  to  mean  "shining."  Its  nat- 
ural opposite  in  all  these  senses  is  pwrapos,  "dirty,"  "shabby," 
as  below,  cf.  Philo,  De  Joseph.  20,  avri  pwruxTi)1*  Xafnrphv 
ia-Orjra  avTiBovTes.  Mayor  gives  other  instructive  references. 
See  also  Lex.  s.  vv.  Xa/nrpos  and  pvirapfc. 

For  the  same  construction  as  vv. 2-  3,  cf.  w. 16_16. 
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3.  imfiXty rjTe,  "look,"  i.  e.  with  favour,  "have  regard." 
eTriftXerreiv  has  this  sense  also  in  Lk.  i48  g3S,  apparently  through 
the  influence  of  the  LXX  usage ;  cf.  i  Sam.  i11 916,  Ps.  2516  6916, 
Job  33,  Judith  134,  etc.  The  development  of  this  sense  in  an 
appropriate  context  is  a  natural  one;  but  in  classical  usage 
only  Aristotle,  Eth.  Nic.  iv,  2,  p.  n  20,  is  cited. 

eiirrjTe.  Doubtless  the  speaker  is  one  of  the  dignitaries  of 
the  congregation,  cf.  to  viroirohov  /aov. 

kclBov.  This  form  of  the  imperative  (for  the  more  literary 
icddrjcro),  found  uniformly  in  O.  T.  and  N.  T.,  was  doubtless 
in  ordinary  colloquial  use,  as  is  attested  by  its  occurrence  in 
comic  writers  of  the  fifth  and  fourth  centuries  b.c.  and  in  post- 
classical  usage.  See  Lex.  s.  v.  and  Winer-Schmiedel,  §  14,  3, 
note  3. 

KaXayj.  Usually  explained  as  meaning  "in  a  good  seat," 
"comfortably."  But  the  usage  does  not  fully  justify  this  (see 
Mayor's  citations),  and  some  polite  idiom  in  the  sense  of 
"please,"  "pray,"  is  to  be  suspected.  In  various  Greek  liturgies 
the  minister's  direction  to  the  worshipping  congregation,  (Ttco- 
fiep  icakw,  presents  the  same  difficulty  and  suggests  the  same 
explanation.  See  F.  E.  Brightman,  Liturgies,  Eastern  and 
Western,  vol.  i,  Oxford,  1896,  pp.  43,  49,  383,  471.  The 
Syrian  liturgies  sometimes  merely  carry  this  over,  "Stomen 
kalos,"  but  also  render  by,  "Stand  we  all  fairly,"  ibid.  pp.  72, 
74,  104.  On  the  Jewish  custom  of  distinguished  places  in  the 
synagogue,  cf.  Mt.  23s,  Mk.  1239,  Lk.  n43  2046,  and  see  "Syna- 
gogue," in  EB  and  HDB. 

A  noteworthy  commentary  on  these  verses  is  offered  by  a  passage 
found  in  various  ancient  books  of  church  order.  Its  oldest  form  is 
perhaps  that  in  the  Ethiopic  Statutes  of  the  Apostles  (ed.  Horner,  1904, 
pp.  195  /.) :  "And  if  any  other  man  or  woman  comes  in  lay  dress  [i.  e. 
in  fine  clothes],  either  a  man  of  the  district  or  from  other  districts, 
being  brethren,  thou,  presbyter,  while  thou  speakest  the  word  which 
is  concerning  God,  or  while  thou  hearest  or  readest,  thou  shalt  not 
respect  persons,  nor  leave  thy  ministering  to  command  places  for  them, 
but  remain  quiet,  for  the  brethren  shall  receive  them,  and  if  they  have 
no  place  (for  them)  the  lover  of  brothers  or  of  sisters,  having  risen,  will 
leave  place  for  them. 
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"  And  if  a  poor  man  or  woman  either  of  the  district  or  of  the 

(other)  districts  should  come  in  and  there  is  no  place  for  them,  thou, 
presbyter,  make  place  for  such  with  all  thy  heart,  even  if  thou  wilt 
sit  on  the  ground,  that  there  should  not  be  respecting  the  person  of 
man  but  of  God." 

See  also  the  Syriac  Didascalia  apostolorum,  12;  Apostolic  Constitutions, 
ii,  58 ;  E.  v.  d.  Goltz,  "Unbekannte  Fragmente  altchristlicher  Gemein- 
deordnungen,"  in  Sitzungsberichte  der  kgl.  preuss.  Akademie,  1906,  pp. 
141-157.  There  is  no  sufficient  indication  that  the  passage  is  dependent 
on  James. 

(tttjOi,  in  contrast  to  icddov. 

<jTr)6i  i}  *<48ou  Ixel]  B  ff. 

arrjOc  $  x,<40ou]  sah. 

oTfjOi  Ixst  %  k.i40ou]  A  33  minn  Cyr  vg  Jer  Aug  syrho1. 

aTfj0t  sxsi  9i  x£0ou  tLSs]  XOKLP  minn  boh  syrp°sh. 

imfii  Ixet  xal  x<£0ou]  C*. 

The  reading  of  B  ff  makes  the  rough  words  an  invitation  to  stand  or 
to  take  a  poor  seat.  So  the  Sahidic,  which  thus  on  the  whole  supports 
B  ff .  The  readings  of  A  al  and  K  al  seem  to  be  different  emendations, 
both  due  to  the  wish  to  make  ax^Oc^explicit  and  so  to  create  a  better 
parallelism.  But  since  the  indefinite  IxeT  does  not  in  itself  imply  any 
disrespect  to  the  visitor,  the  effect  is  to  lessen  rather  than  intensify 
the  rudeness  of  avrfii,  and  the  product  is  a  weaker  text  than  that  of 
B  ff  (sah).  The  text  of  B  ff  is  thus  on  both  external  (see  p.  85)  and 
internal  grounds  to  be  preferred. 

7)  icdOov  eicei  vtto  to  viroTrdSiop  /tow,  i.  e.  in  a  humble  place. 
This  is  a  sorry  alternative  to  standing.  Cf.  Deut.  33  s  vtto  ae 
"at  thy  feet,"  Lk.  835  io39,  Acts  22s  irapa  to\s  iroSaf. 

These  persons  who  come  into  the  meeting  are  visitors,  who 
may  be  won  for  the  church,  and  the  treatment  of  them  at  this 
critical  moment  reveals  the  real  feeling  of  the  members  toward 
the  relative  worth  of  the  different  classes  in  society.  The  vis- 
itors seem  clearly  distinguished  from  the  members  of  the  con- 
gregation; and  nothing  indicates,  or  suggests,  that  they  are 
members  of  sister  churches.  They  are  undoubtedly  outsiders, 
whether  Jews  or  Gentiles. 

6x6]  B3  P  33  minn  have  emendation  to  the  easier  Ixf. 

4.  ofl]  Omitted  by  B  ff  minn.  The  repetition  of  — oy  oy  might 
suggest  either  the  insertion  or  the  omission  of  the  word  in  transcrip- 
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tion.    The  attestation  and  the  greater  intrinsic  vigour  of  the  sense 
speak  for  the  omission. 
EXP  minn  read  %<x\  oi,  the  tux.1  being  added  to  indicate  the  apodosis. 

8te/cpidr]Te.  "Ye  have  wavered,"  "doubted,"  i.  e.  "practi- 
cally, by  your  unsuitable  conduct,  departed  from  and  denied 
the  faith  of  v. 1,  and  thus  fallen  under  the  condemnation  pro- 
nounced in  i6"8  against  the  BixJ/v^o^."  Cf.  i6  and  note,  3" 
aSid/cpiTO? ;  and,  for  the  mode  of  argument,  i8  St^u^o?,  4s 
dfjt,apTco\oi)  8t\pv%pt. 

Of  the  various  meanings  proposed  for  Scexp{0T)Ts  this  one,  which  is 
common  in  the  N.  T.  although  not  attested  in  secular  Greek,  yields  in 
the  present  context  the  best  sense,  being  especially  recommended  by 
the  allusion  to  the  "  waverer  "  of  1".  Cf.  Mt.  2121,  Mk.  n2S,  Rom.  1425, 
Jas.  i6,  and  the  kindred  sense  "  hesitate  "  in  Acts  io20,  Rom.  420. 

Other  interpretations  which  have  been  given  are  classified  as  fol- 
lows by  Huther,  whose  elaborate  note,  as  reproduced  with  additions 
by  Beyschlag,  pp.  103  /.,  should  be  consulted  for  the  history  of  the 
exegesis. 

StaxpfveaGat  =  (1)  separate; 

(2)  discrimen  facer e ; 

(3)  judicare; 

(4)  dubitare  ("hesitate"). 

Under  each  of  these  senses  several  interpretations  are  possible  accord- 
ing as  the  verb  is  taken  as  an  affirmation  or  a  question,  and  under  sev- 
eral of  them  a  choice  between  an  active  and  passive  meaning  is  possible. 
Most  of  the  interpretations  are  too  remote  from  the  natural  suggestion 
of  the  context,  or  any  natural  meaning  of  the  verb,  to  be  worth  consid- 
ering, and  none  suits  on  the  whole  so  well  as  the  interpretation  given 
above. 

The  renderings  of  A.V.,  "Are  ye  not  then  partial?"  and  R.V.  mg., 
"Do  ye  not  make  distinctions?"  are  based  on  (2),  the  verb  being  given 
an  active  sense.  This  corresponds  to  the  view  of  Grotius  and  others, 
and  is  perhaps  not  impossible,  even  with  the  passive  aorist,  but  at  best 
it  would  be  unusual,  it  runs  counter  to  all  N.  T.  usage,  and  it  gives  an 
inherently  weak  and  tautologous  sense.  To  R.V.  text,  "Are  ye  not 
divided?"  no  objection  from  the  ordinary  meaning  of  the  verb  can 
be  brought,  but  it  is  less  idiomatic  and  pointed  than  the  rendering 
"waver." 

KpiTai  means  "judges";  it  cannot  mean  "approvers"  (as 
Wetstein  takes  it). 
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Kpiral  8ia\oyiafia>v  irovrjpwv,  "judges  with  evil  thoughts," 
gen.  of  quality.  Evidently,  like  hieKpidr^re,  this  describes  in 
language  already  familiar  an  admittedly  wrong  attitude.  There 
is  a  play  on  words  in  BieicpidrjTe,  /cpiTai,  which  cannot  be  imi- 
tated in  English,  and  which  goes  far  to  account  for  the  intro- 
duction of  KpiTUL  into  a  context  to  which  the  idea  of  "judging" 
in  any  proper  sense  is  foreign.  That  irpoamirokr^fiypia  is  the 
characteristic  sin  of  the  bad  judge  may  also  have  had  its  influ- 
ence. The  sentence  must  be  taken  to  mean :  "  You  have  passed 
judgments  (i.  e.  on  rich  or  poor)  prompted  by  unworthy  mo- 
tives." 

For  SiaXoYiaEwSv  icovr]puv,  cf.  Mt.  15",  Mk.  7",  and  Ps.  56s.  StocXo- 
Ytaf/.6s  (like  nacrro)  is  in  Biblical  usage  a  general  word  which  includes 
purpose  as  well  as  deliberation.  See  Lightfoot  on  Phil.  214;  Hatch, 
Essays,  p.  8. 

5-7.  The  poor  are  the  elect  heirs  of  God,  whereas  the  rich 
are  your  persecutors. 

These  verses  are  intended  to  reinforce  the  exhortation  of  v. x 
by  pointing  out  how  peculiarly  heinous  in  the  readers'  case  is 
partiality  in  favour  of  the  rich. 

5.  aKovaare,  as  in  diatribes,  cf.  Bultmann,  Stil  der  pauli- 
nischen  Predigt,  p.  32,  with  foot-notes. 

aBe\<pol  fiov  aycnrrjroi,  inserted  here  for  emphasis,  cf.  i16  312. 

0  0eo?  e£eXe£aro.  Election  is  a  Jewish  idea,  cf.  e.  g.  Deut. 
437,  Ps.  Sol.  99;   see  Sanday,  Romans,  pp.  244/.  248^. 

roil?  7ttci)%ow  to)  Koa/JLco,  "the  poor  by  the  standard  of  the 
world,"  tw  K,6<jp,(£>  is  dative  of  reference,  or  "interest,"  cf.  Acts 
720  acrreio?  ra>  Oea),  2  Cor.  io4,  see  Hadley-Allen,  §  771 ;  Winer, 
§  31,  4,  a.  Cf.  1  Tim.  617f-,  on  which  Schottgen  quotes  "ty 
D^iy,  Baba  bathra  8,  2 ;   D^JD  TBty,  ibid.  4,  1. 

Others  (Weiss,  etc.)  take  ty  x6aywp  as  naming  the  possession  which 
the  poor  lack.  But  the  poor  lack  not. "the  world"  but  the  world's 
goods. 

The  election  of  the  poor  to  privileges  is  not  here  said  to  be 
due  to  any  merit  of  their  poverty,  but,  in  fact,  poverty  and 
election  coincide.     This  does  not  deny  that  an  occasional  rich 
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man  may  have  become  a  Christian,  nor  affirm  that  all  the  poor 
have  been  chosen,  cf.  i  Cor.  i26-28,  Mt.  1923-26. 

T(p  x6qA(j>]  BXAC. 

iv  T<j)  x6a[up]  minn. 

iv  to6t«i>  T(p  x6ajx(p]  min1. 

tou  x6a[Aou]  A2C2KLP  minn. 

tou  x6<j[xou  toutou]   minn*""10. 

cm  min1 

The  reading  of  the  older  uncials  easily  accounts  for  all  the  others. 

ifKovaioxs  h  irurrei,  "rich  in  the  sphere  of  faith,"  "in  the 
domain  where  faith  is  the  chief  good" ;  i.  e.  rich  when  judged 
by  God's  standards.  Cf.  Lk.  1221,  1  Cor.  i5,  1  Tim.  i2  618,  Eph. 
24;  and  rabbinical  "rich  in  the  law"  (i.  e.  learned),  Wajjikra 
r.  33  on  Prov.  2913  (Wetstein),  Tanchuma  34,  3  (Schottgen  on 
1  Tim.  617). 

The  contrast  of  poor  and  rich  in  different  spheres  is  a  natural 
one.  See  quotations  in  Mayor3,  p.  86,  and  Spitta,  p.  63 ;  cf. 
Rev.  29,  Test.  XII  Patr.  Gad  7". 

Other  modes  of  analysis  of  the  meaning  of  Iv  xforet  do  not  affect 
the  general  sense  of  the  phrase,  but  they  seem  less  adapted  to  the  con- 
text.   Thus : 

(1)  "rich  by  reason  of  faith"; 

(2)  "rich  in  having  an  abundance  of  faith,"  cf.  Eph.  24,  1  Cor.  i5, 
1  Tim.  618.    This  unduly  limits  the  range  of  the  "  riches." 

/cXripovo/jLOWi  tt}?  /SacTiXewt?. 

This  expression  corresponds  to  Mt.  25s4,  1  Cor.  69- 10  i5G0 
(jcKtfpovofielv  fiacriXeiav) ,  Gal.  521,  as  well  as  to  KXijpovofMetv 
£wr)v  aiwvLOv  in  Mt.  1929  25s4,  Mk.  io17,  Lk.  io25  1818  (cf. 
Dalman,  Worte  Jesu,  i,  pp.  102-104;  E.  Tr.  pp.  125-127. 

"Heirs"  are  persons  who  are  appointed  to  receive  the  in- 
heritance. The  kingdom  is  here  thought  of  as  still  future  (as 
is  shown  by  eTrrjyjetXaro) .  The  kingdom  is  not  further  de- 
scribed, nor  does  James  use  the  term  again,  and  it  is  possible 
to  say  of  the  term  here  only  that  it  denotes  the  great  blessing 
which  God  offers  to  his  chosen,  being  thus  practically  equivalent 
to  salvation.    Cf.  Mt.  s3, 10,  Lk.  1231  f-. 
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See  Westcott's  note  on  Heb.  612  for  the  history  of  the  use  of 
the  term  KXr]pov6fjio<;. 

fteatXstas]  AC  read  iitorf-(sk[iz](<xc;. 

77?  iTrtjyyeiXaTO  to??  ayairwaiv  avrov.  On  the  expression, 
cf.  2  Tim.  418,  Ep.  ad  Diogn.  10. 

Cf.  i12,  tov  arefyavov  tt)?  £a>?)9  kt\.,  with  note.  Life  and  the 
kingdom  are  practically  identical. 

eV??77eiXaTo  does  not  refer  to  any  one  specific  occasion,  and 
hence  is  better  translated  "has  promised."  Cf.  Burton,  Syn- 
tax of  the  Moods  and  Tenses  of  N-  T  Greek,  §§  46,  52.  The 
"promise"  was  implicit  in  the  very  conception  of  the  kingdom. 

6.  r/TifidcraTe,  "dishonoured,"  i.  e.  by  your  truckling  to  the 
rich.  On  aTifid^eiv,  cf.  Prov.  1421  6  arifid^cov  7revr)Ta<;  a/jLaprd- 
veiJ  2222,  Ecclus.  io23,  Acts  541. 

A.V.  "despised"  is  a  possible  translation  (cf.  Field,  Notes  on  the  Trans- 
lation of  the  New  Testament  (Olium  norv.  iii2),  1899,  p.  236,  for  good 
examples),  but  the  context  (v.  3)  makes  the  R.V.  "dishonoured"  pref- 
erable. 

tov  irrayxpv,  generic.  Mayor  well  recalls  1  Cor.  n22  for  an- 
other case  of  dishonour  to  the  poor  in  early  Christian  life. 

KaraBwacrTevovaLV,  "oppress,"  cf.  Wisd.  210,  Amos  84,  Jer. 
76,  Ezek.  1812. 

For  examples  of  such  oppression,  cf.  Jas.  54-  6,  and  references 
in  Spitta,  p.  64,  notes  9,  10,  and  n  ;  also  Lucian,  Nee.  20. 
SI>H*I2MA.  '^ireiSrj  7roWa  ical  irapdvofia  ol  irXovcnoi  Spaxn 
irapa  tov  $Lov  apird'C.ovTes  /cal  /3ca^6p,evoi  ical  irdvTa  Tpoirov 
t&v  irevrfTmv  /caTa(f>povovvTe<;  ktX. 

avTOL,  "Is  it  not  they  who,"  etc.  Similarly,  v.  7  On  avTo? 
in  nominative  as  personal  pronoun  with  no  intensive  force, 
cf.  Lex.  s.  v.  «vto9,  II,  2. 

e\Kovo-Lv,  so  Acts  1619,  of  "dragging"  into  court,  cf.  Lk.  1258 
KaTacrvpetv  7T/30?  tov  icpiTijv,  Acts  83  (avpcov),  Acts  176;  a  usual 
meaning,  see  Lexx. 

This  does  not  seem  to  refer  to  religious  persecution,  which 
was  at  least  as  likely  to  proceed  from  the  side  of  the  poor  as 
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of  the  rich,  but  to  other  oppression,  with  legal  action,  arising 
from  the  ordinary  working  of  social  forces  in  an  oriental  com- 
munity and  having  to  do  with  wages,  debts,  rents,  and  the  like. 

Many  think,  indeed,  of  religious  persecution  (as  Acts  612).  But  this 
is  not  naturally  suggested  by  xaraSuvaaTeuouaiv  (instead  of  which  we 
should  in  that  case  expect  Sttixoumv,  cf.  Mt.  510,  Lk.  2112,  Acts  7",  Gal. 
i13).  Nor  is  it  made  necessary  by  pXoOTtpirj^ouaiv,  which  seems  to  refer 
to  a  different  act  of  hostility  and  is  properly  so  punctuated  by  WH. 

efc  Kpirrjpia,  "before  judgment-seats,"  "into  courts,"  cf. 
Sus.  49.  On  established  courts  throughout  Palestine,  see  EB, 
"Government,"  §§  30,  31;    Schiirer,  GJV,  §  23,11. 

7.  fi\acr(f>T)fiov<nv.  Blasphemy  is  injurious  speech,  especially 
irreverent  allusion  to  God  and  sacred  things. 

For  blasphemy  from  the  Christian  point  of  view,  i.  e.  against 
Christ,  cf.  Acts  1346  186  2611,  1  Tim.  i13,  1  Cor.  123,  Justin,  Dial. 
§  117  (XpuTTOv)  ovofia  /3ef3r)\oo8r}vai  Kara  iraaav  rrjv  yijv  /cat 
f3\ao-<f>7}neZo~9ai  oi  ap%iepeL<;  tov  Xaov  vfi&v  teal  8i8do~/ca\ot 
elpjdaavTO,  Pliny,  Ep.  x,  97s;  Polyc.  Mart.  93  XoiBopr/trov 
tov  XpicrTov.  Cf.  Hermas,  Sim.  ix,  191  (of  apostates).  On 
blasphemy  against  God  by  the  rich  among  the  Jews,  cf.  Enoch 
54  948  f-  and  other  passages  collected  by  Spitta,  p.  65. 

It  is  not  natural  to  take  this  of  "those  who  profess  to  know  God  but 
by  their  works  deny  him"  (Mayor),  cf.  Tit.  i16;  Hermas,  Sim.  viii,  6*. 
Rom.  221  (Is.  52s)  rb  yap  Zvoy.tx  tqO  8eou  811  B[xa?  (3XGraq>Tr)jJ.EtTa[  ev  toT? 
eOvsatv,  and  the  cognate  passages,  2  Pet.  22,  1  Tim.  61,  Clem.  Rom. 
i1,  2  Clem.  Rom.  13,  etc.,  are  all  of  a  different  tenor,  although  the 
language  is  similar ;  the  verb  is  there  in  the  passive,  and  the  blasphemy 
comes  from  the  discredit  which  is  thrown  upon  the  Christian  religion 
by  the  faults  of  those  who  profess  it. 

to  KaXbv  ovofia  to  eTTLKkrjOkv  i(j>  vp,a<>. 

This  means  the  name  of  Christ,  to  whom  his  followers  belong, 
cf.  1  Pet.  414-16.  Cf.  2  Sam.  1228,  Amos  912,  Is.  41,  2  Mace.  815 
eveica  ti}?  eir  avrois  i7rikXrjo-eco<;  tov  o~efivov  ical  fieyaXoTrpe- 
irois  ovofiaTos  avToOj  4  Ezra  io22  et  nomen  quod  nominatum  est 
super  nos  profanatum  est,  etc.  For  more  references,  see  Mayor3, 
p.  88,  Spitta,  p.  65.  In  all  these  passages  the  reference  is  to 
Israel,  dedicated  to  God  by  receiving  his  name.     This  idea  was 
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naturally  transferred  to  the  Christians,  with  a  reference  in  their 
case  to  the  name  of  Christ.  Cf.  Hermas,  Sim.  viii,  64,  to  ovo/jlo, 
Kvpiov  to  e7TLK\.T]8ev  eV  avTois,  and  other  cases  of  the  use  of 
ovofjba  in  Hermas,  Sim.  viii,  ix,  and  xi,  given  in  Heitmiiller, 
Im  Namen  Jesu,  1903,  p.  92.  The  phrase  does  not  necessarily 
refer  to  baptism,  nor  to  any  definite  name  (e.  g.  XpicrnavoL) 
by  which  Christians  were  known.  See  Harnack's  note  on 
Hermas,  Sim.  viii,  64. 

6-7.  It  is  very  evident  that  "the  rich"  here  are  not  Chris- 
tians. Those  who  maintain  the  opposite  are  driven  to  give 
to  fiXaacfir} fiovcnv  the  meaning  rejected  above.  The  rich  are 
plainly  neighbours  who  do  not  belong  to  the  conventicle  but 
may  sometimes  condescend  to  visit  it. 

No  word,  however,  hints  that  the  two  classes  do  not  worship 
the  same  God,  and  the  whole  tone  of  the  passage  seems  to  imply 
a  less  complete  departure  from  the  dominant  religion  of  the 
community  than  would  have  been  the  case  in  Rome  or  any 
heathen  city.  If  the  whole  surrounding  population  were  hea- 
then, the  argument  would  have  to  be  differently  turned.  Con- 
trast the  tone  of  Phil.  21B  ff-,  Eph.  417-19,  Col.  37,  1  Cor.  61"9. 

A  settled  and  quiet  state  of  things  is  indicated,  in  which  the 
normal  relations  of  the  different  classes  of  society  prevail.  The 
sense  of  missionary  duty  is  not  prominent. 

The  situation  is  thus  that  of  a  sect  of  some  sort  living  in  a 
community  whose  more  powerful  members,  though  worshipping 
the  same  God  as  the  sect,  do  not  belong  to  it. 

8-11.  The  law  of  Love  is  no  excuse  for  respect  of  persons.  The 
cancelling  of  one  precept  by  another  is  not  permissible,  for  the 
whole  law  must  be  kept.  The  royal  law  is  therefore  not  a  license 
to  violate  other  parts  of  the  law. 

These  verses  are  a  reply  to  a  supposed  excuse,  viz.  that  the 
Christian  is  required  by  the  law  of  love  to  one's  neighbour  to 
attend  to  the  rich  man.  This  excuse  by  the  pretext  of  "love" 
is  parallel  to  the  excuse  by  the  pretext  of  "faith,"  w.  14"25. 
Cf.  also  i13- 26.  Like  Mt.  517ff-,  this  passage  is  opposing  a  wrong 
and  self-indulgent  use  of  the  principle  that  the  law  of  love  cov- 
ers the  whole  law. 
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8.  el  fievToi,  "if  now,"  "if  indeed."  The  particle  fidvroi, 
besides  its  common  adversative  force,  "but,"  "nevertheless" 
(so  Prov.  5"  i625'  26  229  261?,  Jn.  4"  713  1242  20B  214,  2  Tim.  219), 
has  a  "confirmative"  meaning,  as  a  strengthened  i*>ev,  hardly 
to  be  translated.  In  such  cases  it  indicates  an  implied  contrast, 
which  appears  in  the  present  instance  in  the  correlative  Be  of 
v. 9.  Cf.  Jude  8,  and  see  Kuhner-Gerth,  Grammatik  der  griech. 
Sprocket  §  503,  3,  g. 

vofiov  fiaaiXiKov,  "  the  royal  law."  v6fio<;  means  the  Law  of 
God,  as  known  to  the  readers  through  the  Christian  interpreta- 
tion of  the  O.  T.  The  article  is  probably  omitted  because  vo/j.o<i 
is  treated  as  a  quasi-proper  noun,  as  in  2U> 12  411 ;  cf.  Xo'70?,  Jas. 

j22,  23^ 

Most  take  the  "royal  law"  to  be  identical  with  the  jpa^nj 
(legum  regina)  quoted  immediately.  But  vo/w?  is  not  used  in 
the  sense  of  evrokr)  (cf.  Mt.  2236  iroia  ivroXri  fj,eydXr)  iv  ra 
vofim),  and  it  is  therefore  better  to  take  fiacriXiicdv  as  a  deco- 
rative epithet  describing  the  law  as  a  whole,  of  which  the  fol- 
lowing precept  is  a  part.  The  expression  Kara  ttjv  <ypa<f)r)v 
kt\.  implies,  indeed,  that  the  perfect  observance  of  this  pre- 
cept covers  the  observance  of  the  whole  law,  as  in  Mk.  1231, 
Rom.  138,  Gal.  514,  cf.  Lev.  1918,  Jn.  1512. 

It  is  thus  not  necessary  to  make  an  unnatural  distinction  between 
v6[jloi;  here  and  in  v.  9. 

ftaaiXucov,  i.  e.  "supreme."  Cf.  Philo,  Be  justitia,  4  fiacriXi- 
ktjv  Be  eiwOev  ovofid^eiv  Mawo-77?  6Bbv  tt]v  iiearjv,  De  congress, 
emd.  grat.  10 ;  4  Mace.  142.  The  term  either  goes  back  to  the 
tradition  that  kings  are  supreme  sovereigns,  or  else  is  drawn 
from  the  use  of  fiaaikevs  to  mean  the  Roman  emperor. 

At  the  same  time  there  may  be  here  an  allusion  to  the  Stoic 
conception  of  the  wise  as  "kings,"  parallel  to  the  lurking  allu- 
sion in  i2B  to  the  conception  of  the  wise  as  alone  "free."  The 
Law  of  Christians  is  alone  fit  for  "kings."  Cf.  the  similar  appli- 
cation of  the  word  /3acrt\t/co9  in  Clem.  Al.  Strom,  vi,  18,  p.  825; 
vii,  12,  p.  876,  and  the  other  passages  quoted  by  Mayor3,  p.  90; 
also  1  Pet.  29.     See  Knowling's  good  note,  p.  49,  Zahn,  Einlei- 
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tung,  i,  §  6,  note  i,  and  for  the  Stoic  paradox  the  references 
in  Zeller,  Philosophie  der  Griechen*,  III,  i,  p.  256,  note  5. 

As  in  i25,  so  here,  the  attribute  of  the  law  is  decorative  and 
suggestive  only;  it  is  not  meant  specifically  to  distinguish  the 
true  law  from  some  other  inferior  one. 

The  interpretation  of  ^a<jiXw6v  as  "given  by  the  King"  (God  or 
Christ)  has  nothing  to  recommend  it.  Equally  little  has  Calvin's  in- 
genious reference  to  "the  king's  highway,"  "plana  scilicet,  recta,  el 
aquabilis." 

rrjv  ypacjiijv,  i.  e.  "passage  of  Scripture"  (Lev.  1918) ;  cf.  Mk. 
1210,  Jn.  1924,  Lightfoot  on  Gal.  322. 

top  irkrja-iov.  Properly  "neighbour,"  in  LXX  for  Hebrew 
JTl,"friend,"  "fellow  countryman,"  or  "other  person"  generally, 
and  so,  under  the  influence  of  the  teaching  of  Jesus  (Lk.  io28-37), 
equivalent  to  o  ere/jo?  (cf.  especially  Rom.  13s-  10  152). 

9.  d/xaprLav  epyd%ecr6e,  cf.  i20  and  note.  Such  conduct  is 
sin,  directly  forbidden  by  the  law,  and  hence  cannot  be  excused 
as  a  fulfilment  of  the  royal  law. 

ike<y%6fievoi  virb  rov  vofxov.  Cf.  Lev.  1915  ov  X^fixf/rj  Trp6<r<o- 
ttov  TTTcoypv  ovBe  6avfidaei<;  irpoo-wirov  Bwcuttov,  iv  Bucaioavvr) 
icpiveis  tov  Tr\r)(rlov  aovt  Deut.  i17  1619. 

10.  oo-Tt?  Trjpija-rj,  with  av  omitted.  Cf.  Burton,  Moods 
and  Tenses,  307,  Blass-Debrunner,  §  380. 


•njpfa)]  B«C  minn       \  ff       boh 
Tr]p^as[J  KLP  minnp'61  ) 


itXirjpcJaet]  A  minn. 

itXirjpi&aat;  TTjpTjaet]  33. 

xeXlasi]  minn,  cf.  v.  8. 
The  future  is  probably  an  emendation  called  out  by  the  absence  of  &'v. 
The  same  thing  has  happened  to  xTafafl,  for  which  KLP  minnp'er  have 
•jcTocfast.    The  synonyms,  and  the  conflation  in  33,  are  interesting. 

•jTTaia-r],  in  sense  of  "sin,"  Rom.  n11,  Jas.  32,  cf.  Deut.  725. 
See  M.  Aur.  Anton,  vii,  22  cBiov  dvOpcoirov  faXeiv  teal  to£>? 
7TTatbj'Ta?,  Maximus  Tyr.  Diss.  26  ti?  Be  dvrjp  ayaObs  o>? 
BieXOeiv  fitov  ctTTTataroyi ; 

iv  evC,  "in  one  point,"  neuter,  since  vdfios  is  not  used  of 
single  precepts. 
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iravToav  evo^o?.  TrdvTcov  is  neuter,  and  the  genitive,  as  in 
classical  Greek,  denotes  the  crime.  This  is  a  rhetorical  way 
of  saying  that  he  is  a  transgressor  of  "the  law  as  a  whole" 
(7rapa/3dT7]<;  vo/xov,  v.  u),  not  of  all  the  precepts  in  it. 

For  similar  emphasis  on  the  several  individual  precepts  which  make 
up  the  law,  cf.  Mt.  5",  and  especially  Test.  XII  Patr.  Aser  25-1" 
(Charles's  translation):  "Another  stealeth,  doeth  unjustly,  plundereth, 
defraudeth,  and  withal  pitieth  the  poor :  this  too  hath  a  twofold  aspect, 
but  the  whole  is  evil.  He  who  defraudeth  his  neighbour  provoketh 
God,  and  sweareth  falsely  against  the  Most  High,  and  yet  pitieth  the 
poor :  the  Lord  who  commandeth  the  law  he  setteth  at  nought  and 
provoketh,  and  yet  he  refresheth  the  poor.  He  defileth  the  soul  and 
maketh  gay  the  body ;  he  killeth  many,  and  pitieth  a  few :  this  too 
hath  a  twofold  aspect,  but  the  whole  is  evil.  Another  committeth 
adultery  and  fornication,  and  abstaineth  from  meats,  and  when  he 
fatteth  he  doeth  evil,  and  by  the  power  of  his  wealth  overwhelmeth 
many;  and  notwithstanding  his  excessive  wickedness  he  doeth  the 
commandments:  this,  too,  hath  a  twofold  aspect,  but  the  whole  is 
evil.  Such  men  are  hares ;  for  they  are  half  clean,  but  in  very  deed 
are  unclean.  For  God  in  the  tables  of  the  commandments  hath  thus 
declared." 

The  roots  of  this  verse  evidently  lie  in  rabbinical  modes  of  empha- 
sising the  importance  of  certain  special  precepts  and  of  every  precept. 
Thus  Shemoth  rabba  25  fin.,  "The  Sabbath  weighs  against  all  the 
precepts";  Shabbath,  70,  2,  "If  he  do  all,  but  omit  one,  he  is  guilty 
for  all  severally."  Schottgen  and  Wetstein  give  many  sayings  of  sim- 
ilar tenor  from  rabbinical  writings  of  various  dates. 

Augustine,  Ep.  167  ad  Hier.,  draws  a  comparison  with  the  Stoic  doc- 
trine of  the  solidarity  of  virtues  and  vices.  The  Stoic  doctrine  is  that 
virtue  is  an  indivisible  whole,  a  man  is  either  virtuous  or  vicious.  The 
wise  (or  virtuous)  is  free  from  fault,  the  foolish  (or  vicious)  does  no  right 
act;  hence  taoc  t&  a[j,apTir);AaTa  xocl  t&  jwcropSeotiaToe.  The  character  of 
every  act  depends  on  the  controlling  inner  purpose  and  disposition. 
See  Zeller,  Philosophic  der  Griechen*,  III,  i,  pp.  251-263,  with  abun- 
dant references.  This  doctrine  has  plainly  nothing  to  do  with  that  of 
James. 

11.  M  noL%evcrr)$  /jltj  fyovevar}?.  Ex.  2013-  15,  Deut.  517  f-. 
This  order,  in  which  the  seventh  commandment  is  mentioned 
before  the  sixth,  is  perhaps  due  to  the  order  found  in  the  LXX 
(Cod.  B,  not  AF)  of  Ex.  20.  So  Lk.  1820,  Rom.  139,  Philo,  De 
deed.  12,  24,  32,  De  spec.  leg.  iii,  2  ;   but  not  so  Mt.  521' 27- 
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C  minnPauci  syrho1  arm  have  conformed  the  text  to  the  usual  order 
by  putting  murder  first.  In  the  following  sentence  this  is  done  by 
minni,auoi  arm. 

ov  [Aoixeveis.  ov  follows  the  regular  N.  T.  usage  in  present 
simple  conditions.  Cf.  Buttmann,  §  148 ;  Burton,  §  469 ;  J. 
H.  Moulton,  Prolegomena,  pp.  170/. ;  Winer,  §  55,  2,  c  (where 
it  is  said  that  el  ov  makes  the  negative  emphatic).  Here,  since 
the  negative  belongs  only  to  a  part  of  the  protasis  (^ot^euet?) 
and  not  to  the  rest  (^o^euet?) ,  ov  is  in  any  case  necessary. 

12-13.  General  exhortation  to  remember  the  Judgment,  which 
is  the  sanction  of  the  law ;  together  with  special  inculcation  of  the 
precept  of  mercy,  violated  by  their  respect  of  persons. 

12.  \a\eiTe,  7roteTre,  cf.  i19-  23-25> 26,  a  section  which  seems  to 
be  in  mind  in  this  summarising  exhortation. 

The  collocation  is  very  common,  e.  g.  Test.  XII  Patr.  Gad  61, 
cf.  Acts  i1  722  ev  Xoyois  /ecu  epyovs  airov  (and  commentaries), 
1  Jn.  318,  and  Lex.  s.  v.  epyov,  3. 

Sea  vopov  ekevOepiax,  "under  the  law  of  liberty."  Cf.  i25; 
Sid  here  indicates  the  "state  or  condition  in  which  one  does  or 
suffers  something" ;  see  Lex.  s.  v.  &a,  A.  I.  2 ;  cf.  e.  g.  Rom.  212 
Bia  voyuov  KpidrjaovTai. 

13.  yap  introduces  the  reason  why  the  sin  of  respect  of 
persons  will  be  punished  with  special  severity.  It  involves  a 
breach  of  the  law  of  mercy,  and  that  has  as  its  consequence 
unmerciful  punishment. 

aveXeos.  Found  only  here  for  the  usual  avrjXerjs,  apeXerjs, 
but  regularly  formed  from  the  noun  e\eo?;  see  Moulton  and 
Milligan,  Vocabulary  of  the  Greek  Testament. 

L  minnPermu  read  dv(Xsa)q. 

On  the  thought,  cf.  Mt.  s7  614  71  i823"3B,  Ps.  i825- 26,  Ecclus. 
282  ff-,  Test.  XII  Patr.  Zab.  5  and  8.  Jer.  Baba  q.  viii,  10, 
"Every  time  that  thou  art  merciful,  God  will  be  merciful  to 
thee;  and  if  thou  art  not  merciful,  God  will  not  show  mercy 
to  thee,"  Rosh  hash.  17  a,  "To  whom  is  sin  pardoned?  to  him 
who  forgives  injury." 

Kara/cavxaTai  e\eo?  KplcreaK,  "mercy  boasts  over  {or  against) 
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judgment."  eXeo?  is  human  mercy  shown  in  practise,  Kpia-ew; 
is  God's  condemnatory  judgment,  cf.  Jas.  512,  Jn.  524.  This 
gives  the  converse  of  the  previous  sentence.  As  the  unmerciful 
will  meet  with  no  mercy,  so  a  record  of  mercy  will  prevent  con- 
demnation. Cf.  520  and  Ecclus.  330  4017,  Tob.  49-11.  The  doc- 
trine (and  need)  of  God's  forgiving  mercy  is  here  assumed  in 
regular  Jewish  fashion. 

On  the  great  importance  ascribed  to  mercy  as  a  virtue  in  Jewish 
thought,  see  Bousset,  Religion  des  Judentums*,  pp.  162  /. 

The  contrast  of  God's  opposing  attributes  of  mercy  and  justice  does 
not  seem  to  be  in  mind  here.  The  contrast  of  eXeoq  and  xpfai?  is  a 
natural  one,  and  is  found  in  both  Greek  and  Jewish  sources,  cf.  Diog. 
Laert.  ii,  3s,  references  to  Bereshith  r.  in  Wetstein,  and  the  references 
in  Spitta,  p.  70,  note  6. 

xotTaxocuxa'ra'  is  found  elsewhere  only  in  Jas.  314,  Rom.  n18,  Zech. 
io12,  Jer.  5o[27]n  xocTexotuxaaGe  StapxA^ovTsq  vJ)v  xXir)povo[ji.(av  [aou, 
5o[27]3S.  It  does  not  occur  in  secular  writers.  1  Cor.  1565  well  illus- 
trates the  meaning  of  this  word. 

jwrraxauxoratt]  B  ( — re)  £<KL  minnf'"  ff  m  vg  Aug  boh. 

xaTaxccux&sOci)]  A  33  minnPaao. 

xa-caxauxaaSs]  C2  syrPesh. 

xaTaxauxaaGe  is  insufficiently  attested  and  is  probably  due  to  an 
error.  xcnraxauxiaOd)  is  the  harder  reading,  but  the  group  A  33  points 
to  an  emendation. 

IXeo;  xp(aeto<;]  CKL  minn  read  sXsov  xpEusu?.  Since  the  accusa- 
tive yields  no  sense,  this  must  have  been  understood  as  -ub  MXeov, 
attested  by  Ps.-Herodian,  Epimerismoi,  ed.  Boissonade,  1819,  p.  235, 
and  not  found  elsewhere. 

14-26.  Neither  does  the  possession  of  Faith  give  any  license 
to  dispense  with  good  works. 

This  touches  another  case  of  substitution  of  a  sham  for  the 
reality ;  cf.  i22-2b,  26 1.  2s  f._  a.s  an  excuse,  faith  is  worth  no  more 
than  love. 

The  fundamental  idea  of  a  warning  against  sham  is  common 
enough  to  all  moralists.  The  special  interest  here  is  that  James 
makes  his  contrast  not  between,  e.  g.,  sayings  and  doings,  but 
between  two  terms  important  in  Christian  thought,  viz.,  faith 
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and  works,  and  that  in  the  course  of  his  argument  he  uses  other 
theological  terms  and  reveals  an  acquaintance  with  many  diverse 
theological  conceptions  and  modes  of  thought. 

14.  Faith,  if  it  does  not  lead  to  good  works,  is  impotent  to 
save. 

ti  ofaXos,  cf.  v. 16,  1  Cor.  1532,  and  (ri?  w<pe\ia)  Ecclus.  2030 
4114,  Job  2115.  6'$e\o5  is  found  in  LXX  only  once  (Job  153). 
Cf.  tl  jap  (or  ovv,  or  Be)  o<f>eko<;  (note  absence  of  the  article,  as 
here),  Philo,  De  poster.  Cain.  24,  Quod  deus  immut.  33,  De  agric. 
30 ;  Teles  (ed.  Hense),  p.  27  tl  ovv  o<f>e\o<i  to  outo)?  exetv>'  Tt' 
o<pe\o<;  was  a  common  expression  in  the  vivacious  style  of  the 
moral  diatribe.  See  Bultmann,  Stil  der  paulinischen  Predigt, 
P-  33- 

fyskos]  BC*  102;   cf.  v.  "  (sine  t6,  BC*),  i  Cor.  15"  (sine-z^DTG). 
xb  gipeXo?]  KAC2KL  minnfero  omn,  probably  emendation. 

aBeXcfioi  fwv.     Marks  a  new  paragraph,  cf.  21,  etc. 

ttlcttlv.  Introduced  without  the  article  as  a  new  idea;  cf. 
7)  TTto-Ti?,  v. 15,  and  i3-  *■ 15. 

Cf.  I3-  6  21' 6- 14"27  515.  Faith  {cf.  especially  21)  is  here  assumed 
to  be  the  fundamental  attitude  of  the  Christian  adherent,  which 
makes  him  a  Christian.  No  ground  exists  for  thinking  that 
this  assumption  was,  or  could  be,  doubted  by  any  one.  All 
Christians  {cf.  ttkttoL,  "believers,"  Acts  161,  2  Cor.  615,  1  Tim. 
516)  have  faith,  and  James  uses  the  term,  without  any  attempt 
at  the  formation  of  an  exact  psychological  concept  of  the  con- 
tents of  faith,  merely  as  the  ordinary  term  familiar  to  all  for  a 
well-known  inner  state.  The  cases  of  the  demons,  Abraham, 
and  Rahab  all  present  an  analogy  to  Christian  faith  which, 
while  inadequate,  is  yet  valuable  for  argument — the  more  so 
that  Abraham  and  Rahab  were  recognised  on  all  hands  to  have 
been  "justified." 

^yv>  "say,"  in  presenting  his  claim  to  be  approved  of  men 
and  of  God.  So  i13  firj&ek  teyeToo,  cf.  28.  This  word  is  not  to 
be  too  much  emphasised,  as  if  it  meant  "pretend,"  and  as  if 
doubt  were  seriously  thrown  on  the  man's  actual  possession  of 
faith.    The  inadequate  and  empty  "faith"  which  produces  no 
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works  may  be  hardly  worthy  of  the  name,  but  it  is  not  necessa- 
rily a  deliberate  hypocrisy. 

The  contrast  is  not  between  saying  (^e'yrj)  and  doing  (epya 
%XV)>  as  it  was  in  i22  between  hearing  and  doing ;  it  is  rather 
between  mere  adherence  to  Christianity  and  conduct,  or  between 
church-membership  and  life  {ttigtiv  €%€&,  epya  e^eiv). 

epya,  cf.  i25. 

epya  seems  here  a  recognised  term  for  "good  deeds."  Cf.  Mt. 
S16  23s,  Rom.  26,  Jn.  320,  Tit.  i16,  etc.,  etc.,  where  ra  epya  means 
"conduct,"  which  is  made  up  of  an  infinite  number  of  separate 
epya.  For  the  use  of  the  word  in  moral  relations,  cf.  Prov.  2412 
0?  a7roBiSco(nv  eKaaTco  KaTcl  ra  epya  avrov,  Ps.  6212,  Apoc. 
Bar.  517  "saved  by  their  works,"  4  Ezra  735,  Pirke  Aboth,  iii, 
14;  iv,  15,  and  many  other  passages  referred  to  by  Spitta,  pp. 
72-76. 

On  the  expression  epya  exeiv,  iricmv  e%eiv,  cf.  4  Ezra  f 
832  j-^23  "even  such  as  have  works  and  faith  toward  the  Al- 
mighty," Apoc.  Bar.  1412  (the  righteous)  "have  with  them  a 
store  of  works  preserved  in  treasuries." 

The  epya  here  do  not  appear  as  specifically  epya  vofiov ;  the 
word  merely  denotes  conduct  as  contrasted  with  faith.  This 
contrast  cannot  be  original  with  this  writer  (cf.  4  Ezra  a7  1323). 

The  contrast  of  faith  and  works  will  appear  wherever  faith 
is  held  to  be  the  fundamental  characteristic  of  the  true  members 
of  the  religious  community,  while  at  the  same  time  a  body  of 
laws  regulating  conduct  is  set  forth  as  binding.  It  is  inevitable 
that  by  some,  whether  in  practise  or  in  theory,  the  essential 
underlying  unity  of  the  two  absolute  requirements  will  be  over- 
looked and  one  or  the  other  regarded  as  sufficient.  This  will 
always  call  out  protests  like  that  of  James,  who  represents  the 
sound  and  sensible  view  that  not  one  only  but  both  of  these 
requirements  must  be  maintained. 

In  the  discussions  of  the  Apostle  Paul  the  contrast  is  the  same 
in  terms,  but  its  real  meaning  is  different  and  peculiar.  Paul's 
lofty  repudiation  of  "works"  has  nothing  but  the  name  in  com- 
mon with  the  attitude  of  those  who  shelter  their  deficiencies  of 
conduct  under  the  excuse  of  having  faith.    Paul's  contrast  was 
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a  novel  one,  viz.  between  the  works  of  an  old  and  abandoned 
system  and  the  faith  of  a  newly  adopted  one.  His  teaching  was 
really  intended  to  convey  a  doctrine  of  forgiveness. 

Our  author,  on  the  other  hand,  with  nothing  either  of  Paul's 
subtlety  or  of  his  mystical  insight  into  the  act  of  faith  and 
glorification  of  faith's  contents,  is  led  to  draw  the  more  usual 
contrast  between  the  faith  and  works  which  are  both  deemed 
necessary  under  the  same  system.  Hence,  while  faith  is  the 
same  thing  with  both — an  objective  fact  of  the  Christian  life, 
the  works  of  which  they  speak  are  different — in  one  case  the  con- 
duct required  by  the  Jewish  law,  in  the  other  that  demanded 
by  Christian  ethics.  That  the  two  in  part  coincided  does 
not  make  them  the  same.  One  was  an  old  and  abandoned  fail- 
ure, impotent  to  secure  the  salvation  which  it  was  believed  to 
promise,  the  other  was  the  system  of  conduct  springing  from 
and  accompanying  a  new  life. 

But  this  distinction,  while  it  makes  plain  that  James  is  not 
controverting  what  Paul  meant,  yet  does  not  insure  the  full 
agreement  of  James  and  Paul,  for  Paul,  although  he  would  have 
heartily  admitted  the  inadequacy  of  a  faith  which  does  not 
show  itself  in  works,  would  never  have  admitted  that  justifica- 
tion comes  ef  epyow,  James  has  simply  not  learned  to  use 
Paul's  theology,  and  betrays  not  the  slightest  comprehension 
of  the  thought  of  Paul  about  faith  and  the  works  of  the  Law. 

The  contrast  between  reliance  on  membership  in  the  religious 
community  and  on  conduct  is  as  old  as  Amos  and  the  Hebrew 
prophets,  and  comes  out  in  the  words  of  John  the  Baptist,  and 
of  Jesus  in  the  Synoptics  and  John.  All  that  James  adds  to 
these  is  the  term  "faith,"  to  denote  the  essential  element  in  the 
membership,  and  then  an  elaborate  discussion  in  which  the  terms 
and  instances  of  later  Jewish  theology  are  freely  employed. 

The  use  (see  below)  of  the  same  formula  which  Paul  seems  to 
have  created  indicates  that  Paul  had  preceded  James,  but  it  is 
plain  that  James  had  made  no  study  of  Paul's  epistles,  and  these 
formulas  may  have  come  to  his  knowledge  without  his  having 
read  Paul's  writings,  which,  we  must  remember,  the  Book  of 
Acts  does  not  even  mention.    See  Introduction,  supra,  pp.  35/. 
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fx,r)  BvvaraL  rj  irians  <t5>ct<u  avrov-    cf.  i21  (and  note)   412 


f15,   20 
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This  question  is  presented  as  if  it  admitted  of  but  one  an- 
swer, and  that  a  self-evident  one. 

15-17.  Illustration  from  the  emptiness  of  words  of  charity 
as  a  substitute  for  deeds. 

This  is  not,  like  the  closely  similar  verses,  22  f-,  a  concrete  in- 
stance of  James's  contention,  but  a  little  parable ;  for  another 
parable  to  the  same  purport,  cf.  226.  The  illustration  is  ab- 
ruptly introduced,  as  in  311' 12. 

The  comparison  has  itself  a  moral  significance,  and  the  same 
thought  is  found  in  other  literature,  e.g.  Plautus,  Epid.  116  /. 
nam  quid  te  igitur  rettulti  beneficum  esse  oratione  si  ad  rem  aux- 
ilium  emortuomst? 

15.  I<4v]  BK  33  69  minn  ff  m. 

I&v  81]  ACKL  minnp'61  vg  syrPMh-  ho1. 
i&v  y&p]  sah. 

jvfivoi,  "naked,"  in  the  sense  of  "insufficiently  clad";  cf. 
Job  226  "stripped  the  naked  of  their  clothing,"  Is.  2o2- 3  587, 
Jn.  217  (without  the  eTrev8vTr)<;))  Mt.  25s6  B-,  Acts  1916;  see  ref- 
erences in  L.  and  S. 

The  plural  after  singular  subjects  connected  by  v  is  in  ac- 
cord with  the  occasional  usage  of  good  Greek  writers.  See 
Hadley-Allen,  §  608 ;  Blass-Debrunner,  §  135.  Buttmann  and 
Blass  ascribe  the  plural  here  to  the  fact  that  the  two  nouns  are 
of  different  genders,  but  this  is  not  the  case  in  all  the  examples 
from  secular  Greek. 

tyrj/xepov  Tpo<f>r)<;,  "food  for  the  day,"  "the  day's  supply  of 
food." 

The  word  i4>i]fxepo<;  is  not  in  the  O.  T.,  but  this  whole  phrase 
is  found  in  Diod.  iii,  32 ;  Dion.  Hal.  viii,  41;  Aristides,  xlix,  ed. 
Dindorf,  p.  537.  It  is  an  expression  natural  to  secular  Greek, 
and  used  here,  much  like  the  English  "daily  bread,"  to  describe 
the  poor  person's  need  as  urgent ;  cf.  Philo,  In  Flacc.  17  TreV^re? 
icrfiev  teal  pdXis  to  e<f>rjfiepov  els  avrcc  to,  apayxala  iropC^eiv 
Svvdfieda,  Ps.-Plutarch,  An  vitios.  p.  499  C  trpoaaiTrjaiv  icpr)- 
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fiepov  Tpocpfjs.  Other  extracts  may  be  found  in  Mayor3,  p.  97, 
and  Field,  Notes  on  the  Translation  of  the  New  Testament,  1899, 
pp.  236/.  ^ 

16.  virdyere  ev  elprjvrj,  "good  bye,"  a  Jewish  expression; 
cf.  Acts  1636,  Mk.  s34,  Lk.  750,  Judg.  186, 1  Sam.  i17  2042,  2  Sam. 
159  ;  cf.  J.  Friedmann,  Der  gesellschaftliche  Verkehr  und  die 
Umgangsformeln  in  talmudiscker  Zeit,  Berlin,  1914,  p.  34. 

deppaivecrde  /cal  yppra&aQe.  The  context  requires  that  these 
be  taken  as  passive;  and,  indeed,  in  order  to  say  "warm  and 
feed  yourselves"  it  would  be  necessary  in  the  late  usage  of 
the  N.  T.  to  use  the  active  with  a  reflexive  pronoun,  vfia^ 
airoik,  eavrovi;  cf.  e.  g.  i22  trapaXoyi^ofievot  eavroifc.  Cf. 
Blass-Debrunner,  §  310. 

That  0ep(jwc(v£iv  was  commonly  used  of  the  effect  of  warm  clothes 
is  shown  by  Job  3120,  Hag.  i8,  but  also  by  Plut.  Quasi,  conviv.  vi,  6, 
p.  691  D,  and  a  curious  passage  (quoted  by  Wetstein)  in  which  Galen 
(De  vir.  medic,  simpl.  ii)  criticises  the  common  neglect  of  writers  to 
observe  the  distinction  between  that  which  warms  and  that  which 
merely  keeps  of  the  cold. 

Swre,  plural  after  rt?,  which  is  treated  as  a  kind  of  collective. 
See  Hadley-Allen,  §  609  a ;  Kriiger,  §  58,  4,  A.  5. 

ra  iiriTijSeia,  "the  necessaries  of  life."  Not  elsewhere  in 
the  N.  T. ;  occasionally  in  LXX,  but  with  no  corresponding 
Hebrew  word. 

StpsXos]  sine  t6  BC*;  cf.  v. u. 

17.  ovTcos,  making  the  application  of  the  parable,  cf.  Lk.  1510 
1710. 

eav  fir)  eyv)  fyy0-,  cf.  w. 18,  20,  26  y  Trlarvi  xwP^  [T®lV]  epyav. 

Faith  is  said  to  "have"  works,  perhaps  in  the  sense  of  "at- 
tendance or  companionship"  (Lex.  s.  v.  e%<w  I,  2,  c). 

veicpd,  cf.  v. 26.  The  two  things  which  are  opposed  are  not 
faith  and  works  (as  with  Paul)  but  a  living  faith  and  a  dead 
faith.  The  dead  faith  is  also  called  apyq  (v. 20) ;  cf.  i26  /juiTaios. 
It  is  not  denied  that  faith  can  exist  without  works,  but  it  is  the 
wrong  kind  of  faith. 

On  the  figurative  use  of  ve/epos  for  "inactive  and  useless," 
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Rom.  611  78,  Heb.  61  914,  cf.  Epict.  Diss,  iii,  23s8  icai  pJqv  av  pr) 
Tavra  (sc.  a  conviction  of  sin)  ip>Troirj  6  tov  <f>i\o(r6<f>ov  \6yos, 
ve/cpo?  e&TL  ical  avrbs  /ecu  6  Xeytov. 

/cad'  eavTrjv,  "in  itself"  (R.V.),  strengthens  veicpd,  "inwardly 
dead";  not  merely  hindered  from  activity,  but  defective  in  its 
own  power  to  act ;  see  2  Mace.  1313,  Acts  2816,  Rom.  1422,  and 
secular  references  in  Lex.  s.  v.  Kara,  II,  1,  e,  cf.  Gen.  3040  43 31. 

Of  the  various  renderings  proposed  the  only  other  one  deserving 
mention  is  that  of  Grotius  and  others,  who  give  it  this  meaning  of  "by 
itself,"  "alone"  (ff  sola),  but  interpret,  "faith  without  works  is  dead, 
being  alone."  This  involves  a  tautology,  and  in  strictness  would 
require  the  addition  of  the  participle  odea. 

18.  A  possible  rejoinder  in  behalf  of  the  censured  persons, 
and  its  refutation. 

Supposed  bringer  of  excuses:  "One  has  pre-eminently 
faith,  another  has  pre-eminently  works." 

James:    "A  live  faith   and  works  do  not  exist  sepa- 
rately." 
aW'  ipeZ  tis.    An  objection  or  defense  suggested,  as  in  i13 
28-11.     For  the  half-dialogue  form,  cf.  Rom.  919  n19,  1  Cor.  1535 
aXka  ipet  tw,  4  Mace.  224,  Ep.  Barn.  9s,  and  innumerable  pas- 
sages in  the  Greek  moralists.     See  Introduction,  supra,  p.  12. 

The  future  here  "denotes  a  merely  supposable  case"  (Lat.  dicaf), 
Winer,  §  40,  b,  p.  280;  Buttmann,  §  139,  18;  Viteau,  Grec  du  N.  T., 
Le  verbe,  §  43.    Cf.  Heb.  n32. 

In  reply  to  the  censure  upon  those  who  rely  on  faith  and 
neglect  conduct,  it  is  here  suggested  that  one  person  has  faith 
(cf.  1  Cor.  129  erepa)  7TKJTt?  eV  rp  avrq>  irveviiarC),  another 
works,  doubtless  not  in  either  case  with  perfect  exclusiveness 
but  in  pre-eminent  degree.  This  is  a  defense  which  suggests 
antinomianism,  but  includes  a  curious  tolerance.  While  ob- 
viously weak — a  weaker  position,  indeed,  than  downright  anti- 
nomianism— it  has  a  certain  plausibility,  and  very  likely  fairly 
expresses  the  underlying  unformulated  philosophy  of  not  a  few 
persons. 

The  objector's  words  are  contained  in  one  sentence;    then 
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James  replies  with  SeTf  oV  fiat  kt\.  This  sentence  is  evidently 
from  the  point  of  view  of  w. 14-17,  and  is  intended  flatly  and 
comprehensively  to  deny  that  faith  and  works  are  separate 
gifts,  like,  for  instance,  prophecy  and  healing. 

vvf  Kctyd>.  The  pronouns  do  not  refer  to  James  and  the 
objector,  but  are  equivalent  to  efc,  ere/305,  "one,"  "another," 
and  are  merely  a  more  picturesque  mode  of  indicating  two 
imaginary  persons.  Very  much  the  same  is  true  of  "thou" 
and  "I"  in  the  second  half  of  the  verse,  where  James  has  no 
idea  of  emphasising  his  own  superior  uprightness. 

ai  cannot  be  made  to  refer  to  James  (1)  because  James  is  contend- 
ing not  for  faith  but  for  works,  and  (2)  because  James's  personality  has 
up  to  this  point  been  so  Little  prominent  (the  first  person  has  been  only- 
used  in  the  conventional  address  dtSsXcpof  (/.ou),  that  some  clear  indi- 
cation of  such  a  direct  contrast  between  him  and  the  objector  would 
be  expected,  at  least  Ipse  ti?  ![ao£  instead  of  epst  ziq. 

For  a  similar  usage  cf.  the  quotation  from  Bion  in  a  fragment  of  the 
Cynic  Teles  (ed.  Hense2,  pp.  5/.,  from  Stobaeus,  Anthol.  iii,  1,  98  [Mein. 
v>  67]),  (x-f)  o5v  (JouXou  BsuTspoXdyoq  <Sv  fb  itpii>iroX6You  xp6aw7cov '  eE  §s  [iij, 
&v&p\xoazoy  tc  icot^aei?.  ad  [xsv  apx^i?  KtxkCdq,  iyh  8e  apxof/.ac,  fr\a\  (sc.  & 
Bfrov),  xal  ai  jaev  tzoW&v,  sydj  Se  Ivb?  toutouc  %ai§ayu>yl>q  ysv6\j.evo<z,  xort 
ail  ;a!v  euiropoi;  ysv°Sasv°S  8t8&)<;  sXeuOepicoq,  eyu  §e  Xafji^dva)  eiOapaeo? 
icocpii  aou  oix  fixoicfocrcov  o5Se  dcyEvvti^ov  ouSe  [jLEfAtptfjiotpuv. 

Teles  (c.  230  B.C.),  quoting  his  predecessor  Bion,  is  urging  that  every 
man  must  play  the  part  that  Fortune  assigns  him,  and  says :  "If,  then, 
you  are  a  second-class  actor,  don't  envy  the  rdle  of  the  first-class  player. 
If  you  do,  you  will  commit  blunders.  You  are  a  ruler,  I  am  a  subject 
(says  [Bion]);  you  have  many  under  you,  I,  as  a  tutor,  but  this  one; 
and  you  grow  prosperous  and  give  generously,  while  I  cheerfully  receive 
from  you  without  fawning  or  degrading  myself  or  complaining." 

It  is  to  be  noted  that  in  the  first  sentence  from  Teles  c(t  is  the  man 
with  the  inferior  actor's  part,  while  in  the  rest  of  the  passage  ail  is  the 
more  prosperous  man,  in  contrast  to  the  speaker,  who  modestly  pre- 
sents himself  as  the  representative  of  lesser  worldly  fortune.  This  is 
not  unlike  the  way  in  which  James  (see  below)  fails  to  preserve  strictly 
the  r61es  of  his  fragmentary  dialogue. 

On  the  "ideal"  second  person  in  Greek  (equivalent  to  ziq),  see  Gil- 
dersleeve,  Syntax  of  Classical  Greek,  i,  1900,  p.  41,  with  many  examples. 

e%«?.  To  be  taken  as  an  affirmation  not  a  question.  e%«? 
and  e%&)  are  manifestly  parallel. 
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tria-Tiv  means  iriariv  %o)/)t?  tS>v  epyav,  or,  at  least,  with  a 
minimum  of  epya.     epya  is  epya  with  a  minimum  of  wktu?. 

Sei^o?,  "show,"  "prove,"  "demonstrate,"  c/.  Jas.  313.  Here 
begins  the  reply  addressed  to  the  objector.  James  replies,  first, 
by  a  challenge  to  the  objector  to  produce  a  case  of  faith  stand- 
ing by  itself  without  accompanying  works.  This  challenge  rests 
on  the  assumption  that  such  a  "dead"  faith  is  really  no  faith 
at  all.  James,  however,  does  not  pursue  that  aspect  of  the  mat- 
ter, but  proceeds,  secondly  (icaycb  croi  Set'|co),  with  the  converse 
of  the  first  challenge,  in  the  form  of  an  offer  to  show  that  any 
case  of  works  supposed  to  stand  by  themselves  without  under- 
lying faith  is  merely  deceptive  and  really  implies  a  co-existent 
faith. 

On  the  form  of  expression,  by  challenge  and  offer,  cf.  Theoph. 
Ad  Autol.  i,  2  BeX^of  poi  tov  av&pwirov  crov  Kctyco  aoi  Set^co  tov 
deov  fiov,  Epictet.  i,  643  iya>  o~ot  Betlja)  <rv  h'  iftol  SeuKWe 

and  other  references  in  Bultmann,  p.  33. 

yu>pk]  BtfACP  minn  ff  vg  boh  sah  syri>e8h-  hcl  arm. 

i%]  KL  minnloll8e  p'u.  An  unfortunate  conformation  to  the  follow- 
ing clause,  which  spoils  the  sense. 

It  is  interesting  that  in  the  English  A.V,  the  influence  of  the  Vulgate 
(sine)  led  to  the  rendering  "without,"  which  is  not  a  correct  translation 
of  the  Received  Greek  Text,  which  reads  ix.. 

X&>pk  Ttov  s'py<i)v]  CKL  minnpl8r  add  aou,  doubtless  part  of  the  same 
emendation  which  produced  ex.. 

icayw  croi  hei%a>.  "From  the  very  existence  of  righteous  con- 
duct the  fact  of  faith  can  be  demonstrated,  for  without  faith 
I  could  not  do  the  works."  Note  the  elegant  construction  of 
this  sentence  in  which  the  chiastic  order  Trlariv — epycovy  ipywv 
— ttCo-tlv  well  corresponds  to  the  natural  emphasis. 

xatytd  cot  Ss£?<i>]  Bfc$  minn. 

x<2y<1>  Se(?u  ao  1]  ACKL  minn  vg.  A  weakening  conformation  to 
order  of  preceding  SeT§6v  ju>t. 

Ix  Ttov  Ipfcav  i*ou]  ff  vg  syrho1  omit  [tou,  by  a  conformation  to  their 
text  of  the  preceding  clause. 
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•xlaxiv  3°]"  B^C  33  minn  fi. 

icfcmv  [xou]  AKLP  minnpl8r  vg  boh  sah  syr*"**-  hcI.  Conformation  to 
tt)v  xdruv  dou. 

The  interpretations  of  this  difficult  verse  are  very  numerous  and  for 
the  most  part  highly  subtle  and  unsatisfactory.  The  interpretation 
presented  above,  which  was  given  by  Pott  in  Koppe's  Novum  Testa- 
mentum',  1816,  and  by  H.  Bouman,  Commentarius  perpetuus  in  Jacobi 
epistolam,  Utrecht,  1865,  differs  from  others  in  taking  uiS  and  lyii  in 
the  defense  as  referring  merely  to  two  representatives  of  different  types 
of  religion,  not  to  the  writer  of  the  epistle  and  the  objector  himself. 
Thereby  one  of  the  chief  difficulties  of  the  exegesis  is  overcome,  namely, 
the  difficulty  that  ciS  and  i^&  in  the  objection  (v. 18  a)  do  not  suit  well 
the  corresponding  i\xol,  [xou,  and  sou,  001,  in  the  retort  of  James  (v.  18b). 
With  any  other  mode  of  interpretation  it  seems  impossible  to  gain  a 
satisfactory  sense  from  the  passage. 

The  interpretations  are  divided  into  two  main  groups,  according  as 
dXX'  Ipse  Tt?  is  taken  (1)  as  interposing  a  reply  in  defense  of  the  ten- 
dency censured  in  w.  "-",  or  (2)  as  introducing  the  reinforcement  of 
an  ally  who  adds  his  word  in  the  same  contention  as  that  of  James. 

I.  Tt?  as  an  objector. 

This  interpretation  (which  I  adopt)  finds  its  support  chiefly  in  the 
argument  used  above,  that  this  is  the  only  natural  meaning  of  the  phrase 
dXX'  epsi  ti<;  in  such  a  context.  Under  this  view  the  words  introduced 
by  spec  will  not  extend  beyond  I'xto,  v. 18  a,  for  SsT^ov  xtX.  is  evidently 
spoken  in  the  interest  of  James's  main  contention.  As  to  how  the 
words  ("  a)  can  express  an  objection,  and  what  that  objection  is,  opin- 
ions have  been  various.  The  first  and  most  obvious  difficulty  in  this 
view  has  always  been  that  the  objector  seems  to  declare  that  James 
has  faith,  while  the  objector  himself  has  works.  That  would  reverse 
their  respective  parts,  and  the  difficulty  has  been  met  in  three  ways. 

1.  Since  the  objection  is  quoted  by  James,  <s(t  is  taken  as  if  from 
James's  point  of  view  and  £■(&  as  if  referring  to  James :  "  But  someone 
will  say,  '  Thou  (i.  e.  the  representative  of  the  class  just  censured)  hast 
faith,  while  I  (James)  have  works.' "  This  is  taken  either  (a)  as  a  de- 
fense of  the  class  censured,  on  the  ground  that  several  types  of  religion 
are  alike  admissible,  or  (b)  as  an  attack  upon  James,  who  is  declared 
to  have  only  works  (which  are  inferior  to  faith),  whereas  the  person 
attacked  has  faith,  the  superior  quality  (so  Weiss).  To  this,  under 
either  form,  (a)  or  (6),  James  replies  that  faith  cannot  exist  alone. 

Both  these  explanations  are  exposed  to  the  fatal  difficulty  that  the 
objection  of  the  defender  is  given  in  direct  discourse  (as,  e.  g.,  in  23)  so 
that  iyih  cannot  possibly  refer  to  James;  the  interpretation  of  Weiss 
is  exposed  to  the  further,  equally  fatal,  objection  that  it  is  impos- 
sible to  suppose  that  James  could  have  introduced,  in  the  mouth  of  a 
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supposititious  defender,  such  an  insulting  personal  attack  on  himself. 
The  rhetorical  device  of  the  objector's  defense  is  very  characteristic  of 
Greek  popular  moral  exhortation  of  this  period,  and  is  always  adopted 
solely  in  order  to  state  vividly  a  possible  point  of  view,  in  itself  not 
wholly  unreasonable,  but  liable  to  the  crushing  rejoinder  with  which 
the  author  follows  it.  It  must  be  assumed  as  intended  to  aid,  not  to 
hinder,  the  development  of  the  main  contention.  To  withdraw  the 
reader's  mind  from  the  main  subject  by  raising  the  question  of  the 
author's  own  character  and  principles  would  be  a  strangely  inept  turn. 
Moreover,  for  Weiss's  view  the  precise  bearing  of  the  attack  (through 
the  supposed  inferiority  of  works  to  faith)  would  have  to  be  more  clearly 
expressed.  James  nowhere  lays  himself  open  to  the  accusation  that  he 
thinks  works  can  exist  without  faith. 

2.  A  second  way  of  meeting  the  difficulty  is  that  of  von  Soden,  WH. 
mg.,  and  others,  who  take  Ixeiq  as  a  question,  by  which  doubt  is  ex- 
pressed of  James's  possession  of  faith ;  thus : 

James :  "  Faith  without  works  is  dead." 

Opponent:  "Hast  thou  any  faith?" 

James:  "I  have  works.  Show  me  thy  faith  without  works,  and  I 
will  prove  that  I  have  faith." 

Apart  from  the  fact  that  this  interpretation  gives  the  passage  too 
much  the  character  of  personal  debate,  with  an  argumentum  ad  hominem, 
to  suit  the  style  proper  to  general  hortatory  moral  writing,  this  theory- 
fails  because  it  does  violence  to  the  Greek.  For  (a),  in  order  to  call  in 
question  James's  faith,  the  opponent  would  have  had  to  say  [jlyj  <si  %i <rav 
Ixs"5 ;  (cf.  e.  g.  v.  ")•  The  present  form  of  the  question  would  be  wholly 
weak  and  unnatural.  (6)  The  theory  neglects  the  obvious  parallelism 
of  si  Mxet;,  xiyfi)  exu>  m  which  the  presence  of  xaf  and  the  lack  of  any 
sufficient  introduction  to  the  second  part  make  it  impossible  to  assume 
that  we  have  a  question  and  answer. 

3.  (a)  In  despair  of  any  other  solution,  Pfleiderer,  Urckristentum, 
'1887,  p.  874 ;  2ioo2,  ii,  p.  547 ;  E.  Y.  Hincks  (Journal  ofBibl.  Literature, 
xviii,  1899,  pp.  199-201),  Baljon,  Katholieke  Brieven,  1904,  p.  42,  have 
declared  the  text  corrupt,  and  propose  to  read  against  all  Mss.  (except 
the  Latin  Codex  Corbeiensis  [ff],  the  reading  of  which  is  admittedly  a 
secondary  correction)  <jb  Ipya  'ixeiq  K&yii>  icfariv  exo>. 

The  meaning  will  then  be,  as  in  the  explanation  defended  above,  an 
appeal  by  the  opponent  to  the  equal  value  of  various  religious  gifts, 
faith  and  works  both  being  good  in  their  own  way.  In  the  text  as  re- 
constructed each  gift  will  be  assigned  to  the  right  person,  faith  to  the 
opponent,  works  to  James. 

But  (1)  this  reconstruction  of  the  text  is  too  violent  a  procedure  to 
be  acceptable  so  long  as  any  other  explanation  can  be  found,  and  (2) 
the  resulting  text  is  unsatisfactory.  For  James's  own  character  and 
principles  have  not  been  in  question,  and  to  represent  the  defender  as 
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here  drawing  a  sharp  contrast  specifically  between  James  and  himself 
is  to  make  the  words  amount  to  an  attack  on  James.  Thus  this  solu- 
tion is  exposed  to  the  same  objections  as  that  of  Weiss  already  discussed. 

(b)  Of  the  same  violent  sort  is  the  suggestion  of  Spitta,  followed  by 
Hollmann,  that  the  objection  originally  introduced  by  dXX'  Ipse  tk; 
has  fallen  out,  so  that  originally  ab  xforiv  s^st?  constituted  the  first 
words  of  James's  rejoinder. 

But  such  a  rejoinder,  in  which  the  writer  declares  that  he  possesses 
these  highly  prized  works,  would  be  very  unnatural,  to  say  nothing  of 
the  fact  that  James  would  not  have  admitted  voluntarily  and  gratu- 
itously that  his  own  faith  required  proof.  And  Spitta's  attempt  to 
reconstruct  the  objection  introduced  by  epsi  Tt?  is  weak  ("Aus  dem 
Fehlen  gewisser  Werke  konne  nicht  geschlossen  werden,  der  Glaube  sei 
nicht  lebendig,  und  die  Werke,  auf  welche  Jakobus  poche,  konnten 
den  Mangel  der  it  fort?  nicht  ersetzen,"  p.  79). 

Hollmann's  attempt  is  equally  unconvincing :  "  Allein  da  wird  jemand 
sagen :  [Was  niitzen  Werke  ohne  Glauben  ?  Ich  aber  habe  Glauben !] 
Du  hast  Glauben  und  ich  habe  Werke?  Zeige  mir  deinen  Glauben" 
(in  J.  Weiss,  Schriften  des  N.  T.  ii,  1908,  p.  10). 

4.  The  interpretation  defended  above  is  not  open  to  any  of  these 
objections. 

II.  tis  as  an  ally. 

The  unsatisfactoriness  of  the  more  usual  of  the  interpretations  above 
described  has  led  a  second  group  of  interpreters  to  take  the  sentence 
introduced  by  &Xk'  spec  ttq  as  coming  not  from  an  opponent  but  from 
a  third  party,  who  is  an  ally  of  James.  The  sentence  erfl  xfottv  'dxsl<Z 
xiyil)  ip-pt  !x&>  is  then  taken  to  be  merely  the  introduction,  establish- 
ing a  basis  for  argument,  while  8si£6v  (toi  xtX.  contains  the  real  gist 
of  the  utterance  of  •«<;:  "Nay,  someone  will  say,  'Thou  (the  person 
censured  by  James)  hast,  or  art  supposed  to  have,  faith,  while  I  (the 
ally  of  James  now  speaking)  really  have  works ;  in  fact  thy  faith  (since 
it  cannot  be  demonstrated  by  works)  is  not  only  dead  but  practically 
non-existent,  while  my  recognized  works  prove  that  I  have  faith  as 
well.'  " 

Where  the  quotation  from  the  imaginary  ally  stops  is  less  easy  to 
determine,  and  that  is  not  very  important,  since  in  most  forms  of  this 
theory  the  point  of  view  of  the  ally  and  of  James  are  identical.  Some 
^make  it  stop  with  v. ls,  others  carry  the  interjected  remarks  on  to  the 
end  of  v. 23.  This  latter  view  has  the  great  disadvantage  of  separating 
the  example  of  Abraham  from  the  parallel  instance  of  Rahab. 

1.  Under  the  more  common  form  of  this  view  (De  Wette,  Beyschlag, 
Mayor)  the  interrupting  ti?  is  thought  of  as  another  Christian ;  &Xk& 
is  taken  as  like  immo  vero  (cf.  Jn.  162,  Phil,  i18,  Lk.  127 1621) ;  cri  itfattv 
Ixets  is  given  the  meaning  "thou  pretendest  to  have  faith,"  a  pretense 
which  is  shown  to  be  false  in  the  sentence  §ei£6v  [aoi  xtX. 
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But  the  natural  sense  of  &W  epef  tis  is  too  clear  to  permit  here  this 
meaning  of  £kX& ;  and  it  is  not  justifiable  to  make  ?xet?  equivalent  to 
Xdfeis  gx£[v-  Further,  the  introduction  of  an  ally,  representing  the 
same  point  of  view,  is  wholly  uncalled  for,  and  cannot  be  accounted 
for  on  the  ground  either  of  "modesty"  (Mayor)  or  of  "dramatic  vivid- 
ness" (Beyschlag).  It  would  have  to  be  made  more  obvious  by  the 
context.  James  cannot  thus  boast  of  works,  nor  has  he  occasion  to 
defend  himself  against  any  charge  of  lack  of  faith.  This  interpretation, 
although  widely  held,  cannot  be  accepted. 

2.  A  more  plausible  form  of  this  theory,  or  rather  an  important  ad- 
vance upon  it,  is  the  interpretation  of  Zahn  (Einleitung,  i,  §  4,  note  4), 
based  upon  the  view  of  Hofmann  and  Stier.  Zahn  accepts  the  view  that 
Tt?  is  a  kind  of  ally,  but  finds  that  the  only  ally  that  would  suit  the 
conditions  is  an  unbelieving  Jew,  whose  supposed  words  run  through 
v. 19 :  "Nay,  if  you  maintain  your  practices,  some  Jew  will  say,  'Thou, 
as  a  Christian,  hast  thy  faith,  and  I,  as  a  Jew,  my  works ;  but  thy  con- 
duct gives  the  lie  to  thy  professions  of  faith,  whereas  my  conduct  shows 
that  I  have  all  the  faith  a  man  needs.  Thy  vaunted  faith  is  no  more 
than  that  of  the  demons.'  "  This  is  concrete  and  has  advantages  over 
most  other  interpretations.  But  the  difficulty  remains  that  iXk'  Ipei  tt? 
is  more  naturally  taken  as  introducing  not  a  reinforcement  of  James's 
position,  but  an  objection  or  defense  of  those  censured.  Further,  in 
the  general  style  of  this  epistle  (which  is  not  a  true  letter  addressed 
to  a  definite  body  of  readers)  such  a  reference  to  Jewish  Christian  argu- 
ment would  have  to  be  made  more  explicit  and  clear.  And,  finally, 
there  is  no  evidence  that  faith  and  works  were  ever  the  accepted  party 
cries  of  Jews  and  Christians.  On  the  contrary,  faith  characterised  the 
Jew,  and  not  Spyoc  but  v6[io<;  and  xspixotxY)  were  what  he  claimed  as 
his  distinction,  cf.  Rom.  o4-  6,  Phil.  3s.  And  the  content  of  faith,  as 
indicated  in  v. 19,  is  a  monotheism  which  Jew  and  Christian  shared. 
If  faith,  as  such,  were  here  thought  of  as  that  which  distinguishes 
Christian  from  Jew,  v. 19  could  not  possibly  have  been  written. 

Similar  is  the  view  of  E.  Haupt  {Studien  und  Kritiken,  vol.  Ivi,  1883, 
p.  187),  who  substitutes  a  non-christian  moralist  for  the  Pharisaic  Jew. 
This  is  open  to  the  same  objections  as  Zahn's  view,  and  to  the  additional 
one  that,  especially  in  Palestine,  the  defender  of  "mere  morality"  seems 
less  appropriate  in  such  a  tract  than  the  polemical  Jew. 

For  criticism  of  various  views,  besides  the  commentaries  see  Holtz- 
mann,  Lehrb.  d.  neutest.  Tkeologie1,  191 1,  ii,  p.  374,  note  2. 

19-26.  Argument  from  the  instances  of  the  demons  and  of 
Abraham  and  Rahab. 

(a)  v. 19.    Faith  by  itself  can  be  exerted  by  demons. 

(b)  w.  ?°-24.     In  Abraham's  case,  faith  had  to  be  com- 
pleted by  works  in  order  to  secure  justification. 
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(c)  v. 25.    Likewise  Rahab  was  justified  by  works. 

(d)  v.  26.    Thus  faith  without  works  is  dead. 

19.  Faith  (even  the  supreme  faith  in  One  God)  can  be  ex- 
erted by  demons,  who  are  not  thereby  saved. 

James,  after  refuting  the  excuse  of  the  objector,  proceeds  with 
his  main  argument.  The  point  made  in  v. 19  is  in  support  of 
the  original  proposition  of  w. 14,  17,  that  faith  without  works 
is  dead ;  v. 19  is  thus  an  argument  parallel  to  that  of  w. 16"16. 

tnareveis.  Perhaps  better  taken  as  affirmation  than  (Tdf. 
WH.)  as  question. 

otl  eh  deb?  eernv. 

This,  the  existence  and  unity  of  God,  is  doubtless  thought  of 
as  the  chief  element  in  faith,  but  it  is  going  too  far  to  represent 
it  as  including  the  whole  of  James's  conception  of  faith.  Cf. 
the  emphasis  on  monotheism  (with  reference  to  Christ  added) 
in  1  Cor.  84-  6,  Eph.  4s,  1  Thess.  i8. 

The  emphasis  on  monotheism  as  the  prime  article  of  the  Jewish  creed 
is  to  be  seen  in  the  Shema  (Deut.  64),  "Hear,  O  Israel,  the  Lord  our 
God  is  one  Lord"  (cf.  Mk.  1229),  and  may  be  illustrated  from  Philo, 
De  opif.  mundi,  61 ;  De  nobilitate,  5 ;  Leg.  ad  Gaium,  16.  See  Bousset, 
Religion  des  Judentums,  ch.  15. 

That  a  strong  perception  of  the  fundamental  and  distinctive 
significance  of  monotheism  passed  over  into  the  early  church 
may  be  illustrated  from  Hermas,  Mand.  i,  irpwrov  iravTcav  iricr- 
Tevcrov  on  eh  ecmv  6  #eo'?;  it  was  not  peculiar  to  Jewish 
Christians.  Cf.  Harnack,  Mission  und  Ausbreitung  des  Christen- 
tums,  Buch  ii,  Kap.  9. 

fat  sic,  6eb<;  law]  BC  (5  6e6s)  minn"  ff  Priscill. 
8tc  slq  sj-ctv  6  6e6q]  KA  min1  vg. 
?Tt  b  Gebq  el?  eaTtv]  KL  minnP1". 

Some  other  minor  variations  in  a  few  minuscules  are  due  to  the 
omission  of  the  article  before  0e6?.    The  Latin  versions  are : 
ff  quia  unus  deus  ; 
Priscillian  quia  unus  deus  est ; 
vg  quoniam  unus  est  deus. 
The  text  of  KL  has  probably  put  6  6e6q  first  in  order  to  give  it  a  more 
emphatic  position.     As  between  the  other  two  readings,  that  of  B  is 
less  conventional  (see  Mayor's  note,  p.  100),  hence  more  likely  to  be 
original.    The  parallel  412  probably  exhibits  the  same  tendency,  for 
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there  also  the  reading  of  B  (with  P,  which  is  here  lacking)  is  probably 
right  as  against  an  emender  who  inserted  the  article. 

Ka\<w?  wote??,  cf.  v. 8,  «a\w?  iroieiTe.  "This  is  good  as  far 
as  it  goes,"  perhaps  said  with  a  slight  touch  of  irony,  as  in  Mk.  79. 

tcl  SaifioPia.  The  evil  spirits  whose  presence  and  power  is 
so  often  referred  to  in  the  Gospels ;  cf.  315. 

This  is  better  than  to  think  of  the  gods  of  the  heathen,  whom  nothing 
here  suggests. 

ma-Tevova-iv.     For  illustration  of  this,  cf.  Mt.  829,  Mk.  i24. 
fypLcrcrovaiv ,  "shudder  in  terror."     This  word  properly  means 
"bristle  up,"  cf.  Latin  horreo,  horresco. 

The  "shuddering  awe"  of  demons  and  others  before  the  majesty  of 
God  was  a  current  idea,  cf.  Dan.  715,  Or.  Man.  4,  Jos.  B.J.v,  103 ;  Justin 
Martyr,  Dial.  49,  Xptaxy  8v  xotl  xa  8ac[x6via  ypiaaei  (cf.  Dial.  30  and 
121),  Test.  Abrah.,  Rec.  A,  16 ;  Xen.  Cyr.  iv,  215 ;  the  Orphic  fragment 
(nos.  238,  239)  found  in  Clem.  Alex.  Strom,  v,  14,  p.  724  P.  Saf^ovs?  8v 
(ppfououcjt ;  and  passages  quoted  by  Hort,  ad  loc. 

Here  the  thought  is  of  a  fear  which  stands  in  contrast  to  the 
peace  of  salvation.  A  faith  which  brings  forth  only  this  result 
is  barren.    Cf.  Deissmann,  Bibelstudien,  pp.  42/.,  E.  Tr.  p.  288. 

20-24.  The  argument  from  reason  of  v. 19  is  followed  by  an 
argument  from  Scripture.  In  the  great  case  of  Abraham  faith 
and  works  co-operated  to  secure  justification. 

20.  6eXei<;  Be  yvcovcu.  Introducing  this  new  argument:  "Do 
you  desire  >a  proof?"  Like  the  similar  Rom.  133  (see  Lietz- 
mann,  ad  loc.  in  Handbuch  zum  Neuen  Testament,  1906),  this 
can  be  taken  as  an  affirmative  sentence  with  little  difference  of 
meaning. 

<&  avOpasire  iceve.  This  address  to  a  single  person  corresponds 
with  v. 14,  v. 19,  and  v. 22.  In  v.  24  the  writer  falls  out  of  the 
singular  into  the  more  natural  but  less  forcible  and  pungent 
plural,  perhaps  because  he  is  there  giving  a  summary  statement 
in  conclusion.  Direct  address  in  the  singular,  and  in  harsh  tone, 
is  characteristic  of  the  diatribe,  so  &  raXahrmpe,  TaXa<>)  aav- 
vi(ov)  fioipe,  Trovrjpe,  infelix,  miser,  stulte ;  cf.  Bultmann,  p.  14. 

icevos  means  "empty,"  i.  e.  "deficient,"  and  is  used  here  much 
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like  "fool";  cf.  the  Aramaic  KfJ'H  paicd,  Mt.  522,  also  Paul's 
a<f>pa)v}  "thou  fool,"  1  Cor.  1536,  and  &  avOponre,  Rom.  21  920. 
See  Trench,  Synonyms,  §  xlix,  and  Mayor3,  p.  102.  It  is  used  as 
a  common  term  of  disparagement  in  obvious  senses  in  Hermas, 
Mand.  xi,  passim.  The  strong  expression  is  called  out  by 
James's  abhorrence  of  this  sham  faith. 

The  view  of  Hilgenfeld  and  others,  that  the  Apostle  Paul  is  meant 
as  the  (i'vOpwxos  xsv6s  hardly  needs  to  be  referred  to. 

apyrj,  "ineffective,"  "barren"  (R.V.),  "unprofitable,"  "un- 
productive of  salvation,"  cf.  Mt.  1236,  2  Pet.  i8,  Wisd.  145 
(with  Grimm's  note) ;  this  sense  is  common  in  classical  Greek, 
where  a/370?  is  connected  with  such  words  as  X^Pa>  1/V,  XPV~ 
fjuiTa,  Sopv,  %j0oVo5,  SiaTpifirj.  Cf.  Pe/epos,  w.  1V-  26,  in  much 
the  same  sense. 

There  is  possibly  a  little  play  on  words  here,  between  xwplq  -cwv  gp^wv 
and  cspyt)  (from  &-epff)<;). 

&pyi)]  BC*"minn  ff  sah. 

vexp6]  NACJKLP  minnplar  boh  syrP88h-  ho1.     Conformation  to  v.  s«. 

21.  'A/3paan  6  TTOLTrjp  r)fia>v.  Cf.  Mt.  39,  Rom.  41,  4  Mace. 
1620  176  (Codd.  KV,  and  better  reading),  Pirke  Aboth,  v,  49,  etc. 
On  Abraham  as  the  supreme  example  of  faith,  see  EB  and 
JE,  art.  "Abraham,"  Lightfoot,  Galatians,  pp.  154-164. 

The  use  of  this  phrase  suggests  that  the  writer  was  a  Jew,  but  is  not 
wholly  conclusive,  for  the  Christians  held  themselves  to  be  the  spiritual 
children  of  Abraham  {cf.  Gal.  3',  Rom.  418  '■).  Cf.  1  Cor.  io1,  Clem. 
Rom.  3 12,  which  were  addressed  to  readers  not  of  Jewish  extraction. 

iSifcaubdr).  Used  here  as  a  familiar  and  current  term  sub- 
stantially equivalent  to  aaxrai,  v. 14. 

Sucaiovv  means  "pronounce  righteous,"  "acquit"  (e.g.  Ex. 
23 7),  and  hence  is  used  of  God  with  reference  to  the  great  assize 
on  the  day  of  judgment.  Like  <rcb£eivt  however  (cf.  Acts  247, 
1  Cor.  i21)  the  word  was  used  by  anticipation,  as  it  is  here  in 
James,  to  refer  to  the  present  establishment  of  a  claim  to  (or 
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acceptance  of  the  gift  of)  such  acquittal  (e.  g.  Lk.  1814,  Rom. 
830).  The  meaning  of  the  word  Bikcuovv  in  Paul's  use  does 
not  differ  from  that  which  he  found  already  current,  although 
his  theological  doctrine  of  justification,  which  he  set  forth  with 
the  aid  of  the  word,  was  highly  original.  Nor  does  the  meaning 
in  the  present  verse  depart  at  all  from  the  ordinary.  The  justi- 
fication here  referred  to  is  not  anything  said  by  God  in  Genesis, 
but  is  the  fulfilment  of  the  promises  there  recorded.  See  Lex. 
s.v.  Sucaioa);  EBB,  "Justification";  Sanday,  Romans,  pp. 
28-31. 

For  an  account  of  many  attempts  to  give  a  different  meaning  to 
!8ix,ai<I>8T),  see  Beyschlag,  pp.  132/. 

ef  epycov. 

Cf.  Rom.  4,  especially  v. 2,  el  yap  'APpaap,  e'|  epycov  iSiicaicodr), 
eyei  Kav^fia  •  aKX'  ov  Trpbs  deov  kt\.}  Rom.  320-  28,  Gal.  216  ov 
Si/caiovrai  avOpcoiros  e£  epycov  vo/wv  ktX.  The  contention  of 
James  corresponds  to  the  usual  Jewish  view  and  to  a  somewhat 
superficial  common  sense. 

Note  how  in  Rom.  41,  as  here,  the  case  of  Abraham  is  brought  in  as 
the  great  test  case  to  which  the  readers'  minds  are  likely  spontaneously 
to  turn  and  to  which  the  opponent  will  appeal.  In  each  case  the 
writer  has  to  argue  against  the  established  idea  of  his  readers,  Paul 
against  the  Jew,  James  against  the  Christian  who  is  using  the  justifica- 
tion of  Abraham  as  a  cloak  for  iniquity.  Hence  the  abruptness  of  the 
opening  in  both  cases. 

aveveyica.<;  kt\.,  Gen.  222-  9. 

This  was  an  epyov,  and  is  here  presented  as  the  ground  of 
Abraham's  justification.     See  note  on  eirCaTevcrev,  v.  23. 

That  Abraham  was  justified  and  saved  was  of  course  recog- 
nised by  all ;  that  his  justification  depended  not  merely  on  the 
initial  act  of  faith,  but  also  on  his  confirmatory  manifestation 
of  this  faith  under  trial  is  the  contention  of  James.  This,  he 
thinks,  becomes  clear  so  soon  as  reference  is  made  to  the  great 
incident  of  the  sacrifice  of  Isaac,  whereby  (Gen.  221)  the  vital 
reality  of  Abraham's  faith  was  tested,  and  on  which  followed 
(Gen.  221B_18)  a  renewal  of  the  promise.    Abraham's  failure  to 
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sustain  this  test  would  have  shown  his  faith  weak  and  doubt- 
less have  prevented  his  justification ;  thus  the  inference  from 
the  great  representative  case  of  Abraham  to  the  situation  of 
the  readers  themselves  was  unavoidable. 

At  the  same  time  James's  real  contention  in  w.  M-M  is  not 
so  much  of  the  necessity  of  works  as  of  the  inseparability  of 
vital  faith  and  works.  Not  merely  are  works  needed  in  order 
to  perfect  faith,  but  faith  likewise  aids  works.  This  is  all  said 
in  reply  to  the  suggestion  in  v. 18  that  faith  and  works  are  sep- 
arable functions  of  the  Christian  life. 

In  this  connection  note  the  singular,  j3\e7ret5,  v. 22,  and  con- 
trast, v.  24,  opare. 

The  article  with  Ova-iaaT^piov  has  reference  to  the  well-known 
altar  of  the  story  (cf.  Gen.  229). 

dsvotcplpscv,  in  the  sense  of  "offer"  (as  a  religious  act),  appears  to 
be  foreign  to  secular  Greek  (which  uses  xpoa^lpsiv),  and  due  to  the 
LXX,  where  it  is  common,  mainly  as  a  translation  for  n!>8ji3,  less  often 
for  "vtapn.  In  the  LXX  xpoa<plpeiv  is  mainly  used  for  ^~]pn.  See  West- 
cott's  note  on  Heb.  7". 

GuaiaaTTjpiov,  likewise,  in  the  sense  of  "altar,"  is  not  found  in  secular 
Greek  writers;  see  Westcott,  Epistle  to  the  Hebrews,  pp.  453-461. 

22.  on.  The  force  of  on  probably  runs  through  w.  22 
and  23. 

17  ttCotr.  The  existence  and  efficiency  of  Abraham's  faith 
(which  has  not  previously  been  mentioned)  is  assumed,  but 
alone  it  is  declared  not  to  have  been  adequate  to  secure  justi- 
fication. 

avvrjpyei  T0T9  epyois  avrov. 

auvfjpyst]  X*A  ff  read  ouvepfst.  The  weight  of  ff  is  here  diminished 
by  the  fact  that  it  also  renders  IteXehoGt)  (for  which  there  is  no  Greek 
variant)  by  the  present  tense  confirmatur. 

"Faith  helped  works,  and  works  completed  faith,"  sc.  toward 
the  end  of  justification,  as  v. 21  indicates.  In  this  general  state- 
ment the  mutual  relation  of  faith  and  works  is  made  plain — 
the  two  are  inseparable  in  a  properly  conducted  life  (cf.  v. 18b). 
It  is  thus  hardly  true  to  say  that  the  whole  emphasis  here 
rests  on  rot?  epyois.    Bengel :  duo  commata  quorum  in  prior e  si 
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Mud,  fides,  in  altero  operibus  cum  accentu  pronunciaveris,  sen- 
tentia  liquido  percipietur,  qua  exprimitur,  quid  utravis  pars  alteri 
conferat. 

The  change  of  tense  (o-wrjpyei,  ireketwOr])  is  due  to  the  dif- 
fering nature  of  the  two  words  ("linear"  and  "punctiliar,"  cf. 
J.  H.  Moulton,  Prolegomena,  pp.  108/.). 

rot?  epyoi<s,  dat.  of  advantage. 

avvepyelv  is  a  common  enough  Greek  word,  but  is  found  in 
the  LXX  only  in  i  Esd.  7*  and  i  Mace.  121,  and  in  the  N.  T. 
only  Mk.  1620,  Rom.  828,  1  Cor.  1618,  2  Cor.  61.  It  means  "co- 
operate with,"  "assist,"  "help."  The  E.V  "wrought  with" 
is  misleading,  because  it  tends  to  put  too  much  emphasis  on 
"wrought"  and  not  enough  on  "with." 

Grimm  (Lex.  s.  v.  auvspyiiS)  interprets :  "  Faith  (was  not  inactive, 
but  by  coworking)  caused  Abraham  to  produce  works,"  and  this  view 
is  held  by  many.  V. 1S  does,  indeed,  suggest  that  James  had  reached 
this  conception  of  the  relation  of  faith  and  works  as  source  and  product, 
but  it  is  not  expressed  in  v.  22,  nor  is  it  directly  implied  there.  The 
persistent  attempts  to  find  it  in  v.  22  are  ultimately  due  to  Protestant 
commentators'  interest  in  the  doctrine  of  the  supremacy  of  faith.  Not 
the  power  of  vital  faith  to  produce  works,  but  the  inseparability  of  faith 
and  works  is  James's  contention  throughout  this  passage.  The  argu- 
ment is  directed  against  those  who  would  excuse  lack  of  works  by 
appealing  to  their  faith;  faith  alone,  it  is  declared,  is  ineffective  for 
securing  salvation. 

That  auvf)PYet  is  used  in  conscious  contrast  to  dcpyT)  (dc-epYi))  is  com- 
monly affirmed,  but  this  interpretation  spoils  the  sense.  James  does 
not  mean  that  Abraham's  faith,  being  accompanied  by  (uuv-)  works, 
was  effective  (-tjpysO,  but  that  faith  and  works  co-operated. 

erekemdr],  "was  perfected,"  not  as  if  previously,  before  the 
works,  it  had  been  an  imperfect  kind  of  faith,  but  meaning  that 
it  "was  completed"  (almost  "supplemented"),  and  so  enabled 
to  do  its  proper  work.  If,  when  the  test  came,  the  faith  had 
not  been  matched  by  works,  then  it  would  have  been  proved 
to  be  an  incomplete  faith.  The  works  showed  that  the  faith 
had  always  been  of  the  right  kind,  and  so  "completed"  it. 

Schneckenburger  and  many  others  take  the  opposite  view,  "fides 
theoretica  imperfecta  est  donee  accedat  praxis" ;  but  these  plain  people's 
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faith  was  no  such  theologian's  theory.  Huther  and  Beyschlag  think 
of  faith  as  "perfected,"  in  the  sense  of  growing  strong  by  exercise  in 
works,  but  this  is  not  exactly  the  writer's  thought  here.  Calvin  and 
others  try  to  give  to  eTsXeia>8ig  the  unlikely  sense  "was  shown  to  be 
perfect."  Others  urge  that  the  process  was  the  complete  development 
of  what  faith  really  was.  The  difficulties  which  the  commentators  find 
are  due  partly  to  dogmatic  prepossession,  partly  to  their  error  in  sup- 
posing that  James  was  a  subtle  theologian  who  did  not  write  his  practical 
maxims  and  swift  popular  arguments  until  he  had  thought  out  the 
exact  definitions,  psychological  distinctions,  and  profound  and  elusive 
relations  involved  in  the  subject. 

23.  kclI  €7r\r)pQ)0i].  /ecu'  introduces  the  result  of  o-vvrfpyei 
real  eTekeuoOr). 

f)  rypa(f>^,  viz.  Gen.  156,  quoted  accurately  from  the  LXX,  ex- 
cept that  all  but  two  of  the  chief  Mss.  have  iced  eirlaTevcrev 
for  eirCorewev  Be. 

Paul's  quotation  in  Rom.  4s  has  81,  but  so  do  Philo,  De  mut.  nom. 
33;  Clem.  Rom.  io6;  Justin  Martyr,  Dial.  02,  so  that  the  agreement 
need  not  be  significant  for  the  relation  of  James  to  Paul.  See  Hatch, 
Essays,  p.  156,  where  the  evidence  is  given  in  full. 

The  passage  Gen.  156  (iXoyiaOrj  «r\.)  is  taken  as  a  prophecy. 
As  such,  it  was  really  fulfilled  by  Abraham's  conduct  set  forth 
in  Gen.  22.  "And  so,  by  the  addition  of  conduct  (whereby 
his  faith  was  manifested)  his  faith  was  perfected,  the  Scripture 
promise  that  he  should  be  justified  was  fulfilled,  and  he  was 
called  God's  friend."  The  same  passage  of  Genesis  is  also  used 
by  Paul  (Rom.  43,  Gal.  36)  as  proof  of  his  doctrine  of  justifica- 
tion by  faith ;  James,  as  if  in  reply,  points  out  that  what  he  has 
been  saying  in  v. 21  shows  that  works  had  to  come  in  and  perfect 
this  faith  in  order  to  bring  about  the  desired  end  of  justification. 

iiriaTevaev. 

In  Gen.  156  the  object  of  Abraham's  faith  is  that  God  will 
fulfil  the  promise  just  given  and  grant  him  an  heir.  In  1  Mace. 
252,  'Afipaafi  ovk  iv  ireipaa-pJa  evpedr]  7rtaTo'?,  teal  eko<yurdr] 
aiira  Siicaiocrvvr]  (Codd.  KV  ek  Sticaiocrvvrjv) ,  Gen.  156  is  al- 
luded to,  and  the  signal  exhibition  of  this  faith  in  the  sacri- 
fice of  Isaac  (Gen.  22,  note  221)  appears  to  be  in  mind.  So  here 
in  James  the  sacrifice  of  Abraham  is  the  act  which  manifests 
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the  faith,  cf.  Gen.  2216-18;  and  this  seems  to  follow  the  ordinary 
Jewish  understanding  of  the  matter.  In  other  passages  of  the 
N.  T.  the  case  is  various.  Rom.  417  ff-  refers  to  the  belief  of 
God's  promise  of  a  son ;  Heb.  u8  ff-  to  the  faith  shown  by  Abra- 
ham's departure  for  an  unknown  country;  Heb.  n9  to  his 
residence  in  Canaan;  Heb.  n17  ff-  to  the  sacrifice  of  Isaac. 
Clem.  Rom.  31  connects  the  sacrifice  of  Isaac  with  Abraham's 
righteousness  and  faith;  Gen.  is6  is  quoted,  but  the  precise 
nature  of  Abraham's  faith  is  not  indicated. 

iTwyiadt)  avrrn  et?  Zucaioavvqv.    From  Gen.  156. 

The  same  expression  is  found  (of  Phinehas)  in  Ps.  io630-  31 ; 
cf.  Gen.  156  (with  Skinner's  note),  Deut.  2413,  "it  shall  be  right- 
eousness unto  thee  before  the  Lord,  thy  God,"  Deut.  625,  Prov. 
2714.  It  means  that  God  accounted  the  act  (here  an  act  of  faith) 
to  be  righteous,  i.  e.  righteous  in  special  and  distinguished  meas- 
ure. The  developed  use  of  Sucaioo-vvr)  to  denote  the  possession 
of  God's  approval  on  the  whole,  and  not  merely  with  reference 
to  a  single  act,  necessarily  enlarged  the  meaning  of  the  expres- 
sion, which  in  the  N.  T.  is  treated  as  equivalent  to  iBi/caubdr). 

The  name  of  God  is  avoided  in  the  LXX  translation  by  recasting  the 
sentence  and  using  the  passive  voice  iXo-ftaftr)  for  the  active  verb  of 
the  Hebrew  (see  Dalman,  Worte  Jesu,  i,  pp.  183  ff.,  Eng.  transl.,  pp. 
224-226).    Similarly  in  Ps.  10630 '-,  1  Mace.  262. 

Kal  <£>i\o?  deov  i/c\rj6r). 

This  sentence,  which  is  not  to  be  included  as  a  part  of  r) 
rypa<j)'q)  is  parallel  to  r)  wwrrt?  €Te\eia>dr)  Kal  iirXrjpwdr]  rj  ypacfyq, 
"In  this  fact  (i.  e.  eKXijOrj)  the  promise  implied  in  eXo^CaOt]  was 
fulfilled."  The  reward  was  greater  than  in  the  case  of  the 
justification  and  salvation  of  ordinary  men. 

"Friend  of  God,"  i.  e.  "beloved  by  God,"  appears  to  have 
been  a  designation  commonly  applied  to  Abraham.  So  Is.  41 3 
(AfipaafjL  Bp  rjyaTrrjo-aj  Aq.  aya'7rr]TOv  fiov,  Sym.  tov  (j>t\ov 
fiov) ;  Philo,  De  sobr.  11,  M.  p.  401  (where  in  quoting  Gen.  1817 
fyl'Xav  fiov  is  substituted  for  7ratSo?  fiov),  Jubilees  199  3020, 
Test.  Abraham,  passim.  The  same  idea  is  expressed  in  different 
language  in  2  Chron.  207  (r)ya-7rr)fiePO<;)}  Dan.  335,  4  Ezra  314, 


II,  23-24  223 

Philo,  De  Abrahamo,  19  (BeoifuX^'i),  and  Abraham's  love  to 
God  is  emphasised  in  Pirke  Aboth,  v,  4.  Among  modern  Arabs 
the  common  designation  of  Abraham  is  "the  friend  of  God," 
el  khalil  Allah,  or  el  khalil  (cf.  Koran,  sura  iv,  124),  and  the  name 
is  even  given  to  Hebron,  his  burial-place ;  cf.  Hughes,  Dictionary 
of  Islam,  1885,  p.  269. 

In  view  of  this  evidence  it  can  only  be  said  that  Clem.  Rom. 
io1  (APpadfi,  6  <f>i\os  7rpoaayopev0ei<;),  172,  Tertullian,  Adv. 
Judceos  2,  unde  Abraham  amicus  dei  deputatus?  do  not  furnish 
proof  of  the  dependence  of  Clement  of  Rome  and  Tertullian  on 
James.  In  Iren.  iv,  162,  ipse  Abraham  sine  circumcisione  et  sine 
observatione  sabbatorum,  credidit  deo,  et  reputatum  est  Mi  ad  jus- 
titiam,  et  amicus  dei  vocatus  est,  the  similar  combination  of  Gen. 
156  and  this  sentence  is  probably  a  mere  coincidence.  See  In- 
troduction, pp.  87,  90/. 

It  seems  more  likely  that  James  writes  here  with  the  title  already 
commonly  applied  to  Abraham  in  mind  than  that  he  uses  9O.0?  as  merely 
equivalent  to  SixauoBed;,  as  many  (e.  g.  Spitta,  pp.  82  /.)  hold.  Yet 
the  repeated  use  in  the  Book  of  Jubilees  (chs.  19,  30)  of  the  expression 
"written  down  as  a  friend  of  God,"  in  the  sense  of  "having  been  granted 
salvation,"  and  the  connection  in  one  instance  (ch.  30)  of  this  expression 
with  the  phrase,  "it  became  righteousness  to  them,"  gives  some  plausi- 
bility to  such  a  view.  In  any  case  <p(Xo?  Gsou  ixkrfi-q  and  iStxocu&Si) 
relate  to  the  same  act  of  God,  whether  the  former  is  a  mere  equivalent 
of  the  latter  or  has  a  larger  meaning. 

But  to  assume  that  James  was  thinking  of  the  "heavenly  tablets" 
when  he  wrote  ivXifi-q  is  gratuitous.  Jewish  thought  knew  of  other 
ways  by  which  God  could  give  a  name  besides  inscribing  it  in  a  book. 

24.  Spare,  direct  address  in  plural,  as  everywhere  in  the 
epistle  except  vv. 18"23,  cf.  4  Mace.  124,  Clem.  Rom.  128. 

EX  minnp'er  add  to£vuv. 

e«  Trta-rem  fiovov,  i.  e.  without  the  aid  and  co-operation  (cf. 
v. 22)  of  works.  This  is  a  formal  and  conclusive  reply  to  the 
question  of  v. 14. 

It  is  not  to  be  inferred  that  James  held  to  a  justification  by  works 
without  faith.  Such  a  misunderstanding  is  so  abhorrent  to  his  doctrine 
of  the  inseparability  of  faith  and  works  that  it  does  not  occur  to  him 
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to  guard  himself  against  it.  And  the  idea  itself  would  have  been 
foreign  to  Jewish  as  well  as  to  Christian  thought.  The  fate  of  the 
heathen  does  not  come  into  the  question. 

25.  An  additional  argument  from  Scripture:  Rahab's  jus- 
tification came  from  works. 

'Vaafi  rj  iropv-q,  so  Josh.  617- 23-  26 ;  cf.  Josh.  21"21  617-  22"25,  Heb. 
ii31,  Mt.  i6,  Clem.  Rom.  12. 

Older  writers  tried  to  soften  the  reference  by  taking  x6pvr)  in  some 
unnatural  sense,  as  cook,  landlady  (here  following  Jewish  guidance), 
or  idolater ;  but  the  literal  sense  is  the  only  possible  one ;  see  Lightfoot's 
note  on  Clem.  Rom.  12. 

In  Jewish  midrash  of  various  ages  Rahab  was  the  subject  of 
much  interest.  She  was  believed  to  have  become  a  sincere 
proselyte,  to  have  married  Joshua,  and  to  have  been  the  ances- 
tress of  many  priests  and  prophets,  including  Jeremiah  and 
Ezekiel.  Her  faith  as  implied  in  Josh.  211  was  deemed  notably 
complete,  and  was  said  to  have  evoked  the  express  recognition 
of  God  himself ;  and  she,  with  certain  other  proselyte  women, 
was  called  "the  pious."  See  JE,  "Rahab."  This  evidence  of 
special  Jewish  attention  to  Rahab,  although  the  actual  rabbin- 
ical passages  are  some  of  them  late,  fully  justifies  the  assump- 
tion that  the  references  to  Rahab  in  Hebrews  and  Clement  of 
Rome  are  independent  of  this  verse  in  James ;  cf.  Introduction, 
pp.  22,  87.  It  is  noteworthy  that  none  of  the  words  used  to 
describe  Rahab's  conduct  are  the  same  in  Hebrews  and  in 
James.  Clement  of  Rome  may,  of  course,  here  as  elsewhere, 
be  dependent  on  Hebrews. 

e£  epy<ov.  The  works  consisted  in  the  friendly  reception 
(wroSefjafjLevri)  and  aid  in  escaping  (itc(3aXovo-a)  given  to  the 
spies,  as  described  in  Josh.  2.  The  faith  to  which  an  opponent 
might  have  pointed  (cf.  Heb.  n31,  Clem.  Rom.  12)  is  displayed 
in  Rahab's  words,  Josh.  29-11,  especially  v.  u  otl  /cvpios  6  6eb<; 
vfiav  debs  (so  Cod.  A)  ev  ovpavco  av<a  koI  eVl  tj}?  7*7?  kcutw. 

The  choice  of  Abraham  and  Rahab  as  examples  here  is  prob- 
ably to  be  explained  by  observing  that  the  one  was  the  accepted 
and  natural  representative  of  faith  and  justification,  while  the 
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other  is  an  extreme  case,  where,  if  anywhere,  James's  argument 
might  seem  to  fail.  Notice  «ai,  and  a  certain  emphasis  on  % 
TropvT),  "even  though  a  harlot."  These  two  instances  thus  cover 
the  whole  wide  range  of  possibilities.  This  is  better  than  the 
view,  long  ago  suggested,  that  the  mention  of  Rahab,  a  prose- 
lyte from  the  Gentiles,  shows  that  the  epistle  was  addressed 
to  Christian  communities  containing  Gentiles  as  well  as  Jews 
(Zahn,  Einleitung,  §  4,  Eng.  transl.  i,  p.  91). 

iyyiXouq]  CK>eL  minn  ff  boh  syrp°8h-  ho1  read  xatocaxdxous,  cf. 
Heb.  11". 

e«;j8aXo0o-a,  "sent  out,"  with  no  thought  of  any  violence  of 
action,  cf.  Mt.  o38  i23B,  Lk.  642  io35. 

26.  Concluding  statement. 

cocnrep.  The  deadness  of  faith  without  works  is  illustrated 
from  a  dead  body.  With  works  absent,  faith  is  no  more  alive 
than  is  a  body  without  the  Tvevfia. 

The  comparison  is  sometimes  said  to  halt,  because,  whereas  the  death 
of  the  body  is  caused  by  the  departure  of  the  spirit,  the  deadness  of 
faith  is  not  caused,  but  only  recognised,  by  its  failure  to  produce  works ; 
and  it  is  suggested  that  faith,  as  the  source  of  activity,  could  better  be 
compared  with  the  spirit,  and  works  with  the  body.  But  to  the  mind 
of  James  faith  and  works  co-operate  to  secure  justification,  and  by 
works  faith  is  kept  alive.  So  the  body  and  the  spirit  co-operate  to 
secure  continued  life,  and  by  the  spirit  the  body  is  kept  alive.  When 
v. 22  is  given  its  true  meaning,  the  parallel  is  seen  to  be  better  than  is 
often  thought. 

Y<4p]  B  syrPesh  arm  omit,    ff  renders  autem. 

TrvevfiaTos.  This  is  most  naturally  taken  of  "  the  vital  prin- 
ciple by  which  the  body  is  animated." 

A  less  probable  interpretation  takes  •jrveO[xa  as  meaning  "breath," 
which  the  body  is  thought  of  as  producing.  This  makes  a  more  com- 
plete parallel  to  the  relation  of  faith  and  the  works  which  it  ought  to 
produce,  but  is  forced.  Cf.  Ps.  10429,  Tob.  3s;  Q.  Curtius  Rufus,  x, 
19  illttd  scire  debetis  militarem  sine  duce  turbam  corpus  esse  sine  spiritu. 
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II.    ON  THE  TEACHER'S  CALLING  (31-18). 

CHAPTER  III. 

Ch.  3  relates  to  the  Teacher  and  Wise  Man.  That  the  two 
are  treated  as  substantially  identical  is  significant.  It  is  inter- 
esting to  compare  the  directions  for  leaders  of  the  Christian 
community  given  in  the  Pastoral  Epistles  or  in  the  Didache. 

The  main  thought  in  w. 1_12  is  the  greater  responsibility  of 
teachers  and  the  extremely  dangerous  character  of  the  instru- 
ment which  they  have  to  use.  In  w.  9~12  the  noble  possibili- 
ties of  the  tongue  are  presented  as  a  motive  for  checking  its 
lower  propensities.    This  passage  naturally  connects  itself  with 
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In  w.  13~18  the  discussion  springs  from  the  same  abhorrence 
of  sham  which  gives  rise  to  so  much  of  ch.  1  (w. 6"8- 22-27),  and 
controls  the  thought  throughout  ch.  2. 

1-3.  Against  overeagemess  to  be  teachers;  in  view  of  the  great 
responsibility  involved,  and  of  the  difficulty  of  controlling  the  tongue. 

1.  fir)  iroXkol  BcSdcTKaXoi  jivecrOe,  "Do  not  many  of  you 
become  teachers."  7ro\\oi  is  to  be  regarded  either  as  subject 
or  as  in  apposition  with  the  proper  subject  (in  that  case  vfiels) ; 
BiSdo-tcaXot,  is  predicate ;  cf.  Heb.  723. 

xoXXot]  L  by  a  not  unusual  corruption  reads  xoXXi.  This  does  not 
point  to  a  reading  xoXfl,  and  has  no  relation  to  the  mistranslation  of 
m  nolite  multiloqui  esse  {cf.  Mt.  67). 

8iM<ricako<;  means  rabbi  (cf.  Mt.  23s,  Lk.  246,  Jn.  i38  2016  310; 
see  references  in  Lex.  s.  w.  StSaoveaXo?  and  paftfiC),  and  the 
teachers  here  referred  to,  if  in  Jewish  Christian  churches,  would 
naturally  have  occupied  a  place  not  unlike  that  of  rabbis  in  the 
synagogues.  This  would  apply  both  to  the  dignity  of  the  po- 
sition and  to  a  part  of  the  duties  of  the  rabbis.  Among  Chris- 
tians the  term  was  used  both  for  a  teacher  resident  in  a  church 
(Acts  131,  Antioch)  and  for  a  travelling  missionary  (Didache 
jjif.  j^a  152).  Nothing  in  the  text  indicates  whether  James's 
reference  was  limited  to  one  or  the  other  of  these  classes.    The 
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position  of  teacher  was  the  function  of  a  specially  gifted  person, 
not  a  standing  office,  and  it  was  plainly  possible  for  a  man  who 
believed  himself  competent  for  the  work  to  put  himself  forward 
and  take  up  the  activities  of  a  teacher.  James  is  himself  a 
teacher  (\T)fi\f/6fie0a,  v.  *),  and  points  out  the  moral  dangers  of 
the  teacher's  life,  with  special  insistence  on  the  liability  to  opin- 
ionated disputatiousness  (w. 13-18).  A  good  concrete  impres- 
sion of  the  nature  of  the  meetings  at  which  they  spoke  may  be 
gathered  from  1  Cor.  14.  The  Epistle  of  James  itself  will  give 
an  idea  of  one  of  the  types  of  early  Christian  "teaching." 
Teachers  were  important  from  the  earliest  times  (Acts  131,  1  Cor. 
1228,  Eph.  411)  and  were  found  in  the  Christian  churches  of  many 
lands.  The  references  of  this  epistle  would  seem  applicable  in 
any  part  of  the  world  and  during  any  part  of  the  period  which  is 
open  for  the  date  of  the  epistle. 

An  interesting  expansion  of  this  exhortation  of  James  found 
in  the  first  pseudo-clementine  Epistle  to  Virgins,  i,  11,  is  prob- 
ably from  Palestine  or  Syria  in  the  third  century,  and  vividly 
illustrates  the  same  situation  even  at  that  late  time  (text  in 
Funk,  Patres  apostolici,  vol.  h;  Eng.  transl.  in  Ante-Nicene 
Fathers,  Buffalo,  1886,  vol.  viii). 

On  teachers  in  the  early  church,  see  articles  in  DD.BB.,  and 
especially  Harnack,  Mission  und  Ausbreitung  des  Christentums, 
2iqo6,  pp.  279-308;  Eng.  transl.  2ic)o8,  i,  pp.  333-366,  where  a 
great  amount  of  interesting  material  is  collected  and  discussed. 

a&ekfol  fiov,  introducing  a  new  section,  cf  i2- 19  2l<  u  57> 12. 

elSores,  "for  you  know,"  presenting  a  motive. 

Hei^ov  /cpi/JLa,  "greater  condemnation";  cf  Mk.  1240  (Lk. 
2047)  oirrot,  \rnx\l/ovT(u  ■Kepicraorepov  xpifia,  Rom.  132.  The 
teacher's  condemnation  (or,  as  we  should  say,  his  responsibility) 
is  greater  than  that  of  others  because  having,  or  professing  to 
have,  clear  and  full  knowledge  of  duty,  he  is  the  more  bound  to 
obey  it,  cf.  Lk.  i247f-. 

\r)ii\p6peda,  i.  e.  at  the  last  day.  Notice  that  James  includes 
himself  as  a  SiSdcncaXos . 

The  Vulgate  (sumitis)  and  the  Bohairic  version  have  altered  this  to 
the  second  person. 
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To  this  warning  no  good  earlier  or  Jewish  parallel  has  been 
produced.  The  sayings  about  the  dangers  of  speech  apply,  in- 
deed, to  the  teacher,  but  they  are  in  most  cases  of  an  entirely 
general  cast. 

2-12.  The  Hellenistic  associations  of  the  following  passage,  vv.  2-ls, 
are  shown  in  the  references  in  the  notes.  The  more  striking  parallels 
have  been  effectively  put  together  by  J.  Geffcken,  Kynika  und  Ver- 
wandtes,  1909,  pp.  45-53.  Geffcken  thinks  that  James  here  betrays  de- 
pendence on  a  written  tract  on  calumny,  or  some  such  subject,  which 
he  has  adapted  and  expanded.  This  is  not  impossible,  but  the  infelicities 
in  the  sequence  of  James's  thought  in  the  passage,  on  which  Geff  cken's 
theory  rests,  are  not  quite  sufficient  to  prove  anything  more  than  de- 
pendence on  ideas  which  had  been  worked  out  for  a  different  purpose 
by  others,  and  were  familiar  commonplaces  of  popular  moral  preaching. 

2.  TroWa  yap  irraiOfiev  airavTes.  This  gives  the  reason 
(yap)  for  the  warning  of  v. 1.  All  men  stumble,  and  of  all  faults 
those  of  the  tongue  are  the  hardest  to  avoid.  Hence  the  pro- 
fession of  teacher  is  the  most  difficult  mode  of  life  conceivable. 

On  the  universality  of  sin,  cf.  Rom.  39"18,  1  Jn.  i8,  Eccles.  720, 
Ecclus.  io16,  2  Esd.  835,  and  the  similar  observations  of  Greek 
and  Latin  writers  collected  by  Wetstein,  Schneckenburger,  and 
Mayor,  e.  g.  Seneca,  De  clem,  i,  6  peccavimus  omnes,  alii  graviora 
alii  leviora. 

The  besetting  danger  of  sins  of  speech  and  of  the  misuse  of 
the  tongue  was  clearly  seen  and  often  mentioned  by  ancient 
moralists.  Noteworthy  O.  T.  passages  (among  many  others) 
are  Prov.  is1"4- 7-  23-  26-  28,  Ecclus.  s11-^1  22"  2813-26. 

el  ov,  see  note  on  211. 

obros,  cf.  i23. 

reXeto?  avtfp,  cf.  i4  and  note.  Used  of  moral  perfection, 
"blameless,"  cf.  Mt.  548  1921,  Col.  i28  412,  Wisd.  o6,  Gen.  69, 
Ecclus.  4417-  The  same  Hebrew  word  D^OA,  used  in  the  same 
sense,  is  translated  in  Gen.   69  by  reA-eto?,  in  Gen.    171  by 

afJ^/MTTTOf. 

Swaro?  «t\.    Expands  the  idea  of  re'Xeto?. 
XaXivaycayrjcrat,,  "hold  in  check,"  cf   i26  and  note. 
o\ov  to  crcopa,  i.  e.  the  whole  man.    The  contrast  of  the 
tongue  and  the  body,  as  of  a  part  and  the  whole,  has  led  here  to 
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a  mode  of  expression  which  seems  to  imply  that  sin  does  not 
exist  apart  from  the  body.  But  the  writer  shows  himself  to 
be  fully  aware  that  sin  resides  in  the  inner  man,  although  on  the 
whole  its  more  conspicuous  manifestations  are  prominently  con- 
nected with  the  body.  The  body  is  thought  of  as  providing 
the  man  with  his  organs  of  expression  and  action.  It  is  a  natu- 
ral and  popular,  not  a  philosophical  or  theological,  mode  of  ex- 
pression.   Cf.  v.  6  iv  rot?  fiikecnv,  41,  Rom.  813. 

3.  It  is  with  men  as  with  horses :  control  their  mouth  and 
you  are  master  of  all  their  action. 

toY,  "behold,"  introduces  an  illustration,  cf.  i§ov  w. 4- fi,  54- 7. 

On  I8e,  Ihov,  see  Moulton's  Winer,  pp.  318/  note  5;  J.  H. 
Moulton,  Prolegomena,  p.  11,  note. 

IU]  CP  minnPlu8  *°  sah  syrho1  arm. 

£806]  minnut  Tld  Pau°. 

eiSs  ydp]  X*  syrp»»h. 

el  ii]  BAKL  minn"  ££  vg  boh  (if). 

Of  these  readings  SS06  (cf.  3*-  s  s4-  »)  and  the  addition  of  f&p  may  be 
at  once  rejected  as  emendations;  the  latter,  however,  is  significant 
because  it  implies  that  dM  was  understood  as  equivalent  to  IM.  As 
between  IM  and  el  M,  the  external  evidence  is  strong  for  the  latter, 
although  P  when  it  departs  from  KL  is  an  excellent  witness.  But  in 
this  instance  the  variant  reading  is  likely  to  be  due  to  a  misspelling  and 
not  to  deliberate  emendation,  whereas  the  excellence  of  B's  text  de- 
pends solely  on  its  freedom  from  emendation,  not  in  any  accuracy  of 
spelling.  In  such  a  case  "intrinsic  evidence"  from  the  sense  is  the 
only  guide ;  and  this  speaks  strongly  for  IM,  which  is  therefore  to  be 
accepted. 

rap  Xinroiv.  Depends  on  rot/5  %a\tvou?,  but  is  put  first  be- 
cause it  contains  the  new  and  emphatic  idea. 

j^aXwo?  is  used  of  the  "bridle"  proper  (or  "reins"),  of  the 
"bit,"  and,  as  perhaps  here,  of  the  whole  bridle,  including  both. 
The  figurative  use  of  "bridle"  in  English  does  not  extend  in  the 
same  degree  to  "bit,"  and  hence  "bridle"  (A.V.,  R.V.)  is  pref- 
erable as  the  English  translation  here. 

fidWofiev,  "put,"  cf.  Philo,  De  agric.  21  xaXivbv  ifif3a\6vTe<; ; 
Xen.  De  re  equestr.  vi,  7 ;  ix,  9 ;  Ael.  V  h.  ix,  16  iirirco  ififidX- 
\eiv  yah-LVov. 
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If  d  Se  is  read  (with  WH.),  xotl  has  to  be  taken  as  introducing  the 
apodosis,  as  often  in  Hebrew. 

fierdyofiev,  "guide,"  "direct"  (E.V  "turn  about"). 

Cf.  Philo,  De  opif.  mundi,  (29)  88  (the  charioteers)  ?j  Sv  IS^Xwacv  afc& 
(itYouat  tcov  tjviwv  evetXyjun^vot ;  Aristippus  in  Stobsus,  Anthol.  (ed. 
Hense),  iii,  ch.  17,  17  xpaTel  fjBovijc;  oi%  6  dicsx^evo?  <4XX'  6  xP<»>t,l'evoS 
(lev  y/J)  xap£X(pep6[i.evo<;  M,  toaxep  jwel  vedx;  xal  Yxxou  oix  &  t1^  XP^^^0? 
dXX'  6  lAETiytov  oxot  po&XeTai. 

The  comparison  turns  on  the  importance  which  the  tongue 
has  because  control  over  the  whole  creature  can  be  exercised 
through  it,  as  through  the  horse's  mouth.  The  smallness  of 
the  member  hardly  comes  into  consideration  here. 

4-12.   The  dangers  of  the  tongue. 

4-6.  The  tongue,  though  small,  is  as  powerful  as  a  little  rudder 
on  a  great  ship,  and  as  dangerous  as  a  little  fire  in  a  great  forest. 

4.  teal  ret  TrXota,  "ships  also,"  like  horses.  The  article  is 
generic.  The  parallel  of  ship  and  horse  is  emphasised  by  the 
repetition  of  fierdyetv,  a  repetition  characteristic  of  James, 

Cf.   I13  f-   214'  16  221'  25. 

<ric\r)p5>v,  "harsh,"  "stiff";  hence  hereof  winds,  "strong"; 
the  adjective  heightens  the  contrast  with  the  little  rudder. 

For  the  phrase,  cf.  Dio.  Chrys.  De  regno,  iii,  p.  44  «\uoWo? 
hypCov  /cal  %a\eirov  vto  ave/juav  cncXrjpGiV  fj,eTa^aWofievovf 
Prov.  2716  (T/ckripbs  ave/My;  (where  the  difference  from  the  He- 
brew is  instructive),  and  other  references  in  Wetstein,  Mayor, 
and  Schneckenburger. 

opfirj,  "impulse,"  "desire."  Used  in  N.  T.  only  here  and 
Acts  146,  and  not  in  this  sense  in  O.  T.,  but  common  in  classical 
Greek  writers.  See  Trench,  §  lxxxvii,  and  see  L.  and  S.  for  full 
references,  e.  g.  Xen.  Anab.  iii,  29  fua  op/j,r}-}  Plato,  Phil.  35  D, 
where  oppJi  is  parallel  to  iiridv^Ca. 

Others  take  this  of  the  pressure  of  the  steersman  on  the  helm,  but 
without  any  sufficient  reason. 

tov  evdvvovTOS,  "the  one  who  directs  it."  Cf.  Philo,  De 
conf.  ling.  23  <f>i\ei  yap  earw  ore  j^wpt?  rjvio^oiv  re  ical  kv- 
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fiepvrjTcov  o  re  7r\ou?  koX  6  Spofw;  evdvveaOat  •   also  Prov.  2024, 
Ecclus.  3715. 

The  twin  figures  of  the  control  of  horse  and  of  ship  are  fre- 
quently found  together  in  later  Greek  writers,  as  the  following 
passages  show.  In  some  of  the  instances  the  point  of  the  com- 
parison is  the  smallness  of  the  instrument  which  controls  so 
great  a  body.  James  is  evidently  acquainted  with  the  forms  of 
current  Greek  popular  thought. 

In  the  following  the  figures  of  ship  and  horse  are  characteristically 
combined : 

Plutarch,  De  aud.  poetis,  12,  p.  33  F  "Tpfixoq  I08'  6  itefficov  tou  Xiyov- 
Toq,  ofl  X6y°S  ' "  x«l  Tp6xo<;  (xev  o3v  xort  Xd-yos "  tj  Tp6xo;  Si&  X6you,  xa- 
Bdexep  Ixxeiq  8«£  %aXivou  xal  8«£  m]BaX(ou  xu(kpvf)Tt]<;. 

Plutarch,  De  genio  Socratis,  20,  p.  588  E. 

Aristippus,  in  Stobaeus,  Anthol.  iii    (ed.   Hense),  17,  17   (quoted 

Philo,  2?e  opificio  mundi,  29  [A&pTupeq  S'Tjvfoxot  xal  xu@epvrji;at  •  ot  (jlev 
Y&p  6(rTsp(^ovrsi;  t<5v  Eixo^uyfuv  xal  xaxoxiv  aittov  e£era^6[ASVot  ?j  2v  lOIXw- 
aiv  aitA  dcYOUJt  tuv  fjvt&v  eve[Xir)fj.;jiivoi  xal  t6ts  [Jiev  iyiivteq  xpb?  6£dv 
Sp6i».ov  t6ts  S'dvaxa'T^ovreg,  eE  <popij£  irou  Slovroq  xXefovt  Glot  ol  8'  a3 
xu^epviJTaci  xpbs  Tb  Tijq  vecbq  eaxatov  Xtopfov  xpifivav  xapeX86vTe<;  x&virwv 
£)<;  sxo?  eixeiv  eEatv  apwToc  twv  e[j.xXe6vT(ov,  are  Trjs  vedx;  xal  t<ov  Iv  ata^ 
ttJv  auTTjpfav  Iv  xsPa^  TO'S  a&ttiiv  ex<me<;. 

Philo,  Leg.  aWeg.  iii,  79  ;  J3e  agricult.  1$;  De  confus.  ling.  23  ;  /» 
Flacc.  5. 

For  the  figure  of  the  ship's  rudder,  cf.  Lucretius,  De  rer.  not.  iv, 
863-868 

quippe  etenim  ventus  subtili  corpore  tenuis 
trudit  agens  magnam  magno  molimine  navem, 
et  manus  una  regit  quanto  vis  impete  euntem 
atque  gubernaclum  contorquet  quohbet  unum, 
multaque,  per  trocleas  et  tympana,  pondere  magno 
commovet  atque  levi  sustollit  machina  nisu. 

The  often-quoted  passage  from  Ps.-Aristotle,  Mechanica,  5,  is  not 
apt,  since  there  the  rudder  is  mentioned  not  as  a  literary  figure,  but  as 
one  example  of  the  principle  of  the  lever. 

For  the  figure  of  the  horse,  cf.  Sophocles,  Antig.  477/. 

cr[Atxp(p  xaXtvip  8'  o!8a  toO?  6uy.ou[ji!vouc; 

Yxxou?  xatapTru6lvxa?. 
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5.  fieydXa  ou^et  is  equivalent  to  fieyakavxei,  "be  haughty," 
which  has  here  been  separated  into  its  component  parts  in  order 
to  make  a  good  parallel  to  fu/cpbv  fieXos  iariv.  The  phrase  is 
here  used  in  the  sense  not  of  an  empty  boast,  but  of  a  justified, 
though  haughty,  sense  of  importance ;  cf.  Moulton  and  Mil- 
ligan,  Vocabulary  of  the  Greek  Testament,  p.  94. 

The  usual  associations,  however,  of  (j.eYa^auXe'v  are  h&d,  as  here. 
A  boasting  compatible  with  proper  humility  would  probably  be  ex- 
pressed by  xauxaaOai.  Cf.  Zeph.  311,  Ezek.  1660,  Eccles.  48",  2  Mace. 
1532,  4  Mace.  2lE. 

Perhaps  the  alliteration  fUKpou}  /teXo?,  [teydXa  is  intentional, 
cf.  v.  ■>- 

^f&Xa  atysX]  BAC*P  ff  vg  boh. 

[ASfaXauxet]  XOKL  minn.  This  seems  to  be  emendation  to  a  more 
familiar  word. 

5b-6.  The  tongue  is  as  dangerous  as  a  fire.    Cf.  Ecclus. 

2812,   22, 

7]\Ckov,  "how  small." 

fjXfxov]  BtfACP  vg. 

6Xfyov]  A*C2KL  minn°m,>  Tid  ff  m  syrutr  boh  sah.    Emendation. 

r/Xi/crjv,  "how  much."  For  the  double  question,  cf.  Mk.  1524, 
Lk.  1915,  and  see  Winer,  §  66.  5.  3. 

vKrjV.  The  abundant  references  in  ancient  literature  to  for- 
est fires,  sometimes  with  direct  reference  to  the  smallness  of  the 
spark  which  leads  to  vast  destruction,  and  the  repeated  use 
of  this  comparison  in  ethical  discussions  make  it  likely  that 
vKrjv  here  means  "forest"  rather  than  "fuel." 

In  Homer,  II.  ii,  455 

^uts  rcup  diSirjXov  iiziifkiysi  Suxstov  uXijv 

the  comparison  is  to  describe  the  glitter  of  the  armour  of  a  great  host ; 
in  the  similar  verse,  II.  xi,  155,  it  is  the  rout  of  a  fleeing  army. 

Pindar,  Pyth.  iii,  36-37 

iroXX&v  t'  SSpet  xup  1$  kvbq 
oxlpy.axo<;  Iv0opbv  dtoTuoev  uXav. 
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Euripides,  Ino,  fragm.  411 

liixpou  y&p  iv.  Xatixtijpos  'ISatov  "kixau; 

xprjaeiev  &v  tis. 
Ps.-Phocylides,  Poema  admonitorium,  144 

1%  fiXfyou  aiuvBijpos  dOlatpaTO?  atOsTat  uXi]. 

Philo,  Be  deed.  32,  M.  p.  208  [Iiti6u[j.{a]  ola  ?Xb§  Iv  uXfl  vi^e-cai  8a- 
icavwaa  icdtvra  Jtal  q>0e(pouaa. 

The  above  quotations  refer  to  a  forest  fire.  The  following  are  sig- 
nificant in  using  with  similar  purpose  the  figure  of  a  great  conflagration 
in  a  city  or  in  general. 

Philo,  De  migr.  Abr.  12,  M.  p.  455  oxtvOfjp  y&P  *al  5  $Qa.%(yzaioc,  Ivtu- 
$6[j,evo?,  8tocv  xaTaxveuuOelq  ^o>xupT)8^,  [ASf&Xiqv  lijcfcxirst  xup&v. 

Seneca,  Controversiarum  excerpta,  v,  5,  nesciebas  quanta  sit  potentia 
ignium  quemadmodum  Mas  absumat  urbes,  quant  levibus  initiis  ori- 
antur  incendia. 

Diogenes  of  Oinoanda  (Epicurean  philosopher,  second  century  after 
Christ),  fragm.  xxxviii,  3  (ed.  William,  Leipzig,  1907,  p.  46)  xal  axtv6rjpt 
^sixpy  xavu  TV)Xtx6vSs  exe£<4xTSTai  xOp,  t)X£xov  %/x^atfKi^zi  Xc[iiva<;  xal 
xdXetq. 

Among  Hebrew  writers,  Is.  918  io18,  Ps.  83"  use  the  figure  of  a  forest 
fire;  and  Ecclus.  11"  uses  the  figure  of  the  small  spark  which  kindles 
"a  heap  of  many  coals."  The  tongue  is  compared  with  a  fire  in  Ps. 
120"-,  and  in  Midrash,  Leviticus  rabba,  16:  R.  Eleasar  in  the  name  of 
R.  Jose  b.  Zimra :  "What  fires  it  [the  tongue]  kindles !"  (see  Schottgen, 
Horae  hebraicae,  pp.  102 1  /.).  But  the  specific  parallels  make  it  seem 
plain  that  this  comparison  is  drawn  from  a  standing  simile  of  current 
Greek  popular  philosophy. 

6.  Kal  7)  yXmacra  irvp  sc.  ia-riv  This  applies  the  com- 
parison made  in  the  preceding  sentence. 

■f)  yXoiaaa  20]  P  minnp1"  syrho1  c-  *  prefix  outw?  xaf;  L  min  prefix 
oSxd)?.     Conformation  to  v.  6. 

o  /co'o-yu.0?  T779  aSiKias.  As  the  text  stands,  no  satisfactory- 
interpretation  is  possible  for  this  phrase  in  this  context. 

For  the  expression  taken  by  itself  "the  iniquitous  world"  is 
the  most  probable  sense.  aSt/a'a?  is  then  genitive  of  quality, 
cf.  1".  25  212,  Lk.  i68-  9  186,  Enoch  487,  "this  world  of  iniquity." 

On  KocrfMi,  cf.  Jas.  i27  25  44,  and  see  note  on  i27 

Other  meanings  have  been  suggested ;  on  the  history  of  the  exegesis, 
see  Huther's  and  Mayor's  notes.    Thus  Vg  translates  "  the  whole  of 
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evil,"  universitas  iniquitatis.  But  the  sense  "the  whole"  for  b  x6<riw<; 
is  attested  only  Prov.  17s  oXoq  6  x6qj.o<;  twv  xpw&tov 5  and,  moreover, 
the  meaning  does  not  suit  our  passage  well. 

Another  interpretation  is  "the  ornament  of  iniquity."  This  is  ca- 
pable in  itself  of  an  intelligible  sense,  as  referring  to  the  use  of  rhetorical 
arts  by  designing  speakers  (Wetstein :  malas  actiones  etsuadet  et  excusat), 
but  that  seems  foreign  to  the  circle  of  thought  in  which  the  writer  is 
here  moving.  This  sense  was,  however,  a  favourite  one  with  Greek 
interpreters.  From  Isidore  of  Pelusium,  Epist.  iv,  10,  who  gives  it  as 
one  possible  meaning,  it  is  taken  into  Cramer's  Catena,  p.  21,  and  it  is 
also  found  in  "  CEcumenius,"  on  w.  2"4,  and  in  Matthai's  scholia  (!xi- 
v.oa\j.£i  y&p  ^[xaatv  Ia8'  8ts  dStx(av). 

As  the  text  stands,  x6ct[ao?  cannot  easily  be  connected  with  what  pre- 
cedes, whether  as  appositive  of  xup  or  as  a  second  predicate,  parallel 
to  xup  and  after  IjTtv  understood,  for  neither  of  these  constructions 
yields  a  recognisable  sense.  If  connected  with  what  follows,  a  colon 
being  put  after  xup  instead  of  a  comma,  we  get  the  best  sense  of  which 
the  passage  seems  capable,  viz. :  "The  tongue  stands  as  (i.  e.  represents) 
the  unrighteous  world  among  our  members ;  it  defiles  the  whole  body, 
itself  having  direct  connection  with  hell"  (so  E.V.).  6  xoau.oq  is  then 
taken  as  predicate  after  xaBiaTaxat.  So  the  free  Latin  version  in  the 
Speculum :  ita  et  lingua  ignis  est :  et  mundus  iniquitatis  per  linguam 
constat  in  membris  nostris  quae  maculat  totam  corpus. 

Even  this  interpretation,  however,  is  awkward  and  unsatisfactory, 
and  it  is  probable  that  the  text  is  corrupt.  The  context  calls  for  some 
word  in  place  of  b  xdqAo?  which  should  yield  the  meaning  "produc- 
tive of,"  or  "the  tool  of,"  or  "representative  of"  wickedness.  The 
phrase  would  then  aptly  explain  in  what  way  the  tongue  is  in  fact  a 
fire. 

The  Peshitto  inserts  uXiq  after  ecStxfccq  and  thus  makes  of  6  xoafAos 
•rijq  d§tx£a<;  an  independent  sentence  parallel  to  -fj  yXHaaa  xup;  "the 
wicked  world  is  a  forest."  This  is  a  possible  conjecture ;  it  seems  to 
rest  on  no  Greek  evidence.  A  simpler  and  better  conjecture,  often 
made,  is  to  exclude  6  x.6<j;ao<;  ttjs  doixfa?  from  the  text  altogether  as  a 
gloss. 

Spitta,  following  others,  conjectures  that  t)  yX&aax  xup  b  x6a[/.o<; 
ttjs  dStxfai;  is  all  a  gloss.  He  holds  that  the  words  were  written  as 
the  title  of  s1-^12  (which  form  the  Euthalian  chapter),  and  then  wrongly 
introduced  from  the  margin  into  the  text,  while,  as  a  result  of  this  in- 
terpolation the  words  7)  axtXouaa  oXov  -zb  g&[uz  were  also  added.  These 
are  appropriate  to  the  idea  of  6  x.6au.o<;  (cf.  i27),  but  not  to  that  of  a 
fire ;  and  are  not  very  naturally  suggested  by  the  idea  of  the  tongue, 
breaking  the  forcible  simplicity  of  the  original  context  which  Spitta 
thus  reconstructs.  Exegesis  by  leaving  out  hard  phrases  is  an  intoxi- 
cating experience. 
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Ko.QCcrro.Tai,  "presents  itself";   see  on  4*. 

7)  o-irCkovaa,  "which  defileth,"  "staineth";  justifying  the 
preceding  statement.  The  tongue  denies  the  body  by  lending 
itself  to  be  the  organ  of  so  many  sins. 

Cf.  i27  ao-wihov  cnrb  rov  Kocrfwv,  Test.  XII  Patr.  Aser  27  [6 
ir\eoi>e/CTan>]  ttjv  4,vXVv  virikoi  koa  to  acofia  \afiirpvvet,. 

•J)  axiXoucra]  K  boh  read  (by  emendation)  xal  oxtXouaa. 

oXov  to  crafia,  cf.  v.  3,  which  is  here  in  mind. 

<p\oyt£ov<ra,  "setting  on  fire,"  "kindling";  cf  v.  5  avdirTei. 
This  returns  to  the  figure  of  fire  and  completes  the  interrupted 
application  of  that  comparison. 

oxtXouv  and  (fkoyCQeiv  are  each  used  a  very  few  times  in  the  Bible, 
and  are  not  common  (cpXof  ^v  being  mainly  poetical)  in  secular  Greek. 

tov  Tpoyov  Tr\<i  <yevecreo)<s ,  "  the  wheel  of  nature." 

•rijs  yevIssui;]  J<  minn  vg  syrPe8h  add  tjh&v  ;  probably  emendation. 

The  grammarians  distinguish  between  Tp6xo?,  "course,"  and  Tpox6?, 
"wheel,"  but  in  view  of  the  derived  senses  of  the  latter  word  the  dis- 
tinction is  unimportant. 

yevecra  is  here  to  be  taken  (cf.  i23  and  note)  as  substantially 
equivalent  to  /cricris,  "creation."  As  a  spark  can  set  a  great 
forest  fire,  so  the  tongue  kindles  the  whole  world  into  flame. 
The  description  of  nature  as  a  "wheel"  is  made  comprehensible 
by  some  of  the  parallels  given  below  under  2  (a).  Here  it  is 
used  to  suggest  the  continuousness,  and  so  the  far-reaching 
vastness,  of  the  damage  done,  but  the  whole  phrase  is  native 
to  other  contexts,  and  the  writer's  idea  is  not  to  be  too  precisely 
defined.  Of  course,  what  is  actually  enkindled  by  the  tongue 
is  mankind  and  human  society,  in  which  the  evil  results  of  wrong 
speech  are  manifest  and  universal ;  the  actual  phrase  is  more 
inclusive,  but  in  such  a  rhetorical  expression  the  exaggeration 
is  pardonable. 

For  full  accounts  of  the  various  commentators'  guesses  at  the 
exact  meaning,  see  Heisen,  Novae  hypotheses,  pp.  819-880  (with 
great  collections  of  illustrative  material,  mostly  not  apt) ;  D.  J. 
Pott,  Novum  Test,  grace,  editio  Koppiana,  Gottingen,   1810, 
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vol.  ix,  pp.  317-329;  Huther,  ad  loc.  Much  material  is  given 
in  Mayor3,  ad  loc.  pp.  114-116;  Windisch,  ad  loc;  and  Hort, 
St.  James,  pp.  72-74,  106/.  The  only  critical  discussion  of  the 
evidence  is  that  of  Hort,  whose  own  interpretation,  however, 
is  impossible  to  accept,  being  based  on  Ezek.  115-21. 

The  translations  are  as  follows : 

syr  the  successions  of  our  generations,  which  run  like  wheels. 
boh  the  wheel  of  the  birth. 
ff    rotam  nativitatis. 
vg    rotam  nativitatis  nostrae. 
m    rotam  geniturae. 

Cf.  Priscillian,  ed.  Schepss,  p.  26  (deus)  sciens  demutationem  firma- 
menti  et  distruens  rotam  geniturae  reparatione  baptismatis  diem  nostrae 
nativitatis  evicit.  The  phrase  rota  geniturae  is  here  used  in  the  sense  of 
astrological  fatalism,  and  is  equivalent  to  b  Tpox&?  t%<z  <kvtk~(w.-ris.  The 
relation  of  m  to  Priscillian's  text  of  James  makes  it  probable  that  in 
this  version  of  James  rota  geniturae  was  intended  to  have  that  sense, 
and  hence  geniturae  substituted  for  an  earlier  nativitatis. 

The  interest  of  the  phrase  lies  not  so  much  in  the  determina- 
tion of  its  exact  meaning  as  in  the  fact  that  it  cannot  be  ac- 
counted for  from  Jewish  modes  of  expression  and  implies  con- 
tact with  (though  not  understanding  of)  Greek  thought.  It 
does  not,  however,  betray  knowledge  of  any  particular  system 
of  thought  (Orphic  or  other),  or  any  closer  contact  with  Hellen- 
ism on  the  part  of  the  writer  of  the  epistle  than  can  be  inferred 
from  other  ideas  and  expressions  which  he  uses.  This  is  true 
in  spite  of  the  occurrence  in  Greek  writers  of  the  exact  phrase 
o  rpoycK  rrfi  yeveaews  and  its  equivalent  o  kukXo?  t^?  je- 
pe'ereco?. 

The  two  characteristics  of  the  wheel  which  mainly  attracted  the  at- 
tention of  the  ancients  were  (1)  its  constant  change  of  position  and  (2) 
its  circular  figure  and  motion.  In  tracing  the  meanings  it  should  be 
noticed  that  "wheel"  (xpoxi?)  and  "circle"  (xiixXos)  are  frequently 
used  with  little  or  no  distinction. 

1.  That  any  revolving  motion  is  full  of  change  caused  the  wheel  to 
be  a  symbol  of  the  changeableness  of  human  fortune,  now  up,  now  down. 
Thus  Tpoxfcs  "C&  dev6pt£>xiva "  ifrot  si[iSTi4^oXa  was  a  proverb  (Leutsch 
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and  Schneidewin,  Corpus  parmmiographorum,  ii,  Gottingen,  1851,  p. 
87,  with  many  references,  cf.  also  ii,  p.  223  (Macarius  Chrysoc.  cent,  viii, 
58) ;  and  from  Cicero's  time  the  wheel  became  a  regular  attribute  of 
Fortune. 

So  Anacreon,  iv,  7  Tpoxb?  apjAaTo?  Y&p  ola  (}{otoc,  xpixsi  *.uXia0e£c;. 

Orac.  sibyll.  ii,  87  (Ps.-Phocyl.  27)  xoivd:  xiiti-q  x&vrav"  @(otos  Tpo%6<;- 
SmraTos  oXJ3o<;. 

Herodotus,  i,  207  &>q  jcOxXo?  twv  dvGpuxigiwv  earl  xpir)Y[A<4'reDV  itepc- 
9Sp6tisvo?  Se  o6x  iq.  cdt\  -coiq  aiToii;  euTU/letv. 

For  other  illustrations,  see  Gataker's  notes  on  Marcus  Aurelius,  ix,  28 ; 
Mayor3,  pp.  116-118;  Hort,  St.  James,  p.  107.  But  nothing  in  James 
(not  even  i10  414)  indicates  that  the  writer  had  in  mind  here  this  aspect 
of  the  "wheel  of  nature." 

2.  Another  aspect  of  the  turning  of  a  wheel  is  that  it  goes  round 
and  round  on  its  own  axis,  making  no  real  progress  and  finding  no 
given  termination  of  its  motion ;  or,  to  state  the  same  thing  from  a  differ- 
ent point  of  view,  that  its  figure  is  circular,  and  so  continuous,  returning 
on  itself,  without  beginning  and  without  end.  Hence  arose  various 
derived  senses  for  both  "wheel"  and  "circle."  Thus  the  rhetoricians 
and  grammarians  speak  of  the  "circle  of  the  period,"  much  as  we 
might  say  the  "rounded  period,"  and  of  the  closed  "circle"  of  an  argu- 
ment ;  a  verse  beginning  and  ending  with  the  same  word  was  called  a 
"circle,"  and  so  was  a  continuous  series  of  myths  (especially  the  "epic 
cycle").* 

For  instance,  Ocellus  Lucanus  (neo-pythagorean),  Libellus  de  universi 
natura,  i,  15  (Mullach,  Fragmenla  philosophorum  gracorum,  i,  p.  394), 
ij  xe  y&P  to"  axky.a'zos  cSIa  xGxXo? '  ouxoq  hk  xavtoGsv  Yaoq  xal  ofAotoc, . 
Si6xep  Svapxo?  xal  dtTsXeiSTTjTos. 

In  physiology  the  continual  cycle  of  breathing  in  and  out  is  described 
by  Plato  {Tim.  79  B)  as  olov  tpoxou  ■Kspixyoiti.&vou  (cf.  also  Galen,  De 
placitis  Hippocratis  el  Platonis,  p.  711).  More  important  to  be  con- 
sidered here  are  the  following  uses : 

(a)  In  general,  "wheel"  and  "circle"  are  used  of  the  round  of  human 
life,  the  cycle  of  successive  generations  which  endlessly  are  born  and 
disappear;  and  the  same  mode  of  thought  was  applied  to  the  whole 
universe,  all  parts  of  which  are  subject  to  endless  succession  of  forma- 
tion and  decay.f 

Thus  Euripides,  Ino,  fragm.  415,  fragm.  419,  ed.  Nauck  (in  Plutarch, 
Consol.  ad  Apollonium,  6,  p.  104  B) : 

xflxXos  Y&p  abtbq  xapxtfAOtq  ts  715?  (puTOtq, 

OVTQTOJV    TS    Tf£vei?  '    TG>V    (J.EV    OCufjeTOtl    $loq, 

tgW  81  <p0(vei  ts  yjxI  OspiXsTai  x<4Xtv. 

•  See  Stephanus,  Thesaurus,  or  Liddell  and  Scott,  s.  v.  kvk\os. 

t  Of  a  different  order  is  the  mechanical  conception  of  the  revolving  universe,  used  with 
great  ingenuity  by  Plato,  e.  g.  Polit.  12-14,  PP-  269-271 ;  Leg.  x,  8,  p.  898. 
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A  good  statement  of  the  same  idea  (but  without  the  word  xfixXoq)  is 
that  of  Plutarch  {Consol.  ad  Apollonium,  10,  p.  106  E)  in  a  neighbouring 
context  to  that  in  which  he  cites  the  above  fragment  (p.  104  B).  He 
refers  to  the  doctrines  of  Heraclitus,  and  compares  the  progress  of  the 
generations — our  grandparents,  our  parents,  ourselves — to  the  con- 
tinuous flow  of  a  river  (5  ty}?  yeviaeux;  icoTajjib?  o&tos  IvSsXsxto?  picov 
oSxots  arrjasTai),  while  in  the  opposite  direction  flows  the  correspond- 
ing river  of  death  (xal  ic&Xiv  !§  evavxfa?  aikw  6  tt)s  <j>8opa<;).  But  here 
the  contrast  of  fiveaiq  and  90op<4  shows  that  -f£veai<;  has  its  proper 
sense  of  "coming  into  being,"  not  the  meaning  which  we  have  to  as- 
sume for  it  in  James. 

Simplicius  (c.  500  a.d.)  Comm.  in  Epicteti  enchiridion,  ed.  Didot, 

ch.  8,  p.  42,  uses  the  phrase  "  the  endless  circle  of  becoming"  (dxp£Xi\t.o<; 

■c<p  &xep&Ytq>  tr}q  Ysvlaewq  xuxXtp,  8t<3:  touto  lie'  dnretpov  xpotovri,  Std: 

■cb  t?)v  SXXou  <p0opd:v  a'XXou  yhemv  slvat),  and  similarly,  ed.  Didot,  ch.  27, 

p.  76  (quoted  by  Hort,  St.  James,  p.  73).* 

These  passages  well  illustrate  that  conception  of  the  circle  itself 
which  is  probably  the  basis  of  James's  use  of  Tpo/6?,  but  in  them  yiveais 
means  not  "nature,"  in  the  sense  of  tj  xtta?,  but  "becoming,"  "origi- 
nation," as  the  context  shows.  Thus  the  close  similarity  of  expression 
to  that  of  James  turns  out  to  be  mainly  accidental,  and  the  passages 
are  not  directly  available  for  the  interpretation  of  the  phrase  in  the 
epistle. 

In  accordance  with  this  general  method  of  thought"  Isidore  of  Pelu- 
sium  (f  c.  440),  Ep.  ii,  158,  interprets  the  phrase  in  James  (which  he 
misquotes  tbv  xpo%bv  ttjs  iUofj?)  to  mean  "time"  and  says  ort  -zbv  Tpo- 
xbv  xbv  x?6vov  IxiiXstTS  Sti  tb  TpoxostSI?  v.tx\  xuxXixbv  <r/[H\\x.a.,  elq  iocutbv 
Y<ip  (iveXfTTSTai.t  His  general  interpretation  is  on  the  right  track,  but 
the  phrase  in  the  epistle  does  not  mean  "time." 

(6)  In  connection  with  the  Orphic  and  Pythagorean  doctrine  of  the 
transmigration  of  souls  to  new  bodies  after  death,  the  term  "wheel," 
or  "circle,"  was  naturally  used  to  describe  the  unending  round  of  death 
and  rebirth.  Metempsychosis,  which  in  its  primitive  Thracian  form 
had  been  a  means  of  gaining  after  death  a  full  life,  such  as  was  incon- 
ceivable apart  from  a  body,  became  for  Greek  religious  thought  a  form 
of  purifying  punishment,  from  whose  dismal  cycle  salvation  could 
come  only  from  the  god  and  to  those  alone  who  had  pursued  the  ascetic 
practises  of  the  "  Orphic  life."  t  To  "  cease  from  the  Wheel  and  breathe 
again  from  ill "  (xixXou  x'  av  X-^ott  xal  dvaxvsi sat  xocxotiqtoi;,  Orph.  fragm. 
226,  Proclus,  In  Plat.  Tim.  comm.  v,  p.  330  B)  was  the  goal  of  the  relig- 

*  See  also,  for  similar  phrases,  the  index  to  Proclus  Diadochus,  In  Platonis  Timceum  comm. 
ed.  Diehl,  1906,  s.  v.  kukAos. 

t  This  has  gone  into  Cramer's  Catena,  pp.  20/. 

t  See  E.  Rohde,  Psyche',  1903,  ii,  pp.  121-131,  133-136,  16s,  note  2,  217-219  /. ;  Jane  E. 
Harrison,  Prolegomena  (as  cited  below) ;  Lobeck,  Aglaophamus,  1829,  ii,  pp.  795-806. 
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ious  life  of  the  Orphic  initiate,  and  in  the  ritual  a  wheel  seems  to  have 
played  a  part.  "The  first  article  in  the  creed  or  confession  of  the 
Orphic  soul  is  xuxXou  S'l^irrav  (3apuxsv6£oi;  dpyaXioto,  'I  have  flown 
out  of  the  sorrowful  weary  wheel.'  "  * 

This  Orphic  round  of  birth,  death,  reincarnation,  over  and  over  again 
repeated,  is  described  as  "the  wheel  of  fate  and  birth"  (6  1%  e^apixlvv]? 
ts  xal  ysv^£*>>?  Tp°x6s)t  and  "the  circle  of  birth"  (6  xGxXos  -zfjq  ye- 
v£ae6><;).$  The  phrase  "compulsory  circle"  (xuxXo?  tkv&y%t)<;)  is  also 
found  in  a  statement  of  the  kindred  transmigration  doctrine  attrib- 
uted to  Pythagoras.  §  But  the  phrases,  although  almost  identical 
with  that  of  Jas.  3",  do  not  throw  any  light  upon  it.  To  think 
of  the  tongue  as  enflaming  the  "wheel"  of  metempsychosis  is  non- 
sense; and,  on  the  other  side,  nothing  could  be  more  opposed  to 
James's  robust  doctrine  of  moral  responsibility  than  the  idea  of  a 
fatalistic  circle. 

It  is  therefore  impossible  to  draw  the  inference  that  the  author  of 
the  epistle  had  direct  contact  with  Orphic  mysteries  and  ideas.  The 
resemblance  of  language  may  well  be  a  mere  accident,  and  even  if 
we  suppose  that  he  had  picked  up  and  misused  a  chance  phrase,  that 
would  be  fully  accounted  for  by  acquaintance  with  Cynic  popular 
preachers,  or  Stoic-cynic  writers  of  diatribes,  who  must  have  given 
currency  to  such  catch-words  incidentally  to  their  satirical  attacks  on 
the  ideas  which  the  phrases  conveyed.il 

(c)  Similar  expressions  are  used  of  fatalistic  necessity.  So  Philo, 
De  somn.  ii,  6,  p.  664,  x&xXov  xal  Tpo%bv  &v&yx.y)s  dtsXsuT^Tou.  In  the 
magic  literature  are  found  such  expressions  as  *ixXa  -rijs  dtv£-p«]<; ;  see 
O.  Gruppe,  Griech.  Mythologie  und  Religionsgeschichte,  1906,  p.  1086, 
note  1. 

In  this  connection  it  may  be  observed  that  y£vem$  in  later  philo- 
sophical use  means  "necessity"  (for  instances,  see  Clementine  Recogni- 
tions, viii,  2,  4,  6,  7,  etc.).  But  this  whole  field  of  fatalistic  thought  is 
diametrically  opposed  to  everything  that  James  held  dear. 

"The  verse  is  from  the  Compagno  tablet,  Kaibel,  Inscr.  Ital.  et  Sicil.  641,  p.  158.  See 
Jane  E.  Harrison,  Prolegomena  to  the  Study  of  Greek  Religion,  Cambridge,  1903,  pp.  586, 
580-594,  668-671;  and  note  the  similar  use  of  o-xe^avos  in  other  verses  of  the  same  in- 
scription. 

t  Simplicius,  In  Arist.  de  calo  comm.  ii,  p.  168  b  (ed.  Heiberg,  p.  377). 

%  Proclus,  In  Plat.  Tim.  comm.  v,  p.  330  A;  cf.  also  Orphica,  fragmm.  222,  223,  225,  ed. 
Abel,  1885,  pp.  244-246. 

§  Diogenes  Laert.  viii,  14,  Vila  Pythag.  irpmTov  </>a<ri  tovtov  [Pythagoras!  airo^>5"<"  t)|i» 
tyvxyv  kvk\ov  avayKYis  afieL^ovtrav  aAAore  aAAois  evSelo'Ba.L  £a>oi?. 

||  See  A.  Dieterich,  Nekyia,  Leipzig,  1893,  p.  141. 

In  any  case  a  mere  accidental  coincidence  seems  to  be  involved  in  the  fact  that  Simpli- 
cius's  "  wheel  of  fate  and  birth  "  is  an  allegorical  interpretation  of  Ixion's  wheel,  and  that 
Ixion's  wheel  was  sometimes  represented  as  fiery.  As  a  rationalising  interpretation  of  James's 
language,  parallel  to  this,  may  be  mentioned  the  idea  of  a  wheel  catching  fire  from  a  "  hot 
box  "  at  the  axle,  which  is  seriously  offered  by  many  commentaries  ! 
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virb  r?7?  yeevvr)*;.  Gehenna,  a  term  elsewhere  used  in  the 
N.  T.  only  in  the  Synoptic  Gospels,  here  means  the  place  of 
punishment  of  the  wicked.  It  was  naturally  associated  with 
fire,  cf-  Mt.  522  189,  Mk.  o45,  and  see  HDB,  "Gehenna." 
Observe  the  sudden  intrusion  of  a  purely  Jewish  idea  into  a 
notably  Greek  context. 

7-12.  The  tongue  is  untamable;  its  use  in  blessing  God  gives 
no  security  against  its  abuse  later  for  cursing  men;  this  is  wrong 
and  contrary  to  nature. 

7.  7«p,  explains  how  the  extreme  statement  of  v.  6  is  justi- 
fied. The  dreadful  character  of  the  tongue  comes  from  its 
untamableness. 

0j]picov  re  icaX  irereipoip  epirerSiv  re  /rat  ivaKicov,  "beasts 
and  birds,  reptiles  and  fishes."  Cf.  Deut.  417'  18,  1  Kings  433, 
Acts  io12  n6,  which  all,  like  the  present  passage,  have  more  or 
less  direct  reference  to  Gen.  i20-  24-  26. 

evahCwv,  i.  e.  fishes.  This  word  is  not  found  elsewhere  in  the 
Bible,  but  is  common  in  secular  Greek,  both  poetry  and  late 
prose. 

Bafid^erai  ical  SeM/jbacrTai,  "is  from  time  to  time,  and  has 
actually  been,  tamed."     Cf.  Schmid,  Atticismus,  ii,  p.  276. 

Trj  <j)vaet  Trj  avOpwirivrj.  The  dative  is  used  in  the  sense  of 
"in  subjection  to."  The  term  itself  means  "human  kind" 
(cf.  L.  and  S.  s.  v.  and  references  in  Wetstein),  and  is  used 
here  instead  of  the  more  natural  rot?  av6pd>iroi<i  in  order  to 
make  a  little  play  with  iracra.  <£ucn?. 

The  control  of  animals  by  man  was  a  familiar  Hebrew  obser- 
vation, cf.  Gen.  i28  92,  Ps.  86"8,  Ecclus.  174;  it  was  also  a  com- 
mon subject  of  Greek  and  Roman  comment  and  moralising, 
see  references  in  Mayor. 

8.  ovSeU  Sapdaai  Svparai.  Notice  the  alliteration  with  8, 
cf.  v.  6,  and  4  Mace.  1531,  where  k  is  repeated  six  times. 

avdpd>ircov.    Belongs  with  oySet? ;   alludes  to  avOpwirCvrj. 

This  is  not  meant  to  be,  as  Augustine  (De  nat.  et  grat.  ch.  15)  and  others 
since  have  thought,  in  contrast  with  the  divine  power  which  can  do  all 
things,  but  is  a  popular  way  of  saying  that  complete  control  of  the 
tongue  is  not  to  be  expected ;  cf.  v. 2  t^Xeios  dcvTjp. 
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The  Pelagian  interpretation,  which  took  this  as  a  question,  in  order 
to  avoid  a  proof-text  for  universal  sinfulness,  is  unacceptable  because 
opposed  to  the  context. 

aKardo-TaTOv  icaicov,  "a  restless,  forthputting,  evil";  best 
taken  (because  of  fiearrj)  as  nominative  absolute;  cf.  Mk.  1238. 
a/car  do-Taros  is  the  opposite  of  SeSa^tacr/AeVo? ;  see  on  i8,  and 
cf.  316  a/car aaraaia.  Cf.  Hernias,  Mand.  ii,  3  irovypa  rj  Kara- 
XaAia   aKardaraTOV  haifiovtov  eariv. 

dcxocxdaTizTov]  CKL  minnPler  m  syrutr  Cyr  read  dcxarccfcxeTov ;  more 
commonplace,  hence  probably  an  emendation. 

iov  davaTrjfyopov,  "deadly  poison,"  probably  with  allusion  to 
the  poison  of  the  serpent's  tongue.  Cf  Ps.  1403,  quoted  in 
Rom.  313.  Cf.  Lucian,  Fugit.  19  lov  jxearbv  avTols  to  aTopa. 
The  figure  of  poison  was  a  common  one  among  the  Greeks, 
used  for  various  hateful  things  (references  in  Mayor). 

9.  Continues  thought  of  v. 8.  Even  good  use  of  the  tongue 
now  gives  no  security  against  misuse  later. 

kv  avrfi,  "by  it,"  cf.  Rom.  156.  This  might  be  the  Hebrais- 
tic instrumental  eV  (see  Blass,  §  41.  1,  J.  H.  Moulton,  Pro- 
legomena, pp.  11/.,  61/.,  104),  but  is  more  probably  an  ex- 
tension of  Hellenistic  usage  for  which  good  parallels  are  found 
only  in  very  late,  Byzantine,  writers  (see  Stephanus,  Thesaurus, 
ed.  Hase  and  Dindorf,  5.  v.,  coll.  963  /.). 

This  twofold  use  of  the  tongue  is  frequently  mentioned.  Philo,  De 
decal.  19,  p.  196  oi  flip  8<rcov,  St'  o5  axi^axoz  xb  lepc&Tairov  Svojjwe  icpo- 
flpsiraf  Tt?,  8i<i  Toiiirou  tfMyysaftal.  xi  x&v  aJa^ptov. 

Plutarch,  De  garrulitate,  8,  p.  506  C  88ev  6  Uixxaxbq  o5  xocx&i;,  tou 
Atfux-ctov  @otacX!(i><;  %i\L<3jciwxQq  tspefov  a&T<p,  xal  xsXsiiaavToq  xb  x&XXwtov 
xat  xb  xeiptaiov  s^eXstv  %pi<xq,  i-jrrsf.+sv  e^eX&v  -ri)v  y\C>xxtxv,  &><;  Spyavov 
(isv  <3tYot6uv,  Spyavov  Se  tuv  xaxuv  tgjv  (iSY^Teov  o3aav.  Substantially  the 
same  story  is  told  in  Levit.  rabba,  33  pr.  on  Prov.  18"  (Schottgen, 
Horae  heb.  i,  p.  1024)  of  R.  Simeon  b.  Gamaliel,  who  sent  his  servant 
to  market  to  buy  first  good  and  then  bad  food,  and  found  himself 
both  times  supplied  with  tongues.  See  other  references  in  Mayor  and 
Windisch,  and  cf.  the  passages  in  which  81  "rXtoaao?  occurs,  Prov.  n13, 
Ecclus.  s9-  14  61  2813,  Orac.  Sib.  iii,  37.' 

ev\oyov/j.ev.  Doubtless  with  reference  both  to  the  Jewish 
custom  of  adding  "Blessed  be  He,"  whenever  the  name  of  God 
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was  mentioned  (cf.  Rom.  i25  qb,  2  Cor.  n31),  and  to  other  litur- 
gical ascriptions  of  praise.  For  the  latter,  cf.  2  Cor.  i3,  Eph.  i3, 
1  Pet.  i3,  Ps.  14s21,  and  the  Shemone  Esre  (Schurer,  GJV,  §  27, 
Anhang). 

top  Kvpiov  ical  TraTepa.  Both  words  refer  to  God.  See  on  21 ; 
cf.  i27-  The  expression  has  no  complete  parallel ;  cf.  1  Chron. 
2910,  Is.  6316,  Mt.  1125,  Ecclus.  231-  4. 

KarapcofieOa,  cf.  Job  3130,  Ps.  io7  62*  10928,  Lk.  628,  Rom. 
1214. 

Test.  XII  Patr.  Benj.  6  f)  ajaBr)  Bidvoia  ovtc  e^ei  Bvo  y\d>o~~ 
<ra9  euAoyia?  «at  /carapa?. 

tou?  K<x.ff  o/JLOiwcriv  deov.yeyovoTas.  Cf.  Gen.  i26  q6,  Ecclus. 
173,  Wisd.  223.  Cf.  Bereshith  r.  24  (Wetstein),  quoted  by 
Hort. 

10.  ov  xprj.    Used  only  here  in  N.  T. 

11-12.  The  contrary  example  of  springs  and  trees.  What 
takes  place  with  the  tongue  would  be  impossible  in  nature. 
For  the  same  thought,  cf.  Enoch  2-5 4. 

11.  57  irrjyj.  x^y^  has  the  article  as  the  representative  of 
its  class;  see  Winer,  §  18.  1. 

jSpuet,  "gush."  "Send  forth"  (E.V.)  is  an  exact,  but  prosaic, 
rendering  of  this  mainly  poetical  word,  which  is  not  used  else- 
where in  O.  T.  or  N.  T.  It  means  "teem,"  "be  full  to  burst- 
ing," and  is  ordinarily  used  intransitively,  with  dative  or  geni- 
tive, of  the  swelling  buds  of  plants  and  so,  figuratively,  of  vari- 
ous kinds  of  fulness.  Here  the  context  shows  that  the  thought 
is  of  the  gushing  forth  of  the  water. 

to  yXvicv  teal  to  irucpov. 

Cognate  accusatives,  as  in  Justin  Martyr,  Did.  114  7rerpa? 

.  f <av  vSwp  (3pvovo-rj<;.    Mayor  gives  many  other  references, 

in  some  of  which,  as   here,  the  cognate   accusative   occurs. 

<y\vKv  means  "fresh,"   inicpov   (cf.  v. 12  ahvicov),  "brackish." 

Cf.  Ex.  1523-25  (ttlkpoVj  iy\vKdv0j]) ,  Jer.  23". 

This  occurrence  is  prophesied  as  a  portent  in  4  Ezra  5'  in  dulcibus 
aquis  salsae  imienientur.  "  Only  in  the  times  of  the  End,  in  the  days 
of  the  sinners,  when  all  nature  reverses  its  order  and  shows  itself 
ripe  for  destruction,  does  such  a  phenomenon  appear"  (Spitta,  p.  104). 
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12.  a8e\<f)oi  fwv.  Here  inserted  to  add  emphasis,  not,  as 
more  often,  to  mark  a  transition;  so  i16  2  s. 

<rvxrj>  eAcu'a?,  a/Aireko?. 

The  fig,  the  olive,  and  the  vine  are  the  three  characteristic 
natural  products  of  warm  countries  about  the  Mediterranean. 
For  the  figure,  cf.  Mt.  716  1233 ;  Plutarch,  De  tranquill.  anim.  p. 
472  F  Tr)V  d/xireKov  <rvica  <f>epeiv  ovk  agiovfiev  ovSe  ttjp  iXacav 
/3drpi;5;  similarly,  Seneca,  Ep.  8725,  De  ira  ii,  io6 ;  Epict.  Diss. 
ii,  2018. 

ovre  seems  to  be  an  error  for  ovSe,  but  the  constant  inter- 
change of  these  words  in  the  Mss.  by  textual  corruption  makes 
it  hard  to  be  sure  that  good  ancient  writing  did  not  exercise 
more  freedom  in  the  use  of  them  than  the  grammarians  would 
sanction  ;  see  Radermacher,  N eutestamentliche  Grammatik,  p. 
172. 

oKvkov,  sc.  vScop,  "salt  water";  i.e.  a  salt  spring.  There 
were  salt  springs  or  brine-pits  on  the  shore  of  the  Dead  Sea, 
and  the  hot  springs  of  Tiberias  are  described  as  bitter  and  salt ; 
see  Robinson,  Biblical  Researches  in  Palestine,  1856,  ii,  p.  384. 

y\v/cv  Toirjo-cu  vBwp,  sc.  Bvvarac  (as  is  shown  by  the  parallel 
first  half  of  the  verse). 

No  application  of  these  illustrations  is  made,  and  James  turns 
abruptly  to  another  aspect  of  the  matter.  The  passage  well 
illustrates  his  vividness  and  fertility  of  illustration,  as  well  as 
his  method  of  popular  suggestiveness,  rather  than  systematic 
development  of  the  thought. 

oike  dXuxbv  ^Xuxi]  BAC  minn. 

outus  outs  [ouSe  X  minn]  aXuxbv  yXujiu]  XC2  minn  ff  vg  syrpesh  boh 
Cyr. 

outu?  ouSe[j.£a  irriyi}  aXuxbv  xotl  f'kwx.t)]  KLP  (outs)  minnp'81  syrhcl  "•* 
(syrho1  txt  om  outw?). 

13-18.  The  true  Wise  Marts  wisdom  must  be  meek  and  peace- 
able ;  such  wisdom  alone  comes  from  above,  and  only  peaceable 
righteousness  receives  the  divine  reward. 

13.  The  Wise  Man  must  by  a  good  life  illustrate  the  meek- 
ness which  belongs  to  true  wisdom. 
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T&.  For  similar  rhetorical  questions,  see  Ps.  3312  10743,  Is. 
5010,  Ecclus.  634,  etc.  These  short  interrogative  sentences  (fre- 
quent in  Paul)  are  characteristic  of  the  diatribe;  Bultmann, 
PP-  *4Jf- 

It  is  not  necessary  here,  although  it  would  be  possible,  to  take  tJ? 
in  the  sense  of  Satis.  See  Buttmann,  §  139  (Thayer's  translation,  p. 
252) ;  Blass,  §  50.  5 ;  J.  H.  Moulton,  Prolegomena,  p.  93  ;  Winer,  §  25. 1. 

tro(f>6<;.  The  technical  term  for  the  Teacher  (cf.  v.  *) ;  in 
Jewish  usage  one  who  has  a  knowledge  of  practical  moral  wis- 
dom, resting  on  a  knowledge  of  God.  The  words  of  James  re- 
late to  the  ideal  to  be  maintained  by  a  professional  Wise  Man 
and  Teacher,  not  merely  to  the  private  wisdom  of  the  layman. 

iTTiGTrjfJwv,  "understanding,"  with  a  certain  tone  of  superi- 
ority, like  our  "expert."  Cf-  Ecclus.  prol.,  Dan.  i4  veavi<r/coix; 
.  .  .  iiruTTi]fiova<;  if  irdarj  crocfriq. 

<rocp6<;  and  iiriaryficov  are  used  as  synonyms  in  Deut.  i13-  16 
46,  Dan.  512,  cf.  Philo,  De  prcem.  et  pcenis,  14  <ro<$>ov  apa  yevo? 
Kal  eTTicrTTffwviKWTaTOP. 

Bei^droi  etc  Tr)<;  /caKr)?  avaorpoffi?  to,  epya  avrov  iv  irpav- 
tt]ti  (Tobias,  "let  him  by  his  good  life  show  that  his  works  have 
been  done  in  the  meekness  appropriate  to  wisdom." 

The  relation  of  the  parts  of  the  sentence  must  be  interpreted 
by  the  aid  of  218,  Set'ijco  e/c  to>v  epycav  p,ov  ttjv  ttio-tiv.  The  wise 
Man  is  here  called  on  to  prove  not  (as  many  commentators 
suppose)  his  wisdom  (which  would  require  Bei^drco  ttjv  ao<plav), 
but  his  meekness.  For  Jewish  examples  of  the  tendency  of 
learned  discussion  to  excite  passion,  see  J.  Friedmann,  Der  ge- 
sellschaftliche  Verkehr  und  die  Umgangsformeln  in  talmudischer 
Zeit,  1914,  pp.  58/. 

It  is  better  to  take  Iv  icporiSnjTt  ooyfa?  in  this  way  than  as  if  it  were 
used  in  deprecation  of  the  possible  ostentation  implied  in  Ssi^Atu 
("Let  him  point  to  his  good  works,  but  let  him  do  so  with  due  meek- 
ness such  as  befits  wisdom").  This  would  have  to  be  indicated  more 
clearly,  as  by  inserting  &k~k&  before  Iv. 

The  reason  for  rejecting  the  (at  first  sight  simpler)  interpretation, 
"Let  him  prove  his  wisdom  by  his  good  life"  (Clem.  Rom.  38s  b  ooybq 
ivSsi/.v6u6<i)  tt)v  aoipfoev  autou  [A-fj  Iv  X6yoi?  dcXX'  Iv  e'pyots  <icYa8ois),  which 


Ill,  13-14  245 

many  commentators  have  adopted,  has  been  indicated  above.  It  does 
not  do  justice  to  the  text  of  v.  "  and  does  not  give  to  "meekness" 
the  emphasis  that  is  needed  in  order  to  prepare  for  v. li. 

iv  irpaisrrjTC,  cf.  i21  (of  the  hearer,  as  here  of  the  teacher). 

"Meekness"  is  the  opposite  of  arrogance  and  of  the  qualities 
referred  to  in  v. 14 ;  see  Trench,  Synonyms,  §  lxii.  Pirke  Aboth, 
iv,  11,  "He  that  is  arrogant  in  decision  is  foolish,  wicked,  and 
puffed  up  in  spirit,"  is  a  maxim  which  refers  to  this  besetting 
danger  of  rabbis ;  see  Taylor's  Sayings  of  the  Fathers2,  p.  69, 
notes  13  and  14,  with  quotation  from  R.  Jonah,  and  cf.  Pirke 
Aboth,  iv,  12,  14. 

14.  And  if  your  heart  enkindle  with  fierce,  obstinate,  and 
divisive  zeal  for  your  own  views,  do  not  let  such  passion  come 
to  expression. 

Se,  "and,"  in  continuation  of  v. 13,  not  in  contrast. 

WH.'s  period  before  d  8£  is  too  strong  a  punctuation ;  a  colon  is 
sufficient. 

£rj\ov  TriKpov,  "harsh  zeal."  Because  of  ipiOiav  this  mean- 
ing for  £r)\op  is  better  than  the  meaning  "jealousy"  (in  the 
ordinary  sense  of  personal  jealousy),  and  corresponds  well  to 
the  general  thought.  The  idea  is  of  a  fierce  desire  to  pro- 
mote one's  own  opinion  to  the  exclusion  of  those  of  others. 

This  sense  of  "fanatical  zeal"  (as  distinguished  from  "emulation" 
and  "jealousy")  is  not  wholly  foreign  to  Greek  usage,  but  has  been 
made  specially  common  by  the  influence  of  the  LXX,  where  £fjXo<; 
stands  in  all  cases  for  nxij?,  "jealous  devotion  to  a  cause,"  "fanatical 
ardour,"  as  i^rjXouv  does  in  nearly  all  cases  for  the  verb  njj?. 

It  is  the  virtue  of  the  religious  "zealot,"  cf.  1  Kings  io10-  14,  Ecclus. 
48*  (Elijah),  1  Mace.  2".  ",  4  Mace.  18"  (Phinehas),  Phil.  3*  (Paul), 
Gal.  i14,  Acts  2120.  But  it  also  becomes  the  vice  of  the  fanatic;  and 
hence  its  special  danger  for  the  religious  teacher. 

In  secular  use  i^jXoc;  generally  means  "heat,"  as  expressed  in  "emula- 
tion," "rivalry" — whether  good  or  bad;  see  below,  note  on  4*.  The 
Biblical  sense  brings  it  near  to  the  Hellenic  cxouS'*},  which,  starting  from 
another  side  ("haste,"  "exertion"),  acquired  a  wide  range  of  meanings 
including  "zeal"  and  "rivalry." 

See  Trench,  Synonyms,  §  xxvi,  Lightfoot  on  Clem.  Rom.  3.  Note  the 
connection  of  £rjXo<;  and  tkwzaasaala  in  v- 18,  and  cf.  Clem.  Rom.  3  s. 
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epuBiav,  "selfish  ambition."  The  word  denotes  the  inclina- 
tion to  use  unworthy  and  divisive  means  for  promoting  one's 
own  views  or  interests,  cf.  Rom.  28,  2  Cor.  1220,  Gal.  520  (and 
Lightfoot's  note),  and  references  in  Mayor,  together  with 
Hort's  valuable  note,  ad  loc.  pp.  81-83;  "epifltix  really  means 
the  vice  of  a  leader  of  a  party  created  for  his  own  pride:  it 
is  partly  ambition,  partly  rivalry"  (Hort). 

ii>  rfj  KapZCa  vfiwv  has  a  certain  emphasis,  in  contrast  with 
KaTaicavxa(r0e.  The  meaning  is:  "If  you  have  these  qualities 
in  your  heart,  do  not  let  them  come  to  expression." 

firj  KaTOLKavxaa-Oe  (sc.  t&v  aWoiv)  ical  \[/ev8e<T0e  Kara  ttj? 
akr)6eCa<;.  "Do  not  boast  and  be  arrogant,  and  thus  prove 
false  to  the  Truth."  That  would  be  the  natural  fruit  of  the 
spirit  of  f^Xo?  and  epidia  in  the  heart;  and  it  must  be  sup- 
pressed. Ka.Taica.V)(a<Tde  {cf.  note  on  213)  seems  here  to  relate 
to  the  browbeating  on  the  part  of  the  Wise  Man  who  haugh- 
tily forces  his  own  views  on  others. 

Others  connect  \v>\  xaToaauxaa8e  directly  with  nati  tyj?  dXTjOefa?, 
see  Winer,  §  54.  5,  note  (Thayer's  transl.  p.  470,  note  3).  The  sense 
then  would  be:  "Do  not  boast  over,  and  lie  against,  the  truth."  But 
the  idea  of  "boasting  over  {or  against)  the  truth"  is  out  of  place  in  the 
context,  and  is  itself  unnatural.  x,aTa/,ocuxaa8o!i  xatds  trivos  is  a  con- 
struction which  nowhere  occurs. 

Ka\  \pevhea9e  Kara  ttj?  akr)6eCa<;.  "And  thus  play  false 
against  the  truth,"  i.  e.  by  your  conduct  (KaTaKawxacrOai) 
prove  false  to,  and  belie,  the  truth  which  you  as  a  Wise  Man 
profess  to  have  and  utter. 

Cf.  4  Mace,  s31  oi  ({isiiuofjiaf  as,  i:atSsuT&  v6[as,  1318;  see  L.  and  S. 
s.  v.  for  examples  of  tfisiSSo^at  with  accusative,  meaning  "prove  false 
to"  an  oath,  a  treaty,  a  marriage,  an  alliance,  a  threat,  a  promise. 

See  also  Zahn,  GnK,  i,  p.  792,  note,  and  J.  Weiss,  Der  erste  Korinther- 
brief,  p.  354,  note,  for  examples  of  xata4is68£a9ac,  "speak  falsely  to 
the  injury  of  someone." 

T?)?  a\r}0eias.  Cf.  i18  \6ycx)  aX^eta?,  519  "KKavr/dy  airb  Trjs 
aKt]deia<;.  This  means  the  Christian  truth  which  the  Wise 
Man  knows — truth  of  both  practical  morals  and  religion.     See 
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the  fuller  discussion  in  the  note  on  519,  The  conduct  here  cen- 
sured is  contrary  to  and  forbidden  by  this  truth ;  hence,  if  the 
Wise  Man  is  guilty  of  that  conduct,  he  is  false  to  the  truth  of 
which  he  is  the  representative. 

If  the  phrase  ^s6Sea0s  %a.x&  tfjq  dcXr)0eta<;  stood  alone,  a  simpler  in- 
terpretation would  perhaps  be  "do  not  lie,  violating  the  truth"  (cf. 
Ecclus.  425  [j.-f)  ivxiksys  ■*;%  dXrflslqi,  Test.  XII  Patr.  Gad  51  XaXcW  xaxcb 
•rijs  dXt)9sc'a?),  but  that  would  be  alien  to  the  context  here,  and  it  is 
in  itself  not  wholly  acceptable  since  it  makes  xaTofc  tyj?  iXirjOeias  a  mere 
redundancy. 

[*.•?)  xaTaxau^aaBE  xocl  ({"^saBe  xgctA  •rijq  &\rfieiac;]  X  syrPesh  read  V?) 
xaraxccuxaaOe  [X°+  *■<**&]  tris  iXrfidaq  /.al  tJ/eiSSsaOs.  Doubtless  an  emen- 
dation due  to  the  apparent  incompleteness  of  xaTccxauxaaOs  alone. 

15.  avrr)  r]  cro(f>ia)  "  that  wisdom,"  i.  e.  the  professed  wisdom 
which  is  accompanied  by  f^Xo?  in/cpos,  iptdia,  icaTatcav'xrjcns, 
and  lacks  7rpauT??<?. 

avwdev  KaTepxo/J>evr},  i.e.  divine,  from  God,  cf.  i5-17;  cf. 
Philo,  De  prof.  30  aocpiav  dvoodev  dfJLfipj)0eiaav  cnr'  ovpavov,  De 
congr.  erud.  grat.  7,  De  pram,  et  pan.  8 ;  Hermas,  Mand.  ix,  11, 
xi,  5 ;  and  Schottgen,  Horae  hebraicae,  ad  loc,  for  many  rabbin- 
ical instances  of  what  was  plainly  a  common  Jewish  expres- 
sion. The  phrase  is  contrasted  with  the  following  three  ad- 
jectives. 

For  the  divine  origin  of  true  wisdom,  cf.  e.  g.  Prov.  2'  822-",  Wisd.  726 
94>  "•,  Ecclus.  11-4  24s ff-,  Enoch  42,  Philo,  as  above,  1  Cor.  i19-28. 

iirlyem,  "earthly,"  cf.  Phil.  319,  Col.  32,  1  Cor.  15",  Jn.  331 
823. 

iiriyeios  seems  to  mean  here  "derived  from  the  frail  and 
finite  world  of  human  life  and  affairs."  Cf.  Philo's  contrast  of 
ovpavios  and7*>7«'0?,  Leg.  all.  i,  12,  and  the  far-reaching  dualism 
on  which  it  rests. 

^1/%4/e?;,  "natural"  (Latin  animalis,  E.V  "sensual"),  i.e. 
pertaining  to  the  natural  life  (^u%»?)  which  men  and  animals 
alike  have;  1  Cor.  214  1544^  jU(je  Xg 

Cf.  Rev.  8*  (ifuxh  0I  animals).  See  Philo,  Leg.  all.  ii,  7  and  13,  Quis 
rer.  div.  her.  11,  and  E.  Hatch,  Essays,  p.  124,  cf.  pp.  115-120. 
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The  word  was  intelligible  and  familiar  in  this  sense  to  Paul's 
readers,  and  does  not  imply  later  gnostic  usage;  see  J.  Weiss, 
Der  erste  Korintherbrief ,  1910,  pp.  69/.,  371-373 ;  R.  Reitzen- 
stein,  Die  hellenistischen  Mysterienreligionen,  1910,  pp.  42-47, 
109,  112,  151/. 

The  curious  resemblance  to  the  gnostic  designation  of  the  two  lower 
grades  of  men  as  xo'txoC  and  i(iuxixo£  is  probably  not  significant.  Yet 
see  Pfleiderer,  Urckristentum1,  ii,  p.  546.  Useful  references  will  be 
found  in  Mayor. 

Baifiovi(oSr)<;,  "resembling,"  or  "pertaining  to"  ("proceeding 
from"),  an  evil  spirit,  cf.  219,  1  Tim.  41.  This  word  has  been 
pointed  out  elsewhere  only  Sym.,  Ps.  916,  and  Schol.  on  Aris- 
tophanes, Ran.  293,  (fxivraa/jLa  ScujjLOvi&Ses  vtto  'Etfar^s  eiri- 
TreixirofJievov. 

These  three  words,  "earthly,  sensual,  devilish,"  describe  the 
so-called  wisdom,  which  is  not  of  divine  origin,  in  an  advancing 
series — as  pertaining  to  the  earth,  not  to  the  world  above;  to 
mere  nature,  not  to  the  Spirit ;  and  to  the  hostile  spirits  of  evil, 
instead  of  to  God.  Hermas,  Mand.  ix,  11,  xi,  8,  show  a  variety 
of  resemblances  to  this  passage  of  James,  but  there  is  no  evi- 
dence of  literary  dependence. 

The  church  speedily  and  permanently  used  this  conception  of  Satanic 
origin  to  account  for  the  gnostic  "wisdom" ;  cf.  e.  g.  Justin,  Apol.  i,  58. 
In  James,  however,  it  is  not  the  substance,  but  the  temper,  of  the 
"wisdom"  that  makes  it  false.  James  is  not  attacking  systems  of 
false  teaching.  See  Weinel,  Wirhungen  des  Geistes  und  der  Geiste,  pp. 
13/.,  16-18,  20/. 

16.  yap.  Introduces  proof  that  v. 15  is  true.  "For  such  a 
temper,  even  on  the  part  of  one  who  claims  to  be  a  Wise  Man, 
leads  to  every  evil." 

oirov  .  i/cei.  For  this  rhetorical  turn,  cf.  1  Cor.  3s  and 
Epict.  Diss,  iii,  2261  (Mayor). 

aKO.ja.cnaa La,  "disorder,"  "disturbance,"  "trouble."  Cf.  i8 
38  ct/caTcio-TaTos. 

The  word  seems  to  have  something  of  the  bad  associations  of 
our  word  "anarchy,"  and  has  to  bear  much  weight  in  this  sen- 
tence.   Cf.  Prov.  2628,  1  Cor.  1433,  2  Cor.  1220  f^Xo?,  epidiai} 
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Karaaraaiai ;  and  the  similar  list  of  evils,  Gal.  520,  which  has 
f->?Xo9,  ipt,8iai!  oY^oorao-tcu ;  Lk.  219,  Clem.  Rom.  i3,  See 
Hatch,  Essays,  p.  4:  "The  political  circumstances  of  Greece 
and  the  East  after  the  death  of  Alexander  had  developed  the 
idea  of  political  instability,  and  with  it  the  word  a/car aaTacria, 
Polyb.  1.  70.  1." 

(fxivXov,  "vile,"  see  Trench,  Synonyms,  §  lxxxiv.  <£ai)Xo?  is 
found  only  ten  times  in  the  LXX,  five  instances  being  in  Prov- 
erbs, the  others  in  Job,  Ecclesiasticus,  and  4  Maccabees. 

17.  Cf.  Wisd.  722-25. 

irponov  (lev  a<yvr),  "first  pure,"  i.  e.  "undefiled,"  free  from  any 
faults  such  as  the  f  17X05  and  kpiQla.  above  mentioned.  Nothing 
which  shows  itself  as  half-good,  half-bad,  can  be  accounted 
wisdom,  Wisd.  725. 

See  Trench,  §  lxxxviii  and  references  in  Lex.  s.  v.  ayi,o<;.  Cf. 
Phil.  4s,  1  Pet.  32.  In  the  LXX  a<yvo<i  is  found  eleven  times,  of 
which  four  instances  are  in  Proverbs  and  four  in  4  Maccabees. 
See  Moulton  and  Milligan,  Vocabulary  of  the  Greek  Testament, 

P-5- 

ewetra  introduces  the  following  adjectives,  which,  thus 
grouped,  stand  over  against  djvj,  the  quality  from  which  they 
all  proceed. 

dp-qvucq,  "peaceable,"  cf.  Mt.  59. 

i-irieiKi]<;,  "reasonable,"  "considerate,"  "moderate,"  "gentle" 
(E.V.).  See  Trench,  Synonyms,  §  xliii:  "We  have  no  words  in 
English  which  are  full  equivalents  of  the  Greek."  See  Light- 
foot  on  Phil.  45,  and  Mayor's  note,  p.  131. 

This  is  a  distinctively  Greek  virtue ;  the  word  Ixieix-J]?  and  its  deriva- 
tives are  found  but  a  few  times  in  LXX,  e.  g.  Ps.  865,  2  Mace.  9".  In 
the  N.  T.  2  Cor.  io1,  Phil.  45,  1  Tim.  3',  Tit.  3*,  1  Pet.  2",  Acts  24*. 

evireiBrf;,  "obedient,"  "ready  to  obey";  here  perhaps  "will- 
ing to  yield,"  the  opposite  of  "obstinate"  (Philo,  De  fortitud.  3). 

Only  here  in  the  N.  T.  In  O.  T.  only  4  Maccabees,  and  in  strict 
sense  of  "obedient." 

Heo-Trj,  cf.  Rom.  i29 1514,  2  Pet.  214.  The  word  is  not  common 
in  LXX. 
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eXeovi,  "mercy,"  a  compassion  which  leads  to  practical  help, 
not  the  mere  emotion  of  pity,  cf.  213.  See  Trench,  Synonyms, 
§  xlvii ;  and  Lex.  s.  v.  i\eeti>. 

/capwcov  ayaO&v,  i.  e.  good  works,  cf-  Mt.  2143,  Gal.  5",  Eph. 
59,  Phil.  1". 

aSid/cpiTos,  "undivided,"  i.  e.  unwaVering,  whole-hearted, 
with  reference  to  the  evil  situation  described  in  vv.  9_1°. 

Cf.  i"  6  Stocxpiv6fAsvo(;,  21  SisxpfGvjTe.  Only  here  in  N.  T. ;  in  O.  T. 
cf.  Prov.  25'  (dtBi&xptxot),  and  there  the  sense  is  doubtful.  See  Ign. 
Trail,  i1  (3t[ji.a)[Aov  St&vocav  x.al  dtStiz-ptTov  Iv  ixofAovfl  lyvuv  iifjuxs  Sx0VTa?> 
Rom.  inscr.,  Philad.  inscr.,  Magn.  15 ;  Clem.  Alex.  Pad.  ii,  3,  p.  190 
dStaxpfxip  xfsTst. 

The  Latin  translations  (Vg.  non  judicans;  Cod.  Corb.  sine  dijudi- 
calione)  seem  to  have  missed  the  meaning  of  this  word,  as  have  many 
interpreters.  Thus  Luther  translates  " unparteiisch" ;  soA.V.,  R.V. 
mg.  "without  partiality." 

avvTo/cpiTOS,  "without  hypocrisy." 

In  0.  T.  only  Wisd.  5"  i8'«;  in  N.  T.  Rom.  129,  2  Cor.  6",  1  Tim.  i«, 
2  Tim.  i5,  1  Pet.  1",  in  sense  of  "sincere."  Elsewhere  only  as  adverb 
(dtvuTCoxptxtos),  e.  g.  2  Clem.  Rom.  123. 

These  characteristics  of  true  wisdom  are  selected  in  pointed 
opposition  to  the  self-assertive,  quarrelsome  spirit  characteristic 
of  the  other  sort.  Apart  from  the  fundamental  ayvq  they  fall 
into  three  groups : 

eiprjpiKij,  iirieiK')]<;)  einreidrj?  • 

fiearrj  eXeou?  ical  Kapir&v  ayaOcov  • 

a8i,dicpi,T0<;J  avvir6icpLT0<;. 

18.  icapiro?  8i/caio<rvi>r]<i ,  "the  fruit  of  righteousness,"  i.e. 
the  reward  which  righteous  conduct  brings,  cf.  Heb.  1211  /capirbu 
elp-qvucbv  8ucaioo-vvT]<i ,  Phil,  i11  ireiikr)po)iievoi  tcapirbv  Bitcaio- 

That  the  expression  "fruit  of  righteousness"  has  the  sense  "product 
of  righteousness  "  is  shown  by  those  O.  T.  passages  which  seem  to  have 
given  it  its  currency,  and  in  which  it  is  used  with  a  variety  of  applica- 
tions. Cf.  Prov.  39  (LXX),  ii30  ex  xapxou  Scxatoaiivif)?  (ptiaexat  SIvSpov 
fyoTjq,  i.  e.  "righteousness  brings  long  life,"  132  (LXX),  Amos  618.    In 
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all  these  cases  Sixaioaflvrjs  indicates  the  source  of  the  "fruit."  Similarly 
Is.  32"  :  "And  the  work  of  righteousness  (xA  epyoc  Trj<;  8[xaioaiSvr]<;)  shall 
be  peace;  and  the  effect  of  righteousness  quietness  and  confidence 
forever."  For  the  figure  of  sowing,  cf.  Prov.  u21  (LXX),  6  Se  axsfpov 
Scxatoativrjv  Xig(i.^£Tat  [J.ta06v,  Hos.  1012,  Job  4s,  Test.  XII  Patr.  Levi, 
13 «,  etc. 

iv  eiprjvy  cnretpeTat,,  "sown  in  peace,"  and  in  peace  only; 
i.  e.  a  righteousness  capable  of  gaining  its  due  reward  must  be 
peaceable;  cf.  i20.    The  sower  is,  of  course,  the  righteous  man. 

For  the  slightly  inaccurate  expression  "sow  the  fruit,  or  crop"  (in- 
stead of  the  seed),  cf.  Apoc.  Bar.  321,  "Sow  the  fruits  of  the  law," 
Plutarch,  De  vitando  are  alieno,  4  cxst'povTe?  ai%  ^f-spov  xapx6v,  Antiph- 
anes,  Fab.  inc.  iv,  4  axsfpsev  xocpxbv  x&pi-zoq. 

toi?  iroiovcriv  eiprjvr)v. 

To  "do  peace"  {cf.  Eph.  215,  Col.  i20  eiprjvoTroieco ;  Mt.  5s 
eiprjvoiroto?)  means  not  merely  to  conciliate  opponents,  but  to 
act  peaceably.    It  is  the  complete  opposite  of  fi}Xo<?  and  epiOCa. 

The  interpretation  of  v. 18  here  given  may  be  paraphrased,  with  a 
change  of  figure,  thus :  "The  foundation  which  righteousness  lays  for 
eternal  life  can  be  laid  only  in  peace  and  by  those  who  practise  peace." 
This  is  equivalent  to  saying  that  righteousness  includes  peaceableness. 

Another  common  interpretation  takes  xapitb?  StxaiojuvT)?  as  mean- 
ing "the  fruit  which  consists  in  righteousness."  The  source  will  then 
be  the  true  wisdom,  of  which  righteousness  is  the  product.  The  evi- 
dence for  this  would  be  Heb.  1211,  where  righteousness  seems  to  be  itself 
the  fruit,  and  the  parallelism  of  Jas.  316,  where  the  product  of  ^rjXo?  and 
spt8(a  is  said  to  be  dtxaTocaTorota  and  xav  cpauXov  itpaYfia.  Phil,  i11,  to 
which  appeal  is  often  made,  is  ambiguous,  and  cannot  be  taken  as 
meaning  that  righteousness  is  the  fruit  except  by  giving  to  Stxatoauvrj 
its  peculiar  Pauline  sense. 

But  the  0.  T.  passages  referred  to  above  create  a  strong  presumption 
against  this  interpretation;  the  simple  meaning  of  the  phrase  speaks 
against  it;  and,  further,  righteousness  is  more  naturally  thought  of 
(apart  from  Pauline  theology)  as  the  condition  of  receiving  divine  re- 
ward, not  as  the  reward  itself.  The  general  drift  of  the  verse  would  be 
the  same  under  either  interpretation. 
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III.    WORLDLINESS   AND   THE   CHRISTIAN   CON- 
DUCT OF  LIFE  CONTRASTED    (41-520)- 

CHAPTER  IV 

1-12.  The  cause  of  the  crying  evils  of  life  is  the  pursuit  of  pleas- 
ure, an  aim  which  is  in  direct  rivalry  with  God  and  abhorrent  to 
him. 

l-2b.  Quarrels  and  conflicts  are  due  to  the  struggle  for 
pleasure  and  for  the  means  of  pleasure. 

The  paragraph  is  written  not  so  much  to  censure  the  quarrels 
as  to  set  forth  the  evil  results  of  aiming  at  pleasure ;  in  nowise 
is  it  introduced  in  order  merely  to  give  an  abstract  analysis 
(irodev)  of  the  ultimate  source  of  the  quarrelling. 

Some  have  taken  4'  "•  of  difficulties  between  the  teachers  (cf.  119-21 
316),  but  this  is  not  indicated  in  the  text,  and  is  an  unnatural  limita- 
tion. 

We  have  here,  doubtless,  a  glimpse  of  the  particular  com- 
munities with  which  the  writer  was  acquainted,  but  the  exhor- 
tation assumes  that  all  communities  show  substantially  the 
same  characteristics.  The  addition  of  ev  vfiiv,  v. 1,  recalls  the 
thought  from  the  ideal  pictures  in  the  preceding  verse  to  the 
actual  situation  in  the  world — and  even  in  the  Christian  church. 
Cf.  Philo,  De  gig.  11:  "For  consider  the  continual  war  which 
prevails  among  men  even  in  time  of  peace  (jbv  ev  dprfvy  avve^rj 
iroKefwv  apOpcoTwv),  and  which  exists  not  merely  between  na- 
tions and  countries  and  cities,  but  also  between  private  houses, 
or,  I  might  rather  say,  is  present  with  every  individual  man; 
observe  the  unspeakable  raging  storm  in  men's  souls  that  is 
excited  by  the  violent  rush  of  the  affairs  of  life;  and  you 
may  well  wonder  whether  any  one  can  enjoy  tranquillity  in 
such  a  storm,  and  maintain  calm  amid  the  surge  of  this  bellow- 
ing sea." 

The  opening  of  this  paragraph  and  of  the  two  following,  4"-"  51"', 
lacks  the  usual  d8eXq>o{  y.ou. 
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TroXefMi,  "feuds,"  "quarrels";  f*d>xat>  "conflicts,"  "conten- 
tions." The  two  words  cover  the  chronic  and  the  acute  hos- 
tilities in  the  community. 

%6ike\un;  and  \x&xt)  are  s0  frequently  combined  in  Homer  as  to  elicit 
comment  from  Eustathius  more  than  once.  See  especially  Eustathius 
on  //.  i,  177.  In  later  writers  they  became  a  standing  combination;  see 
references  in  Wetstein,  e.  g.  Epict.  Diss,  iii,  139.  Hence  the  combined 
phrase  is  naturally  used  here  with  no  great  distinction  between  the  two 
terms. 

For  ic6Xsfjt,o<;  used  of  private  quarrel,  cf.  Test.  XII  Patr.  Gad  5,  Dan 
52,  Sim.  4s,  Ps.  Sol.  124,  Jos.  Antiq.  xvii,  2*,  Ps.-Diog.  Ep.  28,  Clem. 
Rom.  46s.  For  n<4>0)  referring  to  private  strife,  cf.  Neh.  13 ",  Prov. 
171,  Ecclus.  69  27",  2  Tim.  2".  ",  2  Cor.  7s,  Plat.  Tim.  88  A  n<*xct<; 
iv  X6yoi?  iroietaOat,  Epict.  Diss,  i,  n18,  ii,  1214,  iii,  1212,  iv.  s2. 

etc  tcov  rjZovaiv,  "because  you  make  pleasures  your  aim," 
Bovkevovre?  iiridv/ifat?  /cat  r/Bopal?  TotKCkais  (Tit.  33).  Over 
against  pleasure  as  the  great  end  stands  submission  to  God 

(v.»). 
twv  arTparevofievuv  iv  rots  fiekeo-iv,  "which  are  at  war  with 

one  another,  having  their  seat  in  your  bodily  members,"  and 
which  so  bring  about  conflicts  among  you.  The  war  is  between 
pleasures  which  have  their  seat  in  the  bodies  of  several  persons, 
not  between  conflicting  pleasures  throwing  an  individual  into 
a  state  of  internal  strife  and  confusion.  Since  the  pleasures 
clash,  the  persons  who  take  them  as  their  supreme  aim  are  nec- 
essarily brought  into  conflict.  a-rpaTevoixevwv  makes  the  con- 
nection between  rjSovat  and  Trokefwt. 

By  some  interpreters  the  warfare  is  thought  of  as  merely  directed 
toward  the  winning  of  gratification,  by  still  others  as  a  war  against  the 
soul  (1  Pet.  2"),  or  against  the  vou?  (Rom.  723 ;  see  passages  from  Philo 
cited  by  Spitta,  p.  113,  note),  or  against  God.  But  it  is  entirely  fit- 
ting, and  makes  much  better  sense,  to  understand  it,  as  above,  with  ref- 
erence to  the  natural  activity  of  pleasures — necessarily  conflicting  with 
one  another,  and  so  leading  to  the  outbreak  of  conflict.  The  point  of 
James's  attack  is  pleasure  as  such,  not  lower  physical  pleasure  as  dis- 
tinguished from  higher  forms  of  enjoyment.  The  passage  from  Plato, 
Ph(Bdo,p.  66,  often  cited,  and  given  below  (p.  258),  is  therefore  not  an 
apt  illustration  here. 

Pleasure  is  not  here  equivalent  to,  nor  used  by  metonymy  for, 
Ixt0uy.(a,  "desire."    But  the  two  are  of  course  closely  related;   e.g. 
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Philo,  De  prmm.  el  pom.  3  xaTarepp6viqxsv  fjSovfiiv  xort  ii«8ufi,t(3v,  4  Mace. 
i22  rcpb  [aev  o5v  ty)?  tjSovyjs  iarcv  !m8u[jU<x,  5" ;  Stobaeus,  ii,  7,  10  (ed. 
Wachsmuth,  p.  88)  tjSoWjv  [xsv  [lxiYfrvsa9at]  °Tav  tuyx&vcojasv  gjv  lire- 
6u[j,oiJyLev  %  ix.cpi5Y<i>[Aev  2  £9o^oi5[As0a.  The  underlying  conception  is  the 
same  as  in  Jas.  i14,  although  no  explicit  reference  to  TjSovfj  is  there 
made. 

On  ev  to t9  fieheo-iv,  cf.  3"  James  thinks  of  pleasure  as  pri- 
marily pertaining  to  the  body.  Cf.  the  frequent  use  of  "mem- 
bers" for  "body,"  Rom.  613- 19  75-  23,  Col.  35,  Apoc.  Bar.  83s. 

The  resemblance  to  1  Pet.  211  is  probably  accidental;  nor  is  there 
probably  any  direct  allusion  to  Rom.  723. 

2.  V- 2  explains  in  detail  the  connection  between  fjtoval  and 
iroKefWL  Kal  fJ*d<xai-  Ungratined  desire  leads  to  <$>6vo<; ;  zeal 
for  pleasure  unable  to  reach  its  end,  to  pax7)  and  TroXe/to?. 

o3x,  l^exs  Sti]  BAKL  minn  vgfu. 

xal  o&x.  exets  Side]  KP  minn  fi  vgam  boh  syrutr. 

oflx  I/sts  81  §t<4]  minn.    So  Textus  Receptus. 

The  short  reading  is  probably  original. 

Under  the  reading  adopted,  the  last  clause,  oix  l^sts  Sid:  xb  ^ 
ahsiaQai  5[i,a<;,  belongs  with  v.  3  (so  WE).  R.  Stephen's  verse-divi- 
sion, which  connects  v. 2  °  with  the  preceding  instead  of  the  following, 
and  the  punctuation  of  the  A.V.  are  due  to  the  Textus  Receptus. 

iiriOvfie'iTe,  Kal  ovk  exere '  fovevere.  Kal  ^rjKovre^  Kal  ou 
hvvacrde  eiurvxeiv  •  fidxecrOe  Kal  iroKefieire. 

This  punctuation  alone  (so  WH.  mg.  and  many  commentators) 
preserves  the  perfect  parallelism  between  the  two  series  of  verbs, 
which  is  fatally  marred  by  the  usual  punctuation  ((^ovevere  Kal 
\^7]\ovTe)  Kal  ov  hvvaade  iirvrvxelv ,  so  Tisch.  WH.  etc.).  The 
'abruptness  is  then  not  greater  than  in  217  56>  13  f--  For  the  asyn- 
'deton,  cf.  222- M.  These  passages  mark  the  extreme  of  the  abrupt- 
ness which  in  various  forms  is  a  quality  of  James's  style.  The 
usual  punctuation  is  made  additionally  unacceptable  by  the 
impossible  anticlimax  ipovevere  Kal  f^Xoure  (cf.  Plato,  Menex. 
(242  A). 

iiriOvfieire,  not  a  new  idea  but  necessarily  suggested  by 
rjZovSiv  (v. x).    Pleasure  and  desire  are  correlative;  see  on  v.  K 

(fnvevere,  "kill,"  "murder."     No  weaker  sense  is  possible, 
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and  none  is  here  necessary,  for  James  is  not  describing  the  con- 
dition of  any  special  community,  but  is  analysing  the  result  of 
choosing  pleasure  instead  of  God.  The  final  issue  of  the  false 
choice  is  flagrant  crime.  ^Bovi]  implies  iiriOvfila  •  iiriOvfjiia  is 
often  unsatisfied;  in  such  a  case  its  outcome,  if  unrestrained, 
is  to  cause  the  murder  of  the  man  who  stands  in  its  way. 

iinOvfielTe,  e%ere,  <f>ouevere  are  practically  equivalent  to 
a  conditional  sentence,  in  which  eTriOvfielTe  ko.1  ovk  e^ere 
forms  the  protasis,  fyovevere  the  apodosis;  cf.  313  513f-,  Bult- 
mann,  pp.  14/.  In  the  use  of  the  second  person  plural  the 
writer  is  taking  the  readers  as  representative  of  the  world  of 
men  in  general. 

On  the  "universal,"  or  "gnomic,"  present,  see  Gildersleeve,  Syntax  of 
Classical  Greek,  i,  §  190 ;  Winer,  §  40.  2.  a;  on  asyndetic  sentences  of 
the  nature  of  a  condition,  cf.  Buttmann,  §  139.  28 ;  Winer,  §  60.  4.  c. 

The  same  idea  that  murder  is  the  horrible  outcome  to  be  expected 
from  actually  existing  conditions,  unless  their  natural  tendency  is 
somehow  checked,  is  found  in  Didache  32  [x-fj  ylvou  opffXcx;-  6St)ysT  y&p 
■fj  6pY^  icpb?  tbv  <j>6vov '  [vq8!  i^Xon-J]?  !at)8I  Iptsttxix;  \xrfik  8u;j,tx6<; '  Ix 
Y&p  Totacov  &%&vxu)v  <p6voi  Yevvwvxat ;  cf.  also  Clem.  Rom.  47'  9,  quoted 
below,  Test.  XII  Patr.  Sim.  3'  t&vtots  [6  ipBovo?]  b%o$&\\£i  dtvsXstv 
•cbv  <p0ovo6fi.evov.  It  must  not  be  forgotten  that  to  cause  a  death  in- 
directly is  often  called  murder,  and  that  even  downright  murders  have 
not  been  unknown  in  otherwise  respectable  communities.  Cf.  Acts  9" 
203  2312fl-,  Jas.  s6  i^ove&aaTE,  1  Pet.  415  <povs6<;,  Ecclus.  34". 

kcli  fT/Xoure,  /cat  ov  hvvaade  eTnTvyeiv  •  fia^eaQe  nal  7roXe- 
/LteTre. 

Having  established  the  connection  between  r/Sovi]  and  <£oW, 
the  writer  presents  another  chain,  still  hypothetical  and  general, 
but  showing  that  the  origin  of  the  prevailing  state  of  Toke/Mi 
ko\  ixd'xcu  (v.1)  is  f?)Xo?,  which  when  it  cannot  attain  its  cov- 
eted prize  regularly  leads  to  fighting  and  strife. 

James,  writing  to  no  one  community,  but  to  the  whole  Chris- 
tian world,  is  speaking  of  general  tendencies,  not  of  the  sins  of 
any  particular  local  group.  Hence  his  strong  language  has  no 
personal  sting. 

The  underlying  principle  is  not  the  same  as  that  of  Mt.  5" f-,  although 
there  is  obvious  resemblance.    There,  as  in  Mt.  528,  the  point  is  that 
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it  is  the  inner  passion  of  the  heart  which  God  considers,  not  merely  the 
carrying  out  of  an  angry  thought  in  murder.  Here  in  James  the  wicked- 
ness and  dangerousness  of  the  end  sought,  viz.  pleasure,  is  exposed  by 
showing  to  what  an  awful  issue,  if  uninhibited,  it  surely  leads. 

1  Jn.  316  %&<;  b  (xtatov  xbv  dSsXtpbv  aikou  dtvOpuxox-cdvos  ivztv  comes 
nearer,  but  is  still  different. 

To  the  mistaken  idea  that  James  is  here  giving  a  description  of  the 
particular  communities  which  he  addressed  is  due  the  conjecture  <p6o- 
vsIts  for  <j>oveiisTe,  which  was  printed  in  the  second  edition  of  Erasmus 
(1519),  was  supported  by  Calvin,  translated  by  Luther  (ihr  hasset), 
and  has  been  adopted  by  many  other  commentators,  both  older  and 
more  recent.  Various  other  instances  of  the  textual  corruption,  <p6vos 
for  (p86vo?,  can,  indeed,  be  adduced  (see  Mayor3,  p.  136) ;  but  there 
is  no  manuscript  evidence  for  the  reading  here.  The  conjecture  is 
unnecessary,  and  it  obliterates  the  careful  parallelism  of  the  two 
series. 

Interpreters  who  have  been  unwilling  to  emend  the  text,  and  yet 
have  felt  bound  to  see  in  ipoveikxe  an  actual  description  of  the  Chris- 
tian community  addressed,  have  been  driven  to  various  expedients. 
The  more  usual  methods  have  been  either  to  reduce  the  meaning  of 
9ov£iisT£  to  "hate,"  or  else  to  assume  an  hendiadys,  by  which  "murder 
and  envy"  becomes  "murderously  envy"  (Schneckenburger :  ad  necem 
usque  invidetis).    Both  methods  are  linguistically  impossible. 

nal  {rfKovre.    kgu'  connects  the  two  series. 

£r)\ovre,  "hotly  desire  to  possess,"  "covet,"  cf.  Ecclus.  5118, 
Wisd.  i12,  1  Cor.  1231  14*. 39,  Gal.  4"  '-,  Demosth.  01.  ii,  15  0  pb 
B6^  iTridvfiel  nal  tovto  e^Xco/ce.  The  meaning  is  different 
from  that  of  f  ^Aos  in  314. 

WXos  and  X,r[k6u>  start  with  the  fundamental  meaning  of  "  hot  emo- 
tion." For  the  peculiar  Hebraistic  and  Biblical  meaning  "zeal,"  see 
note  on  Jas.  314.  In  secular  use  the  meanings  are  developed  on  two 
sides,  desire  to  surpass  ("emulation,"  "rivalry")  and  desire  to  possess 
("envy,"  etc.).  In  either  sense  the  words  may  refer,  according  to  cir- 
cumstances, to  either  a  good  or  an  evil  desire.  See  Trench,  Synonyms, 
§  xxvi. 

In  our  verse  siutuxscv  shows  that  the  desire  is  for  possession ;  but 
£r)XouTe  may  then  mean  either  "envy"  (the  possessor)  or  "covet"  (his 
possessions).  "Covet"  (so  R.V. ;  A.V.  "desire  to  have"),  as  being 
the  more  general  idea  and  a  better  parallel  to  Ixe9ufi.eii:e,  is  to  be  pre- 
ferred. 

The  English  word  "jealousy"  is  derived  from  i^Xo;  through  French 
jalousie,  Latin  zelus,  but  in  most  of  its  meanings  "jealousy"  corre- 
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sponds  rather  to  ip86vo<;,  the  "begrudging"  to  another,  indicating  pri- 
marily not  the  desire  to  possess,  but  the  unwillingness  that  another 
should  have. 

fid'xeade  na\  iroKefieLTe,  i.  e.  against  those  who  possess  what 
you  wish  to  take  from  them.  The  connection  of  either  barren 
envy  or  ungratified  covetousness  with  strife  is  so  natural  that 
it  hardly  needs  to  be  illustrated ;  but  cf.  Clem.  Rom.  3-6  (where 
the  Biblical  and  secular  meanings  are  not  distinguished),  with 
Lightfoot's  note  on  32,  Philo,  De  decal.  28  ;   Iren.  iv,  183. 

This  passage  is  made  more  intelligible  by  passages  from  Greek 
and  Roman  writers,  which  show  that  not  only  the  connection 
of  pleasure  and  desire,  but  that  of  desire,  conflict,  and  war,  was 
a  commonplace  of  popular  moralising  in  the  Hellenistic  age. 
See  Zeller,  Die  Philosophic  der  Griechen4,  iii,  1,  pp.  221-225. 

Thus  Philo,  De  decal.  28,  M.  pp.  204  /. :  "Last  of  all  he  forbids  desire 
(ext8u(j.£iv),  knowing  desire  (x^v  sxtSuyifav)  to  be  productive  of  revolu- 
tion and  addicted  to  plots.  For  all  the  passions  of  the  soul  (-cot  tyu%ris 
•ro£9r))  are  bad,  exciting  it  and  agitating  it  unnaturally,  and  destroying 
its  health,  but  worst  of  all  is  desire.  The  evils  of  which  the  love 

of  money  or  of  a  woman  or  of  glory  or  of  any  other  of  those  things 
that  produce  pleasure  is  the  cause — are  they  small  and  ordinary?  Is 
it  not  because  of  this  passion  that  relationships  are  broken,  and  thus 
natural  good- will  changed  into  desperate  enmity  ?  that  great  and  pop- 
ulous countries  are  desolated  by  domestic  dissensions  ?  and  land  and 
sea  filled  with  novel  disasters  by  naval  battles  and  land  campaigns? 
For  the  wars  famous  in  tragedy,  which  Greeks  and  barbarians  have 
fought  with  one  another  and  among  themselves,  have  all  flowed  from 
one  source :  desire  (ixi8u[ji.£a)  either  for  money  or  glory  or  pleasure. 
Over  these  things  the  human  race  goes  mad." 

Ibid.  32,  M.  p.  208  %i^xxov  Se  [i.  e.  the  fifth  commandment  of  the 
second  table]  tb  dcvecp-pv  t-J)v  tuv  £8»u)5j,<4t<i>v  xtjytjv,  Ixi8ufj.£av,  deep*  ?j<; 
peoiwv  a\  xapavo[i<I)TaTat  xpiijetq,  YSiat  xotl  xoivaf,  (Atxpal  xat  y.sy£k<xt, 
iepal  xal  @£@T)Xot,  xep£  ts  a^axa  xal  ^ux&S  xal  *<*  Xs-j^eva  Ixto?  '  8ia- 
9s6ysi  Yap  oSSsv,  &>q  xal  xp6i;spov  IXsx8t),  t-Jjv  sxi8ufji£av,  dXX'  o!a  <pXb£  Iv 
uXfl  vlnerat  Saxavuoa  xAvxa  xal  <p8s£pouaa. 

Philo,  De  Josepko,  n,  M.  p.  50;  De  posteritate  Cain,  i,  34,  M.  pp. 
247/.;  De  migratione  Abr.  12;  Lucian,  Cynic.  15,  xivTa  y&p  t<5:  xaxA 
toT?  <iv8pa>xot<;  if.  Tfjs  toGtiov  Ixt8u(jifa?  cpiovrat,  txd.  aT&aets  xal  x6Xe[aoc 
xal  ext^ouXal  xal  a?ava£.  -rautt  iz&vza  xyiy^v  l/si  t^v  Ixt0u[i(av  tou  xXsfo- 
vo?;  Cicero,  De  finibus,  i,  13  ex  cupiditatibus  odia,  dissidia,  discordiae, 
seditiones,  bella  nascuntur ;  Seneca,  De  ira,  ii,  35  ista  quae  appetitis  quia 
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exigua  sunt  nee  possunt  ad  alterum  nisi  alteri  erepta  transferri,  eadem 
affectantibus  pugnam  el  jurgia  excitant.  Cf.  Plato,  Phmdo,  p.  66  C  xal 
ydp  xoXI(jiouq  xal  aT&ast<;  xal  n&xa?  oSSsv  SXXo  xapixsc  ^  tb  <rwfi.a  xal  at 
toGtou  Ixt8u[j,(a[. 

See  note  on  i14,  and  cf.  Wendland  and  Kern,  Beitrage  zur 
Geschichte  der  griech.  Philosophic  und  Religion,  pp.  36-37;  J. 
Drummond,  Philo  Judccus,  ii,  pp.  302-306. 

In  contrast  to  pleasure  stands  God.  So  Philo,  Leg.  all.  ii,  23, 
M.  p.  83,  says  that  it  is  impossible  to  master  pleasure  except 
by  complete  submission  to  God.  4  Mace.  522  635  represent,  in 
more  secular  fashion,  reason  (\oyurfjuk)  and  sound  principles 
(0tXoo-o^>ia)  as  able  to  control  pleasure  and  desire;  but  Test. 
XII  Patr.  Benj.  6  shows  true  Jewish  character  in  the  sharp 
contrast  which  it  draws :  "  [The  good  man]  delighteth  not  in 
pleasure  .  .  for  the  Lord  is  his  portion."  This  section  of 
the  Testament  of  Benjamin  is  full  of  parallels  to  James. 

2c-3.  By  aiming  at  pleasure  men  cut  themselves  off  from 
the  only  sure  source  of  true  satisfaction. 

ovk  e%ere  returns  to  the  matter  of  the  unsatisfied  desire 
(iiridvfielTe  nal  ovk  e^ere)  in  order  to  point  out  another  as- 
pect of  the  futility  of  pleasure  as  a  supreme  end.  So  long  as 
men  allow  their  lives  to  be  governed  by  v  emOvfiia  to>v  fjhovGiv, 
their  desire  is  sure  to  be  unsatisfied.  The  only  sure  source 
from  which  men  can  always  receive  is  God.  By  choosing  pleas- 
ure as  their  aim,  men  cut  themselves  off  from  this  source,  for 
they  do  not  ask  God  for  gratifications  such  as  these,  or,  if  they 
do,  only  find  that  their  prayers,  aiming  at  their  own  pleasures 
and  not  at  his  service,  are  unacceptable,  and  that  they  ought 
not  to  have  offered  them. 

James's  principle  is :  Make  the  service  of  God  your  supreme 
end,  and  then  your  desires  will  be  such  as  God  can  fulfil  in  an- 
swer to  your  prayer  {cf.  Mt.  631'33).  Then  there  will  be  none  of 
the  present  strife.  Pleasures  war,  and  cause  war.  Desire  for 
pleasure,  when  made  the  controlling  end,  leads  to  violence,  for 
longings  then  arise  which  can  only  be  satisfied  by  the  use  of 
violence,  since  God,  from  whom  alone  come  good  things  (i17), 
will  not  satisfy  them. 
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It  should  be  needless  to  point  out  that  oflx  i/ste  is  not  thought  of 
as  the  result  of  [A&xeaOe  xat  xoXs^stre. 

8i&  to  pr}  aiTelo-dcu  v/jlccs.  The  v[ia<i  is  unnecessary,  but  not 
emphatic.     Cf.  i18  415.     aiTeicrOai  here  means  prayers  to  God. 

3.  alretre,  cf.  Jas.  i5f-,  Mt.  f  2122,  Mk.  n24,  Lk.  n9,  Jn. 
1413  157.  is   i;623f-  26,  1  Jn.  322   514  f-. 

Here,  as  often  in  secular  Greek  (cf.  L.  and  S.),  no  difference 
in  meaning  is  perceptible  between  the  active  and  middle  of 
aireiv.  Cf.  1  Jn.  515-16  aiTobfieda,  rjTtf/cafiev,  alTrja-ei,  Mk.  622- 24 
aiTTjaov,  airrjcrufiai,  and  other  examples  quoted  by  Mayor. 

That  there  was  once  a  distinction  in  use  is  likely,  but  even  the  state- 
ments quoted  by  Stephanus,  Thesaur.  s.  v.,  that  afoeiaOat  means  to 
ask  iaet'  Ixeafocs  or  [astA  xapaxX^asw?  do  not  make  the  matter  intelli- 
gible. See  J.  H.  Moulton,  Prolegomena,  p.  160 ;  J.  B.  Mayor,  in  Expos- 
itor, 8th  series,  vol.  iii,  1912,  pp.  522-527;  Hort,  ad  loc. 

Kante,  "wrongly,"  cf.  Wisd.  1429'  3°,  4  Mace.  617.  The  fol- 
lowing clause  explains  this  to  mean:  "with  the  selfish  purpose 
of  securing  pleasure,  not  of  serving  God,"  cf.  Mt.  632.  For  rab- 
binical ideas  of  bad  prayers,  see  Schottgen  on  Jas.  43. 

The  promises  are  that  the  prayers  of  the  righteous  and  the 
penitent  will  be  heard ;  cf  Ps.  3415"17  14518,  Prov.  io24,  Ps.  Sol. 
66,  Lk.  189-14,  Jas.  i6£f-,  1  Jn.  514,  Hermas,  Sim.  iv,  6. 

iva  iv  tcu?  r)hovai<;  v/x&v  Bairavqa-rjTe.  "ip  marking  the 
realm  in  rather  than  the  object  on"  (Lex.  s.  v.  hairavdoi).  The 
distinction  is  thus  not  in  the  things  prayed  for,  but  in  the  pur- 
pose with  which  they  are  to  be  used,  and  for  which  they  are 
desired — i.  e.  whether  pleasure  or  the  service  of  God.  Hence 
probably  the  unusual,  though  not  unexampled,  preposition. 

BaTravqa-rjTe,  "spend";  not  necessarily  "waste,"  nor  "squan- 
der"; cf.  Acts  2124,  2  Cor.  1215,  1  Mace.  1432.  The  object  of 
hairavr)<rr}Te  is  the  means  of  securing  enjoyment  for  which  they 
pray;  throughout  the  passage  money  is  especially  in  mind. 

Saxav^aTjire]  K°AKLP  minn°m">  Tid. 

Saxav^aere]  B. 

xaTaSaxavfjaeirs]  K*. 

B  and  X  have  both  fallen  into  error. 
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4.  /K>t%a\tSe?,  "adulteresses,"  i.e.  "renegades  to  your 
vows."  God  is  the  husband  to  whom  the  Christian  is  joined 
as  wife.  The  figure  arose  with  reference  to  Israel  as  the  wife 
of  Jahveh;  cf.  Is.  54s,  Jer.  320,  Ezek.  16,  23,  Hos.  91,  Wisd.  316, 
Mt.  1239  164,  Mk.  838:  and  see  Heb.  Lex.  s.  v.  fiJT. 

To  this  corresponds  the  position  of  the  church  as  the  bride 
of  Christ  (2  Cor.  n1-  2,  Eph.  524-28,  Rev.  197  219).  The  term 
is  often,  as  here,  applied  to  individual  members  of  the  people 
of  God ;  cf.  Ex.  3415,  Num.  1539,  Ps.  73"  irdvTa  tov  Topveva-avra 
airb  aov,  Hos.  412.  The  feminine  /-toi^aXt?  is  alone  appropriate 
in  this  sense,  since  God  is  always  thought  of  as  the  husband. 

The  harsh  word  comes  in  abruptly ;  it  anticipates  and  sum- 
marises the  thought  expressed  in  the  verse  itself.  For  the  sever- 
ity, and  the  direct  address,  cf.  i8  413  51. 

The  word  is  fully  explained  by  the  figurative  sense :  to  take  it  liter- 
ally (Winer,  Spitta,  Hort,  and  others)  is  to  violate  the  context  and  to 
introduce  a  wholly  foreign  and  uncalled-for  idea.  Moreover  the  femi- 
nine used  alone  is  then  inexplicable. 

ti.ocxaX{8£<;]  Btf*A  33  ff  (fomicatores)  vg  (adulteri)  boh  {adulterers) 
syrpesh. 
(jiotxol  vl<x\  [/.otxoeXfSs?]  XCKLP  minn  syrho1.    Plainly  emendation. 

ova  ol'Sare.  The  idea  which  follows  is  at  any  rate  familiar 
to  the  readers,  whether  or  not  these  words  (as  Spitta  thinks) 
introduce  a  quotation. 

<f>ikia,  "friendship,"  the  usual  meaning  (cf.  L.  and  S.)  of  this 
word,  which  is  a  common  one  in  the  Wisdom-literature  and  in 
1,  2,  and  4  Maccabees;  cf.  Wisd.  714. 

tov  Kocrfwv.  Objective  genitive,  "friendship  for  the  world." 
Cf.  i27  (and  note),  25,  Jn.  is18f-,  1  Jn.  215. 

To  make  pleasure  the  chief  aim  is  to  take  up  with  17  <}>i\ia 
tov  Koafjov.  To  be  "a  friend  of  the  world"  is  to  be  on  good 
terms  with  the  persons  and  forces  and  things  that  are  at  least 
indifferent  toward  God,  if  not  openly  hostile  to  him.  It  does 
not  imply  "conformity  to  heathen  standards  of  living"  (Hort), 
and  is  entirely  appropriate  in  connection  with  a  Jewish  com- 
munity. 
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Cf.  2  Tim.  34  cf>i\rj8ovoi  (laKKov  9}  (f>i\66eoi}  Philo,  Leg.  atteg. 
ii,  23,  jejove  ^>t\7jSoj'05  avrl  (fiikaperov. 

The  precise  sense  of  rj  <piX£a  -cou  x6qi.ou  is  much  discussed  in  the 
commentaries.  For  summary  of  views,  see  Beyschlag,  who  himself 
takes  it  in  the  active  sense  of  "love,"  as  given  above. 

e%^po  tov  6eov)  "enmity  as  regards  God."  The  accentuation 
exOpa,  not  exOpd,  is  required  in  order  to  preserve  the  sharp- 
ness of  the  contrast.  Cf.  Rom.  87  e%0pa  et?  deov,  Rom.  510  n28, 
Col.  i21,  in  which  passages,  however,  rather  more  of  mutual  re- 
lation is  implied. 

It  is  to  be  observed  that  a  state  of  enmity  between  men  and  God 
differs  from  a  state  of  enmity  in  ordinary  human  relations  in  that  the 
permanent  attitude  of  love  on  God's  part  is  not  thereby  interrupted. 

85  idv  for  85  civ  is  characteristic  of  vernacular  Greek,  and  is 
shown  by  the  papyri  to  have  been  "specially  common"  in  the 
first  and  second  centuries  after  Christ.  See  J.  H.  Moulton, 
Prolegomena,  pp.  42-44,  234,  where  references  to  other  discus- 
sions will  be  found ;  also  Winer,  §  42  fin.,  Blass,  §  26.  4,  and  the 
references  in  Mayor's  note,  pp.  139/. 

o5v]  om  L  33  minn  boh.  The  weakness  of  attestation  here  counter- 
balances the  presumption  in  favour  of  the  shorter  reading.  Possibly 
oyn  fell  out  by  accident  after  ean. 

<£iXos  tov  Koa/xov.     Cf.  223  $1X0?  deov. 

KaOlo-TCLTai,  "stands,"  cf.  3",  Rom.  519,  2  Pet.  i8.  The  word 
suggests  a  lasting  state.  But  see  J.  de  Zwaan,  in  Theol.  Stu- 
dien,  1913,  pp.  85-94. 

5-6.  Remember  the  Scripture  which  declares  that  God  is  a 
jealous  lover  and  suffers  no  rival  for  the  loyalty  of  the  human 
spirit;  and  observe  that  God  gives  grace  to  fulfil  his  require- 
ments, and  that  this  grace  is  bestowed  on  the  humble,  not  on 
those  proud  of  their  worldly  success. 

5.  r\,  introducing  "a  question  designed  to  prove  the  same 
thing  in  another  way"  (Lex.) ;  cf.  Mt.  1229,  1  Cor.  616,  etc. 

Kei>w,  "emptily,"  i.e.  "without  meaning  all  that  it  says." 
Cf.  Deut.  3247  otl  ou^;t  Xo'709  /cej'o?  ovtos  vjuv  kt\. 
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7)  <ypa(j>^.  See  2M  and  note.  The  term  must  refer  to  "Holy 
Scripture."  The  quotation  which  follows  is  not  found  in  the 
O.  T.,  and  either  the  writer  has  quoted  (perhaps  by  mistake) 
from  some  other  writing  or  a  paraphrase,  or  else  the  Greek  O.  T. 
in  some  one  of  its  forms  had  a  sentence  like  this.  The  sentence 
seems  to  be  a  poetical  rendering  of  the  idea  of  Ex.  205. 

Aeyet.    The  formula  is  frequent;  cf.  Rom.  43  917  io11  n2. 

Various  unsuccessful  attempts  are  made  to  explain  this  sentence  as 
not  meant  to  be  a  quotation. 

(1)  The  usual  method  is  to  take  the  two  sentences  xpb?  ?06vov 
IxtxoOei  ?b  xveO[Aoc  8  xorrcpxwev  sv  bp.lv  •  [Ae(i^ova  8c  SfSwatv  X<fcptv,  as  a 
parenthesis  (Hofmann,  B.  Weiss,  and  others).  Against  such  an  idea 
speaks  the  technical  introductory  formula,  which  here  prepares  for 
the  quotation  with  unusual  elaboration.  Such  a  formula  is  generally 
(cf.  v.  •)  followed  at  once  by  the  quotation  (Rom.  112-4  is  no  excep- 
tion to  this  rule).  Moreover,  if  what  follows  is  not  quoted,  teyst 
would  have  to  be  given  the  somewhat  unusual  meaning  "speaks"  (as 
in  Acts  2410).  Such  a  parenthesis  would  introduce  confusion  into  the 
thought  of  an  otherwise  well-ordered  and  forcible  passage  and  make 
the  3(6  of  v.  6  unaccountable. 

(2)  Equally  futile  is  the  theory  that  James  is  merely  summarising 
the  thought  of  the  O.  T.  without  intending  to  refer  to  any  specific  pas- 
sage, e.  g.  (Knowling)  Gen.  63-6,  Deut.  32" '■  "•  ",  Is.  638-16,  Ezek.  361', 
Zech.  i14  82.  The  following  sentence  would  then  become  merely  the 
utterance  of  the  writer,  and  against  this  speaks  conclusively  the  formula 
of  citation  (-f)  ypayr)  ^Ye0-* 

(3)  Neither  can  the  sentence  be  accounted  for  as  an  inexact  citation 
of  such  passages  as  Ex.  206  sy^  Y^P  e^1  xflptos  6  Oso?  cou,  0sbs  ftrjXwriis, 
although  the  sense  is  akin. 

(4)  The  attempt  to  make  Xiyet  refer  vaguely  to  the  substance  of 
v.  *  is  also  vain. 

(5)  Unacceptable  are  also  the  textual  conjectures  by  which  various 
scholars  have  tried  to  eliminate  a  supposed  gloss :  thus  Erasmus  and 
Grotius  would  excise  Scb  kiyei  x<4ptv  (fif-  *  Pet-  S6) ;  Hottinger 
and  Reiche,  y.e(£ova  &e  SfSwatv  x^P'v '  Stb  Xlyst  (with  the  insertion  of 
U  before  6s6s). 

Trpbs  <$>66vov}  "jealously,"  or,  more  exactly,  "begrudgingly." 

xp6?  with  accusative  is  a  regular  periphrasis  for  the  adverb ;  so  xpb? 
pfatav   for  fStafox;,  xpbq  6p-pf]v,  "angrily,"  xpb?  eflxIXetav,   "cheaply," 

*  The  objection,  however,  that  this  interpretation  makes  it  necessary  to  take  ij  ypa$jj  to 
mean  "the  Scriptures"  as  a  whole  is  not  conclusive,  cf.  Lightfoot  on  Gal.  3",  Hort  on  1 
Pet.  2«. 
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xpb?  fjSovfjv  %oA  x*Ptv»  "pleasantly  and  graciously"  (Jos.  Ant.  xii,  io3). 
See  L.  and  S.  s.  v.  xp6?  C.  III.  7 ;  Lex.  s.  v.  xp6q  I,  3.  g.  This  idiom  is 
not  found  elsewhere  in  the  N.  T. ;  see  Schmid,  Atticismus,  iv,  Index. 

In  the  sense  of  "jealously,"  xpb<;  XfyXov  would  have  been  more  in 
accord  with  LXX  usage,  cf.  Num.  5"  xveujia:  ^Xdxjeox;,  Ex.  206,  Prov. 
634  274,  Cant.  86,  Ecclus.  91,  so  2  Cor.  n2;  but  this  meaning,  "ardent 
desire  for  complete  possession  of  the  object"  as  in  the  case  of  the 
husband  (Hebrew  nwi?),  seems  to  be  foreign  to  ^Xo?  in  general  Greek 
usage,  which  denotes  that  emotion  by  986V0?,  as  here.  xpb<;  ip86vov  is 
thus  a  phrase  drawn  from  Hellenic  models,  not  founded  on  the  lan- 
guage of  the  LXX. 

(}>G6vo<;  means  primarily  "ill  will,"  "malice,"  due  to  the  good  fortune 
of  the  one  against  whom  it  is  directed,  Xtixn)  ex'  d£XXoirpfot<;  &ya8oi<; 
(Diog.  Laert.  vii,  63.  111;  see  other  similar  definitions  in  Trench, 
Synonyms,  §  xxvi).  This  begrudging  spirit  may  be  shown  in  the  re- 
fusal either  to  give  or  to  share  (so  especially  the  verb  <j8ovi£<o) ;  or  in 
the  jealous  ill  will  of  the  gods  toward  overfortunate  mortals;  or  in 
other  ways  corresponding  to  some  of  the  meanings  of  English  "envy" 
and  "jealousy,"  neither  of  which,  however,  is  in  meaning  wholly  co- 
terminous with  ip86vo<;.  See  Trench,  I.  c. ;  L.  and  S.  s.  vv.  986VOS, 
(pBovsw,  atpGovo?,  d<p8ovfa.  So,  like  English  "jealousy,"  <p86vo<;  is  used 
in  a  bad  sense  of  the  ill  will  felt  toward  another  with  whom  one  has 
to  share  a  prized  object,  but  it  does  not  seem  ever  to  be  quite  equiva- 
lent to  the  English  term  for  the  lover's,  or  husband's,  "jealousy"; 
the  object  of  the  emotion  seems  always  to  have  been  found  in  the 
hated  possessor,  not  (as  often  in  the  English  word)  in  the  prized  object. 

The  Latin  equivalent  of  <p96voq  is  invidia,  from  which  comes  English 
"envy."  But  the  English  word  is  in  modern  times  often  used  in  a 
milder  sense,  with  reference  only  to  the  desire  for  equal  good  fortune 
with  another  and  with  no  thought  of  ill  will.  It  thus  approaches 
more  nearly  the  sense  of  ^fjXos,  just  as  the  English  "jealousy"  (see  on 
3"  42),  though  derived  from  ^Xo?,  zelus,  has  acquired  much  of  the 
peculiar  meaning  of  cp06voq. 

Tpb$  (j)d6pov   limits   eiriirodeL.     To   connect   it  with  Xe^yet 
yields  but  a  poor  sense. 

When  connected  with  Xifsi,  xp6?  is  usually  taken  in  the  sense  of 
"with  reference  to,"  or  "against"  (so  Spitta).  But  there  has  been  no 
previous  mention  of  <p86vos  in  this  paragraph  to  account  for  the  intro- 
duction of  such  a  quotation  relating  to  it.  If  the  phrase  is  connected 
with  Xlyet  and  taken  in  the  sense  "enviously,"  as  explaining  xevu?, 
it  lacks  the  proper,  and  indispensable,  conjunction  to  connect  it  with 
xev&q  (inserted  by  "  GEcumenius"  in  his  paraphrase :  oi  fdcp  x.ev6><;  -tj-uoc 
(jwrcafws,  $5  xp&s  ip86vov),  and  the  general  sense  is  less  satisfactory. 
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eiriTodei,  "yearns,"  "yearns  over,"  of  the  longing  affection 
of  the  lover.  See  Lightfoot  on  Phil.  i8.  Cf.  2  Cor.  914,  Phil,  i8, 
Deut.  138  3211,  Jer.  1314.  In  Ezek.  23s'  7-  9  (Aq.)  it  has  the 
lower  sense  of  "dote  on." 

As  subject  of  iiuicoOeZ  we  may  supply  o  #eo'?,  and  then  take 
to  irvevfxa  as  object  of  the  verb ;  or  to  irvevixa  may  be  taken  as 
subject  and  f)ixa<;  supphed  as  object.  In  the  former  case  to 
Tvevfia  means  the  human  spirit  breathed  into  man  by  God  (cf. 
Gen.  27,  Is.  425,  Eccles.  127,  Num.  1622  2716,  Zech.  121,  Heb.  129). 

This  has  the  advantage  that  iiwroBei  and  KaTaKiaev  then 
have  the  same  subject,  and  seems  on  the  whole  better.  naTw- 
Kia-ev  contains  a  hint  of  God's  rightful  ownership  through 
creation. 

On  the  other  hand,  tb  xvsu(*a  as  subject  would  mean  the  Holy  Spirit, 
to  whom  this  would  be  the  only  reference  in  the  epistle.  In  favour  of 
this  is  the  fact  that  the  conception  of  the  Holy  Spirit  as  dwelling  in  man 
is  repeatedly  found  in  the  N.  T.  and  in  early  Christian  literature.  Cf. 
Ezek.  36s7,  Rom.  811  f-,  1  Cor.  31'  xb  xveujAa  tou  Geou  Iv  ufjuv  oSxel, 
Hermas,  Sim.  v,  67,  Mand.  iii,  1,  v,  2,  De  aleatoribus,  3. 

Weinel,  Wirkungen  des  Geistes  und  der  Geiste,  p.  159,  suggests  that 
IxtxoGsT  here  (like  Xuxsits,  Eph.  4s0)  refers  to  the  idea  of  Hermas,  Sim. 
v,  67,  ix,  32,  that  God  has  given  us  as  a  deposit  a  pure  spirit,  which  we 
are  bound  to  return  to  him  unimpaired.  "  God  jealously  requires  back 
the  spirit,  pure  as  he  gave  it."  But  this  interesting  interpretation  is 
not  supported  by  any  clear  indication  in  the  context. 

If  taken  thus  as  a  declarative  sentence,  the  quoted  passage 
means  "  God  is  a  jealous  lover."  This  obviously  suits  perfectly 
the  preceding  context. 

By  some  the  sentence  is  taken  interrogatively.  It  will  then  mean, 
"Does  the  Spirit,  set  within  us  by  God,  desire  to  the  extent  of  becom- 
ing jealous?"  and  will  express  the  incompatibility  of  the  Spirit  with 
the  sin  of  jealousy.  But  (1)  this  would  require  y.i)  to  introduce  the 
question ;  (2)  <p86vo?  is  too  weak  a  word  after  x6Xe[jiot,  y.&xah  tfovsdexs ; 
and  (3)  the  general  meaning  of  the  sentence  becomes  altogether  far 
less  suited  to  the  context. 

Mayor3,  pp.  141-145  gives  a  convenient  and  full  summary  of  the 
various  views  held  about  this  verse,  relating  to  (1)  the  construction  of 
xpb?  966VOV,  (2)  the  meaning  of  xpb?  986V0V,  (3)  the  subject  of  !xtxo8se. 
A  large  amount  of  material  is  to  be  found  in  Heisen,  Novae  hypotheses, 
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pp.  881-928,  Pott,  "Excursus  IV,"  pp.  329-355,  and  Gebser,  pp.  329- 
346,  who  gives  the  views  of  commentators  at  length.  See  also  W. 
Grimm,  Studien  und  Kritiken,  vol.  xxvii,  1854,  pp.  934-956;  and  Kirn, 
Studienund  Kritiken,  vol.  Ixxvii,  1904,  pp.  127-133,  593-604,  where 
the  conjecture  IIPO2TON0N  for  nP02$©0N0N  (first  proposed 
by  Wetstein,  1730)  is  elaborately,  but  unconvincingly,  defended,  and 
the  quotation  explained  as  a  combination  of  Ps.  421  and  Eccles.  127.  P. 
Corssen,  Gottingische  gelehrte  Anzeigen,  1893,  pp.  596  /.,  defends  the 
conjecture  ItcixoGects,  and  the  sense:  "In  envy  ye  desire:  but  the 
Spirit  which  God  hath  put  within  you  giveth  greater  grace;  sub- 
ject yourselves,  therefore,  to  God." 

xorttpxisev]  Bfc^A  minnPau°. 

xonrtpxTjaev]  KLP  minnf'"  ff  vg  boh  syrutr.  The  weight  of  external 
evidence  leads  to  a  (somewhat  doubtful)  decision  for  xaT^xicev. 

6.  fiei^ova  he  hChcacnv  %apa>.  God  makes  rigorous  require- 
ments of  devotion,  but  gives  gracious  help  in  order  that  men 
may  be  able  to  render  the  undivided  allegiance  which  he  ex- 
acts. The  subject  of  S&coaiv  is  clearly  0  deos  (cf.  KarmKicrev). 
That  the  phrase  is  drawn  from,  and  directly  prepares  for,  the 
quotation  from  Proverbs  which  follows  makes  it  unlikely  that 
this  sentence  is  part  of  the  quotation  of  v. 5. 

[ie%oi>a.  The  comparative  is  most  naturally  taken  as  mean- 
ing "greater  grace  in  view  of  the  greater  requirement." 

Another  interpretation  is  that  of  Bede :  "major em  gratiam  ylominus 
dot  quam  amicitia  mundi" ;  so  also  many  other  commentators. 

%apiv.  The  context  seems  to  require  that  this  be  under- 
stood of  the  "gracious  gift"  of  aid  to  fulfil  the  requirement  of 
whole-hearted  allegiance.  Cf.  1  Pet.  37,  Eph.  47.  On  the  mean- 
ing of  %«pi9,  cf.  J.  A.  Robinson,  Ephesians,  pp.  221  ff. 

Those  who  take  x&ptv  in  the  sense  of  "favour,"  i.  e.  not  the  means 
of  complying,  but  a  reward  for  complying,  have  difficulty  with  [/.efl^ova, 
which  is  then  inappropriate;  and  the  idea  itself  suits  the  context  less 
well. 

Sib  \eyei,  sc.  r)  ypacf>^  or  6  Beck.  A  regular  formula  of  quo- 
tation, Eph.  48  514,  Heb.  37 ;  810  (cf.  Gen.  io9,  Num.  2114)  means 
that  the  truth  just  affirmed  has  given  rise  to  the  sacred  utter- 
ance to  be  quoted.  On  the  formula,  see  Surenhusius,  Bt/3Xo? 
KaTaXKayfj? ,  17 13,  p.  9. 
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The  quotation  from  Prov.  334  illustrates  and  confirms  the 
main  position  of  the  preceding  passage,  vv.  1"B,  viz.  that  God  will 
not  yield  to  Pleasure  a  part  of  the  allegiance  of  men's  hearts,  but 
that  by  his  grace  he  enables  men  to  render  to  him  undivided 
allegiance.  "So  says  the  Scripture:  'God  is  opposed  to  the 
proud  and  worldly,  it  is  the  humble  who  receive  his  gift  of 
grace.'  Hence  (vv.  7ff)  to  gain  his  favour  we  must  humble 
ourselves  before  him."  The  quotation  thus  has  the  important 
function  of  making  the  transition  from  the  negative  to  the  posi- 
tive aspects  of  the  subject,  cf.  the  use  of  it  in  Clem.  Rom.  302. 

The  quotation  is  taken  verbatim  from  the  LXX  of  Prov.  3  s4,  except 
that  b  8e6q  is  substituted  for  xiipto?.  This  is  also  the  case  in  the  same 
quotation  in  1  Pet.  s5  and  Clem.  Rom.  30,  and  is  probably  due  to  a 
common  form  of  popular  quotation. 

On  the  theory  of  Oort  (1885)  and  Gratz  (1892-94),  that  the  ob- 
scure Hebrew  dn  in  the  passage  quoted  is  a  corruption  of  D,n'?N,  which 
has  been  preserved  in  James,  1  Peter,  and  Clem.  Rom.,  see  Toy  on 
Prov.  3". 

v/wepr]j>dv<H<; ,  "haughty  persons,"  here  applied  to  those  who, 
despising  the  claims  of  God,  devote  themselves  to  worldly  pleas- 
ures and  position,  and  insolently  look  down  on  others,  especially 
on  the  humble  pious.  They  are  haughty  both  toward  God  and 
toward  men,  and  are  here  identified  with  the  "friends  of  the 
world."    Cf.  i10  25-7  51-6. 

On  vTreprjcpavia,  cf.  Ps.  3123,  Ecclus.  io7- 12-  1S,  2  Mace,  o11' 12, 
Ps.  Sol.  235  (where  Pompey  is  described  as  setting  himself  up 
against  God),  428,  and  see  Trench,  Synonyms,  §  xxix. 

avTiTdcTaerai,  "opposes,"  cf.  v.  4  and  Acts  186,  Rom.  132, 
Jas.  s6. 

rairetvoT?,  "humble  persons."  Here  applied  primarily  to 
those  who  are  humble  toward  God  {cf.  v.  7  vTrordyrjTe,  v. 10 
TcnreiV(bd7)Te  ipwmov  Kvpiov),  but  not  without  thought  of  the 
same  persons'  lowly  position  in  the  community,  cf.  i10  25. 

Spitta  (pp.  1 1 7-1 23)  has  ingeniously  argued  that  the  unidentifiable 
quotation  in  v.  6  is  from  the  apocryphal  book  "Eldad  and  Modad"  (cf. 
Num.  1124-29).    This  work  is  referred  to  by  Hermas  (Vis.  ii,  3*),  and 
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Lightfoot  suggests  that  the  quotation  given  as  ffcefi)  in  Clem.  Rom.  23  s  '• 
and  as  b  •rcpocpir)Ttx.b<;  X6yo?  in  2  Clem.  Rom.  112-4,  as  well  as  the  one 
in  Clem.  Rom.  17  s,  come  from  it.  Spitta  believes  that,  besides  furnish- 
ing the  quotation,  it  has  also  influenced  the  context  here  in  James. 

The  basis  of  his  view  is  an  exegesis  which  translates  the  passage  thus : 
"Think  ye  that  the  Scripture  says  in  vain  concerning  envy:  'It  (i.  e. 
envy)  longeth  to  possess  the  Spirit  which  He  hath  made  to  dwell  in  us ; 
but  He  giveth  (because  of  that  envy)  greater  grace  (to  us) '  ?  " 

This  suggests  to  Spitta,  following  Surenhusius  and  Schottgen,  the  situ- 
ation of  Num.  1 1 24-29,  where  Eldad  and  Modad  are  complained  of  by  the 
envious  Joshua  because  they  have  the  spirit  of  prophecy,  which  no 
longer  rests  on  him  and  the  others  of  the  Seventy  Elders.  The  haggadic 
development  (Wiinsche,  Midrasch  Bemidbar  Rabba,  pp.  408/.)  em- 
phasised the  greater  grace  granted  to  Eldad  and  Modad,  which  is  ex- 
plained by  R.  Tanchuma  (Bemidbar  r.  15)  as  due  to  their  greater 
humility,  since  they  modestly  declined  to  be  included  in  the  number 
of  the  Seventy. 

The  resemblance  is  here  striking,  provided  the  underlying  exegesis 
of  James  be  once  accepted.  But  that  requires  the  conjecture  <p8ovsiTs 
for  cpoveiSsts  in  v.  2,  and  the  consequent  understanding  of  the  whole 
passage  as  dealing  primarily  with  ifOovo?  as  its  topic.  It  would  thus 
make  necessary  a  wholly  different  apprehension  of  the  author's  purpose 
from  that  presented  above. 

Some  of  the  confirmatory  resemblances  which  Spitta  finds  between 
James  and  passages  that  may  be  supposed  to  have  some  connection 
with  Eldad  and  Modad  are  curious.  Thus,  Hennas,  Vis.  ii,  3 4,  cf.  Jas. 
48;  Clem.  Rom.  23  (2  Clem.  Rom.  11),  cf.  Jas.  4s  f-  Styuxot,  TaXacraopV 
oa-rs,  316  ixorraaTOKjfoe,  i2  57fi-;   Clem.  Rom.  176,  cf.  Jas.  414  dTfjif?. 

Spitta  would  also  connect  with  Eldad  and  Modad  the  unlocated  quo- 
tation in  Clem.  Rom.  46  s,  in  which  he  finds  some  resemblance  to  the 
story  of  Korah,  Num.  16.  And  he  compares  Hennas,  Vis.  iii,  6  Sim. 
viii,  8,  which  seem  to  him  to  allude  to  this  passage. 

But  the  evidence  collected  is  not  sufficient  to  overturn  the  more 
natural  interpretation  of  the  general  course  of  thought  in  the  context. 
Spitta's  theory  introduces  a  whole  series  of  incongruous  ideas,  which 
have  no  good  connection  with  what  precedes  and  lead  to  nothing  in 
what  follows ;   and  it  must  be  pronounced  fantastic. 

7-10.  Practical  exhortation  to  the  choice  of  God  instead  of 
pleasure  as  the  chief  end. 

These  verses  are  addressed  to  the  whole  body  of  Christians, 
who  are  all  subject  to  these  moral  dangers,  and  some  of  whom 
may  be  supposed  to  be  liable  to  the  reproach  contained  in 
virepi](l>apoi}  d/j.apTii)\oi}  hl\f/vypi. 
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It  is  interesting  to  notice  how  James's  religious  ideal  of  penitent  de- 
votion to  God  here  diverges  from  the  Stoic  ideal  of  reason  as  ruler 
over  all  passion  and  desire,  which  is  given  as  the  teaching  of  the  Jewish 
law  in  4  Mace.  5". 

7.  ovv,  "in  view  of  the  relation  of  God  and  his  service  to 
the  pursuit  of  worldly  pleasures."  Cf.  for  similar  grounding  of 
practical  exhortations,  Rom.  1312  1419,  Gal.  51  610,  Eph.  426  (816) 
516,  Col.  216  31.  6- 12. 

vttot dyrjTe,  "submit  yourselves "  (A.V  ;  better  than  R.V  "be 
subject"),  i.  e.  "become  Tcnreivot"  (v.6),  cf.  TairetvcodrjTe,  v. 10. 

On  this  and  the  eight  following  aorist  imperatives,  the  more 

pungent"  form,  see  note  on  i2. 


(i 


On  the  passive  aorist  with  the  significance  of  the  middle  voice,  which 
is  a  common  phenomenon  of  the  late  language,  cf.  Buttmann,  §  113.  4 
(Eng.  transl.  p.  51);  Winer,  §  30.  2 ;  J.  H.  Moulton,  Prolegomena,  pp. 
152-163,  especially  p.  163;    note  (xapavO^aeToet  1",  TaxsivtiS^Ts  410. 

uicoTi4aao[Aai  is  used  elsewhere  in  the  N.  T.  of  voluntary  submission 
to  God  only  in  Heb.  129,  where  the  analogy  of  submission  to  earthly 
fathers  has  occasioned  the  use  of  the  word.  It  is  also  found  in  Ps.  37' 
621'  6,  Hag.  21S,  2  Mace.  912,  in  the  sense  of  general  submission  of  the 
whole  soul  to  God.  Submission  is  more  than  obedience,  it  involves 
humility  (Calvin). 

avTidTtyre.  Se  to>  hiafioKco.  "Take  a  bold  stand  in  resisting 
temptations  to  worldliness  sent  by  'the  prince  of  this  world' 
(Jn.  1430),  and  you  will  be  successful." 

This  idea  seems  to  have  been  a  commonplace  of  early  Christian 
thought;  cf.  1  Pet.  s8>  9,  where,  as  here,  the  quotation  of  Prov.  3" 
precedes,  but  where  it  is  better  not  to  assume  literary  connection  with 
James.  For  the  conception  of  a  fight  with  the  devil,  cf.  Eph.  611  '•  and 
see  Weinel,  Wirkungen  des  Gestes  und  der  Geiste,  pp.  17/. 

The  following  passages  may  be  compared : 

Hermas,  Mand.  xii,  s2  Suvoctgk  6  Si<4£JoXo?  CtvaxaXortaac,  %aza%a\at- 
aat  SI  o4  SuvaTat.  s&v  o3v  dcvTiataO^ts  aixu,  vtxiqGeli;  (psi^etM  deep'  Qfjuov 
staT]uaxu!Ji4iivo<;. 

Test.  XII  Patr.  Nephth.  84  i&v  o5v  xal  b\xei<;  spy&ariaQs  zb  xocXfiv 
6  Std^oXos  (fzd^ezai  <k<p'  Q[i.6iv,  Issach.  7'  Tauxa  xal  &nets,  tixva  [aou,  icot- 
ette,  xal  xav  xvei3[i.a  toO  BeXfap  9s6^sTat  deqp*  6[ju5v,  Benj.  $',  Dan  51. 

In  these  passages  from  Test.  XII  Patr.,  however,  the  thought  is 
different ;  good  conduct  is  there  the  means  by  which  the  devil  is  driven 
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off,  and  the  idea  is  that  right  action  diminishes  the  chance  of  being 
tempted  later  on.  James,  on  the  other  hand,  is-merely  saying  that 
boldness  will  avail  against  the  tempter. 

8.  eyyia-are,  as  those  who  wish  to  be  in  the  closest  possible 
relation  to  God. 

It  is  assumed  throughout  that  the  ostensible  purpose  of  the 
persons  addressed  is  right.  They  intend  to  be  God's  servants, 
but  by  yielding  to  natural  inclinations  they  are  in  practise 
verging  toward  a  state  of  e%#pa  tov  deov. 

To  draw  near  to  God  is  used  of  the  priests  in  the  temple, 
Ex.  1922,  Ezek.  4413.  It  is  half  figurative  in  Ex.  242,  Is.  2913, 
and  wholly  so  in  such  passages  as  the  following:  Hos.  126, 
Wisd.  619  (20>,  Judith  8",  Heb.  719  (cf.  416) ;  cf.  Ps.  14518,  Deut.  4, 
and  Philo's  comment  in  De  migr.  Abr.  n,  M.  p.  445.  Test. 
XII  Patr.  Dan  62  iyyiaare  rq>  0eq>,  is  an  instructive  parallel. 

iyyuret,  corresponds  to  fxeC^ova  hihaxnv  ^dpiv^  v.  6 ;  as  well 
as  to  </>eu£ercu,  v.  7 

Cf.  Zech.  i»,  on  which  James  is  very  likely  dependent,  2  Chron.  15  s, 
Mai.  37,  Ps.  14518. 

KaOapiaare  ^etpa?,  "make  your  outward  conduct  pure." 
From  the  ritual  washing  to  make  fit  for  religious  duties  (e.  g. 
Gen.  352,  Ex.  3017-21),  which  was  perfectly  familiar  in  N.  T. 
times  (cf.  Mk.  73),  sprang  a  figurative  use  of  language,  e.  g.  Is. 
i16,  Job  179  2230,  1  Tim.  28,  Clem.  Rom.  291.  In  Ps.  23*  adaos 
Xepvw  Kat  KadapcK  rfi  KaphCa,  and  in  Ecclus.  3810  the  combina- 
tion found  in  James  is  already  complete. 

^eipa?,  KapSia?.  For  the  omission  of  the  article,  cf.  Schmie- 
del-Winer,  §  19.  7,  where  it  is  explained  under  the  rule  that 
pairs  of  nouns  often  omit  the  article. 

a/xaprcoXoi.  A  sharp  term  is  used  to  strike  the  conscience  of 
the  reader,  and  is  then  partly  explained  by  the  parallel  Sti/'u%ot. 
Half-hearted  Christians,  such  as  James  desires  to  stir  to  better 
things,  are  in  reality  nothing  but  "world's  people" — a  reproach 
meant  to  startle  and  sting.  Styvxpi,  "doubters,"  is  entirely 
parallel. 
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The  word  d[i.apTw>.6s  is  very  rare  in  secular  Greek,  but  there,  as  in 
the  O.  T.  and  N.  T.,  has  the  sense  of  "hardened  sinner,"  "bad  man," 
cf.  Plutarch,  De  aud.  poet.  7,  p.  25  C,  the  standing  phrase  -zskdvai  xal 
ApapruXol,  Mt.  9™ f-,  etc.,  and  the  application  of  a[i,apTo>X6i;  to  heathen, 
1  Mace.  134,  Gal.  2",  etc.  Cf.  Enoch  5  =  381  4s2  9411  95^  '■ '  96'-  2.  *. 
Suidas  defines  anapTwXof  as  ol  xapavo[x£<jc  cu^tjv  icpoatpodiASVoi  xoA  fJfov 
Stsq>6ap[iivov  <£axa£6[ji,evot. 

ayvfoare  KapSias.  ayvos  means  "clean,"  "pure,"  ceremo- 
nially (Jn.  ii66),  and  so  morally.  The  latter  development  had 
already  been  made  (otherwise  than  in  the  case  of  ayio?)  in 
secular  Greek  use. 

Cf.  1  Pet.  i22  t&s  (puxii?  6[ujv  ^Yvnt6tsi;  ev  tj]  Eixaxofj  t^<;  iXrjGefai;, 
Is.  i16,  and  especially  Ps.  241  7313. 

htyvxpi.  It  is  here  implied  that  Snf/vxta  involves  some  de- 
filement from  the  world,  cf.  Hermas,  Mand.  ix,  7  Ka&apiaov  ttjv 
naphtav  aov  arb  tt}?  Sn/'i^ia?.  Test.  XII  Patr.  Aser  3*,  01 
SiirpoaoJiroi  ovk  elal  tov  6eov  aWa  reus  iiridv/Jiiais  avrebv 
SovXevovaiv,  is  an  excellent  commentary  on  this  verse. 

9.  "Make  yourselves  wretched,  mourn,  lament;  that  is  a 
state  of  mind  more  suited  to  a  Christian  than  worldly  gaiety 
and  joy!" 

This  is  primarily  a  call  to  repentance ;  but,  more  than  that, 
it  is  a  vehemently  expressed  recommendation  of  sober  earnest- 
ness as  the  proper  mood  of  a  Christian,  in  contrast  to  a  light 
and  frivolous  spirit.  The  writer  was  a  sober  man  who  felt  the 
seriousness  of  living,  and  wished  that  others  should  feel  and 
express  it;  in  a  word,  a  Puritan. 

The  force  of  James's  exhortation  must  not  be  reduced  by  in- 
terpretation, nor  its  range  unduly  limited.  There  is  positive 
emphasis  on  the  sadness,  and  even  anguish,  which  is  appropri- 
ate to  the  readers'  actual  situation,  and  which  they  ought  to 
seek,  not  try  to  avoid,  cf.  Mt.  54.  Yet  neither  must  the  words 
be  misunderstood  as  representing  that  a  cheerfulness  founded 
on  the  joy  of  faith  is  wrong  for  a  soul  which  knows  itself  at  one 
with  God  (cf.  i2f).  James  is  not  giving  a  complete  directory 
for  conduct  at  all  times,  but  is  trying  by  the  unexpected  inten- 
sity of  his  language  to  startle  half-hearted  Christians  into  a 


iv,  8-9  271 

searching  of  heart  and  a  self-consecration  which  he  believes 
essential  to  their  eternal  salvation. 

For  the  same  mood,  due  to  a  different  cause,  cf.  Eccles.  72-e,  cf.  also 
Ecclus.  2 120  271'.  Jer.  413  '■  o18'-  and  some  of  the  other  prophetic  par- 
allels, such  as  Joel  i10ff-,  Mic.  24,  Zech.  nJ,  have  some  resemblance, 
but  differ  in  that  in  those  passages  the  impending  punishment  is  made 
prominent.    They  are  nearer  to  Jas.  51  (cf.  especially  Zech.  n2). 

TaXcuiruprjcraTe  "make  yourselves  wretched,"  cf.  51. 

The  word  TaXaficupo?  and  derivatives  are  employed  both  in  secular 
and  Biblical  use  of  misery  and  wretchedness,  whether  strictly  physical 
or  general,  often  representing  some  form  of  Hebrew  Tits';  cf.  Tob.  1310, 
2  Mace.  4",  4  Mace.  16',  Ps.  125,  Mic.  21,  Ps.  38%  Jer.  1212,  Rom.  7", 
Rev.  317,  Clem.  Rom.  23s  taXa£xwpo(  elatv  ol  Si'ijwxoi. 

TaXatxcopeco  in  itself  is  not  limited  to  mental  anguish,  nor  to 
repentance.  It  is  here  used  in  order  to  make  a  sharp  contrast 
with  the  pleasures  which  the  persons  addressed  are  seeking. 
They  had  better,  says  James,  make  wretchedness  their  aim,  and 
so  humble  themselves  in  penitence  and  obedience  before  God. 

The  paraphrase  of  Grotius,  "affligite  ipsos  vosmet  jejuniis  et  aliis  cor- 
poris or.XiQpaYWYfoeiS,"  which  corresponds  to  the  view  of  the  Roman 
Catholic  commentators  (e.  g.  Est :  opera  pxnalia  subite)  goes  further 
than  the  text. 

irepdrjaaTe  koX  KXavaare,  "mourn  and  lament."  Cf.  2  Sam. 
191,  Neh.  89,  Mt.  54,  Mk.  1610,  Lk.  625,  Rev.  i8n-  "• 19. 

irevdelp  "expresses  a  self-contained  grief,  never  violent  in 
its  manifestations"  (Lex.);  see  Trench,  Synonyms,  §  lxv.  But 
the  two  words  are  here  used  merely  to  secure  a  forcible  fulness 
of  expression. 

There  is  no  ground  for  taking  xsvO-rjoaTe  specifically  of  an  outward 
garb  of  mourning. 

xevG^aaTs  xat  ■/.XaOaone]  SA  omit  siat ;  perhaps  by  accidental  confu- 
sion of  KAI  with  KAA — .  The  omission  would  connect  xsv6TJaaTS  with 
the  preceding,  and  separate  it  from  xXaflaairs  in  a  very  unnatural  way. 

0  7eX«5  v/jiau,  pertaining  to  their  present  easy  ways.  This 
sentence  makes  the  preceding  words  more  intelligible. 
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ek  TevOos,  cf.  Amos.  810,  Tob.  26,  Prov.  1413,  1  Mace,  i39  941. 

nerarpairriTQ),  a  poetical  word  which  "seems  not  to  have  been 
used  in  Attic"  (L.  and  S.).  In  the  Greek  O.  T.  it  is  used  in 
4  Mace.  65,  and  by  Aquila  in  Ezek.  i9,  Symmachus  in  Ezek.  io11. 

[letaTpaxfjTto]  BP  minn. 

(jLETauTpa^-fjTw]  tfAKL  minni>lM.  Apparently  an  emendation,  sub- 
stituting a  more  familiar  verb. 

Karrjcpeiav ,  "dejection,"  "gloominess,"  from  naTr)<$>r)<; ,  "of  a 
downcast  look."  In  accordance  with  its  origin  the  word  refers 
primarily  to  the  outward  expression  of  a  heavy  heart,  cf.  the 
publican  in  Lk.  1813.  The  word  (not  found  in  LXX;  nor  else- 
where in  N.  T.)  is  frequently  used  of  dejection  due  to  shame, 
and  this  association  may  have  governed  the  choice  of  it  here. 
Cf.  Lex.,  L.  and  S.,  Wetstein,  for  many  examples ;  and  see  Field, 
Notes  on  the  Translation  of  the  N.  T.,  p.  238. 

10.  Taireiv<b07)Te  "humble  yourselves."  James  here  returns 
to  the  starting-point  of  his  exhortation  (v.  6  Taireivot<i),  and 
sums  up  in  rairecvwdrjTe  the  several  acts  directed  in  w. 7-9. 
This  act  implies  single-hearted  faith,  and  such  a  soul  has  a  sure 
reward  from  God,  cf.  i9.  See  references  in  Lex.  s.  v.  raireivo- 
(ppoavvr),  and  cf.  Ecclus.  217  ol  (poftovfievoi  Kvpiov  .  .  .  evwinov 
avrov  Tcnreivdxrovcnv  Ta?  \J/v%a<;  auT<wz>,  318  717.  Tcnreivoco 
means  "to  confess  and  deplore  one's  spiritual  littleness  and 
unworthiness"  (Lex.). 

On  the  use  of  the  passive  aorist,  cf.  note  on  viroTayrjTe,  v. 7. 

ivunriov  Kvpiov.    Kvpiov  here  means  God ;  cf.  vv.  6-  7-  8. 

vxl/waet,  i.  e.  morally  and  spiritually,  by  his  presence  (w. 6>  7« 8 
and  i9);  and  in  the  glory  of  eternal  life  (i12  5*);  cf.  Lk.  i62, 
Mt.  2312,  Lk.  1411  1814,  2  Cor.  117  enaxrrbv  TairewSiv  "va.  v/J,et<} 
vx^todrjTe. 

1  Pet.  se  bears  close  resemblance  in  form,  and  is  noticeable  because 
of  the  complicated  resemblance  of  the  context  in  Jas.  4  and  1  Pet.  5. 
But  the  meaning  is  different.  Here  in  James  it  is  a  humbling  of  the 
soul  before  God,  with  repentance,  and  is  in  contrast  to  &xepiq<pavfa. 
1  Peter  is  exhorting  to  a  spirit  of  submissiveness  to  God  (r-fjv  xpaTat&v 
Xetpa  tou  6sou),  even  when  his  providence  appears  in  the  hardships 
of  persecution  (v.  7  Tfjv  nipt^votv  B^uv  Ixtptyavre?  lie'  ait6v),  cf.  also 
1  Pet.  i10  3"  412  ff-. 
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11-12.  "  Do  not  talk  harshly  of  one  another.  He  who  judges 
his  brother,  sets  himself  above  the  law  of  love,  and  infringes  on 
the  prerogative  of  God,  who  alone  is  lawgiver  and  judge." 

Vv.  u  and  12  come  in  as  a  sort  of  appendix,  much  as  512-20  is 
attached  as  an  appendix  after  the  whole  epistle  has  received 
a  fitting  conclusion  in  511.  The  thought  of  the  writer  reverts 
{cf.  i26  31-10)  to  those  facts  of  life  which  had  given  him  the  text 
for  his  far-reaching  discussion  and  exhortation  (41"10),  and  be- 
fore passing  to  other  matters  he  offers  an  example  of  how  one 
particular  form  of  ^d^q  is  at  variance  with  a  proper  attitude  to 
God.  The  writer  still  has  fully  in  mind  the  great  opposition 
of  the  world  and  God,  and  hence  probably  arises  the  somewhat 
strained  form  in  which  the  rebuke  of  w. 11_12  is  couched. 

Criticism  of  others  is  often  occasioned  by  a  supposed  moral 
lapse,  and  it  may  well  be,  as  Schneckenburger  suggests,  that 
this  was  what  James  had  here  specially  in  mind.  If  that  were 
the  case  these  verses  would  be  a  very  neat  turning  of  the  tables, 
quite  in  the  style  of  this  epistle  {cf.  225),  and  the  peculiar  form 
of  the  rebuke,  and  its  attachment  as  an  appendix,  would  also  be 
partly  accounted  for.  To  this  would  correspond  the  address 
aSehfoi,  v.  u,  to  which  /xot^aXtSe?,  v.  4,  ajuaprcwXoi,  hfyvxpi, 
v.  8,  present  a  marked  contrast  but  no  real  contradiction.  This 
passage  in  James  would  then  correspond  closely  with  the  mode 
of  thought  of  Rom.  1410,  where  the  KaraKaKid  rebuked  is  occa- 
sioned by  laxity  and  by  intolerance,  and  where,  as  here,  the 
reader  is  told  that  such  judgment  may  safely  be  left  to  God  the 
Judge. 

11.  KaraXaXeiTe,  "talk  against,"  "defame,"  "speak  evil" 
(A.V.),  usually  applied  to  harsh  words  about  the  absent. 

On  the  present  imperative,  cf.  Winer,  §  43,  3,  §  56,  1,  b; 
Buttmann,  §  139,  6;  Gildersleeve,  Syntax,  §  415.  Contrast 
the  aorists  of  w.  7"10.  The  present  is  here  appropriate  in  the 
sense  "desist  from."  naTaXaXid  is  habitual  and  should  be 
stopped. 

The  word  is  used  in  this  sense  in  writers  of  the  Koine  (Polyb.  Diod. 
C.  I.  G.  1770;  see  L.  and  S.)  and  in  the  Greek  O.  T. ;  cf.  Ps.  1016, 
where  xbv  xaraXaXouvra  XdcOpoe  ibv  xXijafov  aitou  evidently  refers  to 
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a  generally  recognised  type  of  evil-doer,  also  Ps.  5oM.    Cf.  2  Cor.  I2M 
Ipi8£at,  xataXocXtaf,  <J«0upiqi,o£,  1  Pet.  21,  Rom.  I30. 

See  Clem.  Rom.  30*-  3  35s,  etc.,  2  Clem.  Rom.  43,  Hermas, 
Sim.  vi,  s6,  viii,  72,  ix,  26*;  Mand.  ii,  2;  Barn.  20;  Test.  XII 
Patr.  Gad  3'  54. 

What  is  meant  here  is  indulgence  in  unkind  talk.  Nothing  indicates 
that  anything  more  is  intended  than  the  harsh  criticism  common  in 
ancient  and  modern  daily  life.  It  is  not  directed  especially  against 
the  mutual  backbiting  of  the  teachers  (414  ff).  For  such  a  view  as,  e.  g. 
Pfleiderer's,  that  this  is  a  polemic  against  Marcion's  attitude  of  superi- 
ority to  the  Jewish  law,  there  is  no  more  reason  (note  the  address  dcSeXpof) 
than  for  the  idea  (Schneckenburger)  of  a  rebuke  of  those  who  tore  Paul's 
character  to  pieces  behind  his  back. 

a8e\(f)oi  marks  a  transition,  but  here,  as  in  i19  25,  a  minor 
one. 

aSeKfov,  top  a8e\<f>bp  avTov,  with  a  certain  pathetic  emphasis. 
So  in  1  Jn.  29  420. 

KpCpoiP,  cf.  Mt.  71,  and  note  that  this  is  interpreted  in  the 
parallel  Lk.  637  by  the  substitution  of  KaTaSiKd^eiP,  "con- 
demn," cf.  Rom.  21.  For  similar  cases  of  two  participles  under 
one  article,  cf.  i25,  Jn.  524. 

/caraXaXei  po/jlov  kclI  npivei  Pop.op}  i.  e.  in  so  far  as  he  thereby 
violates  the  royal  law  of  love  (2  s,  note  the  context  preceding 
the  precept  in  Lev.  1918),  and  so  sets  himself  up  as  superior  to 
it.     Speaking  against  the  law  involves  judging  the  law. 

v6p.ov}  i.  e.  the  whole  code  of  morals  accepted  by  the  readers, 
as  i25  29.  p6/j,o<;  without  the  article  does  not  here  differ  from 
o  ponos.  The  particular  clause  in  question  is  evidently  the 
"second  great  commandment,"  cf.  the  phrase  top  ir\r)<riop,  v. 12. 

iroiTjTr}^  poixov,  cf.  i22f-  (and  note),  Rom.  213,  1  Mace.  2"- 
These  are  the  only  cases  in  the  Bible  of  this  phrase,  which  in 
secular  Greek  means  "lawgiver,"  not  "doer  of  the  law." 

KpiTrjs,  thus  claiming  a  superiority  to  the  law  such  as  belongs 
to  God  alone.  The  judge  is  here  thought  of,  not  as  himself 
acting  under  law,  but  more  as  the  royal  judge,  the  fountain  of 
right,  i.  e.  such  a  judge  as  God  is — an  idea  of  KpiTr}$  which  in- 
cludes POfj,o6eTr]<;. 
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xpcrfjq  is  not  to  be  expanded  into  xpcrijs  v6(aou,  "critic  of  the  law" 
(cf.  v6[xov  x.p(vst?),  as  is  done  by  many  commentators,  for  that  idea 
has  already  been  fully  expressed,  while  in  xprnrjs  we  have  evidently  a 
new  idea  and  a  step  forward  in  the  argument. 

V  u  bears  a  close  relation  to  the  thought  of  Rom.  21  144,  but 
the  resemblance  does  not  imply  literary  dependence. 

12.  eh.  "One  is  lawgiver  and  judge,  He,  namely,  who  is 
able,"  etc.     Cf.  Mt.  1917  eh  early  6  ayaOfc. 

eh  is  the  subject,  vo^oderr)*?  ml  Kpirrjs  the  predicate;  0 
hvvdnevo?  is  in  apposition  with  eh. 

God,  not  Christ,  appears  clearly  intended  here;  0  Kpirrj?  in 
59  is  not  decisive  against  this,  and  vocoder 779  is  far  more  likely 
to  be  used  of  God,  while  eh  earCv  unequivocally  means  God. 
eh  is  used  in  order  to  emphasise  the  uniqueness,  not  the  unity, 
of  the  lawgiver. 

vocoder j]<;.  Elsewhere  in  the  Bible  only  Ps.  920.  See  2  Esd. 
78- 9.  Cf.  vo/jiodeTwv,  2  Mace.  315,  4  Mace,  s25,  Heb.  711  86. 
Very  frequent  in  Philo. 

The  word  is  here  added  to  Kpirrj<;  because  the  latter  does  not 
fully  express  the  idea  of  complete  superiority  to  the  law. 

vopoB&cT);]  BP. 

6  vo[j.o8Itt)<;]  all  others. 

The  reading  without  the  article  makes  vojjioS&nic  predicate  and  is 
more  expressive.  The  article  was  probably  inserted  to  bring  an  un- 
usual expression  into  conformity  with  the  more  common  type  of  sen- 
tence. 

xal  xpiTfc]  om  KL  minn.  External  evidence  here  outweighs,  on  the 
whole,  the  authority  of  the  lectio  brevior. 

6  Swdnevos  owcu  nal  airoiXeaai.  Cf.  Mt.  io28.  God's  al- 
mighty power,  to  which  we  are  wholly  subject,  gives  him  the 
right  to  judge.  Cf.  Hermas,  Mand.  xii,  63  tov  irdvTa  Swdfievov, 
comtcu  Kal  cnrokeaai,  Sim.  ix,  23*  <b?  8vvdjj,evo<;  airoXeacu  7) 
ccoacu  avrov.  Cf.  Ps.  6820,  Deut.  32  s9,  1  Sam.  26,  2  Kings  57 
This  description  of  God  must  have  been  common  in  Jewish  use. 

rk  el.    Cf.  Rom.  920  144,  Acts  n17,  Ex.  311. 

13-17.  The  practical  neglect  of  God  seen  in  the  trader's  pre- 
sumptuous confidence  in  himself ;  and  the  futility  of  it. 
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After  the  discussion  of  the  fundamental  sin  of  choosing  pleas- 
ure and  not  God  as  the  chief  end  of  life,  two  paragraphs  follow 
illustrating  by  practical  examples  the  neglect  of  God.  Both 
paragraphs  are  introduced  by  the  same  words,  and  lack  the 
address,  a8e\<poi. 

The  persons  in  mind  in  vv. 13'17  may  or  may  not  be  Christians. 
V  17  implies  that  these  presumptuous  persons  know  better.  The 
type  of  travelling  traders  referred  to  was  common  among  Jews. 
The  ease  of  travel  in  ancient  times  is  amply  illustrated  by  the 
Book  of  Acts  and  the  epistles  of  Paul.  Cf.  C.  A.  J.  Skeel, 
Travel  in  the  First  Century  after  Christ,  1901;  Zahn,  "Weltver- 
kehr  und  Kirche  wahrend  der  drei  ersten  Jahrhunderte, "  in 
Skizzen  aus  dem  Leben  der  alten  Kirche2,  1898. 

13.  aye  vvv,  "come  now,"  "see  here,"  cf.  51.  aye,  like  <£epe, 
or  Latin  age,  is  usually  an  insistent,  here  a  somewhat  brusque, 
address,     vvv  increases  the  insistency. 

aye  is  wholly  non-biblical  in  its  associations,  Judg.  196,  2 
Kings  424,  Is.  436  being  the  only  instances  of  the  idiom  in  the 
O.  T. 

ol  Xefywre?,  i.  e.  in  their  hearts,  cf.  i13  214. 

5j  ctBptov]  BX  minn  ff  vg  boh  syrp«»h  Jerome. 

%a\  ctfipcov]  AKLP  minn  syrhcl  Cyr  {cf.  Lk.  i332'). 

A  decision  is  possible  only  on  external  grounds. 

■jcopsua6[jis0a,  xof/jao^ev,  l[Axopeua6[j.e8a,  xep8-ri<jo[i.ev.  The  future  in- 
dicative is  the  consistent  reading  of  BH  (except  xorijooHiev)  P  minn 
ff  vg  boh  Cyr. 

The  aorist  subjunctive  (xopeu«i>[i.s6a,  etc.)  is  read  in  each  case  by 
KLSY  minn.   A  has  xopeuuto^eOa,  xotTJtKo^ev,  i[j.xopeu<j6[i,£0a,  xsp5^<io[xev. 

The  context  speaks  on  the  whole  for  the  future  indicative.  In  such 
a  case  external  evidence  has  little  weight  (cf.  Rom.  51). 

Tr)V§e  ttjv  toXiv,  "this  city";  not  "such  a  city"  (A.V  ; 
Luther:  " in  die  und  die  Stadt" ;  Erasmus:  in  hanc  aut  illam 
civitatem) . 

Troirjaofxev,  "pass,"  "spend."  See  Lex.  s.  v.  7roteco  II.  d,  for 
examples  of  this  meaning,  which  is  said  to  be  confined  to  later 
Greek. 

ejj.Tropeva-6jj.e6a,  "traffic,"  "do  business." 
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This  word  is  not  very  common  in  the  Greek  0.  T.,  and  is  found  only 
a  few  times  in  this  sense  (e.  g.  Gen.  3410  42s4).  In  secular  Greek  it  is 
used  in  this  sense :  cf.  Thuc.  vii,  13,  and  other  references  in  L.  and  S. 

KepBrjcronev.  That  travel  is  for  the  purpose  of  gain  was  ob- 
vious to  Greek  thought,  cf.  Anthol.  palat.  ix,  446  aypb<s  Tep\piv 
ayei,  /eepBos  7rAo'o?. 

The  word  is  used  absolutely,  as  here,  "to  get  gain,"  in  secular  writers, 
e.  g.  Hdt.  viii,  5,  but  is  not  found  in  LXX  (once  in  Symmachus). 

14.  oiTive;,  with  full  classical  meaning,  "of  such  a  nature 
that."    For  the  loose  grammatical  attachment,  cf.  i7f-  avrjp 

Btyv){0<;. 

to  7-^9  avpiov.  Cf.  Prov.  271  p-rj  Kav)(w  ra  ei?  avpiov  t  ov  jap 
ryiva)(TKei<;  ti  re^erou  97  i-iriovaa,  also  Ecclus.  n18£-,  Lk.  i216ff-. 
For  a  good  parallel  from  Debarim  rabba  9,  see  Schottgen  or 
Wetstein  on  Jas.  413.  Many  parallels  are  to  be  found  in  Philo 
and  in  Greek  and  Latin  writers  (see  Wetstein),  e.  g.  Philo, 
Leg.  alleg.  hi,  80,  p.  132;    Pseudo-Phocylides,  116/.: 

ovSeh  yivdxTKei  ti  p,er  avpiov  rj  ti  p,iff  apav 
aaKoiros  io~Ti  {iporwv  ddvaTO$}  to  Be  /xeXXoy  ahrfhov, 

Seneca,  Ep.  101,  especially  §§  4-6,  quam  stultum  est,  cetatem 
disponere  ne  crastini  quidem  dominum  nihil  sibi  quisquam 
de  futuro  debet  promittere,  etc.,  etc.  Other  passages  on  the 
uncertainty  of  life  are  collected  by  Plutarch,  Consolatio  ad 
Apollonium,  n,  p.  107,  and  in  Stobaeus,  Anthol.  iv,  cap.  31, 
"Otl  afiefiaios  97  tcov  ctpdpcoTcov  evTrpa^ia>  p.erairLTCTOvo-rj'i 
paBcok  Trj<s  tvxW*,  where  especially  the  tragedians  are  drawn 
on.  But  in  both  the  N.  T.  and  Philo  the  commonplace  is 
given  a  different  turn:  "let  the  uncertainty  of  life  remind 
you  of  your  dependence  on  God." 

Trota,  "Of  what  character?"  i.  e.  "Is  it  secure  or  precarious?" 
The  answer  is:  "it  is  a  mere  passing  mist." 

aTpfc,  "  vapour,"  cf.  i11.  Cf.  Clem.  Rom.  176  (from  "Eldad 
and  Modad"?)  eya>  (i.  e.  Abraham)  Be  eip.i  arfik  airb  Kvdpas 
("steam  from  a  pot").  For  the  comparison  of  the  life  of  the 
wicked  to  smoke  and  vapour,  cf.  4  Ezra  761,  Apoc.  Bar.  82". 
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Whether  James  meant  "smoke"  or  "steam"  is  impossible  to  deter- 
mine. In  the  LXX  the  word  is  several  times  used  of  smoke,  Gen.  192', 
Lev.  1613,  Ecclus.  22"  (?)  2416,  Hos.  138  (?),  although  it  properly  means 
vapour,  in  distinction  from  *axv6<; ;  cf.  Aristotle,  Meteor,  ii,  4,  p.  359  b. 
The  very  similar  passage  Wisd.  24  uses  by.lx^f),  "mist."  Cf.  Ps.  102s 
i^Xtxov  &>as\  xaxvb?  at  •fjyidpat  [aou,  Ps.  3720. 

Seneca,  Troad.  401,  compares  human  life  to  smoke  (calidis  fumus 
ab  ignibus). 

yap  introduces  the  answer  to  iroCa  kt\.}  and  also  the  reason 
for  the  whole  rebuke  contained  in  w. 13  f-. 

fairo/ievr),  eireura  Kal  a^avi^ojxevrj ,  "appearing  and  then 
disappearing,"  with  a  more  delicate  play  on  words  than  is  quite 
reproducible  in  the  English  rendering. 

The  same  contrast  and  play  is  found  in  Aristotle,  Hist.  an.  vi,  7, 
Ps.-Aristotle,  De  mundo,  vi,  22,  and  evidently  was  a  turn  of  expression 
common  in  Greek  usage. 

The  best  text  for  this  verse  is  the  following : 

oYtive?  oSx  IxfaraaGs  tb  Trfjs  aDpiov  xofa  -f)  i^wfi  b\j.5>v;  a-rjAti;  y&p  lots 
[fj]  xpb?  bXiyov  <poetvo[jL^VTf),  exetTa  xal  dcpavt^o[xivY]. 

The  various  readings  here  adopted  are  attested  by  either  B  or  J<,  or 
both.    The  following  variants  require  comment: 

ib  Trj<;  aSptov]  fc<KL  minnP1<sr  ff  vg  sah  syrP8ah. 

t«  T^q  aSptov]  AP  33  minn  syrho1  boh. 

TYjq  aOptov]  B. 

The  external  evidence  is  strongly  for  tb  i:t)<;  aSpiov,  in  view  of  the  ten- 
dency of  B  to  omit  articles  and  the  demonstrably  emended  character 
of  A  33  (cf.  Prov.  271,  which  may  have  been  in  the  emender's  mind). 

The  "intrinsic"  evidence  of  fitness  also  speaks  for  the  retention  of 
t6.  In  the  text  of  B  (o&x.  exfaTocaOe  tyj<;  aCSptov  xofa  I^wf)  6fj.a>v)  the 
writer  would  declare  that  the  censured  traders  do  not  know  what  are 
to  be  to-morrow  the  conditions  of  their  life — e.  g.  whether  sickness  or 
health,  fair  weather  or  foul.  In  fact,  however,  the  latter  part  of  this 
same  verse  (&xy.lq  wrX.)  and  v. "  (yjaofxev)  show  that  the  uncertainty 
of  life  itself  is  what  he  has  in  mind.  Hence  xofa  cannot  be  connected 
with  ix£aTaa0E  to  form  an  indirect  question,  but  must  be  a  direct  in- 
terrogative introducing  a  direct  question  to  which  &zy.iz  xtX.  gives  the 
answer. 

xo(a]  BX*  1518  syrhcl  bohc°a. 

xofa  Yap]  X°AKLP  minnp'"  vg  boh  syrPeBh. 

quae  autem]  ff . 

The  shorter  and  better  attested  reading  is  to  be  accepted. 
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fl  £aWj]  B  omits  %  doubtless  by  error. 

dTiAls  t«p]  A  33  vg  boh  omit  y&p.  Doubtless  emendation  to  avoid 
introducing  the  answer  by  v<ip.    tf  omits  the  whole  clause  i-^tXq  y&p 

lore]  B  minn  syrh81  Jerome. 

gcrat]  AKP  minn. 

law]  L  minn  fi  vg  boh  (was). 

Either  lorai  or  ears  may  well  have  originated  in  an  itacistic  corrup- 
tion of  the  other ;  the  evidence  for  the  two  together  far  outweighs  that 
for  iortv.  As  between  ecrcre  and  earac,  external  evidence  (X  is  lacking) 
speaks  on  the  whole  for  Ijts. 

fl  xpbq"  hXlyov]  BP  omit  i).  The  question  is  difficult  to  decide  and 
unimportant  for  the  sense.  An  accidental  agreement  here  between  B 
and  P  is  possible,  but  a  little  improbable.* 

15.  avTi  tov  Xeyew  properly  belongs  with  Xeyoire?,  v. 13. 
lav  6  Kvpios  deXrj,  "deo  volente" ;   cf.  Acts  i821,  i  Cor.  419 
167,  Rom.  i10,  Phil.  219.  2i,  Heb.  63. 

The  expressions  Idv  8eb<;  8eXj),  civ  8e(J>,  6euv  @ouXo[iivtov,  tmv  0sc5v 
GeXovxtov,  or  the  equivalent,  were  in  common  use  among  the  an- 
cient Greeks.  For  references  to  papyri,  see  Deissmann,  Neue  Bibel- 
studien,  1897,  p.  80;  see  also  Lietzmann  on  1  Cor.  419.  Cf.  Plato, 
Alcib.  I.  p.  135  D,  Hipp,  major,  p.  286  C,  Laches,  p.  201  C,  Leges,  pp. 
688  E,  799  E,  etc.,  Thecet.  p.  151  D,  Aristophanes,  Plut.  1188,  Xeno- 
phon,  Hipparchicus,  9, 8  (Mayor  quotes  many  of  the  passages) .  Similar 
expressions  were  also  in  familiar  use  by  the  Romans,  from  whom  the 
modern  deo  volente  is  derived.  Cf.  Lampridius,  Alex.  Sever.  45  si  dii 
voluerint,  Minucius  Felix,  Octavius,  18  "si  deus  dederit"  vulgi  isle  natu- 
ralis  sermo  est,  Sallust,  Jug.  14, 19  deis  volentibus,  Ennius  ap.  Cic.  De  off. 
i,  12,  38  volentibu'  cum  magnis  diis,  Plautus,  Capt.  ii,  3,  94  si  dis  placet, 
id.  Poen.  iv,  2,  88  si  di  volent,  Liv.  ix,  19,  15,  absit  invidia  verbo.  See 
other  references  in  B.  Brisson,  De  formulis  et  solennibus  populi  Romani 
verbis,  rec.  Conradi,  Halle,  1731,  i,  116  (pp.  63/.) ;  i,  133  (p.  71) ;  viii, 
61  (p.  719). 

The  corresponding  formula  inshallah,  "if  God  will,"  has  been  for 
many  centuries  a  common  colloquial  expression  of  modern  Arabic,  cf. 
Lane,  Manners  and  Customs  of  the  Modern  Egyptians,  ch.  13.  It  is 
not  unlikely  that  the  Mohammedans  derived  it  from  the  Syrians,  and 
that  these  had  it  from  the  Greeks.  The  Jews  do  not  seem  to  have  com- 
monly used  any  such  formula  either  in  Biblical  or  in  Talmudic  times. 

*On  this  whole  passage,  see  Corssen,  Goltingiscke  gelehrte  Anzeigen,  i8g3,  pp.  578/.;  B. 
Weiss,  Zeitschrift  fiir  wissenschaftliche  Theologie,  vol.  xxxvii,  1894,  pp.  434/.  The  view  taken 
above  is  substantially  that  of  Corssen.  The  resulting  text  is  the  same  as  that  underlying 
the  translation  of  the  English  R.V. 
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The  use  of  such  formulas  "was  introduced  to  the  Jews  by  the  Moham- 
medans" (L.  Ginzberg,  JE,  art.  "Ben  Sira,  Alphabet  of"). 

The  statement  often  found  that  the  practise  recommended  was  a 
part  of  Jewish  customary  piety  in  N.  T.  times  goes  back  at  least  to  J. 
Gregory,  whose  Notes  and  Observations  on  Some  Passages  of  Scripture, 
first  published  in  1646,  are  reprinted  in  Latin  in  Critici  sacri,  1660, 
vol.  ix.  He  quotes  from  the  "Alphabet  of  Ben  Sira"  (written  not  ear- 
lier than  the  eleventh  century ;  see  JE,  I.  c.)  a  Jewish  instance  of  the 
formula,  and  evidently  based  his  statement  ("mos  erat  inter  Judrnos") 
on  this,  with,  perhaps,  some  knowledge  of  the  ways  of  mediaeval  and 
later  Jews.  For  the  passage  from  the  "Alphabet,"  see  Schottgen, 
Horae  hear.  pp.  1030/.;  the  earliest  use  of  it  to  illustrate  Jas.  41B  is  prob- 
ably J.  Drusius,  Qucsstiones  hebraicae,  iii,  24,  1599  (reprinted  in  Critici 
sacri,  vol.  viii). 

The  origin  of  this  type  of  "apotropaic"  formula  among  the  Greeks 
and  Romans  is  to  be  sought  in  the  notions  of  divine  vengeance  for  human 
presumption,  to  be  averted  by  thus  refraining  from  a  positive  assertion 
about  the  future. 

It  thus  appears  that  James  is  here  recommending  to  Chris- 
tians a  Hellenistic  pious  formula  of  strictly  heathen  origin.  His 
own  piety  finds  in  it  a  true  expression  of  Christian  submission 
to  divine  providence. 

zeal  /cat,  "both  .      .  and." 

Others  take  the  first  xai  as  introducing  the  apodosis.  But  the  more 
natural  suggestion  of  the  repeated  iuxi  speaks  for  the  view  given  above. 

^ao[isv,  ijoti^ao[i,ev]  BXAP  minn  ff. 

t^aiofjiev,  xonf]a(j)[j.ev]  KLST  048  minni>ler.  Probably  emendation  due 
to  a  mistaken  notion  that  these  verbs  were  included  under  I&v. 

See  Beyschlag  for  references  to  older  discussion  of  this  variant.  The 
two  Mss.  (181,  328)  alleged  (by  Wetstein  and  later  critics)  to  contain 
the  reading  £if)aw(i,sv  iw/jaonsv  both  read  — at —  in  both  cases. 

16.  vvv  Be,  "but  actually,  in  point  of  fact,"  in  contrast  to 
what  they  ought  to  do. 

Kavxacrde  iv  rat?  a\a£ovia.K  v/jl&v,  "glory  in  these  your  acts 
of  presumption."  Kavxacrde  is  thrown  into  strong  emphasis 
by  vvv  hi.  Instead  of  humility  toward  God,  their  attitude  is 
one  of  boasting. 

a\a£oviai<;  refers  to  the  attitude  described  in  v. 13  (01  \iyov- 
re?),  navxaaOe  (which  carries  the  emphasis)  signifies  an  aggra- 
vation of  it,  viz.  the  pride  which  they  take  in  their  own  over- 


iv,  15-17  281 

weening  self-confidence  and  presumption,    iv  indicates  that 
aka^oviai  are  the  ground  of  the  glorying,  cf.  i9. 

Another  view  takes  xotuxaaOe  of  the  arrogant  talk  itself,  described 
in  v. 13,  and  understands  Iv  as  merely  giving  the  presumptuous  manner 
of  it  (Mayor :  "the  manner  in  which  glorying  was  shown,  'in  your  self- 
confident  speeches  or  imaginations'  =  <iXa£oveu6[/.svoi"),  cf.  Clem.  Rom. 
2i5  dv8pu>xoi<;  iyx.ixux<t>\x.lvoiq  Iv  <£Xo£ov{(jc  tou  X6you.  This  is  possible, 
but  is  repetitious,  and  gives  no  such  advance  in  the  thought  as  the 
emphatic  vuv  SI  seems  to  call  for. 

aKa^ovCa,  "braggart  talk,"  or,  more  inclusively,  "presump- 
tuous assurance,"  "vainglory"  (so  i  Jn.  216  [R.V.]) ;  much 
like  inrepr)(j)avia)  with  which  it  is  frequently  associated,  cf. 
Rom.  i30,  2  Tim.  32,  2  Mace.  9s  (v.  I.). 

It  is  stronger  than  Ka.vyaaQa.i,  and  has  the  idea  of  emptiness 
and  insolence,  cf.  Wisd.  216  5s,  4  Mace,  i26  215  819  ttjv  K.evo8o£(av 
ravTTjv  Kal  6\edpo<f>6pov  aha^ovCav.  See  the  full  discussion 
in  Trench,  Synonyms,  §  xxix.  aKa^wv  and  its  derivatives  are 
found  twelve  times  in  the  Greek  O.  T.  Cf.  Test.  XII  Patr. 
Dan  i6,  Joseph  178;  Teles  (ed.  Hense2),  p.  40. 

irovrjpcl,  "wrong."  Cf.  Jas.  24,  Mt.  is19,  Jn.  319  f,  1  Jn.  312, 
Col.  i21,  Acts  2518. 

There  is  no  distinction  drawn  in  vv.18'"  between  xovY]p<4  and  d[xapTt'a. 

17.  This  is  a  maxim  added  merely  to  call  attention  to  the 
preceding,  and  with  no  obvious  special  application.  It  is  almost 
like  our  "verbum  sap  sat,"  and  means,  "You  have  now  been 
fully  warned."  For  the  same  characteristic  method  of  capping 
the  discussion  with  a  sententious  maxim,  cf.  i18  213  318. 

There  is,  however,  a  certain  pointedness  in  v. 17  by  reason 
of  its  relation  to  James's  fundamental  thought.  "You  Chris- 
tians have  in  your  knowledge  of  the  law  a  privilege,  and  you 
value  it  (cf.  the  reliance  on  faith  in  214  ff) ;  this  should  spur  you 
to  right  action."  Cf.  Rom.  217-20,  of  the  requirement  of  conduct 
imposed  on  the  Jews  by  their  superior  knowledge. 

ovv,  "so  then,"  serving  to  introduce  this  summary  conclud- 
ing sentence,  which  is  applicable  to  the  whole  situation  just 
described ;  see  Lex.  s.  v.  ovv,  d ;  cf.  Mt.  i17  724,  Acts  2622. 
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KaXov,  "good,"  opposed  to  irovqpai  (cf.  v. 16).  So  nearly 
always  in  N.  T.  (only  Lk.  21 6  in  sense  of  "beautiful"),  cf.  Jas. 
27  3^  ]y[t   ^u  vjx&p  Tc\  ndXa  epya. 

afxaprta  avrq>  iariv,  sc.  to  koKov,  i.  e.  the  good  thing  which 
he  does  not  do. 

On  avrcp,  cf.  Clem.  Rom.  44 4,  and  the  similar  expression  'icniv 
h>  ao\  anapTia,  which  is  a  standing  phrase  in  Deut.,  e.  g.  159 
2321  f.  2415. 

CHAPTER  V 

1-6.  The  practical  neglect  of  God  seen  in  the  cruelty  and  luxury 
of  the  rich ;  and  the  appalling  issue  which  awaits  it. 

1.  dye  vvv  ol  irkovaioi,  cf.  on  413. 

oi  Tr\ovo-u>t}  cf.  i10  f-  22-6.  The  chief  question  here  is  whether 
"the  rich,"  who  are  attacked  and  warned,  were  Christians  or 
not. 

In  i10  f ■  the  rich  man  referred  to  seems  certainly  to  have  been 
a  Christian  brother  (see  note) ;  in  22  f-  the  rich  visitor  is  appar- 
ently not  a  Christian,  so  "the  rich"  of  26.  In  the  passage  be- 
fore us  the  rich  as  a  class  are  apostrophised,  without  reference 
to  their  religious  profession,  in  order  to  make  clear  to  the  Chris- 
tian readers  the  folly  of  admiring  or  striving  after  riches,  Those 
who  possess  riches,  runs  the  argument,  do  not  present  an  at- 
tractive example,  so  soon  as  the  real  character  of  their  posses- 
sions and  prospects  is  understood.  Like  pleasure  (41"10),  so 
also  wealth — which  is  sought  after  in  order  to  gain  pleasure — 
is  a  false  aim.  The  tone  is  thus  not  of  an  appeal  to  evil-doers 
to  reform  (contrast  47-10  and  even  413-17),  but  of  a  threatening  of 
judgment;  and  the  attitude  ascribed  to  the  rich  is  that  of  26f-, 
rather  than  of  i10f-.  Some  of  the  rich  may  be  Christians,  but 
it  is  not  as  Christians  that  they  are  here  addressed.  The  pur- 
pose of  the  verses  is  partly  to  dissuade  the  Christians  from  set- 
ting a  high  value  on  wealth,  partly  to  give  them  a  certain  grim 
comfort  in  the  hardships  of  poverty  (cf.  57_u). 

The  passage  is  highly  rhetorical  and  in  detail  recalls  the  de- 
nunciations of  the  O.  T.  prophets.     Many  of  the  ideas  are  found 
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in  Wisd.  2,  where  the  customary  arrogance  and  selfishness  of  the 
rich,  the  transitoriness  of  their  prosperity,  and  their  treatment 
of  the  righteous  are  set  forth.  Lk.  624  f •  also  forms  a  close  par- 
allel.   Cf.  Enoch  947-11  a64-8  973-10  984-16  9911-16  ioo6-13  103s-8. 

The  only  important  argument  for  supposing  these  "rich"  to  be  Chris- 
tians is  that  they  are  in  form  directly  addressed.  For  a  full  statement 
of  the  arguments,  see  Zahn,  Einleitung,  i,  §  4.  But  the  form  is  the 
same  as  that  of  the  prophetic  denunciations  of  foreign  nations,  e.  g.  Is. 
13*  (Babylon),  15s  (Moab) ;  cf.  Mt.  23  (the  apostrophe  against  scribes 
and  Pharisees),  and  the  regular  form  of  Biblical  "Woes." 

Kkavaare,  "lament."  Cf.  49;  but  there  the  lamentation  is 
connected  with  repentance,  here  it  is  the  wailing  of  those  who 
ought  to  look  forward  to  an  assured  damnation.  Cf.  Rev.  616-17 
(note  ol  lihovaioi)  v. 16),  Joel  i5  KKavaare. 

6\o\v£ovTe$,  "with  howls  of  mourning."  Cf.  Is.  136  (against 
Babylon)  oXohv^ere,  iyyvs  yap  f)p.epa  icvplov,  Is.  152'  3 
(against  Moab)  irdvrei  okokv^ere  p,era  KXa.v0p.ov,  Amos  83 
(note  the  following  context),  Zech.  u2,  Is.  io10  1431  (against 
Philistia),  i6r  (Moab),  231  (Tyre),  231- 14  (ships  of  Tarshish), 
6s14,  Jer.  4820,  Ezek.  2112. 

SXoXGfyd  and  dXaXa^u  both  mean  "cry  aloud"  (onomatopoetic),  and 
both  refer  in  earlier  secular  Greek  to  joyful  crying,  or  to  a  cry  raised 
to  the  gods  in  worship,  seldom  to  a  mere  wail  of  grief  or  pain. 

In  the  LXX  6XoXti£a>  is  the  ordinary  representative  of  "?S  and  means 
"howl,"  especially  in  distress  or  from  repentance.  It  is  used  only  in 
the  prophetic  books,  and  nearly  always  in  the  imperative. 

dXaXdi^ti)  is  the  regular  representative  of  Hebrew  $?-i,  except  in  Jere- 
miah, where  in  all  the  four  cases  of  its  use,  4s  29  (47)2  30  (49)'  3220,  it 
stands  for  hhy,  cf.  also  deXaXa-j-i^s,  Jer.  20",  for  nhh\.  It  means  "cry" 
— with  joy,  triumph,  battle  fury,  by  way  of  sounding  alarm,  or  the 
like. 

Thus  in  the  Greek  O.  T.  there  is  a  differentiation  of  meaning  between 
the  two  words  6X0X6^10  and  &Xak&Z,(j>.  In  the  N.  T.  &XoX6£a>  only  occurs 
once,  while  iXaXdi^ti)  is  found  but  twice,  Mk.  s38  (xXafovraq  xal  dtXaXii- 
^owa?,  in  the  sense  of  a  cry  of  grief),  and  1  Cor.  131  (%6[x.$txkov  dtXocX<5£ov). 
The  explanation  of  the  facts  seems  to  be  that  in  later  Greek  usage 
&XoXu£(i>  took  the  special  sense  of  "cry  in  distress,"  while  dXaXi^G) 
retained  a  wider  range  of  meaning. 
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TakaiirwpCais,  "miseries,"  i.  e.  the  sufferings  of  the  damned, 
cf.  w.  7-  9,  Rev.  i87f-  2 18,  Ps.  14010,  Enoch  6310  9911  1037 

For  the  denunciation  of  future  punishment  against  oppressors, 
cf.  2  Mace.  714-  "• 19-  36,  4  Mace,  g9-  32  io11  n3-  23  i212- 19  1315. 

The  reference  found  here  by  many  older,  and  some  more  recent, 
commentators  to  the  destruction  of  Jerusalem  is  wholly  uncalled  for ; 
it  is  equally  wrong  to  apply  this  to  the  distress  preceding  the  Last 
Judgment ;  and  still  worse  to  think  merely  of  the  loss  of  property  by 
the  rich. 

e7r€p%o/xeWt?,  "impending,"  cf.  Eph.  27,  Lk.  2126,  Hermas, 
Vis.  iii,  95;  iv,  i1. 

2-3.  Your  wealth  is  already,  to  any  eye  that  can  see  reali- 
ties, rotten,  moth-eaten,  and  rusted.  The  rust  of  it  will  testify 
to  you  in  the  Day  of  Judgment  how  valueless  it  and  your  con- 
fidence in  it  are.  And  the  worthlessness  of  your  wealth  will 
then  be  your  ruin,  for  you  have  been  storing  up  for  yourselves 
only  the  fire  of  hell. 

2.  cre&rjirev,  "has  rotted,"  "is  rotten,"  i.  e.  of  no  value.  The 
word  is  here  used  to  apply  (literally  or  figuratively)  to  every 
kind  of  wealth. 

On  the  general  idea,  cf.  Mt.  619.  In  James  it  is  not  the  per- 
ishability but  the  worthlessness  of  wealth  that  is  referred  to. 
The  property — no  matter  what  its  earthly  value,  or  even  its 
earthly  chance  of  permanence — is  worthless  if  measured  by  true 
standards. 

This  and  the  following  verbs  in  the  perfect  tense  (yeyovev, 
KariooTcu)  are  picturesque,  figurative  statements  of  the  real 
worthlessness  of  this  wealth  to  the  view  of  one  who  knows  how 
to  estimate  permanent,  eternal  values.  The  perfect  tense  is 
appropriately  used  of  the  present  state  of  worthlessness. 

Others  take  the  perfect  tense  in  these  verbs  as  describing  by  prophetic 
anticipation  (cf.  Is.  601)  what  will  inevitably  happen  with  the  lapse  of 
time.  But  this  is  unnecessary,  and  the  change  to  the  future  in  lorat 
makes  it  unlikely.  Notice  also  that  the  mention  of  the  "rusting"  of 
gold  and  silver  points  to  a  figurative  meaning. 

The  view  taken  of  these  perfects  carries  the  decision  for  a  series  of 
exegetical  problems  in  vv.  '•  3  which  are  discussed  in  detail  in  the  notes. 
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A  different  view  can  be  made  clear  by  the  following  paraphrase,  based 
on  Huther's  interpretation : 

"Your  wealth  will  all  perish  in  the  Day  of  Judgment.  The  rust  of  it 
will  testify  to  you  beforehand  of  your  own  coming  destruction,  and  the 
Judgment,  when  it  has  destroyed  your  possessions,  will  afterwards  fall 
on  you.  You  have  been  amassing  treasure  in  the  very  days  of  the 
Judgment  itself ! " 

The  idea  that  alarpzev  xtX.  gives  the  first  specification  of  the  actual 
sin  of  the  rich,  who  show  their  rapacity  by  treasuring  up  wealth  and 
letting  it  rot  instead  of  using  it  to  give  to  the  poor  or  as  capital  to  pro- 
mote useful  industries  ("  (Ecumenius,"  Calvin,  Hornejus,  Laurentius, 
Grotius,  Bengel,  Theile),  is  needless  and  far-fetched. 

ra  wana.  On  garments  as  a  chief  form  of  wealth,  cf.  Mt. 
619,  i  Mace,  ii24,  Acts  2033,  also  Hor.  Ep.  i,  6,  lines  40-44, 
Quint.  Curt,  v,  63. 

arrrJPpurra,  cf.  HDB,  "Moth,"  and  EB,  "Moth." 

The  word  is  found  elsewhere  in  the  Bible  only  in  Job  13"  <b?  ?[k4tiov 
orjtSppuTov.  In  secular  Greek  it  has  been  observed  only  Orac.  Sib. 
ap.  Theoph.  Ad  Autol.  ii,  36  (fragm.  3,  1.  26),  orjziQpuxa  SiSopxs  (of 
idol-images).    Cf.  Is.  51'  50',  Mic.  7*  (LXX),  Job  32"  (LXX). 

3.  KarfoTai,  "rusted,"  "corroded."  The  preposition  Kara- 
has  a  "perfective"  force,  almost  like  "rusted  out,"  or  "rusted 
through,"  cf.  the  only  other  Biblical  instance,  Ecclus.  1211 
el?  TeKo?  KarUaatv.  Hence  R.V  "utterly  rusted."  See  J.  H. 
Moulton,  Prolegomena,  pp.  in  jf.  The  word  is  found  in  Epict. 
Diss,  iv,  614,  but  is  rare. 

In  fact,  silver  does  not  easily  corrode  so  as  to  become  worthless  (cf., 
however,  Ecclus.  2910  '■),  and  gold  not  at  all.  On  ancient  knowledge  of 
the  freedom  of  gold  from  rust,  see  references  in  Wetstein.  In  the  ap- 
parent references  to  the  rusting  of  gold  in  Ep.  Jer.  1 1  and  24,  tarnishing 
is  probably  meant.  But  James's  bold  figure  has  nothing  to  do  with 
such  expressions.  He  means  that  even  the  most  permanent  earthly 
treasure  has  no  lasting  value.  "Have  rusted"  is  equivalent  to  "are 
worthless,"  and  the  writer  is  thinking  of  the  present,  although  the  pres- 
ent is  illuminated  by  what  he  knows  about  the  future. 

Cf.  Chaucer,  Prologue  to  Canterbury  Tales : 

"And  this  figure  he  addide  yit  therto, 
That  if  gold  ruste,  what  shulde  yren  doo?" 
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ei9  ixaprvpiov,  used  in  various  relations  in  the  N.  T.,  Mt.  84 
(Mk.  i«,  Lk.  s14),  io18  2414,  Mk.  611  (Lk.  oB),  139  (Lk.  21"), 
Heb.  35.  It  seems  to  mean  "for  a  visible  (or  otherwise  clear 
and  unmistakable)  sign." 

It  is  derived  from  an  0.  T.  expression,  found  in  Gen.  2130  3144,  Deut. 
3Ii»,  2«)  josh.  242%  in  all  which  cases  it  represents  iyh  or  rnj?S,  which 
means  "to  be  a  sign,"  or  "pledge,"  or  "symbol,"  usually  with  reference 
to  some  material  object,  a  book,  a  stone,  a  group  of  animals.  See  also 
Job  i6»  (Job's  sickness  as  [laptfiptov  of  his  guilt),  Mic.  i!.  In  Josh. 
22",  2«,  34(  Ruth  4'  [Aaptdpcov  is  used  in  a  different  grammatical  rela- 
tion but  in  the  same  sense.  In  1  Sam.  o24,  Prov.  2914,  Hos.  212,  Mic.  718, 
e!?  fiapTiSpiov  is  found,  due  to  a  mistranslation  but  probably  intended 
by  the  translator  in  the  same  sense. 

So  here  the  rust  is  the  visible  sign  and  symbol  of  the  real 
state  of  the  case — of  the  perishability  of  riches  and  hence  of 
the  certain  ruin  awaiting  those  who  have  no  other  ground  of 
hope. 

Others  take  eE?  [xapTiipiov  to  mean  "for  witness  of  your  rapacity" 
(see  above  on  <j£au)icev)  or  "of  your  own  coming  destruction."  The 
latter  view  corresponds  with  that  which  takes  the  perfects  cdsijirev  xtX. 
in  a  future  sense  as  prophetic  of  the  Judgment. 

viuv,  "to  you,"  "giving  you  proof  of  the  facts." 

This  is  better  suited  to  the  context  than  "against  you,"  viz.  in  the 
judicial  process  of  the  Last  Day.  Cf.  Enoch  96 4  for  parallel  to  this 
latter. 

(fxiyeTcu  ras  aap/ca?  vfxS>p,  "shall  consume  your  fleshly  parts," 
i.  e.  "the  perishability  of  your  riches  will  be  your  ruin,"  "you 
and  your  riches  will  perish  together."  The  idea  is  of  rust  cor- 
roding, and  so  consuming,  human  flesh,  like  the  wearing  into 
the  flesh  of  a  rusty  iron  chain — a  terrible  image  for  the  disas- 
trous results  of  treating  money  as  the  reliance  and  the  chief 
aim  of  life.    For  a  somewhat  similar  turn,  cf.  Ecclus.  34(3 1)5. 

9<4feTat  is  used  as  future  of  laOfo)  in  LXX  and  N.  T. 

Is8((i)  is  found  in  secular  writers  of  the  devouring  of  a  fire  (Horn.  II. 
xxiii,  182),  the  eating  of  a  sore  (iEsch.  Philoctetes,  fragm.),  the  effect  of 
caustics,  and  the  like. 
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o-dpnas.  The  plural  is  used  from  Homer  down,  also  by  Attic 
writers  and  Plato,  in  a  sense  not  distinguishable  from  that  of 
the  singular.  So  Lev.  2629,  2  Kings  936,  4  Mace.  1515,  Rev.  1716 
io18-  »  Lk.  24s9  (Tischendorf). 

cb<?  irvp  iOrjcravpfoaTe,  "since  you  have  stored  up  fire,"  i.  e. 
the  fire  of  Gehenna.  There  is  a  play  in  the  word  iOrjaavpiaare 
(cf.  w.  2f-),  as  in  Mt.  619 ;  cf.  a  curiously  similar  play  in  Ecclus. 
2911.  Prov.  1627  avrjp  d(f>pwv  opvoozi  iavra)  nana,  iirl  Be  rwv 
eavrov  %etXeo)i'  drjaavpftei  irvp.  On  the  fire  of  hell,  cf.  Is. 
30",  Judith  1617,  Mt.  522,  and  see  P  Volz,  Jiidische  Eschato- 
logie,  pp.  280  /.  285  /. ;  W  Bousset,  Die  Religion  des  Juden- 
tutns1,  p.  320. 

On  «?  with  the  meaning  "since,"  see  Lex.  s.  v.,  I,  4,  b.  (not 
quite  adequate),  L.  and  S.  s.  v.,  B,  IV 

fix;  xup  would  more  naturally  be  connected  with  the  preceding  (so 
WH.  mg.),  cf.  Is.  30"  xal  -fj  6pY"i)  tou  8uf/.ou  fix;  mSp  ISstat.  But  this 
leaves  eOiqaauptaaTS  without  an  object,  which  is  impossible,  unless, 
indeed,  the  text  is  defective  and  a  word  has  dropped  out.  Windisch 
conjectures  &pyV,  cf-  Rom.  26.  Syr  omits  d>?  and  connects  icOp  with 
the  following  sentence.  Latin  vt  and  vg  connect  with  the  preceding ; 
but  a  wide-spread  alteration  (Cod.  Amiat.,  not  Cod.  Fuld.)  has  relieved 
the  difficulty  by  adding  iram  after  thesaurizastis. 

Cf.  Mt.  619  19",  Mk.  io21,  Lk.  1822,  Rom.  25  Oirjaaup^sK;  oeauTtp 
6pYV  Iv  $\J.£p<?  fiprrjq,  Prov.  i18  (LXX),  2»,  Tob.  49  8lfj.a  y&p  d-j-aObv 
Girjaaup^st?  csauT(p  sE?  fjixipav  dv&YXT)?,  4  Ezra  66  7"  "a  treasure  of 
works  laid  up  with  the  Most  High,"  Apoc.  Baruch  241,  and  Charles's 
note,  Test.  XII  Patr.  Levi  13 5,  and  Charles's  note. 

iv  ecr^arat?  rjixepais,  i.  e.  "which  shall  be  in  the  last  days." 
The  last  days  are  the  days  of  judgment,  when  punishment  will 
be  awarded.  Cf.  the  same  phrase  in  2  Tim.  31  and  (with  the 
article)  Acts  217,  Didache  163. 

For  the  omission  of  the  article  with  a  superlative,  cf.  Winer-Schmiedel, 
§  19.  9.  Other  similar  phrases  are  vq  Iox&tq  ■fjnlpiy  (Jn.  639  '-,  etc.), 
!<iX<4tt)  fiipa  (1  Jn.  2"),  Iv  xatpy  Igx&tq  (i  Pet.  i5),  lie'  kax&zou  xP^vou 
(Jude  18,  etc.) ;   see  Lex.  s.  v.  iaxorro?,  1  and  2,  a. 

The  same  expressions  are  found  in  the  O.  T.,  cf.  Num.  24",  Deut.  4s0, 
Is.  22  41",  Jer.  23  2°,  Ezek.  38",  Dan.  22»,  Hos.  3B,  4  Ezra  13". 

Other  interpretations  are  possible  for  the  last  sentence  of  v.  • : 
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(i)  With  the  punctuation,  as  above,  by  which  &<;  icup  is  connected 
with  the  following,  &yq  can  be  taken  in  the  sense,  "as,"  "as  it  were." 
But  this  is  less  forcible,  since  the  writer  who  wrote  the  preceding  and 
following  denunciation  would  not  be  likely  to  hold  back  from  the  out- 
and-out  threat  of  "fire." 

(2)  to?  xup  can  be  connected  with  the  preceding  sentence,  and  e9iq- 
oaupfaaTs  made  to  begin  a  new  sentence  (so  A.V.,  R.V.,  WH.  mg.,  fol- 
lowing Old  Latin  and  Vg).  In  that  case  we  must  read :  "The  rust  of 
them  will  be  for  a  witness  and  will  eat  your  flesh  like  fire.  You  have 
laid  up  treasure  in  the  Last  Days,"  etc.  This  makes  a  fairly  suitable 
context  for  <b?  iuup.  But  the  following  sentence  is  left  mutilated,  for 
eOYiaauptaorre  requires  an  object;  and  the  sense  is  weakened.  Under 
this  interpretation  the  "Last  Days"  have  to  be  understood  as  already 
here. 

4.  As  an  example  of  the  way  in  which  the  rich  have  been 
treasuring  up  fire  for  themselves,  James  specifies  injustice  to 
farm  labourers,  a  conspicuous  form  of  oppression  from  early 
O.  T.  times  down.  Cf.  also  v.  6.  Hermas,  Vis.  hi,  9s,  has  many 
points  of  similarity. 

/xicr^o'?,  cf.  Deut.  2415  avdrjuepbv  cnroSdxreis  rbv  juadbv  avrov 

on  .  .  .  KCLTafiorjaeraL  Kara  <rov  irpbs  /cvplov,  Lev.  19", 

Mai.  35  tovs    ctToarepovvTas    fxiadbv   /uaferou,  Ecclus.    31 

(34) 25"27,  Tob.  4",  Ps.-Phocylides,  19  fiurObv  fxoxOr)(ra.VTi  StSov 

ixr}  d\l(3e  ireuTjra. 

ipjarcoVj  "labourers,"  especially  used  of  farm  labourers. 

In  0.  T.  only  Wisd.  17",  Ecclus.  191 40",  1  Mace.  3',  Ps.  94"  (Sym.). 
The  word  has  thus  almost  no  LXX  associations.  In  the  N.  T.,  beside 
this  passage  in  James  it  is  used  freely  by  Matthew  (six  times)  and  by 
Luke  and  Acts  (five  times),  and  four  times  in  the  Pauline  and  Pastoral 
epistles. 

ap.r)<rdvTuv,  " reap."  Only  here  in  N.  T.  Cf.  Lev.  2511,  Deut. 
2419,  Is.  175  3730,  Mic.  616. 

^ajpas,  "estates,"  "farms,"  cf.  Lk.  1216  2121,  Jn.  4s5,  Amos 
39- 10-  n,  2  Mace.  86.  E.V-  "fields"  suggests  too  small  a  plot 
of  ground ;  %®pa  means  not  a  fenced  subdivision  but  the  whole 
estate  under  one  ownership. 

ct(j)vaT€pr)ixei'Os,  "kept  back,"  an  appropriate  word,  rare  in 
Biblical  Greek.    Cf.  Neh.  920 ;  used  intransitively  in  Ecclus.  1414. 
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dtq)uoTepT][i.ivo<;]  B*X- 
dxsaTepT^vos]  B3AP  minn?1". 
dcxoCTTspTjfiivo?]  KL. 

The  rare  word  found  in  B*J<  has  been  emended  to  a  more  familiar 
one,  cf.  Mai.  36,  Ecclus.  41  29'  31(34)". 

a<j>  ifxcop,  "by  you,"  cf.  i13.  See  iex.  s.  v.  airo,  II,  2,  d.  bb. 
col.  5Qb.  C/.  Winer,  §  47  (Thayer's  translation,  p.  371),  Butt- 
mann,  §  147.  6  (Thayer's  translation,  pp.  325/.). 

Kpa'fei,  c/.  Deut.  2415;  Gen.  410  (blood  of  Abel),  I820'-  1915 
(sin  of  Sodom),  Enoch  471  (prayer  and  blood  of  the  righteous). 

«<?  tcl  mra  nvplov  oafiawd,  cf.  Is.  59,  r/KOvadrj  yap  el?  ra  mra 
KvpCov  aafiawd  ravra  (i.  e.  the  aggressions  of  the  rich),  Ps.  187- 

Kvpiov  aaPawd,  "Lord  of  Sabaoth,"  "Lord  of  Hosts," 
niWS  m!TV  This  term  originally  referred  to  Jahveh  as  the 
god  of  the  armies  of  Israel,  then  as  ruler  of  the  "hosts  of  heaven," 
i.  e.  the  stars  and  heavenly  powers.  In  LXX  usually  represented 
by  iraPTOKparcop  (see  Lex.  s.  v.),  but  in  all  cases  in  Isaiah  and 
in  nine  others  transliterated,  as  here  and  Rom.  q29.  See  HDB, 
"Lord  of  Hosts,"  EB,  "Names,"  Smith,  DB,  "Sabaoth,"  San- 
day  on  Rom.  q29.  The  term  is  here  used  (after  Is.  s9)  to  sug- 
gest the  almighty  power  and  majesty  of  Him  who  will  make  the 
cause  of  the  labourers  his  own,  so  in  3  Mace.  617f-. 

5.  Your  luxurious  life  on  this  earth  is  nothing  in  which  you 
can  take  satisfaction,  it  is  but  the  preliminary  to  a  day  of 
punishment. 

Cf.  Lk.  1619-31  (Dives  and  Lazarus),  Lk.  624f-  I21'-21.  Cf. 
Enoch  9811  102 9. 

irpvcfrrjcraTe,  "you  have  lived  in  luxury,"  "lived  delicately" 
(R.V.).  Derived  from  dpvirTco,  to  "break  down,"  "enervate" ; 
it  denotes  soft  luxury,  not  necessarily  wanton  vice.  Cf.  Neh. 
925  nal  efydyoaav  nal  ipeirXijadrjaav  nal  iXnrdvdrjaav  kcli  ir- 
pv^rjaav,  Ecclus.  144 ;  and  for  rpv^rj  Lk.  725,  2  Pet.  213,  Ecclus. 
1416.  Cf.  Hermas,  Sim.  vi,  i6  rpv^Sivra  t\v  koX  \iav  airaTa- 
\<avra,  Lk.  1619  eixjypaivofiepo'i  Kad'  •qp.epav  \a(xirp£>$. 

The  aorist  is  "constative"  or  summary  (cf.  J.  H.  Moulton, 
Prolegomena,  p.  109),  and  is  properly  translated  by  the  English 
perfect  (A.V.,  R.V.). 
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iirl  tt)?  7?/?,  in  contrast  to  heaven,  or  the  next  world ;  iv 
rinepa  ar<payris  is  the  day  which  introduces  the  next  world.  Cf. 
Mt.  619. 

iairaTaX^aare, " given  yourselves  to  pleasure."  R.V-  "  taken 
your  pleasure"  is  weaker  than  the  original,  and  not  so  good  as 
the  antiquated  "been  wanton"  of  A.V-  Cf.  1  Tim.  5*,  Ecclus. 
2116. 

oxaxaXav  is  a  less  literary  word  than  xputpiw,  having  worse  associa- 
tions in  secular  use,  and  suggesting  positive  lewdness  and  riotousness. 
This  word  and  its  cognates,  aizomxk6<;,  aiwcaXiq,  xaTOcincairaX&i),  are 
each  used  a  few  times  in  LXX,  Sym.  and  "alii."  Cf.  Barn,  io>,  Varro 
ap.  Non.  p.  46. 12  spatula  eviravit  omnes  Veneri  vaga  pueros.  Hort,  pp. 
107-109,  assembles  many  instances  of  the  word  from  the  LXX  and 
other  sources. 

idpe\f/a.Te  ras  napSias  vficov  iv  rjnepa  ar<}>ayrjs,  "you  have 
fattened  your  hearts  for  the  day  of  slaughter."  This  declares, 
with  a  hard,  ironical  turn,  what  has  been  the  real  nature  of  the 
rpv(f>av  and  cwaTokav,  the  life  of  luxurious  pleasure;  it  is 
merely  a  fattening  of  the  ox  that  he  may  be  fit  for  slaughter. 

Cf.  Jer.  4621  axTTep  (jloct^ol  GvTevroi  rpecponevoi,  Xen.  Mem. 
ii,  i22  Tedpa/JL/ievr)  els  iroKvaapdav ,  Philo,  In  Flacc.  20  airia. 
/tot  koX  TOTa  Kaddirep  rots  Bpimxaaiv  iwl  acfxiyrjv  SiSorai. 

KapSvas,  i.  e.  the  heart  as  the  seat  of  pleasures,  appetites, 
passions.  See  Lex.  s.  v.  KapBia,  2.  b.  S.  Cf.  Mt.  1519,  Lk.  2134, 
Acts  1417,  Ps.  10415,  Judg.  196'  8,  Hermas,  Sim.  v,  37 

iv  r)\xepa  a$a.yr\s,  "for  (i.  e.  so  as  to  be  fat  in)  the  day  of 
slaughter."  On  this  use  of  iv,  cf.  1  Thess.  313.  The  rendering 
of  A. V.,  R.V.,  "a  day  of  slaughter,"  is  wrong,  cf.  Rom.  25, 
1  Pet.  212.  The  article  is  omitted,  as  often  in  compact  prepo- 
sitional expressions,  Blass-Debrunner,  §  255.  Cf.  Jer.  123  ad- 
poiaov  avrovs  cos  irpo^ara  els  <j$a.yr\v,  ayviaov  ai/robs  eis 
rjnepav  a-(f>ayrjs  avrwv,  5027,  Is.  342-  6,  Ezek.  2115,  Ps.  4422, 
Orac.  Sib.  v,  377-380.  The  Day  of  Judgment  is  meant.  Cf. 
Enoch  949,  "Ye  have  become  ready  for  the  day  of  slaughter," 
9810  996,  Jer.  25s4. 

Many  interpreters  think  that  Iv  -fj^ipqc  atpaytj?  must  refer  to  the  time 
in  which  iQpityms  has  been  going  on.    Then  the  sense  will  be:  "You 
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have  been  occupied  with  pampering  yourselves  in  the  very  day  when 
you  will  be  finally  cut  off."  But  this  is  unnecessary,  and  the  words 
become  less  pregnant  and  significant,  while  it  is  not  natural  to  speak  of 
the  present  time  as  if  the  Day  of  Judgment  itself  (near  though  it  may 
be)  had  already  come. 

iv  Tj(iipty]  Btf*P  33  minn  ff  vg  boh. 

iv  T)[jipac<;]  A. 

fix;  sv  fyjipije]  K°KL  048  minni>ler  syr«*'  Cyr. 

A's  reading  is  unsupported  error.  The  prefixing  of  fix;  changes  and 
weakens  the  sense  because  of  failure  to  note  the  allusion  to  the  Day  of 
Judgment  in  -f)[iipa  <j<pafi)<;.  This  reading  with  fix;  is  correctly  enough 
paraphrased  by  aeth  (ed.  Piatt)  ut  qui  saginat  bovem  in  diem  mactationis. 

6.  By  your  oppression  you  are  guilty  of  the  blood  of  right- 
eous men ;  do  you  not  find  them  your  enemies  ? 

KareBiKdaare,  "condemned."  Cf.  Mt.  i27-  «  Lk.  637-  The 
rich  are  judges;  or  at  any  rate  control  the  courts. 

icfnvevo-aTe,  "murdered."  Cf.  2U  42.  Oppression  which  un- 
justly takes  away  the  means  of  life  is  murder.    Cf.  Ecclus.  41 

3  ^34)  25-27. 

apros  iTTiSeo/jLevcov  fw^  Ttrw^wv^ 
6  airoGTtpiav  avrr)i>  avdpanros  alyidTcov ' 
(povevwv  tov  -wXriaCov  6  afyaipovixevos  crvn@io)crLP} 
Kal  eK'xeoiv  alp,a  6  airoaTtpwv  yuadbv  pacrdiov. 

Here,  however,  every  kind  of  cruel  conduct  leading  to  the 
death  of  the  poor  and  righteous  is  doubtless  meant,  including 
in  some  cases  actual  murder — whether  violent  or  judicial  (e.  g. 
the  execution  of  Stephen). 

Cf.  Enoch  9915  ioo7 10311-15,  Wisd.  220,  Ps.  37s2,  Is.  571,  Mt.  23s5. 

tov  hUaiov,  singular,  representing  the  class. 

Cf.  Is.  310-  u  571  (note  v.4  eveTpv^foaTe),  Wisd.  212,  Enoch  957 
The  oppressed  and  the  righteous  are  evidently  the  same  persons. 
The  rich  here  are  not  thought  of  as  Christians.     Cf.  Amos  26>  7 
S12  84,  where  the  poor,  the  oppressed,  and  the  righteous  are  the 
same. 

In  Lk.  23",  Acts  3"  762  2214,  1  Jn.  21  (cf.  1  Pet.  318),  b  Skwctoq  is  used 
of  Christ,  cf.  Enoch  38*  53s.  It  is  not,  however,  likely  that  Christ 
would  here  be  referred  to  so  vaguely,  although  his  death  might  natu- 


292  JAMES 

rally  be  included  in  the  writer's  mind  under  ipovsfioairs.  The  attack  is 
upon  the  rich  as  a  class,  and  their  misdeeds  are  thought  of  as  character- 
ising their  whole  history.  Mt.  23"  is  an  excellent  parallel;  cf.  also  the 
reproaches  in  Acts  751-63. 

ovk  avTiTacraerai  v/xlv-  "does  not  he  (sc.  6  SUacos)  resist 
you?" 

avTvrdacerai  (cf.  Jas.  46,  1  Pet.  56,  Rom.  132,  Acts  18s,  Prov. 
334)  evidently  relates  to  a  highly  formidable  resistance,  and 
probably  the  witness  of  the  poor  at  the  Day  of  Judgment  is 
meant.    Cf.  Enoch  9112  (and  Charles's  note)  9812  1043. 

In  Hos.  i6  (ivTfciiToeaOat  is  contrasted  with  IXseiv,  to  "show  mercy"; 
in  Prov.  3"  with  SiS6vat  x&ptv,  "be  favourably  inclined."  It  seems 
to  be  used  of  active  opposition  or  resistance,  not  of  a  merely  hostile 
attitude.    So  Esther  3*,  Prov.  316,  4  Mace.  16"  (Cod.  N). 

Other  interpretations  of  v. 8  are  to  be  rejected  : 

(1)  If,  with  many  interpreters,  oix  dvcnrdtasETae  is  taken  as  a  positive 
statement  instead  of  a  question,  it  must  probably  refer  to  the  deliber- 
ate non-resistance  of  the  righteous  on  principle,  as  in  Is.  53',  1  Pet.  2". 
But  (a)  this  sense  is  wholly  unsuited  to  the  context,  (b)  the  asyndeton 
after  Sixatov  then  becomes  well-nigh  impossibly  violent,  and  (c)  to  end 
this  powerful  passage  of  triumphant  denunciation  with  a  brief  reference 
to  the  submissive  non-resistance  of  the  righteous  would  be  strange  in- 
deed. 

(2)  For  this  last  reason  the  view  that  the  meaning  is,  "he  offers  you 
no  effective  resistance,"  is  almost  equally  unacceptable. 

(3)  Hofmann  and  others  take  drraTAaosrae  as  impersonal  passive, 
"no  opposition  is  made,"  cf.  v. 16.  But  (Mayor)  "it  is  the  middle,  not 
the  active,  which  means  to  resist." 

(4)  Some  interpreters  would  supply  6  6e6q  as  the  subject  of  (fcvccc&a- 
oeiat,  taking  the  latter  interrogatively.  This  would  be  in  accord  with 
the  Jewish  avoidance  of  the  name  of  God  wherever  possible,  and 
would  form  an  allusion  to  4s;  but  it  seems  here  unnecessary  and  un- 
natural. 

In  the  interest  of  this  last  interpretation  Bentley  conjectured  OKC 
for  OYK;  like  most  N.  T.  conjectures,  it  is  unnecessary. 

(5)  By  those  who  take  xbv  Sfxatov  to  refer  to  Jesus  Christ,  o5x  dtvri- 
•z&aastai  is  interpreted  either  interrogatively,  as  a  warning  of  the  Day 
of  Judgment  (cf.  Mt.  2s31  '■),  or  affirmatively,  in  the  light  of  1  Pet.  2". 

7-11.  Encouragement  to  patience,  and  constancy,  and  to  mu- 
tual forbearance,  in  view  of  the  certainty  and  nearness  of  the  Com- 
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ing  of  the  Lord,  and  in  view  of  the  great  examples  of  the  prophets 
and  Job,  and  of  their  reward. 

With  v. 7  begin  the  Counsels  for  the  Christian  Conduct  of 
Life,  which  occupy  the  rest  of  the  chapter  and  are  contrasted 
with  the  censure  of  Worldliness  in  4^5 6. 

7.  naKpoOv^rjo-are,  "be  patient."  This  word  has  more  the 
meaning  of  patient  and  submissive,  virofiepew  that  of  stead- 
fast and  constant,  endurance.  But  the  two  words  are  nearly 
synonymous.  Cf.  i3f- 12  511,  Col.  i11  312  (with  Lightfoot's 
notes),  1  Cor.  i34- 7,  2  Cor.  64- 6,  Heb.  6llf- 16,  2  Tim.  3".  See 
Trench,  Synonyms,  §  liii. 

Haxpo6u[Ae!v  is  rare  in  secular  Greek,  but  is  common  (as  verb,  noun, 
and  adjective)  in  the  LXX,  partly  with  reference  to  God's  attribute 
of  long  suffering  (e.  g.  Ps.  8616),  partly  in  passages  commending  the 
virtue  to  men,  e.  g.  Prov.  19",  Ecclus.  29s,  Baruch  4"  ?£xva,  \j.ay.po- 
Gu(i^<jaTe  (suffer  patiently)  rr)v  xapA  tou  0eou  IxsXSouuav  fi^iv  6pY^v. 

Enoch  Q61-  3  971-2  1031-5  are  good  parallels,  combined,  as  they 
are,  with  the  series  of  Woes  to  which  vv.1-6  are  so  closely  similar. 

It  is  to  be  noted  that  the  evil  and  hardship  which  are  to  be 
borne  with  patience,  and  which  call  out  groans  (v. 9),  are  not 
necessarily  persecution,  or  unjust  oppression,  but  may  well  be 
merely  the  privations,  anxieties,  and  sufferings  incident  to  the 
ordinary  life  of  men.  Note  the  reference  to  the  example  of 
Job  (whose  misfortunes  were  grievous  sickness  and  the  loss  of 
children  and  property),  and  the  special  precepts  about  conduct 
in  sickness,  w. 14  ff-.  Notice  also  KaKoiradel,  v. 13,  a  general 
word  for  being  in  trouble. 

ovv  presents  the  exhortation  as  a  direct  corollary  from  the 
declaration  in  w. 1_6  that  judgment  awaits  the  rich ;  but  the 
paragraph  as  a  whole  is  related  to  the  main  underlying  thought 
of  ^-^,  not  exclusively  to  51-6.     Cf.  2  Thess.  i6,  7 

aSe\(fx>i,  possibly  in  contrast  to  ol  irkovcrioL,  v.  \ 

rrjs  irapovaias  tov  nvpiov,  "the  coming  of  the  Lord."  Cf. 
Mt.  24s-  27-  37> 39,  1  Thess.  313  416  523,  2  Thess.  21,  2  Pet.  i16  34, 
1  Cor.  is23,  1  Thess.  219,  2  Thess.  28,  1  Jn.  228,  cf.  Mk.  1462. 

tov  Kvpiov  refers  to  Christ,  cf.  i1  21  514,  2  Pet.  312. 
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The  word  xocpouafa  is  found  but  five  times  in  the  LXX  (Neh.  2" 
(Cod.  A),  Judith  io18,  2  Mace.  812  is21,  3  Mace.  317),  and  until  the  N.  T. 
we  do  not  find  it  used  with  reference  to  the  Messiah  at  all.  Nor  does 
God's  coming  to  redemption  and  judgment  appear  to  be  referred  to  in 
Jewish  sources  by  this  term.  Its  natural  associations  in  such  use  are 
with  the  "advent,"  or  visit  (xapouafa),  of  Greek  kings  to  the  cities  of 
their  realm;  cf.  Deissmann,  Licht  vom  Osten2,  pp.  278  Jf.,  Light  from  the 
Ancient  East,  pp.  372  f.,  and  especially  Brooke's  full  note  on  1  Jn.  228. 

Test.  XII  Patr.  Jud.  222,  eux;  tt}<;  xapouafoc?  8eoCS  ttjs  8txatocruvT)<; 
is  probably  a  Christian  addition ;  it  is  not  found  in  the  Armenian  ver- 
sion. It  refers  to  Christ  with  the  naive  patripassianism  characteristic 
of  these  interpolations.  The  quotations  given  by  Spitta  (p.  137)  from 
the  Testament  of  Abraham  are  of  Christian  origin,  and  refer  to  the 
TOcpouaEa  of  Christ  {cf.  Schiirer,  GJV,  §  32,  V,  6). 

ISoi)  6  yeoipyos. 

"The  farmer  has  to  wait,  and  to  be  patient" ;  a  comparison 
used  as  an  argument,  and  introduced  abruptly,  as  in  215  3*-  5. 
This  comparison  does  not  bear  any  special  relation  to  the  occu- 
pation of  the  readers.  0  yeeopyos  refers  to  the  independent 
farmer,  not  to  the  ipydrijs. 

We  are  here  reminded  of  the  parables  of  the  Gospels,  where  the  con- 
summation of  all  things  is  repeatedly  compared  to  a  harvest,  e.  g.  Mt. 
1330;  cf.  also  Ecclus.  619,  Ps.  126s-  8.  For  the  thought,  cf.  (Wetstein) 
Tibullus,  ii,  6.  21/.  and  the  apocryphal  fragment  quoted  in  Clem.  Rom. 
23s-6  and  2  Clem.  Rom.  112-4. 

tov  ti/jllov  napirov,  "the  precious  crop"  for  which  he  longs, 
rtjuios  is  added  in  order  to  make  the  comparison  complete. 

iir'  avTw,  "over  it,"  "with  reference  to  it." 

Cf.  the  use  of  iirl  with  7rapaKaXeif,  "console,"  in  2  Cor.  i4, 
1  Thess.  37,  and  with  ixeravoeLv,  2  Cor.  1221;  also  the  more 
general  use,  Jn.  1215,  Rev.  2216. 

etos  XctjSj7  sc.  6  Kapiros.  So  R.V-  A.V  and  R.V  mg.,  with 
some  interpreters,  supply  "the  farmer"  as  subject. 

xp6t[iov]  B  048  (minnPaac)  vg  sah. 

QsTbv  xp6tnov]  AK  (LP  minn?161)  syrPesh  syrhol-txt. 

xapxbv  Tbv  xpoi'nov]  X*(X°  om  t6v)  min  ff  syrholme  boh. 

The  shortest  reading  is  to  be  preferred ;  the  others  represent  two  dif- 
ferent methods  of  completing  a  supposedly  defective  text.  It  should  be 
stated  that  B3KL  minnJ>lor  read  xpto't'nov,  the  more  usual  form  of  the  word. 
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Another  possibility  would  be  that  the  Syrian  reading  with  &st6v, 
which  clearly  gives  the  best  sense,  is  original;  and  either  (i)  that  ust6v 
was  accidentally  omitted,  so  as  to  produce  the  text  of  B,  and  by  a 
secondary  conjecture  (xapxov)  that  of  J$,  or  else  (2)  that  for  ustov, 
not  understood  outside  of  Palestine  and  Syria,  xapx6v  was  directly 
substituted,  so  that  the  editor  of  the  text  of  B,  having  to  choose 
between  two  rival  readings,  cut  the  knot  by  refusing  to  accept  either. 
But  against  this  stands  the  weight  of  the  external  testimony  to  the 
omission,  together  with  the  argument  from  the  shorter  reading.  In 
any  case  the  reading  xapx6v  is  secondary. 

irpoi/jLov  kclI  o\pifxov  sc.  verov,  "the  early  and  late  rain."  On 
the  ellipsis,  to  which  there  is  no  complete  parallel,  cf.  311. 

To  fill  the  ellipsis,  xapxov  is  sometimes  supplied  from  the  preced- 
ing (so  many  interpreters  from  Cassiodorius  to  Spitta),  and  then  the 
reference  will  perhaps  be  to  the  succession  of  barley  and  wheat,  Ex.  931  '• ; 
cf.  Stephanus,  Thesaur.  s.  v.  xpcJiixos;  Geoponica,  i,  i23^  37,  with  similar 
distinction  of  ol  Tzp&i[LOi  xapxol  seal  ol  8(J»t[xot  ol  SI  [i.£aoi ;   Xen. 

(Ec.  174. 

The  sentence  would  then  mean,  "until  he  receive  it  early  and  late," 
and  would  emphasise  the  continuance  of  the  farmer's  anxiety  until  all 
the  harvests  are  complete.  But  this  does  not  well  suit  the  comparison 
with  the  Parousia,  where  it  is  the  event  itself,  not  the  completion  of  a 
series  of  processes,  that  is  significant.  Moreover,  the  O.  T.  parallels 
tell  strongly  against  this  interpretation,  and  there  is  no  evidence  that 
such  a  distinction  had  any  place  in  popular  usage. 

The  use  of  these  terms  for  the  two  critical  periods  of  rain  is 
found  in  Deut.  n14,  Jer.  524,  Joel  223,  Zech.  io1  (LXX) ;  cf.  Jer. 
33,  Hos.  63.  The  comparison  is  drawn  from  a  matter  of  in- 
tense interest,  an  habitual  subject  of  conversation,  in  Palestine. 

The  "early  rain"  normally  begins  in  Palestine  in  late  October 
or  early  November,  and  is  anxiously  awaited  because,  being 
necessary  for  the  germination  of  the  seed,  it  is  the  signal  for 
sowing.  In  the  spring  the  maturing  of  the  grain  depends  on 
the  "late  rain,"  light  showers  falling  in  April  and  May.  With- 
out these  even  heavy  winter  rains  will  not  prevent  failure  of  the 
crops.  Thus  the  farmer  is  anxious,  and  must  exercise  naicpo- 
Bvixia,  until  both  these  necessary  gifts  of  Heaven  are  assured. 

The  special  anxiety  about  these  rains  seems  to  be  character- 
istic of  the  climate  of  Palestine  and  southern  Syria,  as  distin- 


296  JAMES 

guished  from  other  portions  of  the  subtropical  region  of  the 
Mediterranean  basin.  Elsewhere,  although  the  dry  season  and 
rainy  season  are  quite  as  well  marked,  the  critical  fall  and 
spring  months  are  pretty  certain  to  secure  a  sufficient  rainfall, 
as  in  Italy,  or  else  there  is  no  hope  of  rain  in  them,  as  in  northern 
Egypt  in  the  spring.  But  in  Syria  these  rains  are  usual  yet 
by  no  means  uniform  or  certain;  hence  only  there  do  they 
take  so  prominent  a  place  in  the  life  and  thought  of  everybody. 
See  J.  Hann,  Handbuch  der  Klimatologie3,  iii,  191 1,  pp.  90-96, 
especially  the  instructive  tables,  pp.  12/.,  93  ;  H.  Hilderscheid, 
"Die  Niederschlagsverhaltnisse  Palastinas  in  alter  und  neuer 
Zeit,"  in  Zeitschrift  des  Deutschen  Paldstinavereins,  xxv,  1902, 
especially  pp.  82-94 ;  E.  Huntington,  Palestine  and  Its  Trans- 
formation, 191 1 ;  EB,  "Rain." 

It  is  instructive  to  observe  that  the  v.  I.  6et6v  belongs  to  the  "Syrian" 
(Antiochian)  text,  the  framers  of  which  were  familiar  with  a  similar 
climate,  while  in  Egypt  xotpxiv  (X  boh,  etc.)  or  else  the  shorter  reading 
with  no  noun  at  all  (B  sah)  was  prevalent.  The  reading  x.apic6v  (or 
the  corresponding  interpretation)  was  likewise  natural  from  the  point 
of  view  of  Italy  and  the  western  Mediterranean  (ff  Cassiodorius). 

The  question  arises  whether  this  may  be  a  purely  literary 
allusion,  drawn  from  the  O.  T.  passages  and  made  without  any 
personal  knowledge  of  these  rains  and  their  importance.  That 
is  made  unlikely  by  the  absence  of  any  other  relation  here 
(apart  from  the  names  of  the  two  rains)  to  the  language  or 
thought  of  any  one  of  the  O.  T.  passages.  The  author  uses  a 
current  phrase  as  if  he  were  himself  familiar  with  the  matter 
in  question.  To  suppose  that  to  him  and  his  readers  this  was 
a  mere  Biblical  allusion  to  a  situation  of  which  they  knew  only 
by  literary  study  would  give  a  formal  stiffness  and  unreality 
to  the  passage  wholly  out  of  keeping  with  the  intensity  and 
sincerity  of  the  writer's  appeal. 

The  resemblance  here  to  the  O.  T.  is  in  fact  less  close  than 
to  the  tract  Taanith  of  the  Mishna,  where  the  date  is  discussed 
at  which,  if  rain  have  not  yet  begun,  it  should  be  prayed  for. 
The  tract  shows  in  many  ways  how  deeply  these  seasons  of  rain 
entered  into  all  the  life  of  the  people.    See  also  JE,  "Rain." 
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The  Apostolic  Fathers  and  the  apologists  contain  no  reference 
to  these  terms  for  the  rains  of  Palestine,  and  the  names  do 
not  seem  in  any  way  to  have  become  part  of  the  early  Christian 
religious  vocabulary. 

8.  nat,  as  often  in  comparisons.  Cf.  Jn.  657,  Mt.  610,  i  Cor. 
1549,  Phil,  i20;  oirrm  naC,  Jas.  i11  35. 

<TT7]p%a.Te  ras  napStas  vna>v}  "make  your  courage  and  pur- 
pose firm."  Cf.  1  Thess.  313,  Ps.  1128,  Ecclus.  637  2216,  Judg. 
195.  8.  <TTT)pll;eiv  is  common  in  N.  T.,  cf.  1  Pet.  510,  2  Thess.  217, 
Lk.  2232,  Acts  1823,  Rom.  i11,  etc. 

rjyyiKev,  cf.  1  Pet.  47,  Mk.  i15,  Mt.  32. 

9.  fJLr)  arepd^ere  ko.t  a\\rj\a)v}  "do  not  groan  against  one 
another."  crrevd^eiv  does  not  mean  "murmur,"  but  "groan," 
"complain  of  distress,"  cf.  Heb.  1317  It  is  frequently  used 
in  the  LXX  for  the  utterance  of  various  kinds  of  pain  and 
grief. 

The  more  emphatic  words  here  are  kclt  aXKifhtop,  and  the 
sentence  means:  "Do  not  blame  one  another  for  the  distress  of 
the  present  soon- to-be-ended  age."  This,  it  is  pointed  out,  is 
both  wicked  (Jva  pr/  KpidrjTe)  and  needless  (IBoij  6  npirrjs  irpb 
T<av  Bvpwv  e<TTr]K€v).  We  ought  to  cultivate  patience  in  general, 
and  we  ought  not  to  blame  one  another  for  our  unmerited  dis- 
tress, for  we  should  recognise  that  it  is  part  of  the  inevitable 
and  temporary  evil  of  the  present  age. 

The  translation  "grudge"  (A.V.)  means  "complain";  cf.  Ps.  59" 
(A. V.),  Shakespeare,  1.  Henry  VI,  iii,  i,  176. 

"va  iii}  KpidrjTe,  They  are  themselves  in  danger  of  judgment, 
if  they  commit  the  sin  of  complaining  of  their  brethren.  Cf. 
2i2  f.  412  ^^  aiso  Mt.  71  (but  there  is  here  in  James  nothing  of 
the  idea  that  judging  brings  Judgment).  As  in  412,  so  prob- 
ably here,  God  is  the  judge,  and  with  the  coming  of  the  Lord 
(i.  e.  Christ),  v.  7,  God's  judgment  appears ;  cf.  Rom.  216. 

The  sentence  means  hardly  more  than  "for  that  is  wrong," 
cf.  v. 12. 

irpb  rwv  dvpcov,  cf.  Mk.  1329,  Mt.  24s3. 

10.  vTroBeij/jLa  XajSera,  "take  as  an  example."    Cf.  Ecclus. 
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4416,  2  Mace.  628- 31,  4  Mace.  1723,  Jn.  13";  1  Pet.  221,  vToypa/Jr 

JJLOV. 

rrjs  naKoiradCas  koX  rfjs  nanpodv/iias,  "of  hardship  coupled 
with  patience,"  i.  e.  "of  patience  in  hardship,"  easily  understood 
as  a  form  of  hendiadys. 

Cf.  4  Mace.  98  Sta  rijaSe  rrjs  naKoiraOias  nai  vwoLiavrjs, 
"through  this  patient  endurance  of  hardship." 

KaicoiraOia  and  KaKO-waOem  are  somewhat  rare  words;  they 
correspond  well  to  English  "hardship."  Cf.  Mai.  i13,  Jonah  410, 
2  Mace.  226  f-,  Ep.  Arist.  4926,  also  Sym.  in  Gen.  317,  Ps.  125 164 
1272. 

toiis  xpo^Vas.  Cf.  Mt.  512  23  s4- 37,  Acts  7B2,  Heb.  n33, 
1  Thess.  2U,  Lk.  n49,  2  Chron.  3616. 

It  is  noteworthy  that  the  example  of  Christ's  endurance  of 
suffering  is  not  here  referred  to,  as  it  is  in  1  Pet.  221  fl-. 

ot  ehakricrav  h>  to>  bv6p.a.Tt,  nvpiov.  Cf.  Dan.  96  (Theod.)  ol 
eXdhovv  ep  tw  ovo/iaxi  o~ov,  Jer.  209  4416.  of  eKaK^aav  ktK.  is 
added  in  order  to  point  out  that  even  the  most  eminent  ser- 
vants of  God  have  been  exposed  to  suffering  and  hardship, 
cf.  Mt.  512. 

Iv  T<p  Sviftatt]  BP  miniimulti. 

Ixl  Tip  6v6[j,aTt]  rain. 

t$  6v6(jlizt[]  AKL  048  minm11**. 

Difficult  to  decide ;  external  authority  is  here  against  lectio  brevior. 

11.  nanapftofxev  tovs  virojieivavTas.  Cf.  i3<  12,  Dan.  1212 
fxaKapios  6  vTrofjLevojv,  4  Mace,  i10  722,  eiSm  otl  to  8ia  ttjv 
aperrjv  irdvra  irovov  virofxevtiv  (xandpiov  &(ttlv,  Mt.  2413. 

{xa.Kap%01j.6v  refers  to  the  prevalent  habitual  estimate  of  the 
worth  of  constancy.  It  sounds  as  if  James  had  in  mind  some 
well-known  saying  like  Dan.  1212. 

tovs  vTro/ieivavTas,  "  those  who  have  proved  themselves  con- 
stant"— a  general  class,  not  specific  individuals. 

To5q  &TOixefvavTa<;]  BXAP  minn  ff  vg  syrPeBh-ho1. 

tou?  uxo^ivovrctq]  KL  048  minnPlor  sah. 

External  evidence  must  decide ;  the  meaning  differs  by  only  a  shade. 
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Tr)v  virofiovTjv  'Icb/3. 

This  virtue  was  seen  in  Job's  refusal  to  renounce  God,  Job 
j2i  f.  29  f.  I3is  !6i»  1925  «._  It  had  evidently  already  become  a 
standing  attribute  of  Job  in  the  popular  mind ;  in  Tanchuma, 
29.  4  (Schottgen,  Horae  hebraicae,  pp.  1009/.)  Job  is  given  as  an 
example  of  steadfastness  in  trial  and  of  the  double  reward  which 
that  receives.  Cf  Clem.  Rom.  173  26s,  2  Clem.  Rom.  68;  this 
verse  is  the  only  mention  of  Job  in  the  N.  T.,  and  has  doubtless 
given  rise  to  the  modern  saying,  "as  patient  as  Job." 

rjnoware.    Perhaps  in  the  synagogue ;  cf.  Mt.  521-  27> 33' 38. 43. 

to  re'Xos  Kvpktv,  "the  conclusion  wrought  by  the  Lord  to 
his  troubles."  Cf.  Job  4210-17,  especially  v. 12  0  8e  /cuptos  ev- 
\6yr](7€  ra  eV^ara  'Iw/8. 

tb  irlXog  xupfou  is  taken  by  Augustine,  Bede,  and  many  later  inter- 
preters to  mean  the  death  of  Christ.  But  in  that  case  not  the  mere 
death,  but  the  triumph  over  death,  would  have  had  to  be  made  promi- 
nent. The  suggestion  is  at  variance  both  with  what  precedes  and  with 
what  follows ;  and  the  death  of  Christ  is  not  likely  to  be  introduced 
so  ambiguously.  "If  zi\o<;  is  supposed  to  refer  to  the  Resurrection 
and  Ascension,  the  main  point  of  the  comparison  (suffering)  is  omitted : 
if  it  refers  to  the  Crucifixion,  the  encouragement  is  wanting"  (Mayor). 

•ciXos  sometimes  means  "death,"  as  Wisd.  3",  cf.  216  (iaxap(^ss 
iaxatTa  §ix.a(<ov.    But  it  is  not  necessary  to  give  it  that  meaning  here. 

eiSere,  i.  e.  in  the  story  of  Job.  Cf.  Heb.  319,  Test.  XII 
Patr.  Benj.  41  tSere  ovv}  riava  /mv)  tov  ajadov  auSpbs  to  reXos 
(v.  I.  eXeos). 

iro\vo"wka'yxy6s  eo~Tiv  0  Kvpios  koI  olkt ipfxmv ■. 

Cf.  Ps.  1038  (note  v.  9  om  els  re'Xos  bpyiadricrerai),  m* 
1458,  Ex.  346,  Ecclus.  27-11,  Ps.  Sol.  io8,  Test.  XII  Patr.  Jud.  193, 
Zab.  97- 

•jcoXiuxXaYXvoi;  means  "very  kind."  Apart  from  far  later  Chris- 
tian use  (e.  g.  Theod.  Stud.  p.  615,  eighth  century)  it  is  elsewhere  found 
only  in  Hermas,  Sim.  v,  74,  Mand.  iv,  3.  Cf.  xoXuaxXaYx^j  Hernias, 
Vis.  i,  32,  ii,  28,  iv,  23,  Mand.  ix,  2,  Justin  Mart.  Dial.  55;  xoXue6<j- 
xXaYXv°S>  Hennas,  Sim.  v,  4* ;  xoXueuaxXaYXvfot,  Hermas,  Sim.  viii,  61. 

It  seems  to  be  equivalent  to  LXX  xoXulXeo?.  Like  other  words  from 
o%k&YXva  (D,,?Q"5)  it  must  be  of  Jewish  origin.  This  group  of  words 
is  rather  more  strongly  represented  in  the  N.  T.  than  in  the  LXX,  and 
seems  to  have  come  into  free  popular  use  in  the  intervening  period. 
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oiKTip/Mov,  "merciful."  In  classical  Greek  only  a  poetic 
term  for  the  more  common  eKe^/xcov  (Schmidt,  Synonymik  der 
griech.  Sprache,  iii,  p.  580).  Frequent  in  the  LXX  for  D^pn*!; 
nearly  always  used  of  God ;  in  the  majority  of  cases  combined 
with  e'XeTjAWf.     Cf.  Lk.  636. 

12-18.  Do  not  break  out  into  oaths.  Instead,  if  in  distress, 
pray  ;  if  well  off,  sing  a  psalm  to  God;  if  sick,  ask  for  prayer  and 
anointing,  and  confess  your  sins.  Prayer  is  a  mighty  power ; 
remember  Elijah's  prayer. 

The  exhortation  relating  to  oaths  appears  to  be  parallel  with 
firj  arevd^ere.  "Do  not  put  the  blame  for  your  hardships  on 
your  brethren :  do  not  irreverently  call  upon  God  in  your  dis- 
tress." Vv. 12_18  all  relate  to  the  religious  expression  of  strong 
emotion. 

12.  irpb  xdvTwv  Se,  "but  especially,"  emphasising  this  as 
even  more  important  than  firj  arevd^ere. 

For  the  use  of  this  formula  near  the  end  of  a  letter,  cf.  1  Pet. 
48,  and  see  examples  from  papyri  quoted  in  Robinson,  Ephe- 
sians,  p.  279. 

fxrf  oixpvere.  A  reminiscence  of  Mt.  534"37  (note  especially 
v.  37  and  the  reference  to  ovpavos  and  7?)  in  vv.  3i  f). 

tov  ovpavov.  The  accusative  is  the  ordinary  classical  con- 
struction after  o/jlvvixl;  h>  with  the  dative,  as  found  in  Mat- 
thew is  a  Hebraism. 

^Vw,  for  eoTw.  See  references  in  Lex.  and  Winer-Schmiedel, 
§  14.  1,  note;  also  Mayor's  note,  p.  167,  J.  H.  Moulton,  Pro- 
legomena, p.  56. 

tjtcj}  Be  ifx&v  to  val  vai}  "let  your  yea  be  yea"  (and  nothing 
more). 

This  is  simpler,  and  in  every  way  better,  than  to  translate,  "Let 
yours  be  the  'Yea,  yea,'"  i.  e.  the  mode  of  speech  commanded  by  the 
Lord  in  Mt.  5". 

It  is  not  to  be  supposed  that  James  had  in  mind  any  question 
of  the  lawfulness  of  oaths  in  a  law-court  in  a  Jewish  or  Chris- 
tian country.  To  any  oriental  such  a  saying  as  this,  or  Mt.  5", 
would  at  once  suggest  ordinary  swearing,  not  the  rare  and 
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solemn  occasions  about  which  modern  readers  have  been  so 
much  concerned. 

The  commentators  are  divided  on  this  point.  Huther  (Beyschlag) 
names  many  who  hold  that  James  meant  to  forbid  all  oaths,  but  a 
still  larger  number  who  think  that  only  frivolous  swearing  was  in  his 
mind.  Huther's  own  argument  is  that  if  he  had  meant  to  forbid  se- 
rious oaths  he  would  have  had  to  mention  explicitly  the  oath  by  the 
name  of  God. 

The  form  here  differs  from  that  of  the  saying  in  Mt.  5"  coreo 
Be  6  X070S  viiSiv  vat  vaC,  and  it  is  a  singular  fact  that  the  words 
of  Jesus  are  quoted  substantially  in  the  form  found  in  James 
by  many  early  writers,  including  Justin  Martyr,  Apol.  i,  16, 
Clem.  Alex.  Strom,  v,  14,  99,  p.  707,  vii,  n,  67,  p.  872. 

The  form  in  James  is  simpler  and  seems  to  correspond  to  a 
current  Jewish  mode  of  describing  truthfulness.  Similar  lan- 
guage is  found  in  Ruth  rabba  3,  18,  "With  the  righteous  is  their 
'yes,'  yes,  and  their  'no,'  no,"  ascribed  to  R.  Huna  (f  297  a.d.), 
quoting  his  contemporary  R.  Samuel  bar-Isaac,  and  doubtless 
independent  of  the  N.  T. 

The  fact  probably  is  that  at  an  early  date  the  text  of  Mt.  5" 
was  in  the  East  either  modified  or  misquoted  by  the  influence 
of  the  more  familiar  current  phrase,  which  also  appears  in 
James.  In  the  later  quotations,  however,  direct  influence  from 
Jas.  512  is  very  likely  to  have  come  in.  The  theory  that  we  have 
here  in  James  and  in  these  early  writers  the  traces  of  an  oral 
form  of  the  sayings  of  Jesus  preserved  independently  of  Mat- 
thew's Greek  gospel  is  unlikely,  and  unnecessary.  For  a  con- 
venient presentation  of  the  facts,  see  A.  Resch,  Aussercanonische 
Paralleltexte  zu  den  Evangelien,  ii,  Matthaeus  und  Marcus,  1894 
(Texte  und  Unters.  x),  pp.  96/. 

The  commonness  of  oaths  (often  half-serious,  half-profane)  in  daily 
speech  in  the  ancient  world,  both  Jewish  and  Gentile,  does  not  need 
to  be  illustrated,  cf.  Eccles.  o2.  The  censure  of  the  moralists  seems  to 
have  proceeded  both  from  the  tendency  to  untruthfulness  which  made 
an  oath  seem  needed  (and  which  it  intensified),  from  the  dishonest  dis- 
tinctions between  the  valid  and  the  invalid  oath,  and  from  the  irrever- 
ence of  profanity  (Philo,  De  decal.  19  $6erat  yip  ex  iroXuopxfa?  ij'sii- 
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SopxCa  xort  Aai$etct).  To  these  motives  should  be  added  the  dread 
among  the  Greeks  of  an  oath  which  might  commit  to  unexpected  ob- 
ligations perhaps  tragic  in  their  result. 

From  Jewish  sources  there  are  consequently  many  sayings  recom- 
mending either  complete  abstinence  from  swearing  or  at  least  the 
greatest  possible  restriction  of  the  custom.  Thus  Ecclus.  233-11  27". 
Philo  discusses  oaths  in  De  decal.  17-19,  and  De  spec.  leg.  ii,  1-6.  His 
principle  is  that  oaths  are  to  be  avoided  when  possible,  that  oaths 
should  be  taken  by  lower  objects  ("the  earth,  the  sun,  the  stars,  the 
universe")  rather  than  by  "the  highest  and  eldest  Cause,"  and  he 
praises  the  man  who  by  any  evasion  (cf.  English,  "Oh  My!")  avoids 
the  utterance  of  the  sacred  words  of  oaths.  His  abhorrence  of  oaths 
is  due  to  their  profane  impiety  and  unseemliness,  but  he  also  lays  stress 
on  truthfulness  and  on  the  wickedness  of  false  swearing  and  of  swear- 
ing to  do  wrong. 

Rabbinical  teaching  was  to  much  the  same  effect,  with  varying  de- 
grees of  rigour.  Nedarim  20  a,  "Accustom  not  thyself  to  vows,  for 
sooner  or  later  thou  wilt  swear  false  oaths";  Midrash  Bemidbar  r. 
22,  "Not  even  to  confirm  the  truth  is  it  proper  for  one  to  swear,  lest 
he  come  to  trifle  with  vows  and  swearing,  and  deceive  his  neighbour 
by  oaths" ;  Midrash  Wajjikra  r.  6  (cf.  Shebuoth  47  a),  where  all  swear- 
ing is  forbidden.  See  A.  Wiinsche,  Neue  Beitrdge  zur  Erlduterung  der 
Evangelien  aus  Talmud  und  Midrasch,  1878,  pp.  57-60,  and  E.  Bischoff, 
Jesus  und  die  Rabbinen,  1905,  pp.  54-56. 

In  particular  the  Essenes  refrained  from  oaths ;  Josephus,  BJ,  ii,  86 : 
"Every  statement  of  theirs  is  surer  than  an  oath ;  and  with  them  swear- 
ing is  avoided,  for  they  think  it  worse  than  perjury.  For  they  say  that 
he  who  is  untrustworthy  except  when  he  appeals  to  God,  is  already 
under  condemnation,"  cf.  Ant.  xv,  io4-  Philo,  Quod  omn.  prob.  liber,  12, 
mentions  among  the  doctrines  of  the  Essenes  xb  (£v<&(j.otov,  *b  ci^suSic;. 

Similar  reasons  led  to  the  discouragement  of  oaths  by  Greek  moral- 
ists. Pythagoras  himself  is  said  (Diog.  Laert,  Pythag.  22,  Jamblichus, 
Vita  Pythag.  9  and  28)  to  have  taught  [xtjS*  6[Avivat  8eo6g,  draxeTv  i&p 
a&xbv  Selv  cs£e6xwtov  xapexstv,  and  this  was  certainly  a  principle  of  the 
Pythagoreans.     See  also  Diodor.  Sic.  x,  fragm.  9*. 

From  the  Stoic  side  comes  the  saying  of  Epictetus,  Enchir.  33*,  Spxov 
icapafx-rjaoci,  si  jasv  o!6v  xe,  siq  axav,  el  8e  \x.-t\,  Ix  tG>v  sv6vxg>v,  and  that  of 
the  Stoically  influenced  Eusebius,  in  Stobaeus,  Anthol.  iii,  27,  13  o\ 
xoXXol  xoiq  <£v0pc!>xoiac  xb  e&ipxouc;  elvai  aixot?  xapatvlouatv,  sy6>  8s  xal 
tb  ipx^v  (iif]B'  sixsxluq  6[j.v(3vat  8aiov  <£xo<paivoixat. 

For  other  Greek  sayings,  cf.  Chcerilus  of  Samos  (fourth  century  B.C.), 
Spxov  8'  oix'  5Stxov  ^pefov  6(xv0vat  oBxe  8{xatov  (in  Stobaeus,  Anthol. 
iii,  27,  1) ;  Menander,  Sent.  sing.  441  gpxov  8e  <psuYs  xat  8txafo>s  xi- 
8(x&>s;  the  statement  of  Nicolaus  Damascenus  (Stob.  Anth.  iv,  2,  25), 
^pOys?   8pxot?  oti   xpuvxat,    oix'   Syiviivxe?,   oSxe    <2XXou<;    i^opxouvxes; 
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Sosiades'  maxims  of  the  Seven  Sages,  in  Stobaeus,  Antkol.  iii,  i,  173 

See  R.  Hirzel's  excellent  monograph,  Der  Eid,  1902;  L.  Schmidt, 
Die  Ethik  der  alten  Griecken,  1882,  ii,  pp.  1-11;  references  in  Mayor 
and  Wetstein  on  Mt.  5";   Stobaeus,  Anthol.  iii,  c,  27  Ilepl  opxou. 

With  early  Christian  writers  the  objection  to  oaths  was  further  in- 
creased by  reason  of  the  necessary  association  with  heathen  worship 
and  formulas.  The  subject  is  discussed  by  Tertullian,  Clement  of 
Alexandria,  Chrysostom,  Augustine.  See  references  in  Mayor,  K.  F. 
Staudlin,  Geschichte  der  Vorstellungen  und  Lehren  vom  Eide,  1824, 
"Oaths,"  in  DC  A. 

iva  fxr)  virb  KpLaiv  TecrrjTe,  cf.  v.  9,  with  the  same  meaning. 

5xb  xpfaiv]  BSA  minn  ff  vg  boh  sah  syrutr. 

eE?  xpfatv]  minn2. 

eE?  &x6xpi<itv]  KLP  048  minnmultl. 

The  reading  of  KLP  is  a  superficial  emendation. 

13-15.  The  negative  precepts  for  behaviour  under  the  trials 
of  earthly  existence  (m^  orepaf ere  kclt  aKhrfhw,  fir)  o^vvert) 
are  followed  by  positive  precepts  for  the  conduct  of  life  in  the 
shifting  scenes  of  this  world.  In  trouble  and  joy,  and  in  sick- 
ness, the  first  thought  and  the  controlling  mood  should  be 
Prayer. 

13.  KaKOTraOeZ  tis ;  "is  any  in  trouble?"  Cf.  note  on  *a- 
Koiradias,  v. 10 ;  the  word  refers  to  calamity  of  every  sort, 
and  is  not  to  be  limited  to  the  opposite  of  evdvixia. 

These  short  sentences,  with  question  and  answer,  are  characteristic 
of  the  diatribe;  cf.  Teles,  ed.  Hense2,  p.  10.    See  Introduction,  p.  12. 

evdvfxeZ  rts;  "is  any  in  good  spirits?"  evdvjxuv^  evdv/iia 
are  not  found  in  LXX,  evdvfios  only  in  2  Mace.  n26.  In  the 
N.  T.  they  are  found  elsewhere  only  in  Acts  2410  2722-  25,  36 — in 
both  cases  in  passages  of  a  distinctly  Hellenic  character. 

\paXXeTQ}}  "let  him  sing  a  hymn." 

Cf.  Eph.  s19,  Rom.  159, 1  Cor.  1415;  ipaXfws,  1  Cor.  i426,  Eph. 

519,  Col.  316. 

Properly  "play  the  harp,"  hence  frequent  in  O.  T.,  especially  in 
Psalms  (forty  times),  for  not,  "sing  to  the  music  of  a  harp,"  e.g. 
Ps.  7"  o84.  But  the  word  does  not  necessarily  imply  the  use  of  an 
instrument. 
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14.  aadtvei  tls  ;  "is  any  sick?"  Cf.  Mt.  io8,  Jn.  446,  Acts 
937,  Phil.  226  '■. 

tous  irpeo-fivrepovs  rrjs  iKtiKrjaias,  definite  officers,  not  merely 
the  elder  men  in  general,  cf.  Acts  2017- 

Presbyters  as  church  officers  are  mentioned  in  the  N.  T.  in  Acts  nM 
I423  IS4,  e,  22,  23  xQt  20n  2iis,  i  Tim.  s1-  »• 17-  » <'),  Tit.  i6,  1  Pet.  5'C), 
2  Jn.  1,  3  Jn.  1.  Jewish  villages  also  had  presbyters.  On  the  origin 
and  history  of  the  Christian  office  of  presbyter,  see  EB,  "Presbyter," 
"Bishop,"  "Ministry";  HDB,  "Bishop,"  "Church,"  " Church  Govern- 
ment," "Presbytery." 

The  solemn  visit  here  described  gives  a  vivid  picture  of  the  customs 
of  a  Jewish  town.  James  recommends  it  not  as  anything  new,  nor  as 
excluding  all  other  therapeutic  methods.  Visiting  the  sick  (cf.  Mt.  2s3') 
was  enjoined  by  the  rabbis:  Nedarim  39,  "He  who  visits  the  sick 
lengthens  his  life,  and  he  who  refrains  shortens  it" ;  cf.  Sanhedrim  101, 1 
(Wetstein),  where  R.  Elieser  is  visited  in  sickness  by  four  rabbis ;  Shab- 
bathi27b;  Sota  14  a.  See  Edersheim,  Jewish  Social  Life,  pp.  167  /. ; 
S.  Schechter,  Studies  in  Judaism,  second  series,  Philadelphia,  1908, 
pp.  99/.  and  note  42,  p.  311. 

The  following  interesting  passages  have  been  brought  to  the  atten- 
tion of  N.  T.  scholars  by  the  aid  of  Dr.  S.  Schechter  (see  Fulford,  St. 
James,  pp.  117/.):  Samachoth  Zutarti  (ed.  Chaim  M.  Horowitz, 
Uralte  Tosefta's,  Mainz,  1890,  pp.  28-31),  "From  the  time  when  a  man 
takes  to  his  bed,  they  come  to  him  and  say, '  Words  neither  revive  one, 
nor  do  they  kill. '  [After  exhorting  the  sick  man  to  set  his  worldly  affairs 
in  order,  as  Isaiah  did  Hezekiah,  2  Kings  201,  if  he  sees  that  the  sick 
man  is  dangerously  ill,  the  visitor  says],  'Confess  before  thou  diest,  for 
there  are  many  who  have  confessed  and  died  not ;  others  who  did  not 
confess  have  died.  Again  perhaps  on  the  merit  of  thy  confession  thou 
wilt  recover.'  If  he  can  confess  with  his  mouth,  he  does  so.  If  not, 
he  confesses  in  his  heart.  Both  the  man  who  confesses  with  his  mouth 
and  the  man  who  confesses  in  his  heart  are  alike,  provided  that  he 
directs  his  mind  to  God  and  his  understanding  is  clear."  T.  B.  Shab- 
bath  13  b,  "He  who  comes  to  a  sick  man  says,  'May  the  Lord  have 
mercy  on  you.'"  "He  who  comes  to  pay  a  visit  to  a  sick  man  must 
not  sit  on  a  bed  or  on  a  chair ;  but  let  him  wrap  his  mantle  round  him, 
and  pray  the  mercy  of  God  for  the  man.  There  is  a  divine  presence 
at  the  head  of  the  sick  man." 

Closely  like  the  verse  in  James  is  Baba  bathra  116  a,  "Let  him  into 
whose  house  calamity  or  sickness  has  come,  go  to  a  wise  man  (i.  e.  a 
rabbi)  that  he  may  intercede  for  him  with  God." 

inK\r](Tias,  cf.  note  on  o-vvayuyrjv ,  22,  and  EB,  "Church." 
irpoa-ev^da-dooaav .     Cf.  Ecclus.  389- 14. 
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aKetyavTes  eXeu'y,  cf.  Mk.  613. 

The  aorist  participle  does  not  imply  that  the  anointing  is  to 
precede  the  prayer;  cf.  Burton,  Moods  and  Tenses,  §§  139-141 ; 
Blass-Debrunner,  §  339 ;  Moulton,  Prolegomena,  pp.  130-132. 

The  Jews,  as  well  as  other  ancient  peoples,  used  oil  as  a  common 
remedial  agent.  In  many  cases,  doubtless,  the  application  had  thera- 
peutic value;  often,  however,  in  the  lack  of  scientific  knowledge  it 
must  (like  many  other  remedies,  ancient  and  modern)  have  owed  its 
efficacy  wholly  to  influence  on  the  patient's  mind.  Cf.  Is.  ie,  Lk.  io34, 
and  the  evidence  collected  by  Mayor;  and  see  "Oil"  and  "Anointing," 
in  EB,  and  HDB.  Galen,  Med.  temp,  ii,  calls  oil  "The  best  of  all  rem- 
edies for  paralysis  (rot?  i^qpsemiivoii;  %a\  ocSx[M&Se<jc  a<J>[ji.a<nv)." 

Talm.  Jerus.  in  Berakoth  3. 1,  "R.  Simeon,  the  son  of  Eleazar,  per- 
mitted R.  Meir  to  mingle  wine  and  oil  and  to  anoint  the  sick  on  the 
Sabbath.  And  he  was  once  sick,  and  we  sought  to  do  so  to  him,  but 
he  suffered  us  not."  Talm.  Jerus.  in  Maasar  Sheni  53.  3,  "A  tradition : 
Anointing  on  the  Sabbath  is  permitted.  If  his  head  ache,  or  if  a  scall 
comes  upon  it,  he  anoints  it  with  oil."  Talm.  Bab.  in  Joma  77.  2,  "If 
he  be  sick,  or  scall  be  upon  his  head,  he  anoints  according  to  his  man- 
ner." Talm.  Jerus.  in  Shab.  14.  3,  "A  man  that  one  charmeth,  he 
putteth  oil  upon  his  head  and  charmeth." 

With  these  Jewish  ideas  may  be  compared  the  notion  of  the  oil  which 
flows  from  the  tree  of  fife  in  paradise  and  bestows  physical  and  spiritual 
blessings  (Apoc.  Mos.  9,  Vita  Adae  et  Evae  36,  Evang.  Nicod.  19). 

This  use  of  oil  for  healing  was  combined  with  the  appeal  to  spiritual 
forces,  as  we  can  see  in  Jas.  514  and  as  is  hinted  in  Mk.  6".  The  refer- 
ence in  James  is  to  an  accepted  popular  custom,  and  the  writer  would 
hardly  have  been  able  to  distinguish  the  parts  played  in  the  recovery 
by  the  two  elements,  or  perhaps  even  to  give  any  theory  of  the  function 
of  the  oil.  It  is  possible,  as  has  often  been  suggested,  that  one  motive 
for  James's  exhortation  is  to  counteract  the  habit  of  seeking  aid  from 
superstitious,  often  heathenish,  incantations  and  charms.  The  verse  is 
often  quoted  to  that  end  by  later  Christian  writers  (see  references  infra). 

The  same  therapeutic  use  of  oil  (oleum  infirmorum)  in  combination 
with  religious  rites  continued  in  the  earlier  centuries  of  the  Christian 
era,  and  is  there,  as  among  the  Hebrews,  carefully  to  be  distinguished 
from  that  anointing  (oleum  catechumenorum,  chrisma  principale,  etc.) 
which  was  the  symbol  of  the  conveyance  of  a  character  or  grace. 

The  story  told  by  Tertullian  (Ad  Scapulam,  4)  is  often  quoted: 

"Even  Severus  himself,  the  father  of  Antoninus,  was  graciously 
mindful  of  the  Christians;  for  he  sought  out  the  Christian  Proculus, 
surnamed  Torpacion,  the  steward  of  Euhodias,  and,  in  gratitude  for 
his  having  once  cured  him  by  anointing,  he  kept  him  in  his  palace  till 
the  day  of  his  death." 
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Besides  this  case  Puller,  Anointing  of  the  Sick,  has  collected  a  large 
number  of  narratives  of  cures  through  the  administration  of  holy  oil, 
written  at  various  dates  from  the  third  to  the  seventh  century,  and  at- 
tested by  contemporary  or  nearly  contemporary  evidence.  Many  of 
them  are  cases  of  paralysis  or  blindness,  and  may  well  have  been  of  an 
hysterical  nature  (see  P.  Janet,  The  Major  Symptoms  of  Hysteria,  1907). 
During  this  period  of  church  history  it  does  not  appear  that  the 
therapeutic  anointing  with  oil  was  generally  thought  of  as  also  hav- 
ing spiritual  efficacy.  Origen,  Horn,  ii  in  Levit.  4,  uses  the  passage  in 
James  to  illustrate  the  remission  of  sin  through  penitence,  but  seems 
to  pay  no  attention  to  the  reference  to  anointing.  Likewise  Chrysos- 
tom,  De  sacerd.  iii,  6,  quotes  James  to  prove  the  authority  of  priests 
to  forgive  sins,  but  seems  to  take  no  thought  of  the  anointing.  Other 
writers  also  make  it  plain  that  they  think  of  the  oil  merely  as  a  means 
of  securing  bodily  health. 

The  value  in  the  Christian  church  of  such  a  popular  substitute  for 
pagan  magic  was  felt  at  this  time.  Cyril  of  Alexandria,  De  adorat. 
in  spir.  et  ver.  vi,  p.  211,  urges  his  readers  to  avoid  the  charms  and 
incantations  of  magicians,  and  fittingly  quotes  Jas.  S13_ls,  and  likewise 
Caesarius  of  Aries  more  than  once  quotes  the  verses  on  occasions  when 
he  is  warning  his  people  against  the  common  recourse  to  sorcerers  and 
superstitions,  instead  of  which  he  recommends  the  consecrated  oil.  Cf. 
Append,  serm.  S.  Augustini,  serm.  265,  3,  Migne,  vol.  xxxix,  col.  2238, 
and  serm.  279,  5,  col.  2273;  also  the  Venerable  Bede,  Exposit.  super  div. 
Jacob,  epist.,  Migne,  vol.  xciii,  col.  39. 

From  the  fourth  century  on  there  are  Greek  and  other  oriental  litur- 
gies containing  forms  for  blessing  the  holy  oil,  for  instance  in  one  of  the 
oldest,  the  Sacramentary  of  St.  Serapion  (fourth  century,  Egypt),  ed. 
Brightman,  Journal  of  Theol.  Studies,  i,  1899-1900,  pp.  108,  267/. 

The  Latin  forms  are  to  the  same  effect.  During  these  centuries  the 
therapeutic  use  of  oil  consecrated  by  a  bishop  or  a  priest  or  a  wonder- 
working saint  was  permitted  to  any  person  without  distinction.  The 
letter  of  Pope  Innocent  I  to  Decentius  (Ep.  25,  8,  Migne,  vol.  xx,  cols. 
560/.),  dated  March  19,  416,  says  that  sick  believers  "have  the  right  to 
be  anointed  with  the  holy  oil  of  chrism,  which,  being  consecrated  by 
the  bishop,  it  is  lawful  not  for  the  priests  only,  but  for  all  Christians 
to  use  for  anointing  in  case  of  their  own  need  or  that  of  members  of 
their  household." 

Before  the  end  of  the  eighth  century,  however,  a  change  came  about 
in  the  West,  whereby  the  use  of  oil  was  transformed  into  an  anoint- 
ing of  those  about  to  die,  not  as  a  means  to  their  recovery,  but  with  a 
view  to  the  remission  of  their  sins,  and  in  connection  with  the  giving 
of  the  viaticum.  How  far  the  change  in  the  church  may  have  been  in- 
fluenced by  coexisting  popular  customs  and  ideas,  which  now  forced 
themselves  into  legitimate  usage,  is  not  known.    For  instance,  Ire- 
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naeus,  i,  2i»,  says  that  the  gnostic  Marcosii  anointed  the  dying  with 
oil  and  water  as  a  protection  of  their  souls  against  the  hostile  powers 
of  the  spirit-world. 

In  any  case  this  history  shows  the  transformation  of  a  wide- 
spread popular  practise,  having  religious  associations  but  purely  me- 
dicinal aims,  into  a  strictly  religious  rite,  limited  to  priestly  adminis- 
tration and  carefully  ordered  with  fixed  forms  and  established  rules. 
The  withdrawal  of  the  rite  from  the  sphere  of  popular  medicine  was 
doubtless  fundamentally  due  to  the  advancing  control  of  rational  in- 
telligence in  the  affairs  of  the  church  and  to  a  sound  progress  in  re- 
ligious conceptions.  It  was  felt  that  religious  observances  should  have 
a  spiritual  purpose.  But  by  retaining  the  physical  element,  and  ascrib- 
ing to  it  spiritual  efficacy  ex  opere  operato,  there  was  brought  about  a 
different  and  more  far-reaching  intrusion  of  the  physical  into  the  sphere 
of  the  religious. 

The  sacrament  of  Extreme  Unction  is  first  mentioned  by  name  as 
one  of  the  seven  sacraments  of  the  church  in  the  twelfth  century.  It 
was  fully  discussed  by  the  schoolmen,  and  received  authoritative  defini- 
tion in  the  decree  of  the  Council  of  Trent,  which  declares  that  holy 
unction  of  the  sick  was  established  as  a  sacrament  by  Christ  our  Lord, 
"  implied  (insinuatum)  in  Mark,  and  commended  and  promulgated  to 
the  faithful  by  James  the  Apostle  and  brother  of  the  Lord"  (Sess.  xiv, 
Doctrina  de  sacr.  extr.  unct.  cap.  i).  Since  that  time  such  a  view  as 
that  of  Cardinal  Cajetan,  that  James  does  not  refer  to  the  sacramental 
anointing  of  extreme  unction  {"nee  ex  verbis  nee  ex  effectu  verba  haec 
loquuntur  de  sacramentali  unctione  extremae  unctionis,"  Comment,  in 
ep.  S.  Jacobi,  dated  1539),  has  been  illegal  in  the  Roman  church. 

In  the  Greek  church  the  mystery  of  anointing  (eu^sXatov)  has  re- 
tained in  part  its  original  purpose  as  a  therapeutic  process,  and  is  ad- 
ministered to  the  sick  while  there  is  still  hope  of  recovery.  In  the 
Russian  use  the  recovery  to  health  is  the  chief  point,  with  the  Greeks 
the  main  emphasis  is  on  the  forgiveness  of  sins. 

F.  Kattenbusch,  "Olung,"  in  Herzog-Hauck,  PRE,  1904;  F.  W. 
Puller,  The  Anointing  of  the  Sick  in  Scripture  and  Tradition,  21910; 
"Oil"  and  "Unction,"  in  DC  A. 

ev  t<5  ovojxolti  tov  Kvpiov.  Belongs  with  a\d\pavTts,  "anoint- 
ing with  oil  with  the  use  of  the  name";  see  Heitmiiller,  Im 
Namen  Jesu,  1903,  pp.  86/.  The  use  of  "the  name"  made 
this  anointing  a  partly  religious  act  and  not  a  merely  medicinal 
application. 

tou  x.up?ou]  B  omits.  This  is  probably  an  error,  but  on  "the  Name," 
with  no  genitive,  cf.  3  Jn.  7,  Acts  5",  Lev.  24",  2  Clem.  Rom.  13  (and 
Lightfoot's  note),  Ign.  Eph.  3  (and  note),  Pirke  Aboth,  iv,  7,  cf.  Jas.  2'. 
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15.  r)  tv'xr).  The  prayer  is  the  more  important  part  of  the 
process,  but  of  course  is  not  thought  of  as  exclusively  oper- 
ative.    Intercessory  prayer  was  a  familiar  idea  to  Jews. 

eflXTJ  is  elsewhere  in  the  N.  T.  used  of  a  vow.  In  secular  Greek,  vow 
and  prayer  are  in  many  cases  not  easily  distinguished ;  ebyp)  has  there 
the  meaning  "wish"  also.  In  the  LXX  it  means  "vow"  in  the  vast 
majority  of  cases,  but  in  Prov.  158. «'  has  the  sense  of  "prayer."  eSxopuzt 
is  regularly  used  for  "pray"  as  well  as  "vow." 

ttjs  Truarecos,  cf.  i6. 

acoaet,  i.  e.  restore  to  health,  cf.  Mt.  o21  f-,  Mk.  656,  Diod. 
Sic.  i,  82  Kav  [ol  iarpol]  aSwaTrjaoxn  aaxrcu  tov  KapvovTO.. 

Some  interpreters,  both  Protestant  scholars  (as  von  Soden)  and 
Catholic  (as  Trenkle),  have  given  this  the  meaning  "save  to  eternal 
life,"  while  others  have  tried  to  include  both  ideas.  But  the  natural 
meaning  of  the  word  in  this  context  is  decisive^  (so,  among  Roman 
Catholics,  Belser). 

tov  KcLjivovTa,  "the  sick  man,"  cf.  acrOevei,  v.  u. 

xcinvstv  is  common  in  secular  Greek  in  this  sense,  but  is  not  found 
in  LXX  nor  elsewhere  than  here  in  N.  T.  It  is  used,  e.  g.  of  gout  and 
of  disease  of  the  eyes  (x&\xvsiv  Toi?  &98aX[Ao6(;),  and  there  is  no  reason 
whatever  for  taking  -:bv  xdjxvovTa  to  mean  "the  dying"  (von  Soden). 

iyepel.  The  word  means  "raise  from  the  bed  of  sickness 
to  health,"  and  is  a  virtual  repetition  of  acocrei ;  cf.  2  Kings  431, 
Ps.  4110,  Mk.  i31. 

iyspsi  cannot  refer  here  either  to  the  awakening  of  the  dead  to  life 
or  to  the  resurrection. 

0  Kvpios.  If  tov  Kvplov,  v. 14,  is  genuine,  and  refers  to 
Christ,  o  Kvpios  may  have  the  same  meaning.  It  would  be 
more  natural  that  it  should  mean  "God." 

Kav,  "and  if,"  cf.  Mk.  1618,  Lk.  139,  and  many  other  passages 
quoted  in  Lex.  s.  v.  Kav. 

ap,apTias,  i.  e.  sins  which  have  occasioned  the  sickness. 

Sickness  was  generally  held  to  be  due  to  sin,  cf.  Mk.  25ff-, 
Jn.  92f-  s14,  1  Cor.  n30,  Deut.  28s2-  27,  Ps.  38,  Is.  3817,  Ecclus. 
1819-21,  Nedarim,  fol.  41.  1,  "No  sick  person  is  cured  of  his  dis- 
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ease  until  all  his  sins  are  forgiven  him,"  Test.  XII  Patr.  Rub. 
17,  Sim.  212,  Zab.  $S  Gad  s9  £-. 

afadrjo-tTai,  impersonal  passive,  cf.  Mt.  72> 7,  Rom.  io10,  Blass- 
Debrunner,  §  130,  Gildersleeve,  Syntax,  §  176.  This  seems  to  re- 
fer not  to  general  forgiveness  but  to  the  special  sins  in  question. 

16.   i^o/jLoXoyetade,  Trpoaevxeffde. 

The  confession  is  by  the  sick,  the  prayer  by  the  well  for  the 
sick.  The  value  of  confession  is  as  an  expression  of  penitence, 
and  as  thus  furnishing  ground  for  the  others'  prayers.  On  con- 
fession in  Jewish  piety,  see  S.  Schechter,  Some  Aspects  of  Rab- 
binic Theology,  ch.  18,  and  on  the  history  of  confession,  see 
DCA,  "Exomologesis,"  "Penitence,"  EB,  "Confess." 

ovv,  since  this  is  the  method  of  securing  healing  (ottojs 
ladrjTe). 

aXXijXois,  not  necessarily  restricted  to  the  presbyters. 

otcos  iadrjre  refers  to  bodily  healing,  as  is  clearly  shown  by 
the  context  (cf.  v. 14).  The  subject  of  laQrjTe  is  "you  who  are 
prayed  for."  The  sick  persons'  own  prayers  for  themselves  are 
not  in  mind. 

$er)<ns,  "prayer,"  with  especial  thought  of  petition,  common 
in  LXX  and  not  infrequent  in  N.  T.,  e.  g.  Phil.  i19.  Cf. 
Trench,  Synonyms,  §  li,  Lightfoot  on  Phil.  46,  Ellicott  on 
Eph.  618,  commentaries  on  1  Tim.  21. 

Swatov,  cf.  v. 15  V  *VXV  TVS  Ttoreeos,  i«  »•. 

ivepyovfievr),  "when  it  is  exercised,"  "exerted,"  "put  forth." 
The  meaning  is:  "A  righteous  man's  praying  has  great  effect 
when  he  prays."  The  participle  adds  but  little  to  the  sense; 
for  more  significant  participles  in  the  same  construction,  see  i14. 

On  the  verb  ivepyeiv,  see  J.  A.  Robinson,  St.  Paul's  Ep.  to 
the  Ephesians,  pp.  241-247,  Mayor,  ad  loc.  The  word  is  used 
intransitively  to  mean  "be  active,"  and  transitively  (as  here)  in 
the  sense  of  "effect,"  "carry  out,"  "do."  In  certain  instances 
in  Paul  (notably  1  Thess.  213,  2  Thess  27,  2  Cor.  413,  Gal.  s6, 
Rom.  76,  Eph.  320,  cf.  2  Cor.  i6,  Col.  i29)  it  is  used  in  the  passive, 
and  the  subject  is  an  agent  or  power,  which  is  "made  active," 
"set  at  work,"  "made  to  work."  This  is  a  step  beyond  the 
usual  meaning,  but  such  an  explanation  of  these  instances  is 
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better  than  (with  Lightfoot)  to  take  them  as  middle,  which 
neither  accords  with  usage  nor  follows  inner  fitness. 

The  Greek  commentators  on  James  take  the  word  as  passive, 
in  the  sense  "being  made  effective."  This  is  thought  of  as 
accomplished  either  by  the  virtues  of  the  one  who  prays  or  by 
the  ensuing  good  conduct  of  him  for  whom  the  prayer  is  offered. 
Maximus  Confessor,  in  Qucestiones  ad  Thalassium,  57  (Migne, 
vol.  xc,  cols.  589-592,  also  Cramer's  Catena)  offers  both  ex- 
planations. "(Ecumenius"  gives  only  the  latter,  as  does  Mat- 
thaei's  scholiast,  who  writes  ovvtpyovix&vr)  virb  ttjs  tov  Seo- 
IJLevov  [i.  e.  the  needy  man's]  yvd>nr)s  kclI  7rpa£eotfS.  Modern 
commentators  sometimes  interpret:  "when  actuated  by  the 
Spirit,"  but  it  is  not  legitimate  here  to  assume  this  altogether 
later  use,  from  which  the  term  energumen,  "possessed  person," 
comes.  Others  take  it  as  meaning  "made  active,"  "energised," 
and  so  as  about  equivalent  to  evepyris,  "effectual,"  or  e/CTez^s, 
"earnest."  But  the  writer  would  hardly  have  desired  to  re- 
strict the  power  of  a  righteous  man's  prayer  to  exceptional 
cases  where  it  showed  more  than  ordinary  intensity;  the  sen- 
tence owes  its  whole  force  to  being  an  unqualified  statement. 
Moreover  there  is  no  good  evidence  that  the  word  was  capable 
of  bearing  this  sense. 

The  Latin  ff  has  frequens,  vg  assidua,  Luther,  wenn  es  ernst- 
lich  ist.  Of  the  English  versions  Wiclif  and  the  Rhemish  fol- 
low the  Vulgate  with  "continual";  Tyndale,  the  Great  Bible, 
the  Geneva  version,  and  the  Bishops'  Bible  follow  Luther  with 
"fervent."  A.V  has  the  combination  "effectual  fervent,"  * 
while  R.V  (under  the  influence  of  Lightfoot)  takes  the  parti- 
ciple as  middle  and  translates  "in  its  working." 

17.  Vv.  "  *■  confirm  by  the  example  of  Elijah  the  statement 
ttoKv  ia^yei. 

'HXeias,  cf.  1  Kings  171  I81-  42  s; 

The  importance  in  Jewish  popular  thought  of  Elijah's  rela- 
tion to  the  famine  is  illustrated  by  Ecclus.  481-3,  4  Ezra  739. 

Vv.  "• 18  are  dependent  on  midrashic  tradition  in  the  follow- 

*  Lightfoot,  On  a  Fresh  Revision1, 1891,  p.  203,  thinks  the  word  "effectual"  was  introduced 
by  inadvertence  from  a  note  in  L.  Tomson's  N.  T.  of  1576. 
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ing  respects  {cf.  the  similar  dependence  on  Jewish  tradition  in 
Jas.  223  511) : 

(1)  Elijah's  prayer  that  it  might  not  rain.  1  Kings  171 
speaks  only  of  a  prophecy.  The  idea  of  a  prayer  was  an  in- 
ference from  the  words,  "  God,  before  whom  I  stand,"  in  1  Kings 
171;  note  also  the  prominence  given  to  Elijah's  prayer  in  his 
other  great  miracle,  1  Kings  1717-24,  cf.  4  Ezra  739.  This  embel- 
lishment followed  regular  Jewish  methods  of  interpretation; 
e.  g.  the  Targum  to  Gen.  1822  1927  translates  "stood"  by  "min- 
istered in  prayer."  That  Elijah  procured  the  drought  is  di- 
rectly stated  in  Ecclus.  48s. 

(2)  The  period  of  "  three  years  and  six  months."  The  same 
statement  is  made  in  Lk.  425  err]  rpla  nai  fxrjvas  e£,  and  is  found 
in  Jalkut  Shimoni,  fol.  32,  col.  2,  on  1  Kings :  "In  the  thirteenth 
year  of  Ahab  there  was  a  famine  in  Samaria  for  three  years  and 
a  half"  (text  in  Surenhusius,  Bi/3Xos  naTaWayrjs ,  Amsterdam, 
1713,  p.  681).  The  O.  T.  basis  for  this  midrash  was  1  Kings  181 
("many  days,"  "in  the  third  year").  Various  explanations  for 
the  precise  definition  of  three  years  and  six  months  are  sug- 
gested by  J.  Lightfoot,  Horae  hebraicae  on  Lk.  425,  and  by 
Surenhusius,  pp.  680-682.  For  other  Jewish  estimates  of  the 
length  of  the  drought,  cf.  Ruth  rabba  1,  4  (Wetstein),  "fourteen 
months,"  and  W  Bacher,  Die  Agada  der  Tannaiten  und  Amoraer; 
Bibelstellenregister,  on  1  Kings  171  181. 

It  is  possible,  but  not  demonstrable,  that  the  apocalyptic  number  of 
the  half-week,  three  and  one-half,  may  have  had  influence  on  the  num- 
ber here;  cf.  Dan.  7"  12',  Rev.  n2-  3- 9  i2«. 14  135. 

(3)  V. 18  «al  irakiv  Tpoarjv^aro  is  perhaps  justified  by  1 
Kings  1842. 

6noLoiradr)s  r}i/iv,  "suffering  the  like  with  us,"  i.  e.  "a  man 
like  us."  This  should  encourage  us  to  take  the  example  to 
heart,  and  is  perhaps  occasioned  by  the  current  tendency  to 
emphasise  superhuman  traits  in  Elijah;  cf.  Ecclus.  481-22  for 
earlier,  and  JE,  "Elijah,"  for  later  developments  in  that  direc- 
tion. 

irpocrevxTJ  irpoarjv^aTO,  "prayed  a  prayer."   It  was  the  prayer 
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of  Elijah,  not  any  magic  wrought  by  a  superhuman  being, 
which  brought  about  the  noteworthy  result. 

xpossuxTJ  throws  into  relief  the  important  idea  of  the  sentence,  much 
as  in  the  classical  analogies  y^^V  TeYatJI'10x"?i  "marry  in  true  wedlock," 
Demosth.  p.  1002, 12,  or  the  figurative  and  frequent  <ps!)-((itv  <t>uyfj, 
"flee  with  all  speed,"  Plato,  Symp.  p.  195  B,  etc.  These  and  other 
examples  of  the  figura  etymologica  (some  of  which  are  also  given  in  the 
grammars)  are  to  be  found,  together  with  valuable  distinctions  and 
classifications,  in  Lobeck,  Paralipomena  grammaticae  grcecae,  1837,  pp. 
523-527.  Speaking  of  the  LXX  idiom,  which  he  does  not,  however, 
trace  to  its  source  in  the  Hebrew  infinitive  absolute,  Lobeck  says,  "  haud 
aliena  ilia  ab  emphasis  ratione,  sed  aliena  tamen  a  Grcecorum  gracensium 
consuetudine,"  that  is  (J.  H.  Moulton),  they  are  "possible,  but  unidic- 
matic"  expressions. 

In  the  LXX  the  idiom  is  much  overworked,  having  been  one  of  sev- 
eral convenient  methods  of  representing  the  Hebrew  infinitive  absolute ; 
cf.  Gen.  217  Bav&ccj)  ecicoOaveTaOat,  Gen.  3130  ImOufjifcy  IxtOufi^aetq  (so  Lk. 
2216),  etc.,  etc.  Such  a  case  as  Jn.  3"  xaP?  Xa^?sl  is  to  be  regarded  as 
imitative.  Acts  5"  xapaffskiif  xotpi)-n'eiXajji.sv  is  probably  a  transla- 
tion from  Aramaic. 

See  Blass-Debrunner,  §  198,  Buttmann,  §  133.  22,  Winer,  §  4,  §  44, 
Rem.  3,  §  54.  3,  J.  H.  Moulton,  Prolegomena,  pp.  75  /. 

It  may  well  be  that  James's  phrase  is  directly  or  indirectly  affected 
by  this  familiar  Biblical  idiom,  but  the  A.V.  "prayed  earnestly,"  R.V. 
"prayed  fervently,"  although  they  would  be  legitimate  translations  of 
a  corresponding  Hebrew  phrase,  introduce  into  this  Greek  verse  what 
is  not  properly  to  be  found  there. 

tov  (xr)  jSpe^ai. 

The  infinitive  with  tov,  like  other  expressions  of  purpose  (cf. 
Phil,  i9  xpoa-ev^o^at  Xva),  is  often,  as  here,  reduced  to  the  force 
of  an  object  clause.  Cf.  1  Kings  i35,  Is.  5s,  Acts  1520.  See  J. 
H.  Moulton,  Prolegomena,  pp.  216-218,  Blass-Debrunner,  §  400, 
Winer,  §  44.  4,  Buttmann,  §  140.  16. 

ext  Trjs  yrjs,  "on  the  earth,"  cf.  Lk.  425  eVt  iracrav  rrjv  jtjv, 
Gen.  712  (of  the  flood)  exl  rrjs  yrjs,  1  Kings  181  ext  Tpoaooirov 
Trjs  yrjs. 

18.  nal  6  ovpavos  verov  e&wicev.  For  verov  BuBovai,,  cf.  1 
Sam.  1217,  1  Kings  181,  Acts  1417,  in  all  which  cases  the 
subject  is  "God." 

For  similar  instances  of  the  efficacy  of  prayer  in  bringing  a 
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severe  drought  to  an  end,  cf.  Jos.  Antiq.  xiv,  21,  in  the  case 
of  Onias,  Skatos  /cat  dto<f>Chr)s,  and  Epiphanius,  Ear.  lviii 
(lxxviii),  14,  in  a  story  of  James  himself. 

19,  20.  Conclusion.  Final  saying  on  the  privilege  of  being  in- 
strumental in  the  restoration  of  an  erring  brother  to  the  way  of 
truth. 

This  seems  to  be  a  general  appeal,  equally  related  to  all  the 
preceding  discussions  of  specific  tendencies  and  dangers.  As 
such,  it  forms  a  fitting  conclusion  and  gives  the  motive  of  the 
whole  tract. 

With  this  conclusion  Spitta  well  compares  that  of  Ecclus.  si30. 

19.  ahik<fx)L  ijlov.  In  the  first  place  in  the  sentence,  as  else- 
where in  21  only.  In  both  cases  there  is  an  abrupt  change  of 
subject. 

ir\avq6y,  "err,"  "wander." 

The  figurative  use  of  "wander"  and  "cause  to  wander,"  with  refer- 
ence to  "erring  from  truth  and  righteousness,"  is  common  in  the  O.  T. 
especially  in  the  prophets  and  Wisdom-literature.  Cf.  Wisd.  5"  Ix- 
Xavf]8r)[j.ev  dxb  &80G  iXtfisdxq,  Is.  916,  Ezek.  34*  tb  xXava>|j.svov  01H  dxea- 
Tplilwte  (v.  I.  ix£eTTp£<]/<rte),  etc.  Also  in  the  N.  T.,  cf.  Heb.  58,  2  Pet. 
216,  2  Tim.  3",  Rev.  1823,  and  Polyc.  Phil.  61  IxiaTpeipovTeq  t&  dtxoxex- 
Xavrjusva.  In  Test.  XII  Patr.  the  evil  spirits  are  called  xveOiAaTa  ttjs 
xX&vir]?,  and  Beliar,  their  chief,  is  6  ocpxuv  -rij?  xX&viqs,  cf.  Charles's 
note  on  Test.  XII  Patr.  Rub.  2K 

airb  rrjs  aKrjdeias,  cf.  i18  314  and  notes. 

"The  truth"  is  here  the  whole  code  of  religious  knowledge 
and  moral  precept  accessible  to  the  members  of  the  Christian 
church.  To  err  from  it  means  any  departure  from  the  right 
path  in  thought  or  conduct.  Various  examples  of  such  erring 
have  occupied  the  attention  of  the  writer  throughout  his  epis- 
tles; here,  however,  grave  sin  (v.20)  seems  to  be  chiefly  in  his 
mind. 

The  use  of  ■?)  <£M)8sta  in  this  comprehensive  sense  is  not  founded  on 
the  O.  T.  nD«t  ruins,  which  ordinarily  mean  "stability,"  "faithful- 
ness," or  else  "conformity  to  fact,"  while  in  many  cases  in  the  O.  T 
"truth"  is  hardly  to  be  distinguished  from  practical  "righteousness," 
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e.  g.  Hos.  41.  Yet  in  Dan.  812  9"  xal  tou  auvtlvat  Iv  x<£<jt)  &krflelqt  aou, 
and  the  Apocrypha,  •?)  dXijOeta  is  occasionally  employed  in  a  sense  more 
like  that  of  Greek  writers;  so  Ecclus.  4",  3  Mace.  4",  4  Mace.  510. 

For  the  Greek  usage,  cf.  Dion.  Hal.  Be  Thuc.  jud.  3,  tyj<;  qiiXoaiepou 
0sup(a<;  axox6?  Ijtiv  -f)  tijs  <JXir)8efa?  y^^'S;  Plutarch,  Gryll.  p.  986  A 
xevbv  iyaGbv  xaE  etSwXov  dtvxl  ttjs  <£Xir)8e(a<;  St<J»wov. 

In  the  N.  T.  this  sense  of  "a  body  of  true  principles"  is  found  in 
Paul  (e.  g.  2  Thess.  210,  Gal.  5',  2  Cor.  42,  Eph.  421),  often  in  John  (e.  g. 
832  !6i3  Igs7j  j  jn_  219),  and  elsewhere.  Yet  even  here  the  influence  of 
the  O.  T.  is  to  be  seen  in  the  strong  moral  element  included  in  the  con- 
ception. The  truth  is  not  merely  an  object  of  knowledge,  as  in  secular 
usage,  but  a  moral  and  religious  ideal,  God's  revealed  will,  to  which 
the  loyalty  of  the  heart  must  be  given.  Cf.  Rom.  220  I%ovTa  r))v 
[i6p<puatv  ty)?  yv&aetiiq  xal  tyjs  dtXt]8efa<;  ev  -z&  v6fi.(pj  Jh.  321  6  8s  xoiaiv 
•ri)v  iXifislav. 

See  Cremer,  Worterbuch  der  neutesl.  GracitaP,  1902,  s.  v.  iX^8sta, 
Wendt,  "  Der  Gebrauch  der  Worter  dtXTjfleia,  dtXi]8r)<;  und  dXiQ8tv6?  im 
Neuen  Testament,"  in  Studien  und  Kritiken,  1883,  pp.  511—547 ;  V.  H. 
Stanton,  "Truth,"  in  HBB. 

iincrTpexl/r},  "  turn,"  i.  e.  from  error  to  the  way  of  truth. 

The  norm  of  departure  and  return  is  sufficiently  shown  by  the  con- 
text; there  is  here  no  necessary  indication  that  the  word  itself  had 
already  acquired  the  technical  religious  meaning  of  the  modern  verb 
"convert,"  although  such  passages  as  Mt.  13"  (Is.  610),  Lk.  i18  22s2, 
Acts  319  1416,  1  Thess.  i9  show  that  that  process  had  already  begun 
See  Mai.  2",  Dan.  12',  Ecclus.  1813,  Ezek.  34*  (Cod.  A),  Polyc.  Phil.  6, 
Apost.  Const,  ii,  6,  cf.  1  Pet.  2". 

It  is  used  in  the  sense  of  "turn  from  an  error"  by  Lucian,  Be  hist, 
conscr.  5,  cf.  Plut.  Ale.  16.  Cf.  Test.  XII  Patr.  Zab.  q\  Ban  5",  Benj. 
46 ;  for  other  passages,  see  Charles's  index. 

The  sense  "turn  back,"  which  the  word  seems  to  have  here,  is  not 
wholly  foreign  to  Greek  usage  (cf.  Hippocr.  135  E,  of  a  fever,  "recur"), 
but  it  is  rare,  while  in  the  LXX,  following  aw,  that  sense  is  very 
common.    Cf.  Mt.  12". 

20.  yivaxTneTW.  If  the  alternative  reading,  yivaxncere,  is 
adopted,  it  is  to  be  taken  as  probably  imperative,  cf.  21  31 
S7,  etc. 

Ytvtoaxero)  oti]  J^AKLP  m;nn  vg  boh. 

TftvajaxsTe  grt]  B  69  1518  syrho1. 

om]  ff  sah. 

The  omission  by  fi  sah  is  mere  freedom  of  translation.    As  between 
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YivwuxIto)  and  Ytvc&sxeTe,  the  latter  might  have  arisen  from  an  attempt 
to  eliminate  the  hard  question,  necessarily  present  with  the  reading 
TftvciXjxiTG),  as  to  who  (the  converter  or  the  converted)  was  the  subject 
of  the  verb.  The  address  de8eXq>o£  justified  the  change  to  the  unam- 
biguous, but  colourless,  f'V(J>ax.sTe.  On  the  other  hand,  it  is  unlikely 
that  the  influence  of  tc?  should  have  led  to  the  change  from  the  wholly 
unobjectionable  Y'vcoaxete  to  y'V(i)ox.It:g).  The  reading  of  X  is  accord- 
ingly the  "harder"  reading,  and  to  be  preferred.  This  is  one  of  the 
rare  instances  of  an  emended  reading  in  B. 

See  P.  Corssen,  Gottingische  gelehrte  Anzeiger,  1893,  p.  585,  B.  Weiss, 
Zeitschrift  fur  wissenschaftliche  Theologie,  vol.  xxxvii,  1894,  pp.  439-440. 

e/c  irXdvrjS  6Sov  avrov,  "from  the  error  of  his  way,"  cf.  1  Jn. 
46  for  contrast  of  aXrjdeia  and  ifkavq. 

aaxrei.  For  instances  of  crat^eiv  in  this  sense  with  a  human 
subject,  cf.  Rom.  n14,  1  Cor.  716,  1  Tim.  416. 

otiast]  For  this  reading  (supported  by  all  Greek  witnesses,  and  by 
vgamfu  Ambrst  Cassiodor)  ff  with  certain  Vulgate  Mss  and  Origlat 
reads  salvat. 

Similarly  xa\6ijiei  is  translated  with  the  present  tense  by  vg  and 
Origin  (but  not  by  ff). 

\pvxvv  o-vtov,  i.  e.  the  erring  brother's  soul,  cf.  i21  and  note, 

<Jiu/^v]  BKL  minnPler  ff  sah. 

<\>uxhv  ocStou]  SA  (t^v  ([>uxty  aikou)  P  minn  vg  boh  syrutr. 

In  the  same  connection  it  is  to  be  noticed  that  B  ff  read  if.  6ocvi4too 
afaou  for  the  ex  Gavi-rou  of  nearly  all  other  witnesses.  In^both  cases 
the  shorter  reading  is  to  be  preferred. 

Ik  Bavdrov.  The  force  of  the  sentence  depends  on  this  word, 
which  expresses  the  seriousness  of  the  situation  when  a  man 
wanders  from  the  truth,  a  seriousness  which  may  easily  be  over- 
looked and  forgotten.  This  sentence  is  no  platitude,  provided 
dapdrov  receives  its  proper  emphasis.  On  Oavdrov,  cf.  i15  and 
36  yeivvqs.    Note  how  here,  as  in  i15,  death  is  the  result  of  sin. 

Kakvipei  ifkrjdos  afxapTLcav.  nakvirTtiv  in  connection  with 
sins  usually  means  "cause  them  to  be  forgotten,"  "procure  par- 
don," and  that  is  the  meaning  here.  Cf.  Ps.  321£-  852  (quoted 
Rom.  47),  Neh.  46,  Ep.  ad  Diogn.  9. 

dfxapTccov  means  the  sins  of  the  converter  (so  Roman  Catholic 
commentators  and  some  others) ;   to  refer  it  to  the  sins  of  the 
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converted  person,  as  many  do,  makes  a  bad  anticlimax.  See 
Origen,  Horn,  in  Levit.  ii,  5  where  converting  a  sinner  is  in- 
cluded as  one  method  of  securing  forgiveness  of  one's  own  sins. 

Cf.  Sohar  92. 18,  "Great  is  the  reward  of  him  who  leads  back  sinners 
to  the  way  of  the  Lord,"  2  Clem.  Rom.  15  [itaOix;  y&p  oix  I<rciv  ii.tx.pbs 
TcXavw[iivir]v  tyvxty  %<xi  iJxoXXuiaIvyjv  (iicoaTpltpai  elq  tb  auB^vat,  Pistis 
Sophia,  ch.  104,  Pirke  Aboth,  v,  26,  "Whosoever  makes  the  many 
righteous,  sin  prevails  not  over  him." 

1  Pet.  48  has  a  closely  similar  sentence,  aydirr]  Kakvirrei 
Tr\rj8os  dfxapTLcov,  introduced  as  if  a  familiar  aphorism.  It  is 
also  found  in  Clem.  Rom.  49,  2  Clem.  Rom.  16.  See  Light- 
foot's  notes  on  both  passages. 

Both  1  Peter  and  James  are  usually  held  to  be  dependent 
on  the  Hebrew  of  Prov.  io12,  "Hatred  stirs  up  strife,  but  Love 
hides  all  transgressions"  (Toy).  There,  however,  the  sense  is 
not  exactly  "forgive"  (as  in  the  above-mentioned  passages  from 
the  Psalms,  etc.),  but  rather  "hide,"  "turn  attention  away 
from,"  other  men's  sins,  as  kindly  feeling  would  suggest,  cf. 
1  Cor.  13 6. 

Similar  is  the  meaning  in  the  rabbinical  passages  quoted  by  Wet- 
stein,  where  it  is  a  question  of  keeping  quiet  about  another's  sin,  of 
refraining  from  gossip,  not  of  forgiveness.  So  Prov.  179  8?  xpfiirre 
dtSixYJttaTa  ^K]irst  cpiXfatv. 

Moreover,  the  LXX  of  Prov.  io12  (iroWas  Se  tovs  /jltj  $1X0- 
peutovvras  KaXvirrei  fyihia)  is  wholly  unlike  the  N.  T.  passages, 
and  the  resemblance  of  James  to  even  the  Hebrew  text  is  too 
slight  to  justify  the  idea  of  direct  influence  upon  him  from  that 
source.  The  sentence  in  1  Pet.  48  may  possibly  have  been  in- 
fluenced by  Proverbs,  but  it  is  more  likely  that  some  familiar 
Greek  aphorism  (all  the  associations  of  which  can  no  longer  be 
traced)  has  been  used  by  1  Peter,  while  a  part  of  the  same  form 
of  words  has  been  independently  used,  in  a  very  different  sense, 
by  James. 

See  Lightfoot  on  Clem.  Rom.  49  and  2  Clem.  Rom.  16,  Resch, 
Agrapha,  pp.  248/.,  Ropes,  Die  Sprilche  Jesu  die  in  den  kanon- 
ischen  Evangelien  nicht  iiberliefert  sind,  pp.  75/. 
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Andreas  of  Crete,  73. 
Apocalypse,  22,  152/. 
Apocryphal  gospels,  69/. 
Apostolic  Fathers,  37/.,  87-00. 
Armenian  church,  use  of  epistle,  95. 
Astrology,  164,  236. 

Beatitudes,  150. 

G&SAREA,  49. 

Catholic  epistles,  order  of,  103  /. 

Clement  of  Alexandria,  54,  56,  72, 

91/. 
Clement  of  Rome,  20,  87/.,  222-224. 
Clementine  Recognitions,  70/.,  72. 
Commentaries  on  James,  patristic 

and  mediaeval,  110-113;  modern, 

ii3-"5- 
Crowns,  150-152. 

Dante,  45. 
Deo  volente,  279/. 
Diatribe,  3, 17;  history,  10-12;  char- 
acteristics, 12-16. 

ECCLESIASTICUS,  1 7,  19. 

Eldad  and  Modad,  266/. 
Ephraem  Syrus,  96/. 
Epiphanius,  54,  58/-.  60.  7*-73- 
Epistles,  6-10,  127/. 
Eusebius,  44,  64,  71/.,  94/.,  103. 

Faith,  30-32,  35/.,  135,  140/.,  187, 
203/.,  218/. 

Gnosticism,  36/.,  155,  248. 
Greek  church,  history  of  epistle  in, 
92-95. 


Hebrews,  Epistle  to  the,  22. 

Gospel  according  to  the,  68/. 
Hegesippus,  54,  64-68,  71,  72. 
Helvidius,  55,  57. 
Hennas,  88-90. 

Ireneus,  90,  179,  223. 

James,  New  Testament  persons 
named,  53/. 

James  son  of  Alphaeus,  45/.,  53. 

James  son  of  Zebedee,  45/-,  53,  62. 

James,  St.,  festival  of,  73/. 

James  the  Lord's  brother,  44-46, 
50-52,  53-74- 

James,  Epistle  of :  origin,  1 ;  pur- 
pose, 2;  contents,  2-5;  literary 
type,  6-18;  relationship  to  other 
writers,  18-24;  language,  24-27; 
vocabulary,  25;  relation  to  LXX, 
25/.;  Aramaic  origin,  theory  of, 
27;  ideas,  Jewish,  28-31;  ideas, 
Christian,  31-34;  Spitta's  theory, 
32-33;  relation  to  Paul,  34-36; 
relation  to  Gnosticism,  36/.;  re- 
lation to  Gospels,  38/.;  relation 
to  Apostolic  Fathers,  20,  37;  rela- 
tion to  Matthew,  39;  situation, 
39-43;  authorship  (views  on),  43- 
47;  authorship,  47-52;  date,  43, 
49;  pseudonymity,  51;  history  in 
the  church,  86-109. 

Jerome,  44,  52,  56,  57/.,  60/.,  68/., 
71,  72/.,  84,  102/.,  160. 

Josephus  on  James,  64. 

Justification,  35/.,  217/.,  222. 
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Law,  29,  30,  35,  37,  48,  50/.,  167, 
173,  198,  274;  of  liberty,  177/., 
201. 

Luther  on  James,  45,  59,  105-109. 

Oaths,  300/. 
Oil,  anointing  with,  305  Jf. 
Origen,  1,  51/.,  54,  56,86,92-94. 
Orphic  doctrine,  238/. 

Paul,  relation  to,  34-36,  48,  204/., 

217,  221. 
Persecution,  not  implied  in  epistle, 

4,  40,  43,  133.  !53,  I9S/- 
Peter,  First  Epistle  of,  22/. 
Philo,  20,  24,  31. 
Polycarp,  88. 

Protevangelium  Jacobi,  55,  69,  73. 
Protrepticus,  18. 
Proverbs,  Book  of,  16/.,  19. 

Reformation,  history  of  epistle  in 

and  after,  105-109. 
Rich,  the,  in  the  epistle,  31,  40/., 

43,  14S-148,  193-197,  282/. 
Russian    literature    on   James    the 

Lord's  brother,  56/. 


Steps  of  James,  71,  73. 
Symeon  Metaphrastes,  73. 
Syrian  church,  history  of  epistle  in, 
96-100. 

Temptation,  153^. 

Tertutlian,  91,  223. 

Testaments  of  XII  Patriarchs,  20  /. 

Text  of  epistle,  74-86;  Greek  Mss., 
74-75;  Egyptian  versions,  76-78; 
Ethiopic  version,  78;  Syriac  ver- 
sions, 78-80;  Armenian  version, 
80;  Latin  versions,  80-84;  use  of 
authorities,  84-86.  ) 

Tobit,  17. 

Trent,  Council  of,  46, 105,  307. 

Virgins,  pseudo-clementine  epistles 
to,  1,  42,  51/.,  94,  227. 

Western  church,  history  of  epistle 

in,  100-103,  104/. 
Wisdom  of  Solomon,  17,  19. 
Wisdom-literature,  16/.,  18/.,  132. 
Word,  word  of  truth,  167,  172/. 
Works,  35/.,  204/. 
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Note. — A  complete  list  of  the  Greek  words  occurring  in  the  epistle  may 
be  found  in  Mayor3,  pp.  239-258. 


d3sX?6<;,  131/. 

ocEt&o,  259. 

dxaTctaTaafa,  dxaTdoTa-co?,  144,  248/. 

dXaX&^o),  283. 

dX^Geia,  246/.,  313/. 

ditapx-f),  167. 

d:xXw?,  &%X6it]^,  139/. 

dxoox£aafj,a,  165. 

Qktxatpcpjka,  196. 

Tf^vsats,  176,  235/. 

Stanpfvonai,  141,  192,  250. 
Siaaxopd,  120  J". 
BtSiaxaXo?,  226/. 
8£ipuxos,  143/- 
S6?a,  187. 
SouXo?,  117/. 

IxxX-qafce,  119. 

gli^uTO.;,  172^. 

ivepy&o,  309/. 

gxt6un.fa,  156,  253JF.,  257/. 

ipfa,  204/. 

i^Xos,  £r]X6w,  245,  255/.,  263. 

•i)8ovJ),  253/. 

epijaxefct,  8pn]ox6s,  181  J". 

xaXu?,  190. 
xaTaxaux<4o[xat,  202,  246. 


xaiawv,  148. 

xaux<io(i.ai,  145. 

x6o[xoq,  184/.,  193,  233/. 

V-&XV,  253- 
6XoX6£(D,  283. 

uapaXXaY^,  162. 
iras,  129  J".,  158. 
xeipaafJuSs,  132/.,  I53JT- 
xoixfXoq,  134. 
x6Xs[j.o?,  253. 
xoXijaxXotYXVo?,  299. 
xp6i[io?  xal  otynLoq,  295  Jf. 
xpo<Ki)xoXT]tJnIi£a,  185/. 

ptx££,<i>,  141/. 

aotpEa,  139,  247. 
cocp6<;,  244. 
cc^avoq,  150^ 
ouvaYCi>Y^j  188/. 
ouvepY&>,  220. 

tIXsio?,  138,  159,  177.  228. 

Tp<wfj,  164/. 

tpox^S,  235/. 

5xoyiov^,  135/.,  299. 

<p86vos,  263. 
(pfXo?  Gsou,  222/. 
<pove6ti>,  254jf. 
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ARRANGEMENT   OF  VOLUMES  AND  AUTHORS 

THE  OLD  TESTAMENT 

GENESIS.  The  Rev.  John  Skinner,  D.D.,  Principal  and  Professor  oi 
Old  Testament  Language  and  Literature,  College  of  Presbyterian  Church 
of  England,  Cambridge,  England.  [Now  Ready. 

BXODUS.  The  Rev.  A.  R.  S.  Kennedy,  D.D.,  Professor  of  Hebrew, 
University  of  Edinburgh. 

LEVITICUS.    J.  F-  Stenning,  M.A.,  Fellow  of  Wadham  College,  Oxford. 

NUMBERS.  The  Rev.  G.  Buchanan  Gray,  D.D.,  Professor  of  Hebrew, 
Mansfield  College,  Oxford.  [Now  Ready. 

DEUTERONOMY.  The  Rev.  S.  R.  Driver,  D.D.,  D.Litt,  sometime 
Regius  Professor  of  Hebrew,  Oxford.  [Now  Ready. 

JOSH  UA.  The  Rev.  George  Adam  Smith,  D.D.,  LL.D.,  Principal  of  the 
University  of  Aberdeen. 

JUDGES.  The  Rev.  George  F.  Moore,  D.D.,  LL.D.,  Professor  of  The- 
ology, Harvard  University,  Cambridge,  Mass.  [Now  Ready. 

SAMUEL.  The  Rev.  H.  P.  Smith,  D.D.,  Librarian,' Union  Theological 
Seminary,  New  York.  [Now  Ready. 

KINGS.  The  Rev.  Francis  Brown,  D.D.,  D.Litt.,  LL.D,,  President 
and  Professor  of  Hebrew  and  Cognate  Languages,  Union  Theological 
Seminary,  New  York  City. 

CHRONICLES.  The  Rev.  Edward  L.  Curtis,  D.D.,  Professor  of 
Hebrew,  Yale  University,  New  Haven,  Conn.  [Now  Ready. 

EZRA  AND  NEHEMIAH.  The  Rev.  L.  W.  Batten,  Ph.D.,  D.D.,  Pro- 
fessor of  Old  Testament  Literature,  General  Theological  Seminary,  New 
York  City.  [Now  Ready. 

PSALMS.  The  Rev.  Chas.  A.  Briggs,  D.D.,  D.Litt.,  sometime  Graduate 
Professor  of  Theological  Encyclopaedia  and  Symbolics,  Union  Theological 
Seminary,  New  York.  [2  vols.    Now  Ready. 

PROVERBS.  The  Rev.  C.  H.  Toy,  D.D.,  LL.D.,  Professor  of  Hebrew, 
Harvard  University,  Cambridge,  Mass.  [Now  Ready. 

JOB.  The  Rev.  S.  R.  Driver,  D.D.,  D.Litt.,  sometime  Regius  Professor 
of  Hebrew,  Oxford. 
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ISAIAH.  Chaps.  I-XXVII.  The  Rev.  G.  Buchanan  Gray,  D.D.,  Pro. 
f essor  of  Hebrew,  Mansfield  College,  Oxford.  [Now  Ready. 

ISAIAH.  Chaps. XXVIII-XXXIX.  The  Rev.  G.  Buchanan  Gray,  D.D. 
Chaps.  LX-LXVI.  The  Rev.  A.  S.  Peake,  M.A.,  D.D.,  Dean  of  the  Theo- 
logical Faculty  of  the  Victoria  University  and  Professor  of  Biblical  Exegesis 
in  the  University  of  Manchester,  England. 

JEREMIAH.  The  Rev.  A.  F.  Kirkpatrick,  D.D.,  Dean  of  Ely,  sometime 
Regius  Professor  of  Hebrew,  Cambridge,  England. 

EZEKIEL.  The  Rev.  G.  A.  Cooke,  MA.,  Oriel  Professor  of  the  Interpre- 
tation of  Holy  Scripture,  University  of  Oxford,  and  the  Rev.  Charles  F. 
Burney,  D.Litt.,  Fallow  and  Lecturer  in  Hebrew,  St.  John's  College, 
Oxford. 

DANIEL.  The  Rev.  John  P.  Peters,  Ph.D.,  D.D.,  sometime  Professor 
of  Hebrew,  P.  E.  Divinity  School,  Philadelphia,  now  Rector  of  St.  Michael's 
Church,  New  York  City. 

AMOS  AND  HOSEA.  W.  R.  Harper,  Ph.D.,  LL.D.,  sometime  President 
of  the  University  of  Chicago,  Illinois.  [Now  Ready. 

MICAH,  ZEPHANIAH,  NAHUM,   HAEAKKUK,   OBADIAH  AND  JOEL. 

Prof.  John  M.  P.  Smith,  University  of  Chicago;  W.  Hayes  Ward,  D.D., 
LL.D.,  Editor  of  The  Independent,  New  York;  Prof.  Julius  A.  Bewer, 
Union  Theological  Seminary,  New  York.  [Now  Ready. 

HAGGAI,  ZECHARIAri,  MALACHI  AND  JONAH.  Prof .  H.  G.  MITCHELL, 
D.D.;  Prof.  John  M.  P.  Smith,  Ph.D.,  and  Prof.  J.  A.  Bewer,  Ph.D. 

[Now  Ready. 

ESTHER.    The  Rev.  L.  B.  Paton,  Ph.D.,  Professor  of  Hebrew,  Hart- 

ford  Theological  Seminary.  [Now  Ready. 

ECCLESIASTES.  Prof.  George  A.  Barton,  Ph.D.,  Professor  of  Bibli- 
cal Literature,  Bryn  Mawr  College,  Pa.  [Now  Ready. 

RUTH,  SONG  OF  SONGS  AND  LAMENTATIONS.  Rev.  CHARLES  A. 
Briggs,  D.D.,  D.Litt.,  sometime  Graduate  Professor  of  Theological  Ency- 
clopaedia and  Symbolics,  Union  Theological  Seminary,  New  York. 
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ST.  MATTHEW.    The  Rev.  Willoughby  C.  Allen,  M.A.,  Fellow  and 
Lecturer  in  Theology  and  Hebrew,  Exeter  College,  Oxford.       [Now  Ready. 

ST.   MARK.    Rev.  E.  P.  Gould,  D.D.,  sometime  Professor  of  New  Testa- 
ment Literature,  P.  E.  Divinity  School,  Philadelphia.  [Now  Ready. 

ST.  LUKE.    The  Rev.  Alfred  Plummer,  D.D.,  late  Master  of  University 
College,  Durham.  [Now  Ready. 
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ST.  JOHN.  The  Right  Rev.  John  Henry  Bernard,  D.D.,  Bishop  of 
)ssory,  Ireland. 

IARMONY  OF  THE  GOSPELS.  The  Rev.  William  Sanday,  D.D., 
.L.D.,  Lady  Margaret  Professor  of  Divinity,  Oxford,  and  the  Rev.  Wil- 
oughby  C.  Allen,  M.A.,  Fellow  and  Lecturer  in  Divinity  and  Hebrew, 
Ixeter  College,  Oxford. 

OTS.  The  Rev.  C.  H.  Turner,  D.D.,  Fellow  of  Magdalen  College, 
Ixford,  and  the  Rev.  H.  N.  Bate,  M.A.,  Examining  Chaplain  to  the 
lishop  of  London. 

IOMANS.  The  Rev.  William  Sanday,  D.D.,  LL.D.,  Lady  Margaret 
rofessor  of  Divinity  and  Canon  of  Christ  Church,  Oxford,  and  the  Rev. 

C.  Headlam,  M.A.,  D.D.,  Principal  of  King's  College,  London. 

[Now  Ready, 

CORINTHIANS.  The  Right  Rev.  Arch  Robertson,  D.D.,  LL.D., 
ord  Bishop  of  Exeter,  and  Rev.  Alfred  Plummer,  D.D.,  late  Master  of 
University  College,  Durham.  [Now  Ready. 

I.CORINTHIANS.  The  Rev.  Alfred  Plummer,  J  M.A.,  D.D.,  late 
laster  of  University  College,  Durham.  [Now  Ready. 

ALATIANS.  The  Rev.  Ernest  D.  Burton,  D.D.,  Professor  of  New 
testament  Literature,  University  of  Chicago. 

PHESIANS  AND  COUOSSIANS.  The  Rev.  T.  K.  Abbott,  B.D., 
t.Litt.,  sometime  Professor  of  Biblical  Greek,  Trinity  College,  Dublin, 
ow  Librarian  of  the  same.  [Now  Ready. 

HILIPPIANS  AND  PHILEMON.  The  Rev.  Marvin  R.  Vincent, 
>.D.,  Professor  of  Biblical  Literature,  Union  Theological  Seminary,  New 
rork  City.  [Now  Ready. 

HESSALONIANS.  The  Rev.  James  E.  Frame,  MA.,  Professor  of 
iiblical  Theology,  Union  Theological  Seminary,  New  York  City. 

[Now  Ready. 
HE  PASTORAL  EPISTLES.  The  Rev.  Walter  Lock,  D.D.,  Warden 
f  Keble  College  and  Professor  of  Exegesis,  Oxford. 

IEBREWS.  The  Rev.  James  Moffatt,  D.D.,  Minister  United  Free 
Ihurch,  Broughty  Ferry.  Scotland. 

[T.  JAMES.  The  Rev.  James  H.  Ropes,  D.D.,  Bussey  Professor  of  New 
'es'tament  Criticism  in  Harvard  University.  [Now  Ready. 

»£TER  AND  JUDE.  The  Rev.  Charles  Bigg,  D.D.,  sometime  Regius 
•rofessor  of  Ecclesiastical  History  and  Canon  of  Christ  Church,  Oxford. 

[Now  Ready. 

THE  JOHANNINE  EPISTLES.  The  Rev.  E.  A.  Brooke,  B.D.,  Fellow 
ad  Divinity  Lecturer  in  King's  College,  Cambridge.  [Now  Ready. 

REVELATION.  The  Rev.  Robert  H.  Charles,  M.A.,  D.D.,  sometime 
>rofessor  of  Biblical  Greek  in  the  University  of  Dublin. 
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ARRANGEMENT  OF  VOLUMES  AND  AUTHORS 


THEOLOGICAL  ENCYCLOP/EDIA.  By  Charles  A.  Briggs,  D.D., 
D.Litt.,  sometime  Professor  of  Theological  Encyclopaedia  and  Symbolics, 
Union  Theological  Seminary,  New  York. 

AN  INTRODUCTION  TO  THE  LITERATURE  OF  THE  OLD  TESTA. 
MENT.  By  S.  R.  Driver,  D.D.,  D.Litt.,  sometime  Regius  Professor  of 
Hebrew  and  Canon  of  Christ  Church,  Oxford. 

[Revised  and  Enlarged  Edition. 

CANON  AND  TEXT  OF  THE  OLD  TESTAMENT.  By  the  Rev.  John 
Skinner,  D.D.,  Principal  and  Professor  of  Old  Testament  Language  and  Lit- 
erature, College  of  the  Presbyterian  Church  of  England,  Cambridge,  England, 
and  the  Rev.  Owen  Whitehouse,  B.A.,  Principal  and  Professor  of  Hebrew, 
Chestnut  College,  Cambridge,  England. 

OLD  TESTAMENT  HISTORY  By  Henry  Preserved  Smith,  D.D., 
Librarian,  Union  Theological  Seminary,  New  York.  [.Now  Ready. 

CONTEMPORARY     HISTORY     OF     THE     OLD     TESTAMENT.      By 

Francis  Brown,  D.D.,  LL.D.,  D.Litt.,  President  and  Profe*isor  of 
Hebrew,  Union  Theological  Seminary,  New  York. 

THEOLOGY  OF  THE  OLD  TESTAMENT.  By  A.  B.  DAVIDSON,  D.D., 
LL.D.S  sometime  Professor  of  Hebrew,  New  College,  Edinburgh. 

[Now  Ready. 

AN  INTRODUCTION  TO  THE  LITERATURE  OF  THE  NEW  TESTA. 
MENT.  By  Rev.  James  Moffatt,  B.D.,  Minister  United  Free  Church, 
Broughty  Ferry,  Scotland.  [Now  Ready. 

CANON  AND  TEXT  OF  THE  NEW  TESTAMENT.  By  CASPAR  Rene 
Gregory,  D.D.,  LL.D.,  Professor  of  New  Testament  Exegesis  in  the 
University  of  Leipzig.  [Now  Ready. 

THE  LIFE  OF  CHRIST.  By  William  Sanday,  D.D.,  LL.D.,  Lady 
Margaret  Professor  of  Divinity  and  Canon  of  Christ  Church,  Oxford. 
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A    HISTORY    OF    CHRISTIANITY    IN    THE    APOSTOLIC    AGE.     By 

Arthur  C.  McGhtert,  D.D.,  Professor  of  Church  History,  Union  Theo- 
logical Seminary,  New  York.  [Now  Ready. 

CONTEMPORARY     HISTORY     OF     THE     NEW    TESTAMENT.       By 

Frank  C.  Porter,  D.D.,  Professor  of  Biblical  Theology,  Yale  University, 
New  Haven,  Conn. 

THEOLOGY  OF  THE  NEW  TESTAMENT.  By  GEORGE  B.  STEVENS, 
D.D.,  sometime  Professor  of  Systematic  Theology,  Yale  University,  New 
Haven,  Conn.  [Now  Ready. 

BIBLICAL  ARCHEOLOGY.  By  G.  Buchanan  Gray,  D.D.,  Professor 
of  Hebrew,  Mansfield  College,  Oxford. 

THE  ANCIENT  CATHOLIC  CHURCH.  By  ROBERT  RAINEY,  D.D., 
LL.D.,  sometime  Principal  of  New  College,  Edinburgh.  [Now  Ready. 

THE  LATIN  CHURCH  IN  THE  MIDDLE  AGES.     By  ANDRE*  LAGARDE. 

[Now  Ready. 

THE  GREEK  AND  EASTERN  CHURCHES.  By  W.  F.  AdENEY,  D.D., 
Principal  of  Independent  College,  Manchester.  [Now  Ready. 

THE  REFORMATION  IN  GERMANY-  By  T.  M.  Lindsay,  D.D.,  Prin- 
cipal of  the  United  Free  College,  Glasgow.  [Now  Ready. 

THE  REFORMATION  IN  LANDS  BEYOND  GERMANY-  By  T.  M. 
Lindsay,  D.D.  [Now  Ready. 

CHRISTIANITY  IN  LATIN  COUNTRIES  SINCE  THE  COUNCIL  OF 
TRENT.    By  Paul  Sabatier,  D.Litt.,  Drome,  France. 

THEOLOGICAL  SYMBOLICS.     By  Charles  A.  Briggs,  D.D.,  D.Litt., 

sometime  Professor  of  Theological  Encyclopaedia  and  Symbolics,  Union 
Theological  Seminary,  New  York.  [Now  Ready. 

HISTORY  OF  CHRISTIAN  DOCTRINE.  By  G.  P.  FlSHER,  D.D., 
LL.D.,  sometime  Professor  of  Ecclesiastical  History,  Yale  University, 
New  Haven,  Conn.  [Revised  and  Enlarged  Edition. 

CHRISTIAN  INSTITUTIONS.  By  A.  V.  G.  Allen,  D.D.,  sometime 
Professor  of  Ecclesiastical  History,  Protestant  Episcopal  Divinity  School, 
Cambridge,  Mass.  [Now  Ready. 

PHILOSOPHY  OF  RELIGION.    By  George  Galloway,  D.D.,  Minister 

of  United  Free  Church,  Castle  Douglas,  Scotland.  r,T      „     , 

'  [Now  Ready. 

HISTORY  OF  RELIGIONS.  I.  China,  Japan, Egypt, Babylonia,  Assyria, 
India,  Persia,  Greece,  Rome.  By  George  F.  Moore,  D.D.,  LL.D.,  Pro- 
fessor in  Harvard  University.  [Now  Ready. 

HISTORY  OF  RELIGIONS.  II.  Judaism, Christianity, Mohammedanism. 
By  George  F.  Moore,  D.D.,  LL.D.,  Profess3r  in  Harvard  University. 

APOLOGETICS,  By  A.  B.  Bruce,  D.D.,  sometime  Professor  of  New  Testa- 
ment Exegesis,  Free  Church  College,  Glasgow.  [Revised  and  Enlarged  Edition. 
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THE  CHRISTIAN  DOCTRINE  OF  GOD.  By  WILLIAM  N.  CLARKE,  D.D., 
sometime  Professor  of  Systematic  Theology,  Hamilton  Theological  Semi- 
nary. [Now  Ready. 

THE  DOCTRINE  OF  MAN.  By  William  P.  Paterson,  D.D.,  Professor 
of  Divinity,  University  of  Edinburgh. 

THE  DOCTRINE  OF  THE  PERSON  OF  JESUS  CHRIST.     By  H.    R. 

Mackintosh,  Ph.D.,  D.D.,  Professor  of  Theology,  New  College,  Edinburgh. 

[Now  Ready. 

THE  CHRISTIAN  DOCTRINE  OF  SALVATION.  By  George  B.  Ste- 
vens, D.D.,  sometime  Professor  of  Systematic  Theology,  Yale  University. 

[Now  Ready. 

THE  DOCTRINE  OF  THE  CHRISTIAN  LIFE.  By  William  Adams 
Brown,  D.D.,  Professor  of  Systematic  Theology,  Union  Theological 
Seminary,  New  York. 

CHRISTIAN  ETHICS.  By  Newman  Smyth,  D.D.,  Pastor  of  Congrega 
tional  Church,  New  Haven.  [Revised  and  Enlarged  Edition. 

THE    CHRISTIAN    PASTOR    AND    THE    WORKING     CHURCH.     By 

Washington  Gladden,  D.D.,  Pastor  of  Congregational  Church,  Columbus, 
Ohio.  [Now  Ready. 

THE  CHRISTIAN   PREACHER.    By  A.  E.  Garvie,  D.D.,  Principal  of 

New  College,  London,  England. 

HISTORY  OF  CHRISTIAN  MISSIONS.  By  Charles  Henry  Robin- 
son, D.D.,  Hon.  Canon  of  Ripon  Cathedral  and  Editorial  Secretary  of  the 
Society  for  the  Propagation  of  the  Gospel  in  Foreign  Parts. 

[Now  Ready. 


